2 Lodhead is light. Ncscnence is darkness. Where there is Godhead there is no nescience..
, _ ,

www.krsna.com

{ P

2 ?% .&;@5’

(hallenges facin ”;v :
Buddhism’s Four Noble Iruth



Assisting you in your quest for the Absolute Truth

#

FEATURES

Founder’s Lecture

7 Mercy from the Highest Court
Srila Prabhupada explains how Lord Krsna
shows perfect impartiality in administering
the universal laws.

12 Who or What Is to Blame?

To get at the root of our suffering,
we need to look beyond the immediate cause.
', 16 Challenges Facing Science

and Religion
Can proponents of these opposing world views
learn anything from each other?

29 The Four Noble Truths of Buddhism

A Krsna conscious perspective on
the central principles of Buddhism.

How I Came to Krsna Consciousness

37 No Time for Crime
While writing stories of life and death in the city,
a journalist wonders about God and how to get
to know Him.

42 The Ax-Wielding Avatar

Long ago, Lord Parasurama rid the world
of corrupt rulers twenty-one times.

Spiritual Places

46 Parasurama Kunda:
A Journey into Unknown India
A visit to a secluded shrine built in honor
of Lord Krsna’s warrior incarnation.

The Nine Processes of Bhakti-Yoga

52 4: PADA-SEVANAM—Service Supreme

By nature we have to serve, so why not
serve the greatest person?




C

DEPARTMENTS

Letters 4
Glossary 11
Srila Prabhupada Speaks Out 15
“What Is the Use of Public Opinion?”
Hare Krsna Maha-Mantra 32
Book Section: Srimad-Bhagavatam 33
Devahiiti Prays to Her Divine Son
Calendar 41
Gatherings 58
Centers Around the World 59
From the Editor 62
Religion Versus Faith

The Hare Krsna Bazaar 63
Vedic Thoughts 67

COVER Lord Krsna, the Supreme Personality
of Godhead, and Srimati Radharani, His eternal
consort and the personification of His pleasure-
giving potency. The Vedic scriptures reveal the
forms of Radha and Krsna and teach that service
to the Divine Couple is the highest goal of life.
(Painting by Ramaprasada Dasa)

“This is the defect
of Western civilization:
vox populi—taking the

opinion of the public.
But what is the value of
this public? Drunkards,
smokers, meat-eaters,
woman hunters. They
are not first-class men.
So what is the use of
such third-class, fourth-
class men’s opinion?
We do not listen to such
opinion. What Krsna
has said—that is the
standard.”"—p.15

IN THIS ISSUE three

2 articles deal with the
similarities and differences
of various philosophies.
Bhaktivedanta Institute

* scientist Sadapuita Dasa
writes in “Challenges Facing
Science and Religion” that there seems to be
much that science and religion don’t know.
He suggests that to draw a clear-cut line
between the two is premature.

In “Who or What Is to Blame?” Urmila
Devi Dasi surveys philosophies about the
origin of suffering and shows how the teach-
ings of Krsna consciousness tie up a lot of
loose ends on the question.

Satyaraja Dasa speaks to a group of Zen-
Buddhists in “The Four Noble Truths of
Buddhism.” He shows how Vaisnava philoso-
phy includes the Four Noble Truths and adds
dimensions that he finds appealing.

Srila Prabhupada, the founder of the
Hare Krsna movement, taught Krsna con-
sciousness in ways that would appeal to
thinking, reasonable people. He emphasized
that Krsna consciousness is not blind faith or
dogma but a scientific approach to under-
standing truth. Scientists often speak of
“elegant solutions,” but Prabhupada taught
that no solution to the problem of our quest
for knowledge is more elegant than Krsna
consciousness.

Hare Krsna.—Nagaraja Dasa, Editor
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Letters

Worth the Price

Subscribing to your magazine is the
wisest thing I have ever done. Itis a
magazine worth spending one’s time
and money on. I request that you do
more articles on raising young
children within Krspa consciousness.
The mercy of devotees and your
magazine is necessary, especially as
we are also parents and family
members.

Lungile Renene

South Africa

Glimpse of Vrndavana

The story by Annapirna Devi Dasi
(Nov/Dec 2000) prompted me to pen
a few lines to express my overflowing

appreciation of her art and the article. '

A first glance of her paintings made
me think that this was for minors.
But a second look prompted me to
have a third, fourth, fifth look. Only
then I realized the untimely beauty of
her simple water color paintings,
which swept my heart away in waves
of joy.

They are magical. They can attract
the mind of any ordinary soul. As she
has found peace in her work, we find
solace in the beauty of Krsna and His
pastimes as depicted in her art. Thank
you, BTG, for publishing this inspir-
ing article, and thank you, Annapiirna
Dasi, for giving us a glimpse of
Vrndavana.

Uttama Caitanya Dasa
Kuala Lumpur, Malaysia

In the Top Five

The latest BTG (Jan/Feb) is definitely
one of the top five best ones in the
last twelve years. All compliments
and obeisances to the crew. The
photos and color are brilliant. Every
article is first class, especially “Life-
long Search” and “Ahovalam Revis-
ited.” The Draupadi history is capti-
vating. I think Prabhupada would be
extra pleased with this issue.

I do have some complaints. In the
letter on milk, we should respond that
Prabhupéda told us to get milk from
our own cows, who are treated prop-
erly. The next best choice is organic
milk. That is the standard in ISKCON
that Prabhupada wanted. The Glossary
is boring to me, but I understand that
people may learn something from it.

Vivasvan Dasa
Tampa, Florida

Stunning

The article on the artist Annapurna
was stunning. Her paintings are fresh
and bursting with spiritual energy.
Thank you for this inspiring window
on Krsna’s pastimes.

Aradhya Devi Dasi

Prabhupada Village, North Carolina

Simple and Beautiful

The work of Annapirna Devi Dasi was
different and a delight to see. It
conveyed an element of innocence,
purity, and calm which is so rare to
capture in the times we live in today.
The medium she used, watercolor,
demonstrated her control of color and
produced work that is not only simple
but very beautiful.

Yogesh Mistry

Wolverhampton, West Midlands

England

' Moved to Tears
Thank you all on the BTG staff for

steadily producing this awesome maga-
zine. It moved me to tears this morning
as I read all about Dhruva Dasa and
his trip to the Nrsimha temples [Jan/
Feb]. BTG is a soothing ray of warm
sunshine within the cold material
world. Unlimited thanks.

Joan DeLisio

New York City

Why Criticize?

I have been reading books written by
Srila Prabhupéada. He believes only in



Krsna (and Narayana incarnates) and
considers all other Hindu “gods” demi-
gods. He also doesn’t believe in monis-
tic Vedanta. Apart from not believing in
these, he criticizes them sharply. He
believes that Hare Krsna is the only
way to the Godhead.

Well, I find this totally contrary to
the Hindu view of tolerance and
respect. Krsna Himself states in the
Gita that “all paths lead to Me, offer-
ings to all lords are accepted by Me.”
The view of being only a Krsna bhakta
seems like the concept of Christianity,
where all who don’t believe in Christ
are cursed to hell. Please clarify.

Varun Aggarwal
Via the Internet

OUR REPLY: Srila Prabhupada dis-
agrees with the idea that any philoso-
phy is as good as any other. Lord Krsna
clearly says that worshipers of the
devas (demigods) go to the devas and
that worshipers of Him go to Him.
These are not equal destinations. In
Bhagavada-gita (18.66) Krsna says,
mam ekawi Sarapam vraja: “Surrender
to Me alone.” He says that demigod
worshipers are less intelligent. He says
that He is the source of everything,
including the demigods.

Vaisnavism teaches that there are
two categories of beings: visnu-tattva
and jiva-tattva. In the vishu-tattva cate-
gory are Krsna, Visnu, Narayana, and
their plenary (full) incarnations and
expansions. Everyone else, including
the devas, is in the other category. The
devas are not independently powerful;
they are empowered by Krsna.

We jivas are infinitessimal parts of
the unlimited Supreme Lord, Sri Krsna.
We are not parts of the devas.

The idea that we must accept all
kinds of contradictory philosophies as
valid is a modern invention. It is not
part of the original Vedic culture. Tradi-
tionally, great teachers debated one
another, and the loser would become
the disciple of the victor. That is how
great acaryas like Ramanuja and

Madhva spread Vaisnavism through-
out India. So there is nothing wrong in
holding one’s ground—on the author-
ity of Krsna Himself—and arguing
against philosophies that contradict
Lord Krsnpa’s clear teachings.

Feeling BTG’s Spirit

I am a new reader of BTG.I am very
impressed and feel it contributes more
than just a magazine. I give close
reading to every single page, and I can
feel the spirit of it.

During my childhood, I loved to
see devotees chanting, and I wanted to
read more books pertaining to Krsna
consciousness, but I never got an
opportunity. I managed to get two of
Prabhupada’s books, and I read them
several times. Once I finished high
school, I came to another city to fur-
ther my studies, and I got to know a
friend who is in touch with ISKCON.

I visited the temple frequently,
gave up meat-eating, began to chant,
and read more of Prabhupada’s books.
Gradually I developed a passion
toward Krsna, Prabhupada, and his
books.

I would like to pay a tribute to my
friend Nagulan, who has shown me
the way. And I would like to acknowl-
edge BTG for its marvelous service,
which has given me an opportunity to
progress in spiritual life.

Misha
Kuala Lumpur, Malaysia

Prabhupada Photos

I really liked the photos of Srila
Prabhupada in the November/
December issue, especially the one on
page 6 and another great snap-shot on
page 15.1 don’t remember seeing
these two great pictures of Prabhu-
pada before, which is great! It’s good
to see some of the more rare photos
of Prabhupada.

Jugna-Hotra Dasa

Ashcroft, B.C., Canada

What Is the
Hare Krsna Mlovement?

Founded in 1966 by His Divine
Grace A. C. Bhaktivedanta Swami
Prabhupada, the International So-
ciety for Krishna Consciousness
(ISKCON) carries on in the mod-
ern world a great ancient tradition
rooted in the Bhagavad-gita, the
teachings Lord Krsna spoke five
millenniums ago. The Gita and the
other Vedic scriptures declare Krsna
to be the original person, God Him-
self, who appears periodically in this
world to liberate all living beings.

Only five hundred years ago,
Krsna descended as Sri Caitanya
Mahaprabhu to teach the most sub-
lime and effective means of medita-
tion for the present day: the chant-
ing of the names of God, especially
as found in the Hare Krsna mantra.

Today members of ISKCON
continue Lord Caitanya’s move-
ment by distributing the teachings
of Lord Krsna and the Hare Krsna
mantra all over the world.

Pronunciation

We spell Sanskrit words and names
by a phonetic system that lets you
know how to say each word. Pro-
nounce short a like the uin but, long
a like the a in far (and held twice as
long as the short a). Pronounce e
like the ain evade, longilike theiin
pique. Pronounce the vowel r like
theriinrim,and clike the chin chair.
Pronounce consonants like ch, jh,
and dh as in staunch-heart, hedge-
hog, and red-hot. Pronounce § and s
like sh. So for Krsna say KRISHNA,
for Caitanya say CHAITANYA.

Spiritual llames

ISKCON members receive names
of Lord Krsna or His great devo-
tees, combined with Dasa, for men,
or Dasi, for women, both of which
mean “servant.” For instance, the
name Krsna Dasa means “servant
of Krsna.”
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with perfect fairness.

Swami Prabhupada

For Krishna Consciousness

prayenaitad bhagavata
isvarasya vicestitam

mitho nighnanti bhiitani
bhavayanti ca yan mithah

“Factually this is all due to the supreme
will of the Lord, the Personality of
Godhead. Sometimes people kill one
another, and at other times they pro-
tect one another.”
—Srimad-Bhagavatam 1.15.24

DISCIPLE READS the Purport:
“According to the anthropolo-
gists, there is nature’s law of

struggle for existence and survival of
the fittest. But they do not know that

§ Mercy
From the
= Highest
S Court

Krsna dispenses reward and punishment

by His Divine Grace A. C. Bhaktivedanta

Founder-Acarya of the International Society

behind the law of nature is the supreme
direction of the Supreme Personality
of Godhead. In the Bhagavad-gita it is
confirmed that the law of nature is ex-
ecuted under the direction of the Lord.
Whenever, therefore, there is peace in
the world, it must be known that it is
due to the good will of the Lord, and
whenever there is upheaval in the
world, it is also due to the supreme will
of the Lord.

“Not a blade of grass moves with-
out the will of the Lord. Whenever,
therefore, there is disobedience of the
established rules enacted by the Lord,
there is war between men and nations.
The surest way to the path of peace is,

MARCH / APRIL 2001 « BACKTO GODHEAD 7



Everybody is being carried by
the laws of material nature, but a foolish person
thinks be is doing everything himself.

therefore, dovetailing everything to the |

established rule of the Lord. The estab- |

lished rule is that whatever we do,
whatever we eat, whatever we sacrifice,
or whatever we give in charity must
be done to the full satisfaction of the
Lord. No one should do anything, eat
anything, sacrifice anything, or give
anything in charity against the will of
the Lord.

“Discretion is the better part of
valor, and one must learn how to dis-
criminate between actions which may
be pleasing to the Lord and those
which may not be pleasing to the Lord.
An action is thus judged by the Lord’s
pleasure or displeasure. There is no
room for personal whims; we must al-
ways be guided by the pleasure of the
Lord. Such action is called yogah
karmasu kausalam, or actions per-
formed which are linked with the Su-
preme Lord. That is the art of doing a

thing perfectly.”

Srila Prabhupada: Everyone is suf-
fering or enjoying. Actually, there is
no enjoyment, only suffering. But in
the struggle for existence, when we
counteract the suffering we take it as
enjoying.

In the Bhagavad-gita, Krsna, the
supreme authority, says duhkhdla-
yam asasvatam: “The material world
is the place for suffering,” That is a
fact. One person is trying to accept
suffering as enjoying, and another
person is trying to end suffering. That
is the difference between a sane per-
son and an insane person. I'll give you
a practical example. In the prison some
prisoners are called first-class pris-
oners. They are given special favor by
the government. And there are third-
class prisoners also. But both of them
are prisoners, and prison is not meant
for comfortable life. It is meant for
suffering. Srila Bhaktivinoda Thakura

* o 9

therefore sings, anadi karama-phale
pari’ bhavarnava-jale taribare na dekhi
upaya: “Because of my past fruitive
activities, I have fallen into the ocean
of material suffering, and I cannot
find any way out of it.” A sane person
knows, “I may be a first-class prisoner,
but that does not mean I am not a
prisoner; I am a prisoner.”

The suffering of prison is to have
no independence to do anything. That
is prison life. We are all thinking we
are independent, but that is not the
fact.

prakrteh kriyamanani
gunaih karmani sarvasah

ahankara-vimiadhatma
kartaham iti manyate

“The spirit soul bewildered by the in-
fluence of false ego thinks himself
the doer of activities that are in actu-
ality carried out by the three modes

of material nature.” [Bhagavad-gita |

3.27] Everybody is being carried by the
laws of material nature, but a foolish

| person thinks he is doing everything

himself.

In today’s verse it is said, praye-
naitad bhagavata isvarasya vicestitam.
We cannot do anything without the will
of the Supreme Personality of God-
head, just as in the state we cannot do
anything without the sanction of the
government. Without the sanction of
the supreme state, the supreme order-
giver—Krsna, or God—we cannot do
anything. But here it is said, mitho nigh-

| nanti bhiitani bhavayanti ca yan mithah.

Sometimes by Krsna’s will we kill one
another, and sometimes we protect
one another. Does that mean that at
different times Krsna gives different
intelligence? No. Krsna's action is
daiva, superior, like that of a high-
court judge who condemns someone,
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“This man should be hanged,” and for

| another man, “He will get millions of

dollars from that person.”

IMPARTIAL JUDGE

Now, is God partial? He is giving
somebody millions of dollars and or-
dering somebody else to be hanged. Is
He partial? No, He is not partial. He is
simply administering the law. That’s all.
One man has created such a situation
that he should be condemned to death,
and another man has created such a
situation that he will be awarded mil-
lions of dollars. They are getting the
results of their actions.

We are acting, and by superior ad-
ministration—daiva-netrena—we are
getting different types of bodies, and
suffering or enjoying the consequences.
That is our position. In the Bhagavad-
gita Krsna says, samo 'han sarva-
bhitesu: “I am equal to everyone.”
Otherwise, how is He God? God is
not partial in saying that somebody
should be killed and somebody should
be awarded ten thousand dollars.
No. It is our own work; we create such
situations. That you should know.

If I kill somebody, then, by the law
of nature, or the law of God, I shall
be killed also. But I forget that because
I killed somebody, now that person
is killing me. But Krsna reminds us,
“This person killed you,” or “This child
killed you last life. Now you can kill
this child in the womb.” Vicestitam:
He reminds us.

Krsna is described as upadrasta,
the witness. He sees that one man has
killed another, so He will give the vic-
tim the chance to kill his killer. Krsna
reminds him, “Kill him. Here is your
opportunity.” Because He is equal to
everyone, He gives the victim the

| chance to retaliate. That is going on.



God is impartial, just like the jail
superintendent or the government.
The government is not partial. The
government is equal to everyone, but
everyone enjoys or suffers according
to his own work. So God reminds us,
“This body, this being, killed you in
your last life. Now I give you the sanc-
tion: You can kill him.” This is called
nighnanti.

And God also reminds us, “This
man gave you protection, so you give
him protection.” So there is nothing
wrong. It is equal justice. Don’t think
that because God, or Krsna, gives sanc-
tion, He is partial. No. He is always
impartial. We are suffering the results
of our own activities. Karmana daiva-
netrena. We are getting different types
of bodies and suffering.

THE WILL OF GOD

Therefore we should always try to
understand the will of God. That is our
duty. We can understand the will of
God in the human form of life. That is
our opportunity. The will of God is ex-
pressed very clearly. Nobody can say,
“What is the will of God? I do not
know.” No, you know. God says, Krsna
says, sarva-dharman parityajya mam

yada yada hi dharmasya
glanir bhavati bharata

abhyutthanam adharmasya
tadatmanam srjamy aham

“Whenever and wherever there is a
decline in religious practice, O descen-
dant of Bharata, and a predominant
rise of irreligion—at that time I de-
scend Myself.” [Bhagavad-gita 4.7].
When we forget our dharma, that is
called dharmasya glanih. Dharma is
not a religious sentiment. Dharma
means our occupational duty. So dhar-
masya glanih means the deterioration
of our real occupational duty.

Our real occupational duty is to
serve the Supreme. We are meant for
serving. But we forget serving Krsna,

| and we try to serve so many other

ekarit saranari vraja: “Give up all other |
business. Just become surrendered to |

Me.”

“And then how shall I go on?”

Aham tvari sarva-papebhyo moksa-
yisyami: “1 shall give you protection,
and I shall release you from the effects
of all sinful activity.”

We suffer because of sinful activi-
ties, and we enjoy because of pious
activity. That is the law. If you become
nicely educated, cultured, then you
get a good position in society. But if
you are a rascal, then you suffer. Simi-
larly, we are creating our position.That
is called karma-bandhana. Karma-
bandhana means that as long as we do

not know what our duty is, we create |
positions for ourselves, and therefore |

sometimes we suffer, sometimes we
enjoy.

Therefore we must know what our
duty is. That we have forgotten. Na te
viduh svartha-gatim hi visnum. In the
material condition of life we have for-
gotten what is our actual aim of life.
Therefore Krsna comes.

things. “So many other things” means
our lust, our greed, our illusion, our
many problems. We have to serve.That
is our position. Nobody can be free
from service. That is not possible. But
we do not know where to give our ser-
vice. That is our forgetfulness. Here, the
human being, in ignorance, serves lust,
greed—so many things. A man kills
another body because of lust, or be-
cause of illusion, or because of so many
other reasons. So we are serving. There
is no doubt about it. But we are serv-
ing our kama, krodha, lobha, moha,
matsarya: lust, anger, greed, illusion,
envy.

Now we have to learn that we have
been frustrated by serving so many
things. Now we have to turn that ser-
vice attitude to Krsna.Teaching us that
is Krsna’s mission. Sarva-dharman
parityajya mam ekarit Saranam vraja:
“You are serving already. You can-
not be free from service. But your ser-
vice is misplaced. Therefore, just turn
your service to Me. Then you become
happy.” That is the purpose of the
Krsna consciousness movement: to
give our service to Krsna.

SERVING OUR LUST

We suffer because we serve our lust,
anger, greed, and so on. For example,
a greedy man suffers by eating more
than required. Diseases like diabetes
and dysentery are caused by overeat-
ing. We are suffering, but we continue
to eat more than required because
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we are greedy and lusty. That is the | should not do. Although we have done | ing,killing, killing. He is never satisfied.
| so much to serve lust and greed, they

cause. We are serving our lust, our
greed, and we are suffering. That is
practical. If you have no appetite and
you eat, then you suffer. If you infect
some disease, you'll suffer.

We are being infected by lust, greed,
illusion, fear. If you steal, then you will
be fearful: “Oh, I may be arrested.”
Because you have done something
wrong, you are under the influence of
fear. It is very easy to understand.

We are creating our situation and
serving different types of desire. That’s
all. Sometimes we do something we

are not merciful. They still dictate,“Go
on doing this, go on doing this, go on
doing this.” A man is suffering, but still
he follows the dictation of lust and de-
sire. We create our own karma. There-
fore any sane man will see, “I have
served my desires for so long, but I
am not happy, and the desires are not
fulfilled.”

The desire is never satiated. We may
tell someone,“You have killed so many

| animals. Now don’t kill anymore.” No,
| he will go on killing, killing, killing, kill- |

“Now I have killed so many. No more.
Stop.” No, there is no stopping. The in-
junction is “Thou shalt not kill,” but he
will kill and kill and kill and kill, and
still he wants to be satisfied. Just see,
The Bible says, “Thou shalt not kill,”
and people are simply engaged in the
killing business, and still they want to
be happy. Just see the fun.

Therefore Krsna says, “Yes, you be
killed by an occasional world war. You
must be killed. You have created this

| situation. You must be killed. You may

be American or English or German or
this or that. You may be very
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proud of your nationality. But
you must be killed.” This is
the position.“You have killed
so many animals. Now whole-
sale killing with one bomb.
One atom bomb. Be killed.”

Rascals do not know how
things are going on. Tit for
tat. That must be. In ordi-
nary laws, in the state laws, if
you have killed somebody
you must be hanged. So do
you think you can simply
bluff the supreme authority,
Krspa? You are killing, kill-
ing, killing, and you will be
saved? No. You will be killed
by pestilence, by famine.
Even within your mother’s
womb, you will be killed.
Where there is supposed to
be good protection, there also
you will be killed. The human
nation is degenerating in such
a way. The killing business is
increasing daily.

Therefore we must submit
to Krsna. We cannot get away
from the laws of God. That
is not possible. Therefore
we must surrender: “Krsna,
God, I have acted freely for
so many births. I did not be-
come happy. Nor I am hap-
py at the present moment.
So now I surrender unto You.
You say, ‘I give you protec-
tion.” So kindly give me pro-
tection.” That surrender is the
aim of the Krsna conscious-
ness movement.

Thank you very much. 3
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Glossary

Acarya—a spiritual master who teaches by example.

Balarama—Lord Krsna’s first expansion, who acts in the
role of Lord Krsna’s elder brother.

Battle of Kurukshetra—an epic battle for rule of the
world, fought five thousand years ago.

Bhagavad-gita—the sacred book in which Lord Krsna
gives the essence of knowledge to His friend and
disciple Arjuna.

Bhakti—devotional service to the Supreme Lord.

Bhaktisiddhanta Sarasvati Thakura—the spiritual mas-
ter of His Divine Grace A. C. Bhaktivedanta Swami
Prabhupada.

Bhakti-yoga—linking with the Supreme Lord through
devotional service.

Caitanya Mahaprabhu—the incarnation of Lord Krsna
who appeared five hundred years ago to teach the
chanting of the names of God as the religion for the
present age.

Dharma—(1) ordained duties or religious principles;
(2) one’s eternal, natural occupation (i.e., devotional
service to the Lord).

Godhead—the Absolute Truth, the Supreme Reality,
progressively realized first as the impersonal all-
pervasive oneness, more fully as the Supersoul within
the heart of every living being, and ultimately as the
all-opulent Supreme Person.

Gurukula—a school where children learn the philosophy
and practices of Krsna consciousness along with regu-
lar academic subjects (literally “the place of the
guru’).

Hare Krsna—the great mantra Hare Krsna, Hare Krsna,
Krsna Krsna, Hare Hare/ Hare Rama, Hare Rama,
Rama Rama, Hare Hare.

ISKCON—the International Society for Krishna
Consciousness.

Japa—individual chanting of names of God, usually
while counting on beads.

Kali-ynga—in the endlessly repeated cycle of four cos-
mic ages, the present and worst age, the Age of
Quarrel, of which 5,000 of 432,000 years have passed.

Karma—material action; its inevitable reaction; or the
law by which such action and reaction are governed.

Kirtana—congregational singing of names of God,
usually accompanied by cymbals (karatalas) and
drums (mrdangas).

Krsna—the Supreme Personality of Godhead in His
original transcendental form (see “Godhead™).

Mahabharata—the epic history of ancient India, a
history in which the Bhagavad-gita appears as the
most important and well-known text.

Maya—illusion; the energy of the Supreme Lord that
deludes living entities into forgetting their spiritual
nature and forgetting God.

Mayavadi—one who regards the Absolute Truth as
ultimately impersonal or void.

Modes of nature—the three qualities (goodness, passion,
and ignorance) that hold sway over all action in the
material world.

Nityananda—the incarnation of Lord Balarama who
appeared with Lord Caitanya Mahaprabhu.

Prasadam—yvegetarian food that has been prepared for
the Lord and offered to Him with devotion (literally
“mercy”).

Puranas—Vedic histories.

Radharani—Lord Krsna’s consort and pleasure potency.

Rathayatra—*chariot festival”: a festival in which the
form of Krsna is borne in procession on a large
canopy-topped chariot or float, especially the festival
originating in Puri, India, for Jagannatha (Lord Krsna,
“the Lord of the universe”).

Sannyasa—the renounced life of a man who relinquishes
home to dedicate himself fully to the Supreme.

Sri—an honorific meaning “opulent” (similarly: Srila,
Srimad, Sriman, Srimati).

Srila Prabhupada—His Divine Grace A. C. Bhakti-.
vedanta Swami Prabhupada, the founder-acarya of
the International Society for Krishna Consciousness.

Srimad-Bhagavatam—the most important of the eight-
een Puranas, which tells of the nature and pastimes
of Lord Krsna and His devotees.

Supersoul—the form of the Lord who resides in every
heart along with the individual soul.

Upanisads—the 108 essential philosophical treatises that
appear within the Vedas.

Varnasrama—the Vedic social system. It organizes so-
ciety into four occupational and four spiritual divi-
sions (varnas and asramas). The members of the four
varnas are the brahmanas (intellectuals and priests),
the ksatriyas (administrators and soldiers), the vaisyas
(farmers and businessmen), and the siidras (laborers
and artisans). The members of the four asramas are
the brahmacaris (celibate students), grhasthas (mar-
ried people), vanaprasthas (retired people), and
sannyasis (renunciants).

Vrndavana—the transcendental abode of Lord Krsna,
mirrored on earth as the town in India where Krsna
appeared five thousand years ago.

Vaisnava—a devotee of the Supreme Lord (from the
word Visnu).

Vedas—the hymns of knowledge revealed by the Lord
Himself at the beginning of creation.

Vedic—pertaining to the culture in which the Vedas and
related scriptures guide all aspects of human life.

Visnu—any form of the Personality of Godhead (see
“Godhead”); the forms the Lord manifests to create
and sustain the material world.



' WHO OR WHAT
" ISTO BLAME?

An investigation into the causes of suffering.

by Urmila Devi Dasi

form of a bull. Shaking in fear, he stood trembling

on one leg, his other three legs broken. Kali, who
personifies the present age of quarrel and hypocrisy, raised
“his club and swung it again and again, beating Dharma’s
legs. S :

Although a common laborer, Kali was falsely dressed as
a king, just as a criminal might dress as a policeman to gain

* trust. It seemed Kali was ready to beat his victim to death.
Then Pariksit, the real king, arrived.

After ordering Kali to stop, Pariksit asked the victim to
say who had caused his broken legs and pitiable condition.
Dharma answered that suffering comes from many causes
and therefore he couldn’t identify the real perpetrator. Be-
sides, he said, the ultimate cause of everything is Lord Sri
Krsna, and he didn’t wish to blame the Lord, who acts only
for everyone’s good. '

_ Pariksit praised the answer and declared Dharma to be
the personification of religion.

“The destination intended for the perpetrator of irre-
ligious acts,” Pariksit said, “is also intended for one who
identifies the perpetrator.”

As part of his kingly duty, Pariksit then prepared to bring
Kali to justice. ;

Several classes of philosophers try to explain suffering.

Some say that the cause is inscrutable and we simply have

D HARMA, RELIGION personified, had taken on the

Maharaja Pariksit, the emperor of the world, prepares to
punish Kali, who had been beating the legs of religion in the
form of a bull.
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The laws of nature bring us the reactions
to our work, just as the “law of digestion” brings
the plastic-eater stomach pain.

to bear grief without understanding
its cause.

Others say that the laws of nature
cause misery and, since those laws arise
by chance, no one is responsible for
suffering. These philosophers often
seek to ease suffering through scien-
tific advances that will, they hope,
adjust nature to their own plan.

Other philosophers say that because
all is spirit, Brahman, suffering is an il-
lusion; it doesn’t really exist. These
philosophers wish to destroy grief by
destroying individuality, either by dis-
solving the self or by merging it into
the total spirit.

Philosophers who know something
of reincarnation suggest that the reac-
tions to our desires and actions cause
suffering, that an automatic law metes
out justice.

Some theistic philosophers explain
that God, the supreme controller, ar-
ranges for suffering and we simply have
to trust that His reasons are good and
sensible.

THE FULL PICTURE

Each of these philosophies is in-
complete. Each has part of the truth
—Ilike the blind men asked to describe
an elephant, The man touching the
tail said that an elephant was like a
rope, the one touching an ear said
that an elephant was like a fan, and the
one touching the trunk said that an
elephant was like a large snake.

Each of the philosophies I listed
fails to give as complete and satisfying
an explanation of the cause of suffer-
ing as we find in the Vedic literature.
The Vedas explain that each soul that
enters the material world does so vol-
untarily, desiring to imitate God, Krsna.
The soul by nature is a loving associ-
ate of the Lord, serving Him in unlim-
ited activities of joy. But on entering
this world, the soul develops desires
and actions in disharmony with its very

| self. Just as eating something indigest-
ible—such as plastic—will cause suffer-
ing, so thinking, feeling, and doing
anything against our nature causes mis-
ery. The laws of nature, including what

“law of digestion” brings the plastic-
eater stomach pain.
The misery karma brings does not

way, as much as the suffering of the

suffer by identification. The soul “suf-

and mind acquired to fulfill artificial
desires. Just as the staged drama is real
(actually taking place) but not reality
(eternal spiritual existence), so is
one’s suffering in this world.

This whole process—the soul’s act-
ing in disharmony with his constitution,
the laws of nature then bringing suf-
fering, the soul identifying that suffer-
ing as his own—takes place under
Krsna’s direction. But the process is not
simply mechanical. Like a judge in this

how the law is applied in a particular
case.
The very complexity of the system

a human mind. It involves the inter-
twining of many souls’ reactions, the
playing out of justice over many life-
times, and the freedom to make new
choices while suffering reactions to old
ones.

THE PLACE OF COMPASSION

What about compassion for those
who suffer? In our school we were
studying the Native Americans known
as the Cherokees. They fully adopted
European-American culture and set up
a Christian society with a government

modeled after the American constitu- |

tion. Completely assimilated, they were
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fers” by identifying with the body |

we term the “law of karma,” bring us |
the reactions to our work, just as the |

really affect the self, or soul, in any |

hero in a drama has no actual effect |
on the lives of the audience. They |

world, Krsna may choose to modify |

makes the entire scheme inscrutable to |

model citizens who legally owned their
land and homes. When government
officials tried to seize their land, they
won their case in court—as far as the
Supreme Court. Yet the President ig-
nored the ruling and allowed local of-
ficials to arrest the Cherokees and give
away their land. Finally, the Cherokees
were forced to migrate from Georgia
to a reservation in Oklahoma. So many
died on the way that the route is called
“The Trail of Tears.”

AsIstudy the suffering of the Cher-
okees, the injustice and greed of the
perpetrators fill me with disgust. But
does my pity for the law-abiding Cher-
okees who were robbed and exiled
betray an ignorance of the laws of
karma? After all, suffering doesn’t
truly affect the real spiritual self. And

| everything that happened to the Cher-

okees resulted from their past ac-
tions, either in this life or previous ones.
Besides, the Lord supervised and
approved the infliction of suffering.

Still, one rightly feels compassion
for the powerful, effulgent, and wise
soul who has sown seeds that yielded
a thorny harvest. Do we not mourn a
person born into wealth and education
who through his own choices lies in
his alcoholic vomit in the gutter? We
know he got himself there, yet we do
what we can to bring him back to his
rightful place.

THE EVILDOERS

What of those who do evil? Is the
perpetrator of evil really to blame if the
victims are truly only victims of their
own past actions? Every religious sys-
tem has a code for defining crimes and
penalties. Therefore, Krsna, the ulti-
mate designer of these codes, consid-
ers that an evildoer should be held
responsible and accountable. The offic-
ers of the American government who
stole the Cherokees’ land, imprisoning

(please turn 1o page 40)



SRILA PRABHUPADA SPEAKS OUT

“What Is the Use of Public Opinion?”

Here we continue an exchange between His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada and Australia’s
director of research for the Department of Social Welfare.
The meeting took place at the Melbourne ISKCON center
on May 21, 1975.

Srila Prabhupada: We get so many new persons coming here
to our center, and after some time they become cultured,
dedicated devotees. The thing is, the definite
method must be there: no illicit sex, no meat- '
eating, no intoxication, no gambling, and
always chanting the Lord’s holy names. Be-
cause we have this definite method, we are
increasing; our movement is not decreas-
ing. For instance, we have opened a temple
here. Not long ago, there was no temple,
but now we have got a nice temple. In this
way, all over the world our movement is
increasing; it is not decreasing.

I came from India alone. After arriving
in New York, in 1965, for one year I had no
place to stay. I had no means to eat. I was
loitering, practically, living at one friend’s
house and then at another friend’s house.
Then gradually everything developed.
People came forward. I was chant-
ing at a square in New York
alone, for a full three hours
in the afternoon. What was
that—Tompkins Square? |
Yes. You have been to |
New York? So that was
my beginning. Then grad-
ually people came. [To a
disciple:] You were in
some club. What was
that?

Disciple: Oh, in Cali-
fornia?

Srila Prabhupada: Yes.
Disciple: I was at Morn-
ingstar Ranch.[Laughs.]
Srila Prabhupada: Ah—
hah. [Chuckles.] That
was another brothel.
Disciple: A hippie farm.
You came there.

Srila Prabhupada: So
you were there, and I

went there. The proprietor, the organizer—he took me there.
[Turning again to the director:] So I think that if you are
serious, let us combinedly open an institution where people
can be trained up in how to become first-class. Children
should be trained up. That will make a solution.
Director: We must change society, then.
Srila Prabhupada: No. No attempt to change society all at
once. Let society be what it is. We simply have to train up
some children. And, of course, some men, also—just as we
” have trained these men. So it is possible. This is a prac-
. tical example. [Glancing at disciple:] Just like
' you were in that den, Morningstar.
Director (to disciple): Have many of
your gentlemen been in delinquency in
your life?
Disciple: Delinquency?
Director: Yeah. Have you been involved
in troubles with the law before you
joined?
Disciple: Oh, many of the devotees.
Director: Have you?
Disciple: Oh, yes.
_ Disciple 2: We have one boy here
g who spent nine months in
a penitentiary.
. Srila Prabhupada:
This is practical.
We can stop de-
linquency. Just
like these boys
have become
(please turn
to page 55)



CHALLENGES FACING $

While scientific
discoveries test religious
dogma, religious and
paranormal experiences
challenge scientific
theories.

by Sadapuita Dasa

dia, God is defined as Brahman,

Paramatma, and Bhagavan: the un-
limited light of pure being underlying
nature, the Lord within the heart, and
the supreme transcendental Person.
In Christian tradition, a similar idea
can be found in the Trinity of Father,
Son, and Holy Spirit. In both traditions

IN THE VAISNAVA tradition of In-

the emphasis is on God’s personal na- |

ture. As a transcendental person, God
controls nature on a grand scale, He
acts within history, and He deals with
people on an individual level.
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This concept of God has been cen-
tral to the lives of large numbers of
people over many centuries, but at
the present time it is not intellectually
respectable. To be sure, it is often said
that there is no conflict between sci-
ence and religion. But this statement
is true only if one makes a drastic re-
definition of traditional concepts of
God.

Consider the following conversa-

| tion, which took place in 1959, between

astronomer Harlow Shapley and biol-

- ogist Julian Huxley:
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Montage by Yamarija Disa

AND RELIGION

Shapley: And in that famous address
in 1951 the Pope went along with evo-
lution.

Huxley: He still said there must be a
God who is somehow responsible in
some way, didn’t he?

Shapley: Well, he didn’t deny God, no.
And you don't either.

Huxley: I certainly do.

Shapley: Oh, no. If you defined G
you wouldn’t.

Huxley: Now don’t go into semantics.
Shapley: You're not an atheist, Julian;
you’re an agnostic.

Huxley: I am an atheist, in the only

se, that I don’t belic
supernatural being who influences
natural events.

The success of modern science de-
pends on our ability to create mecha-
nistic models of natural phenomena
in which all natural causes are repre-
sented by formulas and numbers. Since
God cannot be reduced to formulas,
God has to be decoupled from nature.
At most, God can be admitted as the
ultimate cause of the laws used in

Above: Science and religion both
claim to describe the world we live
in. From the standpoint of
religion, the world is an emanation
of divine energy, full of life and
meaning. From the scientific
standpoint, the world i

a pattern of data, p 3
mathematical relationships. How
can these two world views be
reconciled?
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lustration by Muralidhéra Disa

Einstein believed that the passage of time is an illusion. The life of an individual
exists timelessly as a fixed, space-time worm (shown above Einstein’s head)
that has a fertilized egg on one end and a deceased body on the other. This raises

questions regarding the existence of free will.

scientific models. As physicist Steven
Weinberg put it, “The only way that
any sort of science can proceed is to
assume that there is no divine interven-
tion and see how far one can get with
this assumption.”

The elimination of God from nature
begins with the rejection of stories
that seem obviously contrary to natu-
ral laws—stories about the lifting of
mountains (Krsna) or the parting of
seas (Jehovah). At first, this elimina-
tion can be seen as a rational reform

in which the dross of superstition is
removed and the way is paved for a
deeper spiritual understanding. An
attractive approach is to make a dis-
tinction between the rational and the
transcendental. One treats the rational
domain according to the methods and
findings of science, while positing a
transcendental domain lying beyond
reason and accessible only to higher,
spiritual states of consciousness. The
transcendental domain can be ap-

tance of revealed knowl-
edge, and submissive obe-
dience to higher spiritual
authority.

This approach to religion
and science can be a useful
rhetorical strategy, and it
may be satisfactory for a
rare person who truly lives
on a high transcendental
platform and directly knows
what is transcendental. But
for others, it suffers from the
difficulty that it is hard to
make a clear distinction be-
tween the rational and tran-
scendental domains. How
do we draw the line?

If we hold the line at a
particular part of the intel-
lectual landscape, we will
come in conflict with sci-
ence, which will insist on
extending its established
theoretical picture. If we let
the line be completely flex-
ible, we will find that noth-
ing relevant to the world of
our experience remains on
the transcendental side. This
lends weight to the perspec-
tive that the transcendental
is strictly anirvacaniyam,
having no impact whatso-
ever on our words or our
actions. But this is a far cry
from traditional concep-
tions of God as a supreme
personality (with both de-
scribable and indescribable
aspects) who takes an inter-
est in individual lives.

On surveying the issues
involving science and reli-
gion, my overwhelming im-
pression is that there is
much that we do not know. I therefore
think that it is premature to try to draw
a clear-cut line between science and
religion. Rather, we should realize that
there is a broad gray area in which
much further exploration needs to be
done.

In the theoretical domains claimed
by science, many fundamental ques-
tions remain. In the empirical study of
nature, and especially in the study of
human life, much data begs for an ex-

proached only through faith, accep- | planation and has not been assimilated
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into the scientific world view. In the
field of religion there are likewise many
unanswered questions.

I'will briefly discuss some important
issues involving science and religion,
and point out questions that need to
be addressed.

GOD AND THE
LAWS OF PHYSICS

Sir Isaac Newton is a good starting
point. Newton’s great contribution was
to introduce a system of mathemati-
cal laws that could be verified with
quantitative precision. In so doing, he
created a domain of natural law that
inevitably came into territorial conflict
with the domain of divine action.

Newton himself believed that God
is active in this world, and he was criti-
cized by the philosopher Wilhelm Leib-
niz for his proposal that God makes
periodic adjustments in the motion of
matter. But the basic thrust of New-
ton’s system of physics was to limit
God’s action to the enforcement of
unchanging laws imposed at the time
of creation.

The mathematical form of Newton’s
laws made this nearly unavoidable. A
set of deterministic differential equa-
tions define the motion of material
particles. Even if something is thought
to exist outside the collection of ma-
terial particles, there appears to be
no way for it to influence their motion,
and Newton’s famous divine adjust-
ments therefore appear awkward and
unnatural.

But the key word here is “appears.”
In recent years it has been discovered
that in many situations, Newton’s equa-
tions give rise to a phenomenon known
as deterministic chaos. This means that
arbitrarily small changes in the motion
of Newtonian particles are quickly am-
plified to produce large changes. It
doesn’t matter how small the changes
are. If you make the changes a mil-
lionth as large or a million-millionth as
large, they quickly amplify to produce
big effects.

It has also been discovered that de-
terministic chaos gives engineers a
practical opportunity to systematically
control chaotic systems by making tiny
adjustments. The implication is that

God could readily control nature by | passage arises in a world

introducing adjustments far smaller
than anything we could ever hope to
measure. Could this be a way for God
to exercise divine control over a semi-
autonomous natural world?

THE SPECIAL THEORY
OF RELATIVITY

Early in the twentieth century, Al-
bert Einstein introduced fundamen-
tal changes into classical, Newtonian
physics with his celebrated special
theory of relativity. This theory yields
the famous formula E= mc2, which was
demonstrated by the release of atomic
energy. But apart from this, relativity
theory has few practical consequences,
since it predicts measurable effects dif-
fering from classical physics only for
objects with velocities approaching the
speed of light.

But Einstein’s theory has profound
philosophical implications. In the equa-
tions called Lorentz transformations,
it allows time to be mapped into space
and space to be mapped into time. This
means that time and space must have
the same geometric nature. Time, in-
cluding past, present, and future, must
exist as an extended continuum, just
as space does. All events have their
place in this continuum,
and the passage of time is
an illusion.

Einstein went so far as
to use this idea to console
a widow. When his friend
Besso died, Einstein wrote
to Besso’s wife, saying,
“Michael has preceded
me a little in leaving this
strange world. This is not
important. For us who are
convinced physicists, the
distinction between past,
present, and future is only
an illusion, however per-
sistent.”

This idea has serious
consequences for the na-
ture of consciousness. It
seems, at first glance, to
negate the idea of free will
and to imply that every-
thing is determined. It also
raises the question of how
even the illusion of time’s

in which time is a static geometric
coordinate. What is it that experien-
ces the illusion? If all events are just
blips in an existing continuum, what
room is there for an experiencer who
moves through events in temporal
order?

If these fundamental questions can
be resolved, the further question arises
whether or not an existing past and
future can somehow be perceived by
an experiencer not strictly bound to a
shifting present moment. This brings
to mind Christian ideas of prophecy
and the Puranic idea of tri-kala-jiia, or
knowledge of past, present, and future.
Like Newton’s theory, Einstein’s theo-
ry at first seems to restrict the scope of
religion. But on further thought it
shows potential for giving us deeper
insights into traditional theological
ideas.

QUANTUM PHYSICS

Quantum physics constitutes a great
departure from the deterministic theo-
ries of classical physics and relativity.
As such, it has sometimes been her-
alded as the gateway to a new syn-
thesis of science and religion that will
reintroduce spirit and consciousness

Is a human being a pure machine, working
according to the laws of physics, or a spiritual
entity interacting with a physical body?
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into the world of matter. But this
turns out to be easier said than done.

Quantum mechanics allows events
to take place in two fundamental ways.
First, there is the Schrodinger equation,
which determines how the state of a
physical system changes continuously
with the passage of time. The Schro-
dinger equation is a partial differen-
tial equation fully as deterministic as
any of its cousins in classical physics.
There is no scope here for spirit to in-
fluence matter, except possibly through
the technique mentioned above of
controlling deterministic chaos. (This
is a touchy issue: It turns out that the
Schrodinger equation may be less
prone to creating chaos than Newton’s
equations.)

The second process of change is the
famous quantum jump, sometimes
called “collapse of the wave func-
tion.” This happens purely by causeless
chance. The system suddenly changes
freely to a new state, and the only
restriction on the change is that it must
satisfy statistics encoded into the old
state of the system. Since chance events
are not determined, they might seem
to provide a loophole for the control
of matter by spirit. Unfortunately, this
idea runs into a conflict with statistical
laws.

For example, consider a series of
clicks in a Geiger-counter tube trig-
gered by the decay of radioactive at-
oms. According to quantum mechan-
ics, these clicks occur at random. So
could they express an intelligent mes-
sage projected into matter by spirit?
If the message contained more than
one or two words, it would strongly
violate the laws of probability theory.
If we try to reconcile spiritual and
physical causation in this way, we are
forced to modify the accepted mean-
ing of chance in quantum mechanics,
and this entails a fundamental modi-
fication of quantum mechanics itself.

Henry Stapp is one physicist who
has suggested that quantum mechani-
cal randomness might be different
from what we normally think of as
chance. To Stapp, the idea that quan-
tum choices come randomly out of
nowhere should be seen as an “admis-
sion of contemporary ignorance, not
as a satisfactory final word.” Stapp
seeks a possibility that agrees with
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The Intricate Machinery of a Living (ell

Once thought to be a simple bag of chemicals, the cell is now understood to be
an elaborate molecular system that surpasses a modern city in complexity.

Lysosomes

IN DARWIN’S TIME living cells were
regarded as simple bags of chemicals
that could have arisen spontaneously
from organic compounds. However, it
is now clear that cells contain intricate
biochemical machinery. The steps by
which this machinery may have
originated are unknown and difficult
to imagine. Thus it is no longer justifi-
able to simply take it for granted that
living cells have evolved from chemi-
cals by physical processes. Some
important structures of typical plant
and animal cells are depicted in this
illustration.

The ribosomes manufacture pro-
tein molecules by following blueprints
encoded in messenger RNA. Although
they appear here as mere dots, the

Microtubules

ribosomes have a complex structure.

The endoplasmic reticulum consists
of a complex of membranes that form
internal compartments used in the
synthesis and transport of various
compounds produced bythe cell.

The nucleus contains the hereditary
material, DNA, which carries instruc-
tions for the operation and perpetua-
tion of the cellular machinery. Complex
molecular processes are involved in
replicating the DNA.

The nucleolus is a factory for the
partial manufacture of ribosomes.

The microtubules form a complex
latticework that gives form to the cell
and enables it to systematically move
and change shape.

Some cells possess cilia, whiplike

Nucleolus




Nucleus

/

Endoplasmic
Reticulum

Ribosomes

structures that execute a swimming
stroke through the action of an internal
arrangement of sliding rods.

Lysosomes contain enzymes that
break down unwanted material within
the cell.

The chloroplasts found in plant cells
are complex chemical factories that carry
out photosynthesis—the storage of solar
energy in the form of sugar molecules.

The cellular membrane is equipped
with many complex protein molecules
that regulate the passage of molecules
into and out of the cell and act as sensors
informing the cell of external conditions.

The mitochondria are chemical
factories that generate energy for the
cell through the controlled breakdown
of food molecules.
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all scientific data but lies somewhere
between “pure chance” and “pure
determinism.” He concludes: “I think
such a possibility is open, but to give
this logical possibility a nonspecula-
tive foundation will require enlarging
the boundaries of scientific knowl-
edge.”

Although Stapp is primarily con-
cerned with individual consciousness,
scientists such as William Pollard and
Donald Mackay have seen chance as
a loophole for introducing divine con-
trol into the world of physics. Pollard’s
idea was summed up neatly by the
physicist-priest John Polkinghorne:
“Will not God’s power to act as the
cause of uncaused quantum events (al-
ways cleverly respecting the statistical
regularities which are reflections of his
faithfulness) give him a chance to play
a manipulative role in a scientifically
regular world?” Polkinghorne dis-
missed this idea as contrived, saying
that “Houdini-like wrigglings™ are re-
quired to insert control signals from
mind or God into the straitjacket of
physical processes.

The lesson of quantum mechanics
seems to be that we must either dis-
card the idea that spirit influences mat-
ter or be prepared to develop a new
physics that includes some kind of
spirit-matter interface. The latter pro-
gram is far from easy to carry out, but
we may find many rewarding insights
if we make the attempt.

THE BRAIN
AND CONSCIOUSNESS

In the scientific world, the theories
of physics provide the basis for the life
sciences and for our understanding of
mind and consciousness. Thus Nobel
laureate Francis Crick has recently
announced what he calls the Astonish-
ing Hypothesis. He claims,““You, your
joys and your sorrows, your memories
and your ambitions, your sense of per-
sonal identity and free will, are in fact
no more than the behavior of a vast
assembly of nerve cells and their asso-
ciated molecules.”

In one sense, this should be called
the Standard Hypothesis. With a few
exceptions, such as Sir John Eccles,
neuroscientists take it for granted
that mind and consciousness can be

fully understood in terms of physical
brain processes.

Yet contemporary brain research
does have an astonishing feature. Thus
far, no one has been able to even sug-
gest an intelligible connection between
physio-chemical processes and the
qualities of perception (called “qua-
lia”) that make up conscious experi-
ence. Thus Crick admits, “I have said
almost nothing about qualia—the red-
ness of red—except to brush it to one
side and hope for the best.”

In his book Consciousness Ex-
plained, the philosopher Daniel Den-
nett deals with qualia by denying their
existence. He gives many examples
suggesting that consciousness is an il-
lusion, and that what really happens in
the brain is quite different from what
we imagine as our conscious experi-
ence. But we may ask: How can illu-
sion (false awareness) arise without the
prior existence of awareness? Could it
be that there is an atmad, or soul, linked
with the bodily machine, and could it
be that qualia are functions of this
nonphysical entity?

LIFE AFTER DEATH

In the Bhagavad-gita, Krsna refers
to the body as a machine occupied by
the soul and guided by the Lord in the
heart. In contrast, both modern science
and some schools of Christian thought
have embraced the idea of the living
being as a pure machine. Physicists
such as John Polkinghorne propose
that the self survives death through a
process of physical reconstruction.
Thus Polkinghorne says of the atoms
that make up our bodies: “It is the pat-
tern that they form which constitutes
the physical expression of our contin-
uing personality. There seems to be
no difficulty in conceiving of that pat-
tern, dissolved at death, being recre-
ated in another environment in an
act of resurrection.”

By implicitly accepting Crick’s as-
tonishing hypothesis, Polkinghorne is
able to suggest a scientific model of
the Christian doctrine of resurrection.
But if conscious self identity is dis-
tinct from the brain, as I proposed
above, then survival after death must
involve more than just the pattern of
atoms in the body. The Bhagavad-gita,
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of course, presents the idea of
transmigration, in which the
personality is carried by the soul
and subtle mind from one body
to another.

Itis remarkable that there is
a great deal of empirical evi-
dence suggesting that transmi-
gration may actually take place.
The psychiatrist Ian Stevenson
has studied thousands of cases
in which a young child seems to
spontaneously remember a pre-
vious life, without having had
the opportunity to learn about
that life by ordinary means of
communication. Stevenson has
shown that skills, interests, pho-
bias, and other personality traits
tend to show continuity from
one life to another. He has also
studied cases in which children
have birthmarks corresponding
to wounds causing death in their
previous life.

Stevenson’s work has been
replicated by other researchers.
It does appear to place trans-
migration in the arena of phe-
nomena that might prove sci-
entifically verifiable. Of course,
this gives rise to the question of
how transmigration works and
what it has to do with the known
laws of physics. The question
also arises of whether “past life
memories” of the kind studied
by Stevenson may be an under-
lying cause for the acceptance
of transmigration in various re-
ligious traditions.

Geological Divisions

NEAR DEATH
EXPERIENCES

NDEs provide another ex-
ample of empirical evidence
pertaining to the possible survival of
the conscious self after death. NDEs
are generally reported in connection
with life-threatening physical traumas
such as heart attacks, but they also re-
semble the spontaneous so-called mys-
tical visions of people in a normal state
of health. In addition, shamans, yogis,
and mystics in many traditions have
sought to deliberately separate the per-
ceiving self from the body and travel

Cenozoic

in an out-of-body state.

PRESENT

Mesozoic

Caksusa

Vendian

Upper Tamasa

Riphean

Manvantaras

Svarocisa

Might of Brahma

¥

Typical NDEs
involve an autosco-

pic and a transcendental phase. In the
autoscopic phase, the subject sees his
or her body from outside the body. In
this phase, the person may remember
seeing things that should have been in-
visible to the body’s physical eyes, and
this may be interpreted as evidence of
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(omparison Betueen the Puranic
find Geological Time Scales

The fine bars at the top
of the left-hand column
represent divisions of
the Cenozoic era. The
Mesozoic, Paleozoic,
and Vendian also have
many subdivisions (not
shown).

The fine bars at the
top of the right-hand
column represent the
27.9 divya yugas that
have elapsed in the
Vaivasvata manvantara.
Each manvantara is
divided into 71 divya
yugas (not shown).

This day of Brahma
began with the Svayam-
bhuva manvantara
about 2 billion years
ago, and it was preceded
by the 4.32-billion-year
night of Brahma..

As Carl Sagan noted,
there is a remarkable
similarity between these
two time scales.

120.5
million
years

1,046.0

1,354.3

a non-ordinary state of
consciousness.

In the transcendental
phase, the subject often
reports entering into an-
other world, typically
characterized by brilliant
light, beautiful scenery,
and a sense of universal
knowledge. The subject
may encounter other
persons, ranging from
effulgent religious figures to departed
relatives,

People reporting NDEs often seem
transformed in a positive spiritual
way by the experience. Clearly such
experiences are highly relevant to
our understanding of religion. On the
one hand, NDEs may seem to verify
religious traditions. On the other, it
can be argued that religious tradi-
tions have been strongly influenced
by this kind of experience, whatever

1,663.0

1,973.0



Persons medically near death have sometimes reported seeing their bod

outside the body. In some cases, they have accurately described events that occurred when their brains

from a vantage point

and physical sense organs should not have been in working order.

its underlying cause may be.

In the nineteenth century, the psy-
chologist William James made a study
of religious experience that led him to
the conviction that our immediate
world of sensations and physical laws
is part of a larger reality. He proposed
that “the world of our present con-

sciousness is only one out of many
worlds of consciousness that exist, and
that these other worlds must contain
experiences which have a meaning for
our life also; and that although in the
main their experiences and those of
this world keep discrete, yet the two be-
come continuous at certain points, and
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higher energies filter in.”

The NDE evidence shows that we
have much to learn about such possible
contacts with other worlds. For ex-
ample, Satwant Pasricha and Ian
Stevenson have published a report of
sixteen near-death accounts from In-

| dia. In these cases, the subject typically
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reports being taken away
from his sick-bed by horrible-
looking persons who convey
him into the presence of a
judge. The judge then repri-
mands the subject’s captors,
saying, “Why did you bring
the wrong man? Take him
back!” The person is then re-
turned to his home, where he
wakes up bearing physical
marks corresponding to his
otherworldly experience.
These Indian cases seem
to follow a different pattern
from NDEs reported in the
West, and one might be temp-
ted to conclude that all such
experiences are culturally
conditioned fantasies. Pas-
richa and Stevenson note that
their Indian subjects naturally
identify their captors with the
Yamaditas of classical Hin-
duism. But they also point
out that the experiences may
be real, and that people in
different societies may be subject to
different kinds of experience on the
boundary between life and death.

EXTRAORDINARY
EVENTS

Religious traditions in both India
and the West are filled with stories of
extraordinary encounters between hu-
mans and various kinds of beings, rang-
ing from angels, demigods, and avatars
to demons and evil spirits. Today, of
course, it is customary to consign these
stories to the mythological side of reli-
gion, since we know that such beings
do not exist. We tend to assume, on the
most charitable level, that such stories
may have been created for the sake of
conveying moral and spiritual lessons
to a community of naive believers with
an appetite for tall tales.

But the concept of God as a histori-
cal actor in Judeo-Christian tradition
(Jehovah) and in Vaispava tradition
(Krsna) depends on the truth of ex-
traordinary stories. If we relegate all of
these stories to fantasy and myth, then
the role of God in these traditions is
drastically changed.

But how do we know that extraor-
dinary events and beings are unreal?

Most of us go through life without ex-
periencing such things, and it is natu-
ral to extrapolate from our own ex-
perience when evaluating events lying
outside that experience. Then again,
the known laws of physics seem to
rule out many reported extraordinary
events.

If we look at the available empiri-
cal evidence, however, we find many
extraordinary events being reported
today by ordinary people. Consider, for
example, the notorious UFO abduc-
tions, in which people claim to be
carried off by odd-looking humanoid
beings who subject them to apparent
medical procedures. Since thousands of
people report these experiences, they
constitute an important social phenom-
enon that demands an explanation.

The first explanation that comes to
mind is that these people are crazy. But
several psychological studies have in-
dicated that mental imbalance does not
explain the abduction phenomenon.
For example, psychologist Nicholas
Spanos and his colleagues at Carleton
University in Canada published a study
in The Journal of Abnormal Psychol-
ogy showing that UFO experiencers’
scores on tests of psychological health
were as high as or higher than those of
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members of control groups.

John Mack, M.D., a professor of psy-
chiatry at the Harvard Medical School,
has published a study of alien abduc-
tion encounters in which he argues that
these experiences are in some sense
real. He remarks: “To acknowledge
that the universe (or universes) con-
tains beings that enter our world and
effect us as powerfully as the alien en-
tities seem able to do would require an
expansion of our notions of reality that
all too radically undermines Western
scientific and philosophical ideology.”
Mack heads an academic research
group called Program for Extraordi-
nary Experience Research that has
pursued discussions of alien abductions
in peer-reviewed psychological jour-
nals such as Psychological Inquiry.

The alien abduction phenomenon
is clearly difficult to explain, whatever
its true nature may be. It is also relevant
to the understanding of religion. If
we carcefully compare contemporary
UFO experiences with the mystical ex-
periences reported in various religious
traditions, we find a continuum char-
acterized by both common traits and
significant differences.

The similarities include the reported
tendency of alien beings to communi-
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In religious traditions, we find many
stories of extraordinary evenls—accounts
of interactions between this world and a
higher spiritual dimension, and these
stories remain enigmatic from a scientific
perspective. In the story at left, Duhkhi
Krsnadasa found a mysterious golden
anklet while sweeping a sacred area in
Vrndavana. An old woman came to claim
the anklet, and finally revealed herself as
an inhabitant of the spiritual world.
Below is illustrated the story of Krsna
lifting Govardhana Hill. Are the extraor-
dinary elements in these stories always
fictitious? The modern view of reality
banishes such stories from physical
reality. However, before we drastically
revise the religious traditions, we should
consider that future developments in
science may render many extraordinary
events acceptable.

cate telepathically, to move by levi-
tation, to pass through solid matter,
and to appear and disappear mysteri-
ously, often accompanied by inexpli-
cable aureoles of light. These and other
reported powers correspond to the
mystic siddhis of the Puranas and to
the charisms of Roman Catholic tra-
dition. It seems that extraordinary

encounters tend to follow lawful pat-
terns that show up repeatedly all over
the world, even though they violate the
norms of ordinary experience. This sug-
gests that common causal factors lie
behind these experiences.

The differences mainly concern the
identity of the reported beings. UFO
aliens per se play no part in major reli-
gious traditions, though they may show
some links with classical Christian de-
monology. The angels, devas, and
saintly beings of one tradition are
different from those of another, al-
though sometimes there is apparent
overlap..

This gives rise to many questions.
Are extraordinary experiences simply
generated within the mind according
to cultural conditioning? Or are sys-
tems of belief within different cultures

conditioned by an agency or agencies
responsible for extraordinary experi-
ences?

One possible answer is that there is
a divine control system within the uni-
verse that maintains administrative di-
visions for different religions, while
tolerating partly independent groups
that pursue their own agendas. The

angels and demons of traditional Chris-
tianity immediately come to mind.

The Bhagavata Purana (Srimad-
Bhagavatam 11.14.5-7) explicitly refers
to a system that provides for many
religions. It states: “All of the many uni-
versal species, along with their respec-
tive leaders, appeared with different
natures and desires generated from the
three modes of material nature. There-
fore, because of the different charac-
teristics of the living entities within the
universe, there are a great many Vedic
rituals, mantras, and rewards.” This
statement gives a very general mean-
ing to the word “Vedic,” which here
seems to encompass all religions in the
universe.

If the idea of a universal system of
beings seems too extravagant, we can
consider the possibility of explaining

different extraordinary experiences as
internally generated hallucinations.
But what is a hallucination?

The psychologist Raymond Moody,
M.D., published a study in which psy-
chologically normal people sought
visions of departed relatives by gazing
into a mirror under carefully controlled
circumstances. The project was inspired
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“We never may be able to trace the steps by which the organization of the eye passed from simpler stages
to more perfect, preserving its relations—the wonderful power of adaptation given to organization. This is really
perhaps the greatest difficulty to the whole theory.” (Darwin’s Notes on Transmutation)

by extensive traditions about visions
induced by gazing into crystals, mirrors,
water, and other reflective surfaces.
Moody reported that in some cases
people had extremely vivid visions in
which a person—generally a deceased
relative—seemed to step out of the
mirror in solid, 3D form and engage in
an extended conversation. Hallucina-
tions? Perhaps, but we have much to
learn about what hallucinations really
are and what causes them.

The Vaisnavas’ story of Duhkhi
Krsnadasa illustrates how visions can
contribute to a religious tradition. Very
briefly, the story recounts how Duhkhi
Krsnadasa found a golden anklet while
sweeping a sacred area in Vrndavana,
Krsna's traditional birthplace in India.
He hid the anklet, but was later met by
an old woman who asked for it, claim-
ing that it had been lost by her daugh-
ter. After some conversation, the old
woman revealed her beautiful form as
Lalita, one of the gopis serving Krsna’s
eternal consort, Radharani. After Duh-

khi Krspadasa gave her the anklet,
which turned out to be Radharani’s,
Lalita mysteriously disappeared. Later,
Duhkhi Krsnadasa’s guru received this
story with skepticism, and in the course
of trying to convince him, Duhkhi
Krsnadasa again met Lalita. This time,
however, he met her by entering into
her world through meditation.

Stories of this kind play an impor-
tant role in many religious traditions.
From a scientific perspective, we have
a long way to go before we can begin
to understand them.

THE FOSSIL RECORD

We now turn from the discussion of
present-day phenomena to the histori-
cal sciences, such as geology and evo-
lutionary biology. It is here that some
of the greatest conflicts have taken
place between science and religion.

In the early nineteenth century, the
developing science of geology began to
reveal a very strange picture of the his-
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tory of life on the earth. In its current
form, the story begins with the forma-
tion of the earth about 4.5 billion years
ago. After less than a billion years, life
appeared in the form of bacteria and
algae. This state of affairs persisted
until about 500 to 600 million years ago,
with the appearance of peculiar marine
life forms, such as the Ediacara fauna
and the creatures of the Burgess Shale.
A wide variety of more familiar ma-
rine creatures appeared in the subse-
quent Cambrian period, and life began
to seriously invade the land in the De-
vonian, about 400 million years ago.
There followed the age of Carbonifer-
ous coal swamps, the age of early rep-
tiles, and then some 150 million years
of dinosaurs. After the dinosaurs mys-
teriously died out, the age of mammals
prevailed for some 65 million years up
to the present. Humans of modern
form appeared at the very end of this
period, no more than about 100,000
years ago.

This story does not explicitly appear
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in the sacred books of any religion, as
far as I am aware. Some Christian cre-
ationists deny it altogether and advo-
cate a young earth, based on Mosaic
chronology, which dates the creation
of the earth to about 6,000 to 10,000
years ago. Other creationists prefer
to reconcile the Bible with geology
by interpreting the days of creation
in Genesis as long ages. And some
propose the existence of races of hu-
mans or semi-humans that preceded
the recent appearance of Adam and
Eve.

In Hinduism, the immensity of geo-
logical time does not pose a problem.

to the neo-Darwinian theory of evo-
lution. I will refer to this briefly as Dar-

win’s theory, but it was actually devel- |

oped after the second World War as a
synthesis of Mendelian genetics and
Darwin’s original ideas.

Darwin’s theory is based entirely on
the laws of physics and blind chance.
In the words of Darwinian theorist
Richard Dawkins, it attributes the ori-
gin of living species to a “blind watch-

maker,” completely devoid of intelli- |

gence, foresight, or purpose. For this
reason, it has been strongly rejected by
many conservative Christians, who
take it that life was created by Divine

Hindu chronology, as defined in the | Providence.

Puranas, is based on several major time
intervals similar to those of the geolo-
gists. These are the divya
yuga of 4,320,000 years,
the manvantara of about
307 million years, and the
kalpa of 4,320,000,000
years. Astronomer Carl
Sagan remarked, “The
Hindu religion is the only
one of the world’s great
faiths . . . in which the
time scales correspond,
no doubt by accident, to
those of modern scien-
tific cosmology.”

But whether this sim-
ilarity is accidental or
not, the Hindu account of
what happened in the
past is quite different
from the geological story.
It refers almost exclu-
sively to the activities of
superhuman beings who
themselves live for mil-
lions or hundreds of mil-
lions of years. The Pura-
nic stories hardly seem
to refer to the earth as
we know it at all, and it
may well be that they
were intended to refer to
a higher, celestial realm.

DARWIN’S
THEORY

Scientists interpret the
fossil record as the his-
tory of the gradual devel-
opment of life according

But other Christian groups, such as

the Roman Catholics and the liberal |

Protestants, profess to find no diffi-
culty in seeing Darwinian evolution as
God’s method of creation. Some say
that God is a strict Darwinian who sim-
ply stood by transcendentally and let
evolution produce worshipers in the
fullness of time. Others compromise
by proposing guided evolution, in
which God gently nudges the Darwin-
ian process in the desired direction.
This, of course, is not accepted by main-
stream science.

In principle, there is no reason why
Darwinian evolution could not be
God’s method of creating species. In
practice, however, the theory of evolu-
tion itself throws up obstacles against
this. Among all of today’s scientific

(please turn to page 56)

Here the structure of a protein molecule in a living cell is represented

by an arrangement of coils and curved arrows. The intricacy of these molecules
and the precision of their interactions have caused some biochemists to doubt
that Darwinian processes could fully account for their origin.
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Both Buddhism and Vaisnavism
speak of liberation from the cycle of sathsara,
in which the living being travels
Jfrom one body to another
in an endless cycle of birth and death.




The Four
Noble Truths

. OfBuddhism

How well does Vaisnava philosophy align
with the fundmental principles of Buddhism?

by Satyaraja Dasa

EVERED partici-
pants: I stand be-
fore you as a repre-

sentative of the Vaisnava
tradition, though, I must
admit, I lack the qualities
and realizations of the
ideal Vaisnava. Still, I will
try to present the teach-
ings of this prestigious and
time-honored tradition as
it has been conveyed to me by one of
its most exalted teachers: His Divine
Grace A. C. Bhaktivedanta Swami
Prabhupéda, the founder and spiritual
preceptor of the International Society
for Krishna Consciousness. His Divine
Grace also happens to be my spiritual
master.

The Venerable Bodhi Santosh Ro-
shi, leader and spiritual director of your
society, has asked me to speak about
the Four Noble Truths of Buddhism.
This will be a distinct honor, since
these same truths lie at the basis of
Vaisnava thought. In this brief talk,
I will explain how this is so.

Before beginning, however, I would

From alecture at the Zen-Buddhist Society
of New York on October 25, 2000

like to briefly mention just
what these truths are.
Please correct me if I am
inaccurate in how [ express
them: (1) the truth of suf-
fering, of the universality
of suffering; (2) the truth
of the origin of suffering,
which is related to suffer-
ing as an ontological real-
. ity; (3) the truth of the ces-
sation of suffering; and (4) the truth of
the Path, which is integrally related to
the cessation of suffering.

If there are no objections, then, I
would like to begin by exploring the
first two of the Four Noble Truths: the
truth of suffering and the truth of the
origin of suffering.

FIRST AND SECOND
NOBLE TRUTHS

In both Buddhism and Vaisnavism,
we think deeply about life and ma-
terial nature—not just the beauty of
nature, but also the harsh reality of
existence. Contrary to what many
might think, to take a good, hard look
at the difficult aspects of being is not
necessarily negative. Rather, when
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Far from being a sour grapes sort of philosophy,
to acknowledge and even explore the implications
of pain and suffering is simply realistic.

guided by a self-realized teacher, it can
be a first step toward spiritual enlight-
enment. Unless we are frightfully
aware of the distasteful side of life, we
are likely to become its victims. Once
victimized by material existence, pur-
suing higher matters is difficult.

The plain fact is this: All happiness
or pleasure in this world is temporary;
it must come to an end. So suffering,
to one degree or another, is unavoid-
able. Therefore, far from being a sour
grapes sort of philosophy, to acknowl-
edge and even explore the implications
of pain and suffering is simply realis-
tic. Most of the world’s spiritual tradi-
tions, therefore, recommend cultivating
knowledge of nescience and transcen-
dence side by side, so that one can
gradually rise beyond the mundane
and become situated in a life of true
goodness.

This is a gradual evolution that
takes time—from ignorance, to pas-
sion, to goodness, to pure goodness,
or transcendence. To this end, Bud-
dhism and Vaispavism, in particular,
do not shy away from educating adher-
ents about the stark miseries of ma-
terial life. Fundamental meditations in
both Buddhist and Vaisnava traditions
are meant to make practitioners aware
of the inevitability of birth, death, old
age, and disease, for example, and how
these phenomena affect people’s lives.
Knowledge of these things can serve
as a catalyst to move beyond material-
ism and to pursue divinity in earnest.

Regarding birth, death, old age, and
disease, the Buddha story is familiar to
everyone here today: Siddhartha Gau-
tama, the Buddha, was a noble prince,
and in his youth he was sheltered from
the miseries of life. When the prince
traveled out of his kingdom for the first
time and saw a dying person, a person
giving birth, a diseased person, and an

aged person, he asked his servant if
such hardship, or suffering, was com- |

L B

mon. His servant responded by telling
him that these calamities, in one way
or another, necessarily afflict man in
his sojourn through life. At that mo-
ment the Buddha resolved to find the
solution to suffering.

The ancient Vedic texts of India
home in on three kinds of suffering:
suffering caused by one’s own body
and mind, suffering caused by the bod-
ies and minds of others, and suffering
that comes from natural calamities. In
Sanskrit, suffering is known as duhkha,
a word that carries implications of
“pain,” “distress,” “grief,” “affliction,”
and “frustration.” I believe you use this
same term. In your tradition, you say
that duhkha comes from avidya, or “ig-
norance.” We say the same thing, My
spiritual master, Srila Prabhupada, be-
gan his work in the West with the no-
tion that people are suffering due to
want of knowledge. He claimed that
spiritual knowledge was the only thing
that could lessen their suffering. For
this reason he tirelessly labored to
translate ancient Vedic texts and to

| personally teach how to live a life of

spiritual fervor—he felt deeply the suf-
fering of others and wanted to help
them rise beyond such suffering,

Ignorance begins with bodily iden-
tification. When the life-force, or the
soul within the body, misidentifies with
the aggregate of material elements—
which is only the body, even if we see
it as our actual selves—it begins a life
of illusion, and this is the seed of all
suffering to follow. The Bhagavad-gita,
a central text for the Vaisnava tradi-
tion, boldly declares that the body and
soul are different and that ignorance,
illusion, and, consequently, suffering,
come from the soul’s erroneous iden-
tification with matter.

I realize that this is a touchy sub-
ject in Buddhist teaching. Bodhi
Santosh Roshi and I have spent much
time discussing the intricacies of Bud-

30 BACKTO GODHEAD * MARCH / APRIL 2001

| dhist thought on the soul and reincar-

nation. It is beyond the scope of this
lecture to definitively talk about the
various Buddhist positions on this
point, I will, however, say—and I know

[ that Bodhi Santosh Roshi agrees—that

the earliest forms of Indian Buddhism
accept the Vedic conclusion about the
nature of the soul and reincarnation.
This is true, too, of most forms of north-
ern Buddhism, or Mahayana Bud-
dhism, and it is fundamental to Tibetan
Buddhism as well.

But even those forms of Buddhism
that reject the idea of a soul are ada-
mant that illusion, and thus suffering,
comes from the body. Such forms of

[ Buddhism merely start from the next

step. That is, rather than focus on the
difference between the body and the
self, they ask, “What are the implica-
tions of bodily identification?”

So let us use that as a starting point.
What are the implications of bodily
identification? Well, for one, bodily
identification breeds desire, or craving.
In Buddhism, this is called tanha or
trsna, words that imply “greediness”
and “pandering to the senses.” If you
have a body, it is natural to be con-
cerned for its needs. But most people
go far beyond the body’s needs. They
become absorbed in excessive sense
gratification. Prabhupada compared
sense gratification to using salt in a
food preparation: If you add too much
you will spoil it, and if you add too little
you will spoil it as well.

Thus, both Buddhism and Vais-

| navism propose a“middle path,” if you

will, a path that does not deny the
senses but does not overly indulge
them either. As the Gita’s second chap-
ter informs us, all misery begins when
one contemplates the objects of the
senses, This contemplation leads to
attachment and, eventually, selfish de-
sire. This gives rise to anger. Why an-

| ger? Because the pleasures of this
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THEN, IN THE beginning of Kali-
yuga, the Lord will appear as
Lord Buddha, the son of Afjana,
in the province of Gaya, just for
the purpose of deluding those
who are envious of the faithful
theists.

—Srimad- Bhagavatam 1.3.24

Purport by His Divine Grace
A. C. Bhaktivedanta Swami
Prabhupada:

Lord Buddha, a powerful incar-
nation of the Personality of
Godhead, appeared in the prov-
ince of Gaya (Bihar) as the son
of Afijana, and he preached his
own conception of nonviolence
and deprecated even the animal
sacrifices sanctioned in the Vedas.
At the time when Lord Buddha
appeared, the people in general
were atheistic and pre-

ferred animal flesh to anything
else. On the plea of Vedic sacri-
fice, every place was practically
turned into a slaughterhouse,

Buddha in the Bhagavatam

and animal-killing was in-
dulged in unrestrictedly. Lord
Buddha preached nonviolence,
taking pity on the poor animals.
He preached that he did not
believe in the tenets of the
Vedas and stressed the adverse
psychological effects incurred
by animal-killing. Less intelli-
gent men of the age of Kali, who
had no faith in God, followed
his principle, and for the time
being they were trained in
moral discipline and nonvio-
lence, the preliminary steps for
proceeding further on the path
of God realization. He deluded
the atheists because such athe-
ists who followed his principles
did not believe in God, but they
kept their absolute faith in Lord
Buddha, who himself was the
incarnation of God. Thus the
faithless people were made to
believe in God in the form of
Lord Buddha. That was the
mercy of Lord Buddha: he made
the faithless faithful to him.

world are temporary, as we have noted,
and so they inevitably come to an
end—we eventually lose the objects of
our attachment. This makes us angry.
When we are angry, the Gita says, we
can’t think straight. We become bewil-
dered. This leads to loss of memory. At
this point, intelligence is lost. (The Gita
defines intelligence as good memory
and fine discretion.) Naturally, in such
a state of mind one can’t pursue spiri-
tual life. So these are some introduc-
tory ideas about suffering and the
causes of suffering.

THIRD NOBLE TRUTH

The third Noble Truth is that of the
cessation of suffering. If all suffering
comes from desire, then the cessation
of suffering comes from the extinguish-
ing of desire. This is somewhat prob-
lematic. Where there is self, there is
self-interest. It is thus natural to desire.
We want the best for ourselves and our
loved ones. This is natural. The ques-
tion, then, is not desire, but rather in-
ordinate desire, or that desire which,
again, is unnecessary or excessive. The
Buddhist and the Vaisnava both work
at quieting unnecessary passions or
desires, and, conversely, cultivating de-
sires of the spirit, pursuing passion for
truth.

To dedicate one’s life to the path of
Buddhism or Vaisnavism requires com-
mitment, determination, and, yes, pas-
sion. One must desire the goal of Bud-
dhism or Vaisnavism, of one’s chosen
path. Someone may put forth the Zen-
like idea that one only reaches the goal
when one ceases to pursue it. But this
is only partly true. If one pursues truth
for truth itself, devoid of ego, this is
entirely appropriate. In other words,
one must pursue it for the right rea-
sons. Then it is okay. If one does not
desire enlightenment, at least on some
level, one will never achieve it.

The point is to get beyond selfish
cravings, self-interested desires,and by
so doing to realize one’s bonding with
all that exists. In Vaisnavism this is
called the brahma-bhiita stage, wherein
one sees all living beings equally and
does not distinguish between them or
judge them because of material differ-
ences. If one can reach this level of en-
lightenment, one can raise oneself
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beyond all material suffering. In Bud- | opinion, if one actually achieves this

dhism, it is said that this is achieved
by following the Path—which means
different things to different people.

FOURTH NOBLE TRUTH

In Buddhism, the Path tells us to
do things in “the right way”—it is
the Eightfold Path, consisting of the
right view, right thought, right speech,
right action, right livelihood, right
effort,right mindfulness, and right con-
centration. In Vaisnavism this is called
the mode of goodness, and it is diffi-
cult to achieve. Indeed, in this age few
are able to truly act properly, and if,
after much practice, they find that they
can, they will be doing a great thing for
themselves and for the world around
them. The Eightfold Path is thus the
most noble of goals.

I must say, however, that, in my

goal—if one achieves it to perfection
—one will be acting in Krsna con-
sciousness, or Vaisnavism. You see, my
understanding of Vaisnavism is not
some sectarian religion that pits itself
against all other religions. No. Rather,
I see Vaisnavism as sandtana-dharma,
or the eternal function of the soul. Thus,
I see all bona fide spiritual traditions
as but various expressions of Vais-
navism. It is for this reason that, when
I contemplate the Eightfold Path of
Buddhism, I can only see it as acting
for God, for Krsna, because to do
something in the right way, as I under-
stand it, means doing it for Him. Ulti-
mately, to act properly is to act for our
source. To behave in the right way is to
behave in the way in which our creator
intended.

This is a touchy issue, I know. Bud-
dhism does not traditionally deal with

PRONUNCIATION:
ha-ray, krish-na, ra-ma (rhymes with “drama”)
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God or His nature. But the God ques-
tion haunts us even if we find Him ir-
relevant or not necessary for liberation,
as is often the case in Buddhistic
thought. When we deal with questions
of ontology and teleology—the ques-
tions concerning where everything
comes from and where everything is
going—we can’t help but consider the
existence of God. What religion in gen-
eral, and Vaisnavism in particular, has
to offer is this: positive information
about the world beyond suffering. Both
Buddhism and Vaisnavism agree that
this is a world of suffering, but what lies
beyond this world? In Vaisnava tradi-
tion, we learn of Vaikuntha, the spiri-
tual realm, a place where the chief
characteristics are eternity, knowledge,
and bliss—the exact opposite of tem-
porality, ignorance, and suffering. Al-
though the material world is a land of
exploitation, the spiritual realm is de-
scribed as the land of dedication, the
land of love.

There are Buddhist traditions, too,
that speak of higher realms—lands of
demigods and higher beings. But, to
my knowledge, only in the Vaisnava
tradition does one find exacting de-
tails about the abode of Krsna, the Su-
preme Personality of Godhead, and
how to get there. This is where I would
like to go if I ever achieve perfection
on my path, and that is perhaps why I
have chosen the path of Vaisnavism.
Recently, when the Dalai Lama was
in New York, I was fortunate enough
to hear him lecture. After explaining
that he respected all spiritual paths
and that all paths have merit, he ad-
mitted that he was particularly partial
to Buddhism, and that is why he is a
Buddhist, I must confess that I too
share a similar prejudice. While I ac-
knowledge that all revealed traditions
are respectworthy and have a good
deal to offer, I can only attempt to ap-
proach the truth through the Vaisnava
tradition. This is my approach to spiri-
tual life, and I hope you will indulge
me that preference. Thank you very
much. P

Satyaraja Dasa is a disciple of Srila
Prabhupada and a regular contribu-
tor to BTG. He has written several
books on Krsna consciousness. He and
his wife live in New York City.



BOOK SECTION: SRIMAD-BHAGAVATAM

~ Referred to as “the ripe fruit of the tree of Vedic literature,” Srimad-Bhagavatam
is the most complete and authoritative exposition of Vedic knowledge. Five thousand years ago
the great sage Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence
of spiritual knowledge. Here we present Srimad-Bhagavatam in serialized form,
with the original Sanskrit text, transliteration, word meanings, translation, and purports
by His Divine Grace A. C. Bhaktivedanta Swami Prabhupada,
founder-acarya of the International Society for Krishna Consciousness.

N Having heard transcendental knowledge from her son—
Lord Kapzla an incarnation of Krsna—Devahiiti glorifies Him
with prayers of deep philosophical import.

CANTO 3: CHAPTER 32

42 SfeSTafRIT A= e
- bahzr—jam wmgaya _ |
§anta-cittaya d:yaram

oy mrmatsamya Sucaye
: yasyaham preyas*am priyah

developed detachment; §anta-cittaya—whose mind is peace-

Krsna consciousness.

PURPORT: In the beginning, no one can be elevated to the |
highest stage of devotional service. Here bhakta means one |

who does not hesitate to accept the reformatory processes
for becoming a bhakta. In order to become a devotee of the

Lord, one has to accept a spiritual master and inquire from
him about how to progress in devotional service. @) To serve
a devotee, to chant the holy name according to a certain
counting method, to worship the Deity, to hear Srimad-
Bhagavatam or Bhagavad-gita from a realized person, and
to live in a sacred place where devotional service is not dis-
turbed are the first out of sixty-four devotional activities

| for making progress in devotional service. One who has
| accepted these five chief activities is called a devotee.

One must be prepared to offer the necessary respect ¢ and

honor to the spiritual master. He should not be unneces-
~ | sarily envious of his Godbrothers. ORather if a God-

| brother is more enlightened and advanced in Krsna con-

b&h!h——‘—for what is outSIde jata- v:mgaya——ro him who has | sciousness, one should accept him as almost equa! b the

£l i \etihich & | spiritual master, and one should be happy to see such
o ; Ly ?mmm e ; il 'e llf.}’f'tmc(tf mrm‘mfm a{:’ a——jm;)tnenw- | Godbrothers advance in Krsna consciousness. ® A devo-
;).us,sucf:_“w_---*pi; ﬁihy'c' ?dnsed’}.a?}a_—(}? wthom,a‘agi(— | tee should always be very kind to the general public in
Vet aRIs el .(_:ar,pn_ya,.m S HIOsTCoal, . instructing Krsna consciousness because that is the only
RE : i S i solution for getting out of the clutches of maya. That is
This instruetion should he rmparfed by the sprual iaser really humanitarian work, for it is the way to show mercy to

to persons who have taken the Supreme Personality of God- |
head to be more dear than anything, who are not envious |
of anyone, who are perfectly cleansed, and who have devel- |

oped detachment for that which is outside the purview of

(1) What are the first five of the sixty-four
devotional activities?
(2) How should one accept a more spiritually

advanced Godbrother?
(3) Why should a devotee instruct the general
public in Krsna consciousness?
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other people who need it very badly.

The word Susriasabhirataya indicates a person who faith-
fully engages in serving the spiritual master. One should
give personal service and all kinds of comforts to the spiri-
tual master. A devotee who does so is also a bona fide
candidate for taking this instruction.

The word bahir jata-viragaya means a person who has
developed detachment from external and internal material
propensities. Not only is he detached from activities which
are not connected to Krsna consciousness, but he should be
internally averse to the material way of life. Such a person
must be nonenvious and should think of the welfare of all
living entities, not only of the human beings, but living
entities other than human beings.

The word sucaye means one who is cleansed both exter-
nally and internally. @ To become actually cleansed ex-
ternally and internally, one should chant the holy name of
the Lord, Hare Krsna, or Visnu, constantly.

The word diyatam means that knowledge of Krsna con- |

sciousness should be offered by the spiritual master. The
spiritual master must not accept a disciple who is not quali-
fied; he should not be professional and should not accept
disciples for monetary gains. The bona fide spiritual master
must see the bona fide qualities of a person whom he is
going to initiate. An unworthy person should not be initi-
ated. The spiritual master should train his disciple in such a
way so that in the future only the Supreme Personality of
Godhead will be the dearmost goal of his life.

In these two verses the qualities of a devotee are fully
explained. One who has developed all the qualities listed in
these verses is already elevated to the post of a devotee. If
one has not developed these qualities, he still has to fulfill
these conditions in order to become a perfect devotee.

43 3 3T URICH Hgl IO T
J i Afest: @ B uedt = &

ya idam Srnuyad amba
Sraddhaya purusah sakrt

yo vabhidhatte mac-cittah
sa hy eti padavirm ca me

yah—he who; idam—this; Srnuyat—may hear; amba—O
mother; Sraddhaya—with faith; purusah—a person; sakrt—
once; yah—he who; va—or; abhidhatte—repeats; mat-
cittah—his mind fixed on Me; sah—he; hi—certainly; eti
—attains; padavim—abode; ca—and; me—My.

(4) How can one be come cleansed externally
and internally?
(5) What is the stage of jivan-mukti?

*(6) What is the result of understanding the
basic principle of Sankhya philosophy?
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| Anyone who once meditates upon Me with faith and affec-

tion, who hears and chants about Me, surely goes back home,
back to Godhead.

CANTO 3: CHAPTER 33

39 3=
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maitreya uvaca
evam nisamya kapilasya vaco janitri
sa kardamasya dayita kila devahiitih
visrasta-moha-patala tam abhipranamya
tustava tattva-visayankita-siddhi-bhiimim

maitreyah uvaca—Maitreya said; evam—thus; nisamya—
having heard; kapilasya—of Lord Kapila; vacah—the words;
janitri—the mother; sa—she; kardamasya—of Kardama
Muni; dayita—the dear wife; kila—namely; devahiitih—
Devahuti; visrasta—freed from; moha-patala—the covering
of illusion; tam—unto Him; abhipranamya—having offered
obeisances; fustava—recited prayers; tattva—basic princi-
ples; visaya—in the matter of; arnikita—the author; siddhi—
of liberation; bhiamim—the background.

Sri Maitreya said: Thus Devahiti, the mother of Lord Kapila
and wife of Kardama Muni, became freed from all igno-
rance concerning devotional service and transcendental

| knowledge. She offered her obeisances unto the Lord, the
| author of the basic principles of the Sankhya system of phi-

losophy, which is the background of liberation, and she
satisfied Him with the following verses of prayer.

PURPORT: The system of philosophy enunciated by Lord
Kapila before His mother is the background for situation
on the spiritual platform. The specific significance of this
system of philosophy is stated herein as siddhi-bhiimim—it
is the background of salvation. People who are suffering in
this material world because they are conditioned by the
material energy can easily get freedom from the clutches of
matter by understanding the Sankhya philosophy enunci-
ated by Lord Kapila. By this system of philosophy, one can
immediately become free, even though one is situated in
this material world. @ That stage is called jivan-mukti. This
means that one is liberated even though one stays with his
material body. That happened for Devahuti, the mother of
Lord Kapila, and she therefore satisfied the Lord by offer-
ing her prayers. @ Anyone who understands the basic prin-
ciple of Sankhya philosophy is elevated in devotional service
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and becomes fully Krsna conscious, or liberated, even within

this material world.
2 FASIS:AGS T
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devahitir uvaca
athapy ajo 'ntah-salile Sayanam
bhitendriyarthatma-mayarm vapus te
guna-pravahari sad-asesa-bijam
dadhyau svayam yaj-jatharabja-jatah

devahiitih uvaca—Devahiiti said; atha api—moreover; ajah
—Lord Brahma; antah-salile—in the water; Sayanam—
lying; bhiita—the material elements; indriya—the senses;
artha—the sense objects; atma—the mind; mayam—pervad-
ed by: vapuh—body; te—Your; guna-pravaham—the source
of the stream of the three modes of material nature; sat—
manifest; asesa—of all; bijam—the seed; dadhyau—medi-
tated upon; svayam—himself; yar—of whom; jathara—from
the abdomen; abja—from the lotus flower; jatah — born.

Devabhiiti said: Brahma is said to be unborn because he takes
birth from the lotus flower which grows from Your abdo-
men while You lie in the ocean at the bottom of the uni-
verse. But even Brahma simply meditated upon You, whose
body is the source of unlimited universes.

PURPORT: @ Brahma is also named Aja, “he who is un-
born.” Whenever we think of someone’s birth, there must
be a material father and mother, for thus one is born. But
Brahma, being the first living creature within this universe,
was born directly from the body of the Supreme Personal-
ity of Godhead who is known as Garbhodakasayi Visnu,
the Visnu form lying down in the ocean at the bottom of
the universe. Devahiiti wanted to impress upon the Lord
that when Brahma wants to see Him, he has to meditate
upon Him. “You are the seed of all creation,” she said. “Al-
though Brahma was directly born from You, he still has to
perform many years of meditation, and even then he can-
not see You directly, face to face. Your body is lying within

the vast water at the bottom of the universe, and thus You |

are known as Garbhodakasayi Visnu.”

The nature of the Lord’s gigantic body is also explained
in this verse. That body is transcendental, untouched by
matter. @) Since the material manifestation has come from
His body, His body therefore existed before the material
creation. The conclusion is that the transcendental body of
Visnu is not made of material elements. The body of Visnu
is the source of all other living entities, as well as the ma-

terial nature, which is also supposed to be the energy of
that Supreme Personality of Godhead.

© Devahiiti said, “You are the background of the ma-
terial manifestation and all created energy; therefore Your
delivering me from the clutches of maya by explaining the
system of Sankhya philosophy is not so astonishing. () But
Your being born from my abdomen is certainly wonderful
because although You are the source of all creation, You
have so kindly taken birth as my child. That is most won-
derful. Your body is the source of all the universe, and still
You put Your body within the abdomen of a common
woman like me. To me, that is most astonishing.”

3 g uq fage woH foaus

TUHETR feprepefia:
getelsfarentafa-
AR STRITEHA:

sa eva visvasya bhavan vidhatte
guna-pravahena vibhakta-viryah

sargady aniho ‘vitathabhisandhir
atmesvaro ‘tarkya-sahasra-saktih

sah—that very person; eva—certainly; visvasya—of the
universe; bhavan—You; vidhatte—carry on; guna-pravahena
—by the interaction of the modes; vibhakta—divided; vir-
yah—Your energies; sarga-adi—the creation and so on;
anthah—the nondoer; avitatha—not futile; abhisandhih
—Your determination; atma-isvarah—the Lord of all liv-
ing entities; atarkya—inconceivable; sahasra—thousands;
Saktih—possessing energies.

My dear Lord, although personally You have nothing to

| do, You have distributed Your energies in the interactions

of the material modes of nature, and for that reason the
creation, maintenance, and dissolution of the cosmic mani-
festation take place. My dear Lord, You are self-determined
and are the Supreme Personality of Godhead for all living
entities. For them You created this material manifestation,
and although You are one, Your diverse energies can act
multifariously. This is inconceivable to us.

" (7) Why is Lord Brahma called Aja?
(8) How can we understand that Lord Visnu’s
body existed before the material creation?
(9) Why does Devahiiti say that Lord Kapila’s

delivering her is not so astonishing?

(10) Why does Devahuti say that Lord
Kapila’s taking birth from her womb is
astonishing?
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PURPORT: The statement made in this verse by Devahiiti
that the Absolute Truth has many diverse energies although
He personally has nothing to do is confirmed in the Upani-
sads. There is no one greater than Him or on an equal level
with Him, and everything is completely done by His en-
ergy, as if by nature. It is understood herein, therefore, that
although the modes of material nature are entrusted to dif-
ferent manifestations like Brahma, Visnu, and Siva, each of
whom is particularly invested with different kinds of power,
the Supreme Lord is completely aloof from such activities.

Devahiiti is saying, “Although You personally are not do-
ing anything, Your determination is absolute. There is no
question of Your fulfilling Your will with the help of any-
one else besides Yourself. You are, in the end, the Supreme
Soul and the supreme controller. Your will, therefore, can-
not be checked by anyone else.”

The Supreme Lord can check others’ plans. As it is said,
“Man proposes and God disposes.” But when the Supreme
Personality of Godhead proposes, that desire is under no
one else’s control. He is absolute. We are ultimately depen-
dent on Him to fulfill our desires, but we cannot say that
God’s desires are also dependent. That is His inconceivable
power. That which may be inconceivable for ordinary liv-
ing entities is easily done by Him. @ And in spite of His
being unlimited, He has subjected Himself to being known
from the authoritative scriptures like the Vedic literatures.
As it is said, Sabda-milatvat: He can be known through the
sabda-brahma, or Vedic literature.

® Why is the creation made? Since the Lord is the Su-
preme Personality of Godhead for all living entities, He
created this material manifestation for those living entities
who want to enjoy or lord it over material nature. As the
Supreme Godhead, He arranges to fulfill their various de-
sires. It is confirmed also in the Vedas, eko bahiinar yo vida-
dhati kaman: the supreme one supplies the necessities of
the many living entities. There is no limit to the demands
of the different kinds of living entities, and the supreme
one, the Supreme Personality of Godhead, alone maintains
them and supplies them by His inconceivable energy.

(11) Despite His being unlimited, God can
be known. How?

(12) Why is the creation made?

(13) In what form does the Lord sometimes
appear at the time of the universal

dissolution?
(14) What does Devahiiti say the Lord
teaches those who are fond of children?
(15) Why does the Lord lick His toe?
. (16) Why did Lord Krsna appear as Lord
Caitanya?
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sa tvam bhrto me jatharena natha
kathari nu yasyodara etad asit
visvari yugante vata-patra ekah
Sete sma maya-sisur anghri-panah

sah—that very person; tvam—You; bhrtah—took birth; me
jatharena—by my abdomen; natha—O my Lord; katham—
how; nu—then; yasya—of whom; udare—in the belly; etat—
this; asit—did rest; visvam—universe; yuga-ante—at the end
of the millennium; vata-patre—on the leaf of a banyan tree;
ekah—alone; Sete sma—You lay down; maya—possessing
inconceivable powers; sisuh—a baby; anghri—Your toe;
panah—Ilicking.

As the Supreme Personality of Godhead, You have taken
birth from my abdomen. O my Lord, how is that possible
for the supreme one, who has in His belly all the cosmic
manifestation? The answer is that it is possible, for at the
end of the millennium You lie down on a leaf of a banyan
tree, and just like a small baby, You lick the toe of Your
lotus foot.

PURPORT: €B) At the time of dissolution the Lord some-
times appears as a small baby lying on a leaf of a banyan
tree, floating on the devastating water. Therefore Devahiiti
suggests, “Your lying down within the abdomen of a com-
mon woman like me is not so astonishing. You can lie down
on the leaf of a banyan tree and float on the water of dev-
astation as a small baby. It is not very wonderful, therefore,
that You can lie down in the abdomen of my body. € You
teach us that those who are very fond of children within
this material world and who therefore enter into marriage
to enjoy family life with children can also have the Supreme
Personality of Godhead as their child, and the most won-
derful thing is that the Lord Himself licks His toe.”

Since all the great sages and devotees apply all energy
and all activities in the service of the lotus feet of the Lord,
there must be some transcendental pleasure in the toes of
His lotus feet. €8 The Lord licks His toe to taste the nectar
for which the devotees always aspire. Sometimes the Su-
preme Personality of Godhead Himself wonders how much
transcendental pleasure is within Himself, and in order to
taste His own potency, He sometimes takes the position of
tasting Himself. @ Lord Caitanya is Krsna Himself, but
He appears as a devotee to taste the sweetness of the tran-
scendental mellow in Himself which is tasted by Srimati

Radharani, the greatest of all devotees.

(continued in the next issue)



NOTIME
FOR CRIME

After years at the crime desk,
a journalist writes his own (crimeless) story.

LARGE WOODEN board
hangs on the far wall of
the Times Media Limited

(TML) staff canteen at the com-
pany’s Port Elizabeth office.
On the board, in gold letter-
ing, are the names of staff mem-
bers who have served the group
for thirty years or more. Some
have devoted fifty years of their
lives to the various newspapers.
When they retire they receive a
substantial amount of money,
but by then many do not walk
very well, their eyesight is bad
from staring for hours at com-
puter screens, and their health
. is poor from breathing polluted
air.

I looked at that board many
times while munching away at a
hamburger or some unidentifi-
able food and wondered if my
name might one day be etched |
in gold on that shiny wooden
surface. And there were times when I
thought it just might, if I could survive
that long on the kind of food I was
eating.

That was a decade ago, and it was a
time when life started taking as many
twists and turns as a rattlesnake cross-

by Andrew Whitlock

ing a cactus-filled desert. There were
signs I did not notice and some I ig-
nored as they flashed by like train sta-
tions. I am sure you know what I mean.
We all experience these moments in
life, and thinking back on them we con-
sider what might have happened if we

had chosen a different road, or
if we had climbed off at a par-
ticular station to see what was
there, instead of taking the ride
to the end of the line, unable to
get out of the seat.

My work as a journalist, sub-
editor, news editor, and film
critic kept me busy in the ma-
terial world. There were other
distractions, like a live-in surfer
girlfriend and my four-year-old
daughter I had custody of. I tell
you these things so that you can
have a picture of the life of this
journalist who was moving
along the track of life in the
material world, looking at the
different stations. It would be
the same for doctors, lawyers,
butchers, nurses. Get up in the
morning, go off to work, drop
my daughter off at preschool,
drive the same route most days,
see the same cars, people, rabots,
hobos, shops, schools, churches. Park
the car and walk up the steep narrow
road to the back entrance of TML,
the stale smell of diesel and damp
paper hanging in the air.

I'd see a man who had done this
for almost fifty years, parking his BMW.
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I bad these thoughts because we are
spiritual beings and even in the semiconscious state
we walk around in, we have flashes of spirituality.

Sometimes as I followed him I won-
dered what made him walk this path
for so long. What was holding him,
tying him and me to this path? I see
clearly now that I had these thoughts
because we are spiritual beings and
even in the semiconscious state we
walk around in, we have flashes of spiri-
tuality.

I was wondering about God and
how I could get to know Him, while I
wrote stories of life and death in the
city. Crime stories mainly. The tragic
and bizarre Walmer murders, still un-
solved, the story of Port Elizabeth’s
first serial killer—many stories that
took up a part of my life each day. The
routine, material world spun around
and around.

A MISSED
OPPORTUNITY

But there was a time, another of
those spiritual moments—an opportu-
nity—and even though I was an obser-
vant journalist, I admit I missed it. It
was a summer’s day, bright sunlight,
and time for a break from the crime
desk. So I took a walk down Main
Street, enjoying the perfect weather. I
only noticed the man when he took a
step forward. I noticed that his head
was shaved and he looked very healthy.
He offered me a book.

“Would you like to take this? Read
it. ’'m sure you’ll find it interesting.”

I waited for him to ask me for
money. I looked at the book’s cover.
Gold lettering that reminded me of the
board in the canteen.

“Sorry I didn’t bring any money,” I
said, as I felt around in my Levi’s pock-
ets and found a few coins.

“I've got two-rand-fifty,” I said.

The book felt good in my hands, the

e o 0

gold lettering raised ever so slightly on
the cover.

“That’s fine,” he said with a smile.

I was struck by how content he
looked and by his pleasant manner.
I thought, A bargain at last. Where
can one get a book for two-rand-fifty?
Even if I never read the book, I have
a bargain.

I flipped through it when I was back
at my desk, thinking I might find some
healthy food recipe.

“Abandon all varieties of religion
and just surrender unto Me. I shall
deliver you from all sinful reactions.
Do not fear.”

That was what I read. Then the tele-
phone rang and I popped the book into
my briefcase, where it stayed for a week
before I placed it on the top shelf of
my bookcase. I did not read it.

ANOTHER LOOK

I'm looking at a copy of that book
now. It is five years later, and in that
time I have resigned from the Herald,
moved to Johannesburg, worked for
the Sunday Times, resigned from the
Sunday Times, moved back to Port
Elizabeth, worked as a freelance jour-
nalist, and moved to Cape Town, with-
out knowing why. This was after
reading just that one line.

Of course, I have found out the
reason for all my moving. And I am
pleased that I did it partly on a gut feel-
ing, partly on faith, and partly through
having no choice.

The day I saw the book again, I
had awoken with a particular thought
on my mind, walked to a nearby pay
phone, called 1023 and gotten the num-
ber I needed. I was given an address,
and I made an appointment for 10:30
A .M. I have made many appointments
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in the past eighteen years as a journal-
ist, and I have never been late. This
time, in what has turned out to be my
own story, I was late. Instead of the
place I was looking for, I found my-
self outside President Thabo Mbeki’s
residence.

“Do you know where Andrew’s
Road is?” I asked a policeman on gate
duty. “I’m looking for the temple.”

He looked at me blankly, as if he
hadn’t heard me. Suddenly a flash of
morning sunlight twinkled on the SAP
name tag. Van Wyk. He shifted his
weight from one foot to the other and
looked thoughtfully at the driveway
leading to the President’s residence.

“Is that the place where those okes
with the long dresses and little hand-
bags hang around? You’ll find them at
the small church next to Rondebosch
station.”

And he was right. But I was fifteen
minutes late. I felt in the pocket of my
jeans, and this time I had a ten-rand
note. I knew this was the last of my
cash. I had closed my bank account a
few weeks earlier. But somehow, since
then I had managed. At the same time
I had reached the end of a journey,
and the beginning of one.

From my years as a journalist I knew
there were many men and women who
gave up hope if they lost material pos-
sessions such as their house or car or
household goods. I had written stories
about people who had ended their lives
because of financial difficulties. So I
did not understand why I felt such joy
as I handed the ten-rand note to the
healthy looking man with the shaved
head.

I told him the story I have told you,
but added a few details. I told him that
I had noticed how people seem to do
the same thing over and over, that



there was no point to what they were
doing. In the past few months I had
broken some of the chains tying me to
the material world. It had started when
I sold my house, and now I had few
possessions. I had the freedom to spend
many hours walking along the beach
at Sardinia Bay, listening to the sound
of the waves.

The man simply agreed with what
I said, as if he had known this for
many years. He asked me if I would like
to come to the temple the following
morning. And this is where the real
story begins.

THE SOUND OF WAVES

I arrived on time at 7:00 A.M. I had
started reading the book the night be-
fore, and it made perfect sense. I had
read many books, all kinds of books.
But I had never read anything as clear
as this. It was like the ringing of a giant
bell. Seawater rock pools on a clear
spring morning, clear like that.

Sitting at the temple with a group
of chanting devotees, I was reminded
of the sound of the waves. Every wave
has a different voice, and in the temple,
every devotee had a different chant.
The sound is like bees in a hive. And
when you hear this sound—and be-
come part of the sound—time becomes
fluid.

When I chanted the Hare Krsna
mahda-mantra for the first time, it
seemed as if [ was walking up a moun-
tain. The second time I felt as free as a
dolphin leaving the wave.

Now there is time for everything. No
deadlines. There is continual learning,
each bit of knowledge a tiny step closer
to satisfaction, and to submission.

It is a huge change from journalist
to devotee. I was fortunate in many
ways because I had already broken
some of the material chains on my
way to beginning this spiritual jour-
ney, and there were some weak links
in the other chains. So I continue on
this journey that everyone should
follow. €

Andrew Whitlock, now a member of

the ISKCON temple in Cape Town,
spent eighteen years as a journalist
writing for leading South African
newspapers.
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CORRESPONDENCE
COURSES

Accredited Study of Srila Prabhupada’s
Books and Teachings

Now you can gain transcendental knowledge with a guided,
indepth study of the writings and teachings of Lord Krsna’s pure
devotee, at your own pace and in your own home.

Each course includes a textbook, a lesson binder, and a
personal review of your work by qualified brahmana teachers.
You may choose to conduct your studies via e-mail, regular post,
or fax.

Upon successful completion of your study, you will receive
a Course Certificate and credit from the Florida Vedic College.

Bhagavad-gita As It Is

18 lessons, $108* (2 midterms and final exam)

Teachings of Lord Caitanya
15 lessons, $108* (2 midterms and final exam)

Karma and Reincarnation
7 lessons, $89* (final exam)

Journey of Self-Discovery

3 lessons, $50* (final exam)

Readings in Vedic Literature
3 lessons, $50* (final exam)

To enroll, send check or money order to:
Back to Godhead Correspondence Courses,
P. O. Box 430, Alachua, FL 32616, USA

For further information
call the BTG Editorial Offices at (904) 462-7794.

“In this world there is nothing
so sublime and pure as

transcendental knowledge.”
—Bhagavad-gita 4.38

*Please add 10% shipping costs for textbooks and course materials.
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WHO IS TO BLAME?

(continued from page 14)

and exiling the Cherokees, did not
have any right to cause such pain.
And, through the laws of karma, they
suffer for their sinful actions.

After all, God doesn’t need the evil-
doers’ help. All-powerful, He can in-
dependently deliver someone’s destiny.
He can send a natural disaster or a dis-
ease that brings as much pain and de-
struction as any demonic person or
group can invent. Or He can use the
evildoer by bringing together the crimi-
nal and those whose karma merits their
being the object of a crime. The evil-
doer does the Lord’s will then, cer-
tainly. Ironically he does so as an act
of disobedience to that very will. How
wonderful Krsna is that He can bend
the most wicked and cruel actions of
men into His own plan, All serve Him,
willing or not.

Evildoers only hurt themselves. By
acting against codes of morality and
religion, they exchange spiritual joy for
bad karmic reactions.

Another question may arise: If peo-
ple get what they deserve, why should
the government get involved in ad-
ministering justice? The Vedas teach
that when a government punishes
evil, it acts as Krsna’s agent to deliver
some or all of the evildoers’ reactions.
As a bona fide agent of God, the gov-
ernment incurs no reaction in its
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administration of proper justice.

Enlightened victims see those who
perpetrate evil against them as messen-
gers of karmic destiny, like postal work-
ers delivering parcels they ordered.
Persons in knowledge don’t point to
the perpetrator as the only or ultimate
cause. Rather, they see the direct giver
of pain as the messenger of their own
karma and Krsna’s will.

The Vedas say that one who blames

| the evildoer as the ultimate cause is

also guilty of the hate, anger, and other
ignorant qualities that drove the per-
petrator to perform evil. We can assign
blame, but only to benefit the perpe-
trator through justice and, ideally,
rectification.

Seeing the immediate cause of our
suffering or enjoyment as the agent of
God and our karma is easy when that
cause delivers enjoyment. For example,
we can sense the divine hand of Krsna
when someone, without our asking,
gives us something we desire. At the
same time, we are grateful to the gift-
giver, who, for the good deed, gets kar-
mic credit and, if giving with the desire
to serve the Lord, spiritual progress.

Similarly, whoever assails us with
the unwanted is rightly punished, but
we can see the suffering we receive as
Krsna’s mercy, just as when we are
materially pleased. And the truly saint-
ly persons, who see Krsna with love
everywhere and in everything, feel

Visit us at harekrishnaworld.com — our new resource center for news,
forums, free classifieds and personals, book reviews, services, yellow pages,
and much more. Hare Krishna World print edition is accepting adver-
tising and subscriptions ($22 US, $34 elsewhere). Contact: HKW at P.O.
Box 238, Alachua, FL 32616-0238, USA. Phone: (904) 462-5054. Fax:
(904) 462-5056. E-mail: editor@harekrishnaworld.com
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connected with Him in both types of
reciprocation.

WHAT ABOUT
REMEDIAL MEASURES?

How does one who has developed
this vision act? Scriptures such as the
Srimad-Bhdgavatam describe saints
who did nothing at all to remedy ma-
terial suffering. They felt constant spiri-
tual happiness and realized that the
ultimate result of everything is good.
They lived separate from society and
sometimes seemed muddle-headed to
common people.

Generally, however, even perfectly
self-realized souls who always serve
Krsna with love take up ordinary
means to counteract suffering. For
example, when sick, they take appro-
priate medicine and treatment. If a
crime is committed against them, they
report it to the authorities and try to
bring the criminal to justice.

While attempting to remedy the dif-
ficulty, they are always aware that the
results are in Krsna’s hands,and do not
consider that they are the ultimate
“doer” of their actions. They act to
show an example to those less spiritu-
ally advanced, who cannot gratefully
embrace both joy and sorrow. And they
act to preserve justice in the world.
Since Krsna wants justice, such actions
are also part of serving Him.

Those of us who aren’t saintly and
fully realized can turn to remedies
while depending on Krsna. At least in
theory we can understand that the Su-
preme Lord controls everything and
that the efficacy of our cures depends
on Him. Knowing that He is all good,
we trust that if we continue to suffer
despite remedies, the suffering is de-
signed to assist us in coming to total
spiritual joy. Life brings material hap-
piness and suffering, just as it brings
day and night or snowstorms and heat
waves. When such changes no longer

[ disturb us, inner, spiritual happiness

begins. &

Urmila Devi Dasi and her family run a
school in North Carolina. She is a fre-
quent contributor to BTG and the ma-
jor author and compiler of Vaikuntha
Children, a guide to Krsna conscious
education for children.



This calendar is calculated for
Mayapur, West Bengal, India. The
dates, derived from a lunar calen-
dar, may vary by one day for other
locations. Consult your local Hare
Krsna temple for the exact dates
for your area.

Because the Hare Krsna move-
ment comes in disciplic line from
Caitanya Mahaprabhu, the calen-
dar includes not only dates rele-
vant to all followers of the Vedic
tradition but also dates relating to
Lord Caitanya’s associates and
prominent spiritual masters in His
disciplic succession.

Month of Govinda
(February 9-March 9)

MARCH

6—Amalaki-vrata Ekadasi.
Fasting from grains and
beans.

7—Disappearance anniversary
of Srila Madhavendra Puri,
the spiritual master of Lord
Caitanya’s spiritual master.

9—S8ri Gaura Purnima,

the appearance anniversary
of Lord Sri Caitanya Maha-
prabhu, who is Krsna Him-
self in the role of His own
devotee. Fasting till moon-
rise, followed by a breakfast
of Ekadasi prasadam (no
grains or beans). Feasting
tomorrow.

Month of Visnu
(March 10-April 8)

17—Appearance anniversary of
Srila Srivasa Pandita, one of Lord

Caitanya’s principal associates.

21—Paksavardhini Maha-dvadasi.

CALENDAR

Fasting from grains and beans for
Papamocani Ekadasi.

30—Appearance anniversary of
Srila Ramanujacarya, a Vaisnava
philosopher and spiritual master
who appeared in the eleventh
century.

APRIL

2—Sri Rama Navami, the appear-
ance anniversary of Lord Rama-
candra. Fasting till sunset, followed
by feasting.

4—Kamada Ekadasi. Fasting from
grains and beans.

8—Sri Krsna Vasanta Rasa, Lord
Krsna’s springtime rasa dance.
Balarama Rasa Yatra, Lord Bala-
rama’s rasa dance. Appearance
anniversary of Hanumanji, eternal
servant of Lord Rama. Appearance
anniversary of Srila Syamananda
Pandita, a follower of the six
Gosvamis of Vrndavana.

Month of Madhusuadana
(April 9-May 7)

18—Disappearance anniversary of
Srila Vrndavana Dasa Thakura, the
author of Sri Caitanya Bhagavata,

a biography on Lord Caitanya.

19—Variathini Ekadasi. Fasting
from grains and beans.

23—Appearance anniversary

of Srila Gadadhara Pandita, one
of Lord Caitanya’s principal
associates.

26—Beginning of Candana Yatra,
the festival of anointing Lord
Jagannatha with sandalwood pulp
for twenty-one days.

MAY
2—Appearance anniversary of

Srimati Sita Devi, the consort of
Lord Ramacandra. Appearance
anniversary of Srimati Jahnava
Devi, the consort of Lord Nitya-
nanda Prabhu. Disappearance
anniversary of Srila Madhu
Pandita, a great devotee of Lord
Caitanya.

4—Mohini Ekadasi. Fasting from
grains and beans. Rukmini Dva-
dasi, the appearance anniversary
of Srimati Rukmini Devi, the con-
sort of Lord Krsna as Dvaraka-
disa, the Lord of Dvaraka.

5—Disappearance anniversary of
Srila Jayananda Prabhu, a dedi-
cated disciple of Srila Prabhupada
who helped him bring the Ratha-
yatra festival to the Western world.

6—Nrsimha Caturda$i, appearance
anniversary of Lord Nrsimhadeva,
Lord Krsna's half-man, half-lion
incarnation. Fasting till dusk,
followed by feasting.

T—Appearance anniversary of
Srila Madhavendra Puri, the spiri-
tual master of Lord Caitanya’s
spiritual master. Appearance anni-
versary of Srila Srinivasa Acarya,
a follower of the six Gosvamis of
Vrndavana. Disappearance anni-
versary of Srila Paramesvara Puri,
an associate of Lord Caitanya.

Month of Trivikrama
(May 8-June 6)

12—Disappearance anniversary of
Srila Ramananda Raya, an inti-
mate associate of Lord Caitanya.

19—Apara Ekadasi. Fasting from
grains and beans.

20—Appearance anniversary of
Srila Vrndavana Dasa Thakura,
the author of Sri Caitanya Bhaga-
vata, a biography on Caitanya.

Calculate your own calendar for your area! Visit www.krsna.com to download software.
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The
Wielding
Avatar

From Vedic history comes the story of the
avatar who purged the earth of demonic kings
for twenty-one generations.

by Patita Pavana Dasa Adhikari

NCE, MANY THOUSANDS of years ago in

the age known as Treta-yuga, the great

sage Rcika approached Varuna, lord of the
waters, and obtained one thousand horses, each as
lustrous as moonlight and having one black ear.
Rcika Muni presented the horses to the great king
Gadhi as a dowry for his daughter, the beautiful
and qualified princess Satyavati.

After the marriage, Satyavati naturally wanted
to give her husband a son, so with prayers and
mantras Rcika Muni created an oblation imbued
with his powers of penance. By eating the oblation
before procreative union, Satyavati would have her
desire fulfilled. The oblation was imbued with
brahmana mantras, thus ensuring that their son
would have the qualities of a peaceful, content, and
forgiving brahmana.

Satyavati’s mother, King Gadhi’s queen, asked
that an oblation be created for her too. So Rcika
Muni prepared the oblation, enchanted with ap-
propriate ksatriya mantras. This would bless the
queen with a son of bold, courageous warrior quali-
ties, willing to fight for truth and righteousness.
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After preparing the two oblations, the sage went
to the river for his ritualistic bath. Meanwhile, the
queen, assuming that a husband out of natural af-
fection would put a better effort into the oblation
meant for his wife, exchanged the oblations, with
her daughter’s permission.

When Rcika Muni returned from his bath, he
discovered the switch and scolded his wife.

“You have committed a great wrong,” he said.
“Because of this your son will be a fierce ksatriya
capable of punishing everyone. And your brother
will be a scholar learned in all the spiritual sciences.”

Satyavati then begged that her son not be a
ksatriya. Pacified by her charm and devotion, Rcika
Muni adjusted the reaction.

“Since the mantras must have an effect,” he pro-
claimed,“your grandson, rather than your son, will
have an invincible ksatriya spirit.”

Satyavati became the mother of the austere and
tolerant Jamadagni. His son was named Parasu-
riama, or “Rama with the ax [parasu).” Srimad-
Bhagavatam (1.3.20) says, “The sixteenth incarna-
tion of the Supreme Personality of Godhead (as
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Parasurama took up his ax, shield, bow,
and arrows and pursued the thousand-armed king
“as a lion chases an elephant.”

Parasurdma) annihilated the ksatriyas
twenty-one times, being angry at their
rebellion against the brahmanas.”

POWERFUL
KARTAVIRYARJUNA

The Ninth Canto continues the
narration.

A great warrior king named Karta-
viryarjuna had received a thousand
arms by worshiping the avatar Datta-
treya. [See sidebar: “A Thousand
Arms?”] The king had also received
other opulence and mystic powers that
only served to further inflate his ego.

Once Kartaviryarjuna was sporting
in the company of many beautiful
women in the Narmada, one of India’s
seven major holy rivers. With his thou-
sand arms he stopped the river’s flow.
Upstream, where the demon-king
Ravana had halted with his army, the
water overflowed its banks, flooding
Riévana’s camp. The powerful Ravana
challenged Kartaviryarjuna over the
insult, but he proved no match for the
thousand-armed king, who captured
and then neglectfully released Ravana
as one might trap and then set free a
wild monkey. King Kartaviryarjuna
now considered himself all-powerful
and invincible.

Some time after this incident, King
Kartaviryarjuna traveled north and
met the sage Jamadagni at his forest
hermitage. With the help of his kama-
dhenu, a celestial wish-fulfilling cow,
Jamadagni sumptuously fed the mighty
king and his vast retinue. The envious
Kartaviryarjuna, unable to tolerate a
mere hermit’s owning an opulence sur-
passing anything of his, ordered his
men to steal the cow along with her calf.
Kartaviryarjuna then took the crying
cows to Mahishmati, his capital on the
banks of the Narmada in central India.

When Parasurama, the youngest
son of Jamadagni, heard of this great

offense, he became, the Bhdgavatam
describes, “as angry as a trampled
snake.” Although born of a sage,
Parasurama had been influenced by
the ksatriya oblations, as predicted by
his grandfather Rcika Muni. Of course,
the Supreme Lord or His plenary ex-
pansion is ever above the material
world and cannot be influenced by the
modes of material nature. Therefore, all
these activities are simply His /i/d, or
pastimes. The display of His pastimes
is to attract fallen conditioned souls of
various natures back home, back to
Godhead.

Parasurama took up his ax, shield,
bow, and arrows and pursued the
thousand-armed king “as a lion chases
an elephant.” At Mahishmati, Karta-
viryarjuna gasped in fear as he saw
the sixteenth avatar of the Lord swift-
ly approaching. Kartaviryarjuna sent
hundreds of thousands of troops
to battle Parasurama, but the Lord
slaughtered every one of them by rush-
ing here and there as swiftly as the

to mud from blood spilling from the
headless and armless torsos of slain
Wwarriors.

The courageous Kartaviryarjuna
then decided to confront this ax-
wielder on the field of battle. Taking
up five hundred bows fixed with five
hundred arrows, he issued a challenge.
With only one bow, Lord Parasurama
cut to pieces each of the king’s hun-
dreds of bows and arrows. Furious,
Kartaviryarjuna uprooted trees and
hills and rushed at the ax-bearer, in-
tent on killing him. With great force
and speed, Lord Parasurama sliced off
each of the king’s thousand arms, then
beheaded the horrified and helpless
king, who followed his fallen army to a

grisly doom. As the ten thousand sons |

of Kartaviryarjuna witnessed their
father’s defeat, they ran away in fear.

the stolen kama-dhenu cow and her
calf and returned them to his father’s
ashram.

FATHER DISPLEASED

Bowing before his father and greet-
ing his brothers, the warrior-brahmana
explained every detail of the war and
the heroic death of Kartaviryarjuna.
However, Parasurama’s father, the tol-
erant Jamadagni, scolded him.

“O great hero,” he said, “you have
unnecessarily killed the king, who is
supposed to be the embodiment of
all the demigods. Thus you have com-
mitted a sin. We brahmanas are wor-
shipable by others only due to our
quality of forgiveness. It is through
this quality of forgiveness that Lord
Brahma has achieved the post of mas-
ter of the entire universe. The Supreme
Personality of Godhead Lord Hari, the
remover of obstacles, becomes pleased
with those who are forgiving. Forgive-

| ness is illuminating like the sun, and
mind. The battlefield at his feet turned |

cultivation of this quality is the brah-
mana’s duty.”

Rsi Jamadagni then told his son how
to atone for the sin. With a father’s love
he instructed, tirtha-samsevaya camho
Jjahy angéacyuta-cetanah: “O son,expan-
sion of my very self, you must worship
the sacred places to atone for this
sinful act. You must become Krsna
conscious.”

With that, the sage sent his son on a
pilgrimage tour of Bharata, ancient
India. Lord Parasurama visited the
holy cities, abodes, rivers, hills, and
lakes throughout the land.

Actually Lord Parasurama had
committed no sin in the execution of
his divine /ila. He awarded liberation
to all the warriors who died valiantly
before him. The Lord’s pilgrimage
was to purify holy places and establish
new ones blessed by his lotus feet.

Lord Parasurama then gently released | Since God is complete, all attributes
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must reside within Him, from crea-
tion and birth, to destruction and kill-
ing. That which is not complete cannot
be God. But to teach that killing is
generally improper, sage Jamadagni
ordered Lord Parasurama to “serve the
holy spots” (tirtha-seva). Many peo-
ple visit holy places just to bathe in a
sacred lake or river and consider their

sins washed away. But the real pur- |

pose of tirtha-sevd is to associate with
holy devotees who reside at these
places for the sake of human welfare.
The blessings of all the holy places
can be found in the instructions of
pure devotees like Srila A. C. Bhakti-
vedanta Swami Prabhupada, whose
very presence created holy places all
over the world.

Sage Jamadagni’s instructions to his
son included the admonition to wash
out the sinful act through acyuta-
cetanah, Krsna consciousness. Thus
Jamadagni took the position of spiri-
tual master and instructed his son to
become Krsna conscious. Here in the
sacred Srimad-Bhagavatam is ancient
scriptural proof that the Krsna con-
sciousness movement is not a new fad,
cult, or invention. It is an ancient pro-
cess that has been followed by billions
of pious souls for billions of years. Here
we see the fruit of love of God, Krsna
consciousness, being handed directly to
Lord Parasurama. This pastime is dis-
played for our benefit. In the same way,
Srila Prabhupada took the position of
jagat-guru, “world spiritual master,”
and on behalf of his guru freely handed
out the Hare Krsna mantra all over the
world.

Lord Parasurama’s example of obe- |

dience to his father is exemplary. He
told his father, tatha iti: “Let it be so.”
He then undertook a tour of India for
a full year and increased the glory of
many holy places by his exalted pres-
ence. Then he returned to the ashram
of his family beside the Ganges.

THE MURDER

Meanwhile the miserable sons of
Kartaviryarjuna had been nursing a
grudge against Lord Parasurama since
the death of their father. One day while
Parasuriama was roaming the woods
with his brothers, the vengeful sons of
Kartaviryarjuna invaded their forest

ashram.They murderously approached

surama then vowed to rid the world of

Jamadagni,sitting by the sacrificial fire | all devious members of the ksatriya

and meditating on Bhagavan Sri Krsna. |
Renuka, Parasurama’s mother, en- |

treated them not harm her husband,
who was absorbed in trance. Despite
her pleas, the invaders, devoid of noble
ksatriya qualities, beheaded the sage
and absconded with his head.

Deep in the forest, ParaSurama and
his brothers heard their mother shout-
ing,“O Rama! O Rama!” They rushed
to the ashram and found her beating
her chest in frantic despair over the
sudden loss of her husband. Lord Para-

class twenty-one times.

Parasurama sped to Mahishmati,
which was doomed by the murder of a
peaceful brahmana, and extracted a
terrible toll. Just as Kartaviryarjuna’s
sons had mercilessly beheaded his fa-
ther, Parasurama created a mountain
of heads severed from their bodies.
When still other arrogant kings, who
also lacked respect for brahmanas, saw
the river of blood created by the Lord,
they trembled in fear.

(please turn to page 56)

fl Thousand flrms?

In the following excerpt from
Vedic Cosmography and Astron-
omy (pp. 39—40), Sadapiita Dasa,
in commenting on a pastime of
Lord Krsna’s, gives a logical
explanation for such seemingly
impossible phenomena as a
person’s having a thousand arms.

IT IS INTERESTING to note that
the Brahmas visiting Krsna had
varying numbers of heads, rang-
ing from four to hundreds of mil-
lions. It is rather difficult to
understand how millions of heads
could be arranged on one body in
three-dimensional space, and it is
also difficult to see how millions of
Brahmas could all be seen
simultaneously within one room.
We suggest that these things are
made possible by the fact that the
underlying space is not three-
dimensional.

Similar observations could be
made about the incident in which
Banasura used 1,000 arms to work
500 bows and shoot 2,000 arrows
at a time at Krsna. In this case we
are dealing with a materially em-
bodied being living on the earth.
One might wonder how 500
material arms could be mounted
on one shoulder without interfer-
ing with one another. And if this is
possible, how could they aim 500
bows in the same direction at
once? (Did the bows pass through
each other?) We suggest that

stories of this kind implicitly
require higher-dimensional
conceptions of space.

We can sum up the idea of
dimensionality of space by say-
ing that the greater the degree of
access between locations, the
higher the dimensionality of the
space. Since Krsna has simulta-
neous access to all locations, He
perceives space at the highest
level of dimensionality. Different
living beings will perceive space at
different levels of dimensionality,
and thus they will have access to
different sets of locations (or
lokas).

The idea of higher-dimensional
access between locations is a key
feature of quantum mechanics.
The quantum mechanical atom
cannot be represented in three-
dimensional space. In fact, to
represent something as common-
place as an atom of carbon, quan-
tum mechanics makes use of a
kind of infinite-dimensional space
called Hilbert space. The three-
dimensional bonding of carbon
and other atoms is made possible
by the higher-dimensional inter-
actions within the atoms. Thus,
although the idea of higher-
dimensional realms may seem to
be an extreme departure from
accepted scientific thinking, it is
possible to interpret modern
physics as laying the groundwork
for such an idea.
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SPIRITUAL PLACES

Parasurama Kunda

A JOURNEY INTO UNKNOWN INDIA

A Western pilgrim finds a rare,
nearly unknown shrine built in honor of
Lord Krsna’s warrior incarnation.
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OU ARE ALL the descendants of
the ksatriyas [warriors] who ran
from the ax of Lord Parasu-
rama.” The words stunned me. It was
1971, and I was sitting just at the feet
of Srila Prabhupada, my spiritual

Parasurama Kunda (above), where
Lord Parasurama performed penance,
is located in the Vindhya Hills of
Madhya Pradesh. A deity of Para-
Surama (left) stands in a small temple
near the lake.

Text and photos by Patita Pavana Dasa Adhikari

master. He was seated royally upon
the holy vyasasana (seat of the guru),
lecturing to a large gathering at the
Brooklyn ISKCON temple. I paused to
muse that somehow Srila Prabhupada
had the potency to speak astounding
never-before-heard things in such a
matter-of-fact way that the listener
knew at once that whatever he heard
was the truth. And I was excited to be
hearing, learning, and realizing Krsna
consciousness all at once. Sitting at
the lotus feet of His Divine Grace, I
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The temple of Lord
Parasurdma sits in a
remote area of jungle
and farmland. Even
few locals know of it.

could see that his abilities came
not only through his inner re-
alization of the highest order,
but from a power descending
via disciplic succession, like
electricity through a wire.

ACROSS EUROPE
AND ASIA

Srila Prabhupada continued
to explain how Lord Parasu-
rima, an incarnation of the
Supreme Lord Sri Krsna, had
single-handedly defeated vast
armies of errant warriors,
emerging victorious after each
encounter. Many of the ksat-
riyas had escaped and traveled
west across Asia, eventually
settling in parts of Europe.
Later I would realize that this
provides one explanation for
the Sanskrit influence upon
languages of every European
tongue—Germanic or Roman-
tic—and upon the names
of European countries and
regions.

In only a few thrilling sen-
tences, Srila Prabhupada had
linked all of us Westerners to
his Vedic culture and civiliza-
tion. Rebels of the sixties, we
were now handed an identity
we could be proud of.

Within a few years I found
myself drawn to India. I was
traveling by bus and train
across Europe and western
Asia, in a reversal of the mi-
gration of my past “ancest-
ors.” I was moving slowly,
keeping Srila Prabhupada’s
words in my mind and looking in
France, Italy, Turkey, Iran,and Afghani-
stan for vestiges of Vedic culture, which
resettling ksatriyas might have brought
with them ages earlier. It would be no
exaggeration to say that I saw hundreds
of such reminders along the way.

In India I learned that temples and
holy places connected with the worship
of Lord Parasurama are rare. At the
Himalayan town of Uttar Kashi, the
“northern Benares,” I came across a
very small Sri Parasurama Mandir just
above the famous temple of Ekadasa
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| Rudra, “the eleven forms of Siva.”
A sadhu passing by explained to me
that because Lord Parasurama had
once performed penance at this spot,
a tiny shrine had been built here many
hundreds of years ago in his honor.
He added that he knew of no other



Sri Parasurama shrines except one, a
Parasurama Kunda (lake) in Assam.
(Unfortunately, a few years later the
Brahmaputra River flooded the area,
and in the late 1970’s the shrine in
Assam was lost.)

Sitting before the deity of Lord
Parasurama and chanting Hare Krsna
on my beads, snow-capped Hima-

layan peaks high above me and the

roaring Ganga just below, I felt a

strong reverence for this incarnation
of Krsna. After all, any demon killed
by the Supreme Lord is granted mok-
sa, or liberation. Since my physical
lineage is European and therefore
from ksatriya roots, I could have had
ancestors liberated by the Lord’s ax

millions of years earlier.

I had to wait only a few months
longer to discover the full version of
Lord Parasurama’s pastimes (/ila@) in
the Srimad-Bhagavatam. By then I
would be at the developing Hare
Krishna Land in- Mumbai, trying to
serve Srila Prabhupada in some small
capacity. Prabhupada’s Ninth Canto of
Srimad-Bhagavatam had just
arrived, and therein, in Chap-
ters Fifteen and Sixteen, [ was
to learn more about Lord
Parasurama’s pastimes.

DISCOVERY OF
PARASURAMA KUNDA

Now fast forward with me
from the time 1 first learned
of the details surrounding
Lord Parasurama’s /ila to
1980. It was the time of my
marriage to Raagini, a young

The author (left) at Parasu-
rama Kunda with his rugged
Indian-made Enfield Bullet,
practically the only way to visit
the kunda, other than hiking.
Below, Mahankal Baba,
overlooking the kunda, works
to keep earth-digging brick-
makers out of the area.




“This stla [stone] bas been seen by
very few men,” he said, almost admonishingly,

Hindu lady, a medical graduate from
Jabalpur, in Madhya Pradesh. After an
elaborate wedding in Lucknow and
“honeymoon,” or, rather, pilgrimage, to
the Himalayas, my bride and I traveled
to stay with her family at Jabalpur, a
large city nestled between the Vindhya
Hills and the Narmada River. There 1
made friends with a few local panditas,
and by day I would scooter about in
my discovery of local holy places.

I visited the place where Hanuman
and his friends played before they
joined the army of Lord Rama to de-
feat Ravana. I saw high above the
Narmada in white marble cliffs the
cave where Lord Dattatreya, a com-
bined incarnation of Brahma, Visnu,
and Siva, had meditated. T boated up
the sparkling emerald Narmada to a
place of the penance of Banasura,
whose daughter married Lord Krsna’s
grandson, Aniruddha. Banasura was
the descendant of Prahlada Maha-
raja and son of Bali Maharaja. At
Banasura Ghat, present-day Bhera
Ghat, he worshiped millions of Siva-
lingas. Hence it is from this place that
the Narmada produces self-manifested
(svayambhu) Siva-lingas that are
worshiped in temples all over India.
Since Banasura’s daughter “sa mar -
ried Krspa’s grandson Aniruddha,
son of Pradyumna, Banasura became
a member of Krsna’s family after a
great war described in the Srimad-
Bhagavatam.

I walked for days in the Vindhya
Hills, once a towering mountain range
whose great height had “the power to
block the sun.” These mountains be-
came hills when they bowed to the sage
Atri, who had intervened on behalf of
the sun-god. But the mountains left be-
hind huge boulders betraying their
once monumental past. Indeed, Jabal-
pur and the extended surrounding area
is a charming and undiscovered part of
the world containing holy spots where

daring me to find it.

devatas (demigods) once played. Today
gentle village folk till fertile fields, and
primitive tribals dwell in jungles along
with tigers, deer, and wild bison.

One day while searching the area, I
asked my guides if they knew of any
nearby place of penance, or tapo-
bhimi, of Lord Parasurama. I knew
that he had sheltered himself in the
Vindhya Hills, and perhaps a place of
his penance could be found.

One of my local guides, Sri Gyan
Prakash Khare, told me of a Parasu-
rama Kunda along the Pariat River, a
Narmada tributary. Beside it was a lone
hill called Parasurama Giri, part of the
Vindhyas. The place was in a remote
area, part jungle and part farmland, and
few locals knew of it.

The next day we hopped on our
Vespa scooters and were off exploring.
Beyond the bazaars, through the tini-
est villages of mud and straw huts, we
made our own way into the fields and
pathless jungle till we stood overlook-
ing the kunda formed by giant tan-
taniya stones, so named for the sound
caused when the wind blows through
them. A quarter mile beyond the kunda
was the hill of Sri Parasurama, which
(a yogi would later tell me) has a stone
at its top marked by the lotus footprints
of Sri Parasurama.

“This $ila [stone] has been seen by
very few men,” he said, almost admon-
ishingly, daring me to find it.

Between the hill of Parasurama and
his kunda is a usually deserted Sri
Parasurama Mandir, erected a few
generations ago by local village folk.
Within the tiny temple’s sanctum is a
rare smiling deity of Lord Parasurama
holding his parasu (ax) in much the
same way as he does at his Uttar Kashi
temple. As it is said, the Lord is very
enchanting and inviting to the devo-
tees, yet fearful to the demons.

A festival is held here each year on
Makara Sankranti (in January), when
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Lord Siirya Narayana, the sun-god,
enters Capricorn (by Vedic calcula-
tions), and thus starts his six-month
trek through the celestial regions.
This is the only festival held here,
and it attracts but a handful of villag-
ers. The nearest village, Matamar, is
about a mile away and consists of a
few mud-and-straw huts. In the sur-
rounding jungle dwell tribal Gonds,
who live either by fishing and hunt-
ing or by menial jobs paying a day-
to-day wage. Whenever I bathe here,
several tribals will squat motionless
behind the bushes to silently watch.
They have their own religion, language,
and customs that separates them
from mainstream Hindus. Indeed,
language and customs vary from tribe
to tribe.

An English-speaking yogi moved
into the area a few years ago. Nepali-
born police officer M. K. Rana has now
become renunciant Mahankal Baba.
He lives in a hut and eats only things
grown by his own hand on the banks
of the kunda. He points to the huge
trucks in the distance now intruding
into the otherwise idyllic setting to
make bricks out of the red soil.

“If I don’t stop them from dese-
crating the holy bhami [land] of
Lord Parasurama, then who will?” he
asks.

I once asked Baba Mahankal if any
other foreigner had visited the kunda

| in recent memory.

“Are you kidding?” he chuckled.
“Even locals don’t know of this place!”

While taking pictures for this article,
I once asked him to sit on a boulder
beside the kunda.

“Why should I sit there?” he de-
manded indignantly. “I have my own
place to sit!”

Another yogi lives in the area, in a
small cave beside Parasurama Giri.
Because he lost a leg in an accident,
villagers bring him a little rice each day.



Around his cave, lying abandoned, are
archeological treasures: carved pillars
of an ornate temple that once stood
nearby many centuries ago. In the
1500’s, the army of Akbar, Emperor of
Delhi, invaded the area. The local
queen of Gondwana, Maharani Durga-
vati, then in her early twenties, raised
an army of Gond tribals and fiercely
met the invading ranks astride her el-
ephant. Unfortunately she was unfairly
killed in the battle. Successive waves
of invaders razed many temples, just
as Aurangzeb, grandson of Akbar,
desecrated the Sri Radha-Govinda
Mandir in Vrndavana. The pillars prove
that a grand temple once stood here,
but research is needed to find out the
details. Queen Durgavati’s samadhi
tomb still stands about twenty-five
miles away. Much revered by locals, it
is behind the Gaur River, at the spot
where she gave her life to protect Vedic
civilization.

AN APPEAL

There is no proper pilgrimage site
or temple anywhere in the world dedi-
cated to Lord Parasurama. If this area
around Sri Parasurama Kunda were
to be reestablished as a shrine, mil-
lions of people could learn about and
worship this wonderful incarnation of
the Supreme Lord Sri Krsna. A motor-
able dirt trail into the area runs from
Panagar on National Highway 7, the
Jabalpur-Sihora Road. Thousands of
pilgrims travel National Highway 7
each month to visit the Hill of Devi,
Goddess Sharada of Maihar. Each pil-
grim bus or van would surely stop to
see the temples of Sri Parasurama.

The lost jungle shrine of Sri Krsna’s
avatar Lord Parasurama could be
turned into a place of pilgrimage once
again, before industries, shopping cen-
ters, and horrendous megalithic apart-
ment complexes encroach upon a
spiritual treasure. Which will arrive
first, bulldozers or devotees? P

Fatita Pavana Dasa was initiated by
Srila Prabhupada in 1968. He has writ-
ten three books on Krsna conscious
astrology (available from Sagar Publi-
cations in India) and a guidebook to
Vindavana (available, as is Shri Push-
panjali, from The Hare Krsna Bazaar.)

Order the new multimedia
interactive Bhagavad-gita As It Is CD—only $19.95

with free shipping! New and improved online
resources—Hare Krsna Bazaar, Gatherings,
Centers list, Glossary.

(Sﬂfry ThlS oﬁer |s not avallable fﬂr sponsored BTG subscnptlons}
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THE NINE PROCESSES OF BHAKTI-YOGA

4: PADA-SEVANAM
dervice Supreme

After hearing about the Lord, glorifying Him, and remembering Him,
devotees naturally seek the intimacy of His service.

by Dvarakadhisa Devi Dasi

Laksmi Devi,
the consort

of Lord
Narayana (an
expansion of
Lord Krsna),
is always
engaged in the
service of His
lotus feet.
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In the rimad-Bhagavatam, the devotee Prahlada Maharaja, a great spiritual authority, says, “Hearing and chanting about
the transcendental holy name, form, qualities, paraphernalia, and pastimes of Lord Visnu [Krsnaf, remembering them,
serving the lotus feet of the Lord, offering the Lord respectful worship . . . , offering prayers to the Lord, becoming His
servant, considering the Lord one’s best friend, and surrendering everything unto Him (in other words, serving Him with the
body, mind, and words)—these nine processes are accepted as pure devotional service. One who has dedicated his life to the
service of Krsna through these nine methods should be understood to be the most learned person, for he has acquired
complete knowledge.” Here we continue our series on the nine processes of bhakti-yoga, or devotional service to the Lord.

AVE YOU EVER NOTICED how service defines

our lives? We serve many masters: We sacrifice our

time and money in the service of employers, credi-
tors, and family members. We're forced to submit to our
physical needs and mental cravings. We’re servants of
clocks and calendars, of public approval and trends, of
traffic flow and weather changes. Just think through your
daily activities. How much of your life do you spend filling
the needs and desires of others?

An old story from India tells of an ambitious young

man who, realizing service to be inevitable, resolved to
serve the greatest person. He went to his village leader

and, submitting himself, became an indispensable aide-
de-camp. One day the tax man visited and collected
money from the village leader. Seeing the tax collector’s
superior position, the young man left the village with him.
Together they collected money from many village leaders.
Finally, upon reaching the capital, they turned in the
money to the governor’s office.

Understanding the governor to be superior to the tax
collector, the young man enlisted in his service. In time
the governor led him to the king, and the young man took
up an obscure position in the king’s court. The young man
felt he had found at last the worthiest person to serve.
Then one morning he saw the king enter the
temple and bow before the deity of Krsna.
Finally the young man understood the
ultimate goal of service and took up the
devotional service of Krsna.

WnHY FEET?

The fourth of the nine processes of bhakti-
yoga is pada-sevanam: “serving the feet” of
Krsna. Why feet? To approach a person’s feet
is a sign of humility. Even today in India
children learn to touch their parents’ feet as a
token of respect. The ordinary conception of
feet is not altogether pleasing, conjuring
sights and smells better left uncontemplated.
But the feet of the Supreme Lord are so
sweetly beautiful that they’re known as “lotus
feet.” Simply thinking of them brings devo-
tees to deep feelings of love and longing. The
mighty devas—controllers of the sun, wind,
water, and all aspects of the material world—
were delighted when Lord Krsna wandered
the forests of Vrndavana, leaving His foot-
prints in the dust. And Krsna’s dear friends
the gopis (cowherd girls) would press this
dust against their heads and hearts, lost in
ecstatic trance.

The Vedic scriptures describe the Lord’s
feet in detail. On His soft reddish soles are
the marks of the lotus, conch shell, club, disc,
flag, thunderbolt, fish, and rod for controlling
elephants. To worship someone’s feet is to
accept the humblest of approaches, and yet
the Lord makes this attractive with His
exquisitely beautiful feet. Worship of the
Lord’s lotus feet is a great spiritual blessing,

Painting by Ramadasa Abhirima Disa
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(oming Up!
You'll find these stories
and more in the next issue
of Back to Godhead:.

TEMPLE
OF THE SUPREME
ENCHANTER
A visit to the temple of
Sri Sri Radha-Madana-
Mohana, the first of
many Vrndavana temples
built by the direct
followers of Sri Caitanya
Mahaprabhu.

THE
REAPPEARANCE
OF SRI SRI
RADHA -MADHAVA

The discovery of the

ancestral deities of Srila
Bhaktivinoda Thakura.

because anyone charmed by those tran-
scendental feet loses attraction to tem-
poral pleasures. The powerful deva
Lord Brahma prays, “For one who has
accepted the boat of the lotus feet of
the Lord, who is the shelter of the cos-
mic manifestation and is famous as
Murari, the enemy of the demon Mura,
the ocean of the material world is like
the water contained in a calf’s hoof
print. His goal is param padam, or
Vaikuntha, the place where there are
no material miseries, not the place
where there is danger at every step.”
(Srimad-Bhagavatam 10.14.58)

LOGICAL PROGRESSION

Pada-sevanam comes after the de-
votional practices of hearing about
Krsna, chanting about Him, and re-
membering Him. It’s a logical progres-
sion: After hearing and repeating
someone’s glories, we naturally remem-
ber that person and in time seek the
intimacy of service. As the ambitious
young man realized, the urge to serve
finds perfect fulfillment in God.

Yet skeptics assert that serving
God exclusively is irresponsible. Aren’t
we all born with many obligations?
The Srimad-Bhagavatam (11.5.41)
addresses this concern:

devarsi-bhatapta-nrnarm pitrnam
na kinkaro nayam rni ca rajan
sarvatmana yah saranam saranyar
gato mukundarm parihrtya kartam

“Anyone who has taken shelter of the
lotus feet of Mukunda [Krsna], the
giver of liberation, giving up all kinds
of obligation, and has taken to the path
in all seriousness, owes neither duties
nor obligations to the demigods, sages,
general living entities, family members,
humankind, or forefathers.” Srila
Prabhupada compares the attempt to
serve everyone to trying to water the
leaves and branches of a tree. The same
water applied to the root automatically
reaches all parts of the tree. Similarly,

the ideal recipient of service.

Srila Riipa Gosvami, a disciple of
Sri Caitanya Mahaprabhu, offers the
example of Laksmi, the goddess of for-
tune, as one who has become perfect
by pada-sevanam. Sri Laksmi always
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massages the lotus feet of the Supreme
Lord. This is remarkable, as noted in
Srimad-Bhagavatam (1.11.33): “The
goddess of fortune, although by nature
very restless and moving, could not
quit the Lord’s feet.” Most of us have
some experience with Laksmi’s restless
nature. As wealth and good fortune,
she is painfully elusive and tempo-
rary. Mortals cannot control Laksmi,
although many waste their lives trying.

A devoted servant of the Lord, the
goddess of fortune will bestow her
bounty only with His blessing. Temples,
churches, and mosques fill with ardent
worshipers bearing hidden agendas.
Sometimes the plan is simple: If I go to
church every week, drop some money
into the collection plate, and act right,
prosperity will follow. Sometimes the
request is more poignant: A mother
prays for money for her child’s opera-
tion. An unemployed man prays for
ajob.

But even though God does answer
prayers in His way, and even though
faith in His benevolence is well-placed,
prayer and other forms of worship
shouldn’t be bargaining chips for His
favor. Think of the difference between
someone who is kind to you out of love,
and someone who is kind out of hope
for a reward. Nothing in our hearts is
hidden from God. The test of our love
comes when our requests are unan-
swered, when even our most sincere
entreaties fail to check poverty and ill-
ness and death. What happens to our
love then? Do we offer the Lord heart-
felt worship even as our hearts twist in
agony?

So pada-sevanam offers a tremen-
dous spiritual lesson: It means ap-
proaching the Lord from the most
humble position, as supplicants at His
feet, understanding that even the god-
dess of fortune comes to Him in that
way. All wealth, all honor, all fortune
are but His servants. When the Lord
does not employ these servants as our
own, can we continue to supplicate

| ourselves at His feet? Can we aspire
Krsna, God—the root of all beings—is |

to serve in the mood of the goddess of
fortune, humble and without expecta-
tion, content with the opportunity to
render the lowliest of service?

For some, the answer is a definite
no.The image of the goddess bent over
the feet of her master brings to mind



the harsh dominion of men over
women often seen in this world. Her
image is not a transcendent one, but an
example of the patriarchal hierarchy
entrenched within religious systems
built by mortal men. Her image shows
that women serve, men enjoy. It is one
more excuse for men to squash women
into nothingness. And it can become
one more excuse for women to reject
religious disciplines.

How easy it could be to interpret
Laksmi’s service in that way, as noth-
ing more than an example of a wife’s
submission to her husband. But the real
import of Laksmi’s dedicated service
has little to do with our temporary

bodies. Srila Prabhupada explains:
“The living beings are by constitution
feminine by nature. The male or
enjoyer is the Lord, and all manifesta-
tions of His different potencies are
feminine by nature.” We may have a
male body in one life and a female
body in the next. The dominant role of
men in this world, so often misunder-
stood as inherent superiority, is but a
temporary relationship between em-
bodied souls. Men, women, trees, and
animals are all equally meant to serve
God. Laksmi’s service need cause no
resentment or pride for any of us, be-
cause she is more than just a role model
for good wives. She performs the task

most treasured by all realized souls: the
gentle massaging of the Lord’s lotus
feet.

Let’s return to our ambitious young
man. In his service relationships, he
encountered persons with opulence
unknown in his village. Fortunately,
he concluded that although wealth,
beauty, fame, and power are wonder-
ful, they are meant to be engaged, as
is their mistress, Laksmi Devi, in con-
stant service to the Supreme Lord.

Dvarakadhisa Devi Dasi is a frequent
contributor to Back to Godhead. She
lives with her husband and daughter in
Alachua, Florida.

PUBLIC OPINION

(continued from page 15)

saintly persons. Everyone can be-
come saintly. In India they are sur-
prised: “How have you made these
uncivilized Europeans and Americans

so saintly?” They are surprised. Be- |
| going to the hospital for curing their

cause in India the brahmanas and
others were under the impression that
“These Western people—they are
hopeless. They cannot become any kind

persons.” So when they see we have got
many temples in India and that West-
erners are now worshiping the Lord,
managing everything, and chanting and
dancing, they are surprised. After all,
many swamis had gone to the West
before me, but they had been unable
to transform anyone’s life. But it is not
I who have transformed these persons.
The method is so nice that they have
become transformed.

Director: But people will say this is
transforming only a very small percent-
age of the population.

Srila Prabhupada: No. To undertake
our method there is no question of high
percentage. As I said, even if there is
only a small percentage, there must be
some ideal men. That way, at least
people will see, “Here is the ideal man.”

Just consider the experience we are |

having here at our center. Because our
young people are chanting and danc-
ing, many outsiders are coming, and
they are also learning. They are also
offering the Lord their obeisances. And
gradually they are offering their ser-
vice: “Please accept me.”

Example is better than precept. If
you have an ideal group of men, then
people will automatically learn. That is
wanted. But rest assured—at the pres-
ent moment, in general I also don’t
find any ideal group of men in society.
Even the Christian priests—they are

drinking habit. Some time ago at a sani-
tarium, there were five thousand alco-
holic patients, largely priests. Priests

of advanced religionists or spiritual | should be of ideal character. What’s

| more, some priests are advocating

homosex. So in modern society, where
are the ideal-character men? If even
the priestly class are going to the sani-
tarium for their drinking habit and they
are allowing man-to-man marriage
and homosex, then where is the class
exemplifying ideal character?

Director: But homosexuality is a sick-
ness. It’s an illness. It’s just like a per-
son who can’t see—you wouldn’t pun-
ish him for not seeing. You can’t punish

a person for being homosexual. That’s
what our society says.

Srila Prabhupada: Well, anyway, the
priestly class are sanctioning homosex.
Director: Pardon?

Srila Prabhupada: Sanctioning. They
are condoning homosex. And there was
a newspaper report that a man and
another man were actually married by
a priest. Just imagine—a priest per-
forming a man-to-man marriage. And
some priests are even advocating the
passage of a resolution that homosex
is all right. And my disciples tell me that
in Perth, university teachers are dis-
cussing homosex with their students, in
favor of homosex. So where is the
group with ideal character? If you want

| some tangible improvement in society,
| train some people to have ideal char-

acter. That is the purpose of this Krsna
consciousness movement.

Director: How do you people respond
when someone says, “What is ideal to
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you is not ideal to somebody else”?
Srila Prabhupada: I am upholding the
principle of ideal character.
Director: Yeah, but that’s just one
opinion.
Srila Prabhupada: No. Principles and
standards do not depend on public
opinion. Opinion—what is the value of
public opinion if the people are all
asses? There is no question of public
opinion. One should take what is en-
joined in the §astras, the scriptures. Not
opinion. What is the use of taking the
opinion of an ass?

So as long as the people are trained
up just like dogs and asses, then what
is the use of their opinion? If you are

to uplift them, you must take this ap-
proach. For instance, when I introduced
this principle “No illicit sex,” I never
cared about public opinion. If you ask
for people’s opinion, immediately they
will discuss their views. But what is the
use of their views, their opinion? “Ir
must be done.” The principle must be
followed.

This is the defect of Western civili-
zation: vox populi—taking the opinion
of the public. But what is the value of
this public? Drunkards, smokers, meat-
eaters, woman hunters. They are not
first-class men. So what is the use of
such third-class, fourth-class men’s
opinion? We do not listen to such opin-

ion. What Krsna has said—that is the
standard. That’s all. Krsna is the Su-
preme, and His version is final. No pub-
lic opinion, no democracy.

When you go to a physician for
treatment, does the physician submit
his prescription to the other patients
for their opinion? “I am prescribing
this medicine for this gentleman—now
please give me your opinion.” Does he
do that? All the other patients—what
do they know? The physician is the
ideal person. Whatever he has written
is the proper prescription. That’s all.
But here in the Western world, every-
thing depends on public opinion. What
is the use of such opinion?

AX-WIELDING AVATAR
(continued from page 45)

Eventually Lord Parasurama rid the
world of sinful warriors twenty-one
times. At Samanta Panchaka near
Kurukshetra, where thousands of years
later Lord Krsna would speak the Giia,
Parasurama created nine lakes with the
slain ksatriyas’ blood.

Lord Parasurdma returned with his
father’s head to the ashram by the
Ganges. There, with the power of mys-
tic arts and mantras, he rejoined the
head to his father’s body, which had
been watched over by his brothers.
By the touch of the Lord, Jamadagni

returned to life as if waking from a
restful sleep. The all-victorious Lord
Parasurama then completed his great
sacrifice of ridding the world of un-
qualified leaders by taking his ritual-
istic bath in the Saraswati River.
These are some of the wonderful
descriptions of Lord Parasurama’s lila
as narrated in the Ninth Canto of the
.§rimad—Bh&gava£am. Other Puranas
say that after ridding the earth of the
burden of defiant kings maddened by
alust for power, Lord Parasurama per-
formed penance in the Vindhya Hills,
a chain of small mountains running
through central India, roughly follow-

ing the course of the Narmada River.

Lord Parasurama is known as one
of three cirafijivas, or persons who
will live as long as the earth exists.
(The other two are Vyasadeva and
Agsvatthama.) Before the Kurukshetra
war five thousand years ago, Lord Sti
Krsna’s brother Balaraima met Para-
Surama at Mahendra Parvata. The
Srimad-Bhagavatam (9.16.26) states,
“Lord ParaSurama still lives as an in-
telligent brahmana in the mountain-
ous country known as Mahendra [in
Bihar State]. Completely satisfied,
he has given up all the weapons of a
ksatriya.” G

SCIENCE AND RELIGION
(continued from page 27)

against this. Among all of today’s sci-
entific theories, the neo-Darwinian
theory of evolution is perhaps the
easiest to criticize from a theoretical
scientific point of view.

From its very inception, Darwin’s
theory has not been able to explain
in detail how complex organs such
as brains or eyes come into being.
The general idea is that organs devel-
op by a series of tiny steps. For exam-
ple, the eye is said to begin as a light-
sensitive spot. The spot turns into a
pit and thus develops directional sen-
sitivity through shadowing. The pit
closes over to form a pinhole cam-
era, and then translucent skin forms
a crude lens that collects and focuses
light. Gradually, features and improve-
ments are added, until we have the

eye of an eagle,

The problem is that this is simply a
“just so” story that we are asked to ac-
cept on faith. It cannot be verified as
we verify Newton’s theory by calculat-
ing a planetary orbit and then observ-
ing that the planet actually follows the
orbit. The eye is simply too complex,
and the more we study it, the more
complex we find it to be.

With the recent development of bio-
chemistry, the task of explaining the
origin of complex organs and functions
has become even more daunting. In
Darwin’s day, the living cell seemed to

be a simple bag of chemicals. Now it is
seen to be a high-precision molecular |

machine far more complex than our
most advanced computers.

The biochemist Michael Behe (who
is not a creationist) has published a
book arguing that the findings of bio-
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chemistry are extremely difficult to
explain by Darwin’s theory. He points
out that even though scientists have
taken an interest in the origin of
bio-molecular systems, nothing has
been published in the scientific liter-
ature that really comes to grips with
how evolution is supposed to work on
the molecular level. This absence of
published work indicates an absence
of scientific ideas about molecular
evolution,

Of course, one can argue that vague
evolutionary stories should be accept-
ed if they cannot be decisively dis prov-
en. Darwinian evolution can be shown
to work in many simple cases. It is con-
sistent with the solidly established
theories of physics, and it saves these
theories from the onslaught of super-
natural doctrines of creation.

The crux of the matter is this: Does



Detail from a painting by Visnu Disa

everything in nature work strictly ac-
cording to impersonal mathemati-
cal laws, or is there a spirit-matter
interface? If there is, then the draw-
backs of Darwinian theory may even-
tually be overcome by reintroducing
purpose and intelligent design into
nature.

CONCLUSIONS

Although traditions of personal
theism are ruled out by the spirit of |

modern science, they are not refuted |

decisively by the still-evolving theories
of physics. Indeed, even some of the ex-
traordinary phenomena connected
with theistic teachings may eventually
find confirmation as physical and bio-
logical sciences come to grips with per-
plexing forms of human experience.
This may provide the key to under-
standing how matter interacts with
consciousness.

These developments may take a
great deal of time. At present, our ig-
norance is overwhelming, but this is a
hopeful sign, since the expansion of

knowledge also expands the boundary
between the known and the unknown.
The main danger we should avoid is to
block the advancement of knowledge
by prematurely imposing final conclu-
sions, either from the side of scientific
rationalism or from the side of religious
dogmatism.

Sadapiita Dasa (Richard L. Thompson)
earned his Ph.D. in mathematics from
Cornell University. He is the author of
several books, of which Mysteries of
the Sacred Universe is the most recent.

7
7

Sause

By

have blinded me by stealing
my most precious possession,
my discrimination, and they
have thrown me deep into the
pitch-dark well of delusion.
Please, O Lord of lords, extend
Your hand and save this

wretched soul.

or

Lord, the powerful

thieves of my senses

—King Kulasekhara,
Mukunda-mala-stotra 36

MARCH / APRIL 2001 « BACKTO GODHEAD 57



o _MARYLAND Baltimore -

'-:.:M!_CHIGAN Lansing -

o ';msam.m;:nemﬁka " ey "{‘cn‘y Devine, (612) 933- 5408

. ARIZONA Coch:se—-DhamaV:dya Dﬁsa& Nama Prlya Dcvr DﬂSl
(520) 826- 1266 :

ARK&NSA'%.FaycttcﬂlEe -
- (501) 4434723

Hlﬁdml Saktx Dé:sa & Manmohmi Dcvi DSsi. :

CALIFORNIA. To [ind out about programa in Anahelm Hills Buena Park,: : .

-'_Cemtos, Cnmna,l’.‘ ! "Bar ‘Granad; H:]Is,‘ g nguel Long

Beach, Redlands, S&ntaAna Simi Vailey, and other southcm California

: lncatmna, cail Svayambhuv« Ddba at (31(!} 837-2430 Burlmgamew—

© VaiSesika Dasa & Nirakula Devi Dasi, (650) 344-2446; Ojai — Urvasi |
- Devi DaSL (SGS) 646 <7572; Penn anley-—an:k & Judy Gross, (‘330) 432- [
- D854; Plnr.cnlia— Sri Radha Raman Temple, (714) 996-7262; Redwood

: ; 'Va]lev — Prasanna cha Ashram (I'ksvaku Dasa), (?{1?) 485-5592; Sun.
i :JosefSanﬁa Crln — Akruranatha Dasa & Jagarml Devi Dasi, (4(18) 3‘33—
- '9099; Santa. Rosa o Jagannalha, Puri Dasa & Tnpurau Dew Disn Bus.

. Dasa, (213)295-1517

:FLORIDA‘ Coral Sprl[lgs — In%tltul.e fm' Gaudlya Valshnavﬁm, (954) 34.‘5— e
o 3456; Or]ando —Raghunatha Purl Dasa (Raﬂ Jerma.klzm) (407) 201 -

3[}69 ISKCOV Sunday ngram, Shamr Mandir, [caﬂ Dlpa {407) ?88-
'?009} West Paim-Beach — restha Devz Dz‘isi. (561) ?l?.~84?0 :

 HAWAIIR: Waimanalo Bay — Above Heaven’s Gate, (808) 259-5429

. ']LLINOIS@ *E]k Grqve Village — Sure“.h & Prema Medun (708) '236 1245
; Gllrnee - Nirantara Dasa &. Premzm.mdd Devi DﬁSL, {847) 263 1384
Napen'll[e — Ashok & Preethy Menon, (630) 236-5747 =

. :INDIANA. Indianapolis — Steve W. Bauszh (Syamasundara Dasa)

 (317) 357-9051; *Terre Haute — Kalpana Singh, (812) 299- 5660
i "IOWA:lowa Lliy Dan & Syl.wd Lmdberg, (319) 3‘11~U!§01 :

. KANSAS: Lawrence — Atkotta Dasa & Gopimata Devi Disi, (913) 865- suso: L
© . DeviDasi; (416)29? 6131

; i . _LOMMONWFALTH OF INUEPENDENI‘STATES Progmms .II'C hcld m
Dr. Jagdish & Kamud Patc] (Ja)ta Gaurasundara i : :

; -'.KENTUCKY& Lexmgton-—Mr Ma].lcila Prasad, (6{]6) 323-2286;
Lonisville — Krishna House, (i{}2) 638-9352 !

- Dasa & Kaumndakl DE\"I D.m). {410) ?88 5047 Potomac =

Dcvaprdstha Dasa & Padm;

: Mr. & Mrs. Sankhla & Jahnavi Dev1 Dasi, (301) 236-0564 Anuttama %
Dasa & Rima Tulast Dﬁﬁ (301} 5?0~6422 iy

; MASSACHUSETI‘S Qu.mqr — Chdmm Mahadeo (Cdﬂ)ra Guru Dasa)

(781) 4717911

 Pilaka Dasa & famﬂy, (51?) A484.7431; N:les—
_Prema Bhakti Dasa & Tapalt D.‘nf (Frank & 'Iimya Bnlton) !
(616} 687-9491

] New Hope— Shashrkant th]mj (612) 537-6395
MONTANA Bmemau Laura Marme (406) 586- 1699
NEW HAMPSHIRE‘ Hudsen———\r" 1. Varnasi (603) 508~ 6939

. _-:-NEW JERSEY: Denville — Dr. Shyamasundar Mahajan (amika Rsi Dasa) :
(973) 989-9233; Marlton — Bill Becker, (800) 957-1046; New Brunswick

'_ — Mahamuni Dasa (7'32) 993- 0382; Pamppany — Rahul Kunderan, T
. - (201). 428-81 19; New Jersey Sl’tm'e——- Greg & Kristen, (908) 458- 66?0 o
"-NEW MEXICO' L‘os Alamos = Dr Amnd Sharma, (5{)5) 661 1939
Santa Fc = Jamhavan Dev D&bl (505) 466- 4345 bllver Clty Sy
- IsanaDasa, (505) 534-8036; : it
i :NEVADA Las Vegas Gopal De, (7{:2} 458—69?3 an Rnb(,rls, '
3 (702) 4523817 : i s
; -N'FW YORK: Buﬂ'a]o—-Ann Reed (?l(]) 88! 0363; Curona (Queens) —
: Slvaradhya Disa (.fayant V. Surti & [amily) (718) 639 653{} Rego Park.
Tt NIkU]‘l]d Behan Dasa: ('\hkhll N Trivedi & family}, (? 18) 897- 226?
: -:.NORTH CAROLINA Bclmout Kantilal & Sushila Patel (Sdtydvral.a
: " Dasa & Krsna Kumiri Devi- Ddbi) (?04} 825.3753; Chapel Hill —
Lak.sml Nmmhd Disa, (919) 928-0460); Samrly R:dgt. — Adi Kdrla Daba
& Rucu"a Devi Dasi; (910) 593 9058
IIIO‘ ﬂmns——(.nnldct K_nshna House (614} 421- 1661 Cleve]aml—

i ; S *BEL('IUM Ghenl — Bhakta Vincent Serbruyns, (09} 386—111?
S -'.GEORGIA’Athens —_— Guru Gauranga Hare Knshna Center (706) 353 8180 L : o

. _-_-BRAZH_. Curitiba — Gaura- Ndlam_ia Ddsa, 455 ({}41) 263—4161

| BRITISH I‘iLES {Jersey) St Heller — Jean Nlcol]e, (01534) 610081 e

' 'CANADA Edmnntm:, Alherta Omkam Disa and Jadursini Devi Da51 (Om

 Gatherings

The people ]mted he,re ho[d Krsna consmous gathcrmgs reguiarl)r in their homew—or they’d hke to alart Yuu‘re mvﬂed
o Jusl glve a call to find out when and where. If you hold Kr$na conscious gatherings and you'd like to be added to the hst
pleabc send your namc mty, and phonc numbcr to Gathcrmgs, BTG P O Box 4’%0 Aiauhud 31 B 32616 USA

Krr,nanandlm Dt.w Dﬁsi, (216) 68] ’2934 or Kamagm De\n Dilbl, . .
(216) 761-3954; Kent — Reg‘u]ar programs at Kent State University
[camact Krl%hna House, (614) 421- 1661]; Jim Kcllcy (330) 297 5353

i PENT\SYLVANIA Erle——Llia Kumam Devi Dasi, (814) 676-1791; Norﬂstown

i Radha Knshna Maha}an M.D. (Kaivalya Disa), (715) 539~3221

3 'RHODE ISLAND: Prrmdcmc — Atmamvedam D'"tsa and Kn‘tlda Kau}'aka

‘Dasi; (401) 8314886

. ':SOUTH CAROLI'NA Msmnmg (I 95 E,x1t 1']5) Sumet Irm, Sdm & Sa\uta

Patel, (803) 473-2561 -

"'.I‘ENNI:,SSEE Mcmphls»—-—bﬁimsyhdm and Rani Heda, (901) 752-3967:

: Nashu'!le —en Nllal Gaumsunddm Disa (Dr R,a\'l Smgh) (615) 896-3425;

: : \'Ill(‘IN]A Chnrluttesvdle The Bhaktivedanta Ccmcr Amitacara Dasa &

o Miyapnya Devi DdSl, (5\’04) 823 8223 Nl:l’fulk —_ I ucﬂlc Vogel
(757) 5312464

| WASHINGTON: Pollman — Rathi & Ashika Sewsunker, (sw) 13655

: . phone: (707) 526 721 in Somh C entm] Los Ange!es—- Knn a Bhavana . _-'WLSFVIRGIN[A ?urkcrsbulg Pramod & Mala Mathur (304} 29% 8362

UI HER CO UNTRII'..S

_-:.AUSTRALIA‘ Tasmanm - Dawd (_rould (03) 6228 2?1? (H{)bart) Malwlm

Walsh, (03) 6343 ?.4'}'? (Laum.esmn)

. Madhava Dasa, {03) 828—604)

& Jyou Sharma) (403) 434 ?343 Londun, Onm-w— Radhjka Parbhoo,;
Lt .(519} 4?4 2153; Markhmn Omano— Prabhupéda Dasa (V. B. Sharma),

L  (416) 294-9431; Salmon Arm, B.C. — Mukunda Madhava Dasa & Yasoda

i Priyd Devi Dist, 6191 'lmns C.mdda Hwy NW Salmon Arm B C. VIE
L 4M2 (no plmne) Tomnlo — Ramdmmda Raya Dasa & V]Sdkha i

' more than 100 cities.. Cumdct ISKCON Mcscow

. : GERMANY Hamburg — deagaum Dasa, +49 (40) 410-2848 or +49 (410%)
alini Dabl, (’%{J}) 299“1326 Sﬂvt.r Spmlg—— - :

1234? Vedic Cu]lural Mission, (040) 655 23 7Z,Weunar— Ka!hdrtnd L .
Rauch, Am Jakubsf‘rledhufl D-99423 !

.GREECE Greater Patras Area — Panagadi-tirtha 'Dasa {06) 963 29’4{:

HUNGARY* Lrter—- Torok Zolldn Bajesy Zs. u. 56, Lﬂu‘ 8196

_ITALY Beﬁ‘orte del C!nerm Centro Culturale Govmda Bhavan Mahavakya 4

Dz’zsa & Dwya Kalha Devi Dasi, (0?43) 951102

: JAMAICA W. INDIES: Kingston — Bhagavalanancla Dasa (809) 925 81’52

'l‘felawny —_— ISKCON Farm, Troy. P (9)

| JAPAN: Odawara — Jayananda Dasa & Bhaktin Kana, (0465) £

. Osaka — Satsvariipa Dasa & Jalangi Devi Dasi; (06) 352-0729

-MALAYSIA‘ Pasir. Gudang — Narastmha Dasa +60 (O'?) 251 3822 ;
4 MEXICO: Tijuana — Centro Cultural Hare Krishna, (66) 83- 7569
NFW IEALAND Hamllmn — Raghava Ca1tanyaDaqa, (07) 856 '}"(08

* Tauranga, Bay of Plenty — ISKCON Tauranga, (07} 549 1807

'POLAND Augustow Bhaktyatlta Dasa, +48 (087) 644-6147; Bualvstok—— .

. - Pracirananda Dasa, +48 (0601) 23-6470; Katowice —Yugala-Miirti Dasa,

 +48 (032) 255-8557; Kielce — Laksmsma Dasa, +48 (041) 331-7785; Lublin

o o Posana Dasa, +48 (081} 526 0685; Rzeszow —Vrndavana Candra Disa,

448 {01?) 346 53; Szezecin — Dharmadrasta Dasa, +48 (ﬂ‘}‘i) 34- 5204 |
'Walhrzych — Trisama Dasa, +48 (074) 23185

. S(}UTH AFR]LA Programs are held in more than ffly locallcms. For mtormd—

tion contact one of the centers in South Africa listed ‘on page 61. -
SWEDEN: Vasteras — Jonas Andreasson, (021 88007

it UNlT]:.D KIN(-DDM Regular gatherings take place in more T.hdl'l lwenty

mtle& To find the one nearest you, or for help in starting one, contacr
Bhaktlveda{}td_Buqk&, _Ll:d Reader Services D_{,p[ PO:Box 324,
‘Borehamwood, Herts,, WD6 1NB. Phone: (0181) 905-1244 -

*New or revised listing,



The International Society for Krishna Consciousness

GENTERS AROUND THE WORLD

Founder-Acarya: His Divine Grace A. C. Bhaktivedanta Swami Prabhupada

INDIA

Agartala, Tripura — Assam-Agartala Rd., Banamalipur, 799 001

Anmedabad, Gujarat — Satellite Rd., Gandhinagar Highway Crossing, 380 054/
Tel. (079) 676-9827, 674-4944 or -4945/ E-mail: jasomatinandan.acbsp@pamho.net

Allahabad, UP — Hare Krishna Dham, 161 Kashi Raj Nagar, Baluaghat 211 003/
Tel. (0532) 405294

Bangalore, KS — Hare Krishna Hill, 1 'R’ Block, Chord Rd., Rajaji Nagar 560 010/
Tel. (080) 332-1956/ Fax: (080) 332-4818/ E-mail: guesthouse@iskconbangalore.org

Bangalore, KS — ISKCON Sri Jaganath Mandir, No.5 Sripuram, 1st cross, Sheshadripuram,
Bangalore 560 020/ Tel. (080) 353-6867 or 226-2024 or 353-0102

Baroda, Gujarat — Hare Krishna Land, Gotri Rd., 390 021/ Tel. {0265) 310630/
Fax: (0265) 331012/ E-mail: iskcon.baroda@pamho.net

Belgaum, KS — Shukravar Peth, Tilak Wadi, 590 006

Bhubaneswar, Orissa — N.H. No. 5, IRC Village, 751 015/ Tel. (0674) 553517 or 555517 /
E-mail; iskconbbsr@usa.net

Bombay — (see Mumbai)

Calcutta — 3C Albert Rd., 700 017/ Tel. (033) 247-3757 or -6075/ Fax: (033) 247-8515/
E-mail; calcutta@pamho.net

Chandigarh — Hare Krishna Dham, Sector 36-B, 160 036/ Tel. (0172) 601590 or 603232/

Chennai, TN — 59, Burkit Rd., T. Nagar, 600 017/ Tel. (044) 434-3266/
Fax: (044) 434-5929/ E-mail: iskcon.chennai@pamho.net

Coimbatore, TN — Hare Krishna Land, 100 feet New Scheme Rd. (opp CIT), 641 014/ Tel. (0422)
826508 or -9/ E-mail; sarvaisvarya.jps@pamho.net

Dwarka, Gujarat — Bharatiya Bhavan, Devi Bhavan Rd., 361 335/ Tel. (02892) 34606/
Fax: (02892) 34319

Guntur, AP — Opp. Sivalayam, Peda Kakani 522 509

Guwahati, Assam — Ulubari Chariali, South Sarania, 781 007/ Tel. (0361) 545963/
E-mail: guwahati@pamho.net

Hanumkonda, AP — Neeladri Rd., Kapuwada, 506 011/ Tel. (08712) 77399

Haridwar, UP — Prabhupada Ashram, G. House, Nai Basti, Bhimgoda, 249401
(mail: P.0. Box 4)/ Tel. (0133) 422655 or 425849

Hyderabad, AP — Hare Krishna Land, Nampally Station Rd., 500 001/
Tel. (040) 474-4969 or -2018

Imphal, Manipur — Hare Krishna Land, Airport Rd., 795 001/ Tel. (0385) 221587

Indore, Madhya Pradesh — 101 Chetak Arch, 7 MG Road/ Tel. (0731) 529665

Jaipur, Rajasthan — ISKGON, Krishna Balaram Mandir, Dholai, Opp. Vijay Path, Mansarovar,
Jaipur 302 020/ Tel. (0141) 782765/ E-mail: iskcon@datainfosys.net

Katra, J&K — Srila Prabhupada Ashram, Srila Prabhupada Marg, Kalka Mata
Mandir (Vashnov Mata) 182 101/ Tel. (01991) 33047

Kurukshetra, HS — 369 Gudri Muhalla, Main Bazaar, 132 118/ Tel. (01744) 22806 or 23529

Lucknow, UP — 1 Ashok Nagar, Guru Govind Singh Marg, 226 018

Madras — (see Chennai)

Madurai, TN — 37 Maninagaram Main Road, 625 001/ Tel. (0452) 746472

Mangalore, K8 — Hare Krishna Center (ISKCON), Hillgrove (R}, Lady Hill, Chilimbi,
Mangalore 6/ Tel. (0824) 450021 or 452626

Mayapur, WB — Shree Mayapur Chandrodaya Mandir, Shree Mayapur Dham,
Dist. Nadia (mail: P.0. Box 10279, Ballyganj, Calcutta 700 019)/ Tel. (03472) 45239,
45240, or 45233/ Fax: (03472) 45238/ E-mail: mayapur.chandrodaya@pamho.net

Moirang, Manipur — Nongban Ingkhon, Tidim Rd./ Tel. 795133

Mumbai, Maharashtra (Bombay) — Hare Krishna Land, Juhu 400 049/ Tel. (022) 620-6860/
Fax: (022) 620-5214/ E-mail: iskcon.juhu@pamho.net; guest.house.bombay@pamho.net

Mumbai, Maharashtra— 7 K. M. Munshi Marg, Chowpatty, 400 007/ Tel. (022) 369-7228/
Fax: (022) 367-7941/ E-mail: radha.krsna.ms@pamho.net

Mumbai, Maharashtra — Shrusthi Complex, Mira Rd. (E), opposite Royal College, Thane,
401 107/ Tel. (022) 811-7795 or -7796/ Fax: (022) 811-8875

Nagpur, Maharashtra — Sri Sri Radha Gopinath Mandir, Plot No 1, Abhayankar Nagar Petrol
Pump, Abhayankar Nagar, 440 010/ Tel. (0712) 224180 or 224787

New Delhi — Sant Nagar Main Rd. (Garhi), behind Nehru Place Complex (mail: P. 0. Box 7061),
110 065/ Tel. (011) 623-5133/ Fax: (011) 621-5421 or 628-0067/
E-mail: kratu.acbsp@pamho.net; (Guesthouse) neelsunder@mantraonline.com

New Delhi — 14/63, Punjabi Bagh, 110 026/ Tel. (011) 541-0782

Noida, UP — B-40, Sector 58, 210 301/ Tel. (0118) 458-3464/
E-mail: premanjana.lok@pamho.net

Pandharpur, Maharashtra — Hare Krishna Ashram (across Chandrabhaga River), Dist. Sholapur,
413 304/ Tel. (0218) 623473

Patna, Bihar — Rajendra Nagar Rd. No. 12, 800 016/ Tel. (0612) 50765

Pune, Maharashtra — 4 Tarapoor Rd., Camp, 411 001/ Tel. (0212) 667259
Puri, Orissa — Bhakti Kuthi, Swargadwar/ Tel. (06752) 23740
Puri, Orissa — ISKCON, Bhaktivedanta Ashram, Sipasirubuli/ Tel. (06752) 24594/
E-mail: vanamali.jps@pamho.net
Secunderabad, AP — 27 St. John's Rd., 500 026/ Tel. (040) 780-5232 Fax: (040) 814021/
E-mail: sahadeva.brs@pamho.net
Silchar, Assam — Ambikapatti, Silchar, Cachar Dist., 788 004
Siliguri, WB — Gitalpara, 734 406/ Tel. (0353) 426619/ Fax: (0353) 526130/
E-mail: iskcon@de.vsnl.net.in
Sri Rangam, TN — 93 Anna Mandapam Rd., A-1 Caitanya Apartments, 620 006/ Tel. (0431) 433945
Surat, Gujarat — Rander Rd., Jahangirpura, 395 005/ Tel. (0261) 765891 or 765516 or 773386
Surat, Gujarat — Bhaktivedanta Rajavidyalaya, Krishnalok, Surat-Bardoli Rd. Gangapur,
P. 0. Gangadhara, Dist. Surat, 394 310/ Tel. (0261) 667075
Thiruvananthapuram (Trivandrum), Kerala— T.C. 224/1485, WG Hospital Rd., Thycaud,
695 014/ Tel. (0471) 328197/ E-mail: sarvaisvarya.jps@pamho.net
Tirupati, AP — K.T. Rd., Vinayaka Nagar, 517 507/ Tel. (08574) 20114/
E-mail: revathi.raman.jps@pamho.net
Udhampur, J&K — Srila Prabhupada Ashram, Prabhupada Marg, Prabhupada Nagar, 182 101/
Tel. (01992) 70298
Vallabh Vidyanagar, Gujarat — [SKCON, Opposite Polytechnic, 388 121/ Tel. (02692) 30796
Varanasi, UP — ISKCON, B 27/80 Durgakund Rd., near Durgakund Police Station, Varanasi 221 010/
Tel. (0542) 312062 or 222617
Vishakapatnam, AP — ISKCON, 7-5-108 Pandurangapuram Beach Rd., 530 003/
Tel. (0891) 528376/ E-mail: nitaisevini@hotmail.com
Vrindavan, UP — Krishna-Balaram Mandir, Bhaktivedanta Swami Marg, Raman Reti, Mathura Dist., 281
124/ Tel. (0565) 442478 or 442355/ Fax: (0565) 442596/ E-mail: 105146.1570@compuserve.com;
(Guesthouse) ganapati.gkg@pamho.net; (Gurukula) vgurukula@pamho.net
Warangal, AP — Mulugu Rd., Ayappa Pidipally, 506 007/ Tel. (08712) 26182
RURAL COMMUNITIES
Ahmedabad District, Gujarat (Hare Krishna Farm) — Katwada (contact ISKCON Ahmedabad)
Assam — Karnamadhu, Dist. Karimganj
Chamorshi, Maharashtra — 78 Krishnanagar Dham, Dist. Gadhachiroli, 442 603/ Tel. (0218) 623473
Hyderabad, AP — P. 0. Dabilpur Village, Medchal Tq., R.R. Dist., 501 401/ Tel. 552924
Indore, MP (Krishna-Balarama Mandir) — Hare Krishna Vihar, Nipania Village/ Tel. (731) 572794
Karnataka (Bhaktivedanta Eco-Village) — Nagodi P.0., Vollur Valley, Hosanagar Talug, Shivmoga
District, 577 425 (mail: Garuda Guha, Kollur, D.K. District, 576 220)
Mayapur, WB — (contact [SKCON Mayapur)
Vrindavan, UP — Vrinda Kund, Nandagaon, Dist. Mathura, U.P./ E-mail: vrinda@aol.com
ADDITIDNAL RESTAURANT
Caleutta — Hare Krishna Karma-Free Confectionary, 6 Russel Street, 700 071

CANADA

Calgary, Alberta— 313 Fourth St. N.E, T2F 353/ Tel. (403) 265-3302/ Fax: (403) 547-0795/
E-mail: sahadevs@cadvision.com

Edmonton, Alberta — 9353 35th Ave., TGE 5R5/ Tel. (403} 439-9999/
E-mail: jsharma@mail awinc.com

Montreal, Quebec — 1626 Pie X Boulevard, H1V 205/ Tel. & fax: (514) 521-1301/
E-mail: iskconmontreal@sprint.ca

Ottawa, Onfario — 212 Somerset St. E., K1N 6V4/ Tel. (613) 565-6544/ Fax: (613) 565-2575/
E-mail: 102623.2417@compuserve.com

Regina, Saskaichewan — 1279 Retallack 5t., S4T 2H8/ Tel. (306) 525-1640

Toronto, Ontario — 243 Avenue Rd., M5R 2J6/ Tel. (416) 922-5415/ Fax: (416) 922-1021/
E-mail: toronto@iskeon.net

Vancouver, B.C. — 5462 S.E. Marine Dr., Burnaby V5J 3G8/ Tel. (604) 433-9728/
Fax: (604) 431-7251; Govinda's Restaurant: (604) 433-2428/ E-mail: jaygo@direct.ca

RURAL COMMUNITY

Ashcroft, B.C. — Saranagati Dhama (mail: P.0. Box 99, YOK 1A0, attn: Uttama Devi Dasi)/
Tel. (250) 453-2307/ Fax: (250) 453-2622 [attn: (250) 453-2307)/
E-mail: devadeva@whkpowerlink.com

U.S.A.

+ Atlanta, Georgia — 1267 South Ponce de Leon Ave., N.E., 30306/ Tel. (404) 378-9234/

Fax: (404) 373-3381/ E-mail: 76415.175@compuserve.com

Note for international phone calls: When dialing from outside the country, drop the “0" that begins most cify codes (the numbers shown in parenthesas). Exceptions:
For Russia, the number to drop is the initial “8.” Telephone numbers include country codes, identified by a +. To save space, we've skipped the codes for North America (1) and India (91).
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CENTERS AROUND THE WORLD

Austin, Texas — 10700 Jonwood Way, 78753/ Tel. (512) 835-2121/
E-mail: iskconaustin@cs.com
Baltimore, Maryland — 200 Bloomsbury Ave., Catonsville, 21228/ Tel. & fax: (410) 744-1624
Berkeley, California — 2334 Stuart St.,, 94705/ Tel. (510) 540-9215/ E-mail: berkeley@com.org
Boise, Idaho — 1615 Martha St., 83706/ Tel. (208) 344-4274/
E-mail: arun_gupta@hp-boise-omd.om.hp.com
Bostan, Massachusetts — 72 Gommonwealth Ave., 02116/ Tel, (617) 247-8611/
Fax: (617) 266-3744/ E-mail: premananda@;juno.com
Chicago, Ilinois — 1716 W. Lunt Ave., 60626/ Tel. (773) 973-0900/ Fax: (773) 973-0526/
E-mail: chicago@iskcon.net
Columbus, Ohio — 379 W. Eighth Ave., 43201/ Tel. (614) 421-1661/ Fax: (614) 294-0545/
E-mail: malati.achsp@pamho.net
Dallas, Texas — 5430 Gurley Ave., 75223/ Tel. (214) 827-6330/ Fax: (214) 823-7264/
E-mail: txkrishnas@aol.com
* Denver, Golarado — 1400 Cherry St., 80220/ Tel. (303) 333-5461/ Fax: (303) 321-9052/
E-mail: nmd@com.org
Detroit, Michigan — 383 Lenox Ave., 48215/ Tel. (313) 824-6000/ Fax: (313) 822-3748/
E-mail: fmansion@flash.net
Gainesville, Florida— 214 N.W. 14th St., 32603/ Tel. (352) 336-4183/ E-mail: krishna@ain.org
Hartford, Connecticut — 1683 Main St., E. Hartford, 06108/ Tel. & fax: (860) 289-7252/
E-mail: bhaktirasa@poboxes.com
Honolulu, Hawaii — 51 Coelho Way, 96817/ Tel. (808) 595-3947/ Fax: (B08) 595-3433/
E-mail: iskconhawaii@ureach.com
Houston, Texas — 1320 W. 34th 5t., 77018/ Tel. (713) 686-4482/ Fax: (713) 686-0669/
E-mail: hktv@starmail.com
Kansas City, Missouri — Rupanuga Vedic College (Men's Seminary), 5201 The Paseo, 64110/
Tel. (B16) 361-6167 or (800) 340-5286/ Fax: (816) 361-0509/ E-mail: rve@rve.edu
Laguna Beach, California — 285 Legion St., 92651/ Tel. (949) 494-7029/ E-mail: tuka@rupa.com
Long Island, New York — 197 S. Ocean Avenue, Freepart, 11520/ Tel. (516) 223-4908/
E-mail: nimainitai@aol.com
Los Angeles, California — 3764 Watseka Ave., 90034/ Tel. (310) 836-2676/
Fax: (310) 839-2715/ E-mail: nirantara@juno.com
Miami, Florida — 3220 Virginia St., 33133 (mail: P.0. Box 337, Coconut Grove, FL 33233)/
Tel. (305) 442-7218/ Fax: (305) 444-7145
New Orleans, Louisiana — 2936 Esplanade Ave., 70119/ Tel. (504) 486-3583/
E-mail: rrk196820@cs.com
New York, New York — 305 Schermerhorn St., Brooklyn, 11217/ Tel. (718) 855-6714/
Fax: (718) 875-6127/ E-mail: ramabhadra@aol.com
New York, New York — 26 Second Avenue, 10003 (mail: P. 0. Box 2509, New York, NY 10009)/
Tel. (212) 420-1130/ E-mail: dayananda@msn.com
New York, New York — 114-37 Lefferls Bivdl., Queens 11420/ Tel. & fax; (718) 848-9010/
E-mail: sunandanadas@hotmail.com
Philadelphia, Pennsylvania — 41 West Allens Lane, 19119/ Tel. (215) 247-4600/
Fax: (215) 247-8702/ E-mail: vindavana@netreach.net
Philadelphia, Pennsylvania — 1408 South St., 19148/ Tel. (215) 985-9335/
E-mail: savecows@acl.com
Phoenix, Arizona — 100 5. Weber Dr., Chandler, 85226/ Tel. (480) 705-4900/ Fax: (480) 7054901/
E-mail: 105613.1744@compuserve.com
Poriland, Oregon — 2353 SE 54th Ave., Portland, OR 97215/ Tel. (503) 236-0417/
E-mail: portland_krishna@hotmail.com
§t. Louis, Missouri — 3926 Lindell Bivd., 63108/ Tel. (314) 535-8085/ Fax: (314) 535-0672/
E-mail: surapala@pamho.net
San Diego, California — 1030 Grand Ave., Pacific Beach, 92109/ Tel. (858) 483-2500/
Fax; (619) 483-0941/ E-mail: newgovardhan@cs.com
San Jose, California — 2990 Union Ave., 95124/ Tel. (408) 559-3197
Seattle, Washington — 1420 228th Ave. 5.E., Issaquah, 88027/ Tel. (425) 381-3293/
Fax: (425) 868-8928/ E-mail: haribol@iskcon.net
Spanish Fork, Utah — Krishna Temple Project & KHQON Radio, 8628 S. State Rd., 84660/
Tel. (B01) 798-3559/ Fax: (B01) 798-9121/ E-mail: carudask@burgoyne.com
Tallahassee, Florida — 1323 Nylic 5t., 32304/ Tel. & fax: (850) 224-3803/
E-mail: haridas. thakur.hdg@pamho.net
Tampa, Florida — 1205 E. Giddens Ave., 33603/ Tel. (813) 234-8841
Towaco, New Jersey — 100 Jacksonville Rd. (mail: P.0. Box 109), 07082/ Tel. & fax; (973) 299-0970/
E-mail: mrugesh_shroff@merck.com
Tucson, Arizona— 711 E. Blacklidge Dr., 85719/ Tel. {520) 792-0630/ Fax: (520) 791-0906/
E-mail: 105613.1744@compuserve.com
Washinglon, D.C. — 1009 Noyes Dr., Silver Spring, MD 20910/ Tel. (301) 562-9662 or 765-3155/
Fax; (301) 765-8157/ E-mail: hpress@compserve.com
Washinglon, D.C. — 10310 Oaklyn Dr., Potomac, Maryland 20854/ Tel. (301) 299-2100/
Fax: (301) 299-5025/ E-mail: potomac@pamho.net

RURAL COMMUNITIES
Alachua, Florida (New Raman Reti) — P.0. Box 819, 32616/ Tel. (304) 462-2017/
Fax: (304) 462-3468/ E-mail: alachua@pamho.net
Carriere, Mississippi (New Talavan) — 31492 Anner Road, 39426/ Tel. (601} 749-9460 or 799-1354/
Fax; (601) 799-2924/ E-mail: talavan@fnbop.com
Gurabo, Puerto Rico (New Govardhana Hill) — P.0. Box 1338, 00778/ Tel. (787) 737-3917/
E-mail: nrshingha@aol.com
Hillsborough, North Carolina (New Goloka) — 1032 Dimmocks Mill Rd., 27278/
Tel. (919) 732-6492/ Fax: (919) 732-8033/ E-mail: bkgoswami@compuserve.com
Moundsville, West Virginia (New Vrindavan) — R.D. No. 1, Box 319, Hare Krishna Ridge, 26041/
Tel. (304) 843-1600; Guest House, (304) 845-5905/ Fax: (304) 854-0023/
E-mail: palaceofgold@junc.com

Mulberry, Tennessee (Murari-sevaka) — 532 Murari Lane, 37359/ Tel. & fax: (931) 759-6888/
E-mail: giridhari108&hotmail.com
Port Royal, Pennsylvania (Gita Nagari) — R.D. No. 1, Box 839, 17082/ Tel. & fax: (717) 527-4101/
E-mail: acyutadasi@acsworld.net
ADDITIONAL RESTAURANTS
Alachua, Florida — Govinda's, 14603 Main 5t., 32615/ Tel. (904) 462-4500/ Fax: (904) 418-3524
Eugene, Oregon — Govinda's Vegetarian Buffet, 270 W. 8th St., 37401/ Tel. (503) 686-3531
Gainesville, Florida — Balaji Indian Cuisine, 2106 SW 34th St., 32608/ Tel. (352} 378-2955
Greensboro, North Caralina — Govinda's, 332 South Tate 5t/ Tel. (336) 373-8809
San Juan, Puerto Rico — Gopal, 2018 Galle Tetuan, Viejo San Juan, 00901/ Tel. (787) 724-0229

EUROPE
UNITED KINGDOM AND IRELAND

Belfast, Northern Ireland — Brooklands, 140 Upper Dunmurray Lane, BT17 OHE/
Tel. +44 (01232) 620530

Birmingham, England — 84 Stanmare Rd., Edgbaston, B16 9TB/ Tel. +44 (0121) 420-4393

Cardiff, Wales — 18 Greenfield Place, Caerphilly, Mid Glamorgan/ Tel. +44 (02920) 831579

Gork, Ireland — Highland Cottage, 81, Lower Glanmire Road, Cork City/ Tel. (021) 552976/
E-mail: cork@pamho.net

Coventry, England — Kingfield Rd., Radford, West Midlands (mail: 19 Gloucester St., GY1 3BZ)/
Tel. +44 {01203) 552822 or 555420/ E-mail: haridas kds@pamho.net

Glasgow, Scotland — Karuna Bhavan, Bankhouse Rd., Lesmahagow, Lanarkshire, ML11 OES/
Tel. +44 (01555) 894790/ Fax: +44 (01555) 894526/ E-mail: 106225.2716@compuseve.com

Leicester, England — 21/21A Tharesby 5t.,, North Evington, LES 4GU/
Tel. & fax: +44 (0116) 236-7723/ E-mail: gauranga.sundara@pamho.net

Liverpool, England — 1144 Bold St., Merseyside, L1 4HY/ Tel. +44 (0151) 512-931%/
E-mail: liverpool@iskcon.net

London, England (city) — 9-10 Soho St., W1D 3DL/ Tel. +44 (020) 437-3662; residential /pujaris,
7439-36086; shop, 7287-0263; Govinda's Restaurant, 7437-4028/ Fax: +44 (020) 7439-1127/
E-mail: london@pamho.net

London, England (couniry) — Bhakfivedanta Manor, Dharam Marg, Hilfield Lane, Watford, Herts,
WD2 BEZ/ Tel. +44 (01923) 857244/ Fax; +44 (01923) 852896/ E-mail: bhaktivedanta.
manor@pamho.net; (for rooms:) accommodations.requests@pamho.net

London, England (south) — 42 Enmore Road, South Norwood, SE25/ Tel. +44 (0181) 656-4296
or 654-3138

Manchester, England — 20 Mayfield Rd., Whalley Range, M16 8FT/ Tel. +44 (0161) 226-4416/
Tel. & fax: +44 (0161) 860-6117/ E-mail: krishna.dharma@pamho.net

Newcastle Emiyn, West Wales — Ger-y-nant, Penrhiwpal, Rhydlewis, Near Newcastle Emiyn,
SA44 500/ Tel. & fax: +44 (01239) 851178/ E-mail: mkramadasabes_uk@yahoo.co.uk

Newcastle upon Tyne, England — 304 Westgate Rd., NE4 6AR/ Tel. +44 (0191) 272-1911

Plymouth, England — 2 Windermere Crescent, Derriford, Devon, PLG SHX/ Tel (01752) 776708/
E-mail: dhirasanta@pamho.net

Romford, England — 3 Rowan Walk, Hornchurch, Essex, RM11 2J4/ Tel. +44 (01708) 454002
RURAL COMMUNITIES

Lisnaskea, Northern Ireland — Govindadvipa Dhama, ISKCON Inisrath Island, BT92 9GN, Co.
Fermanagh/ Tel. +44 (013657) 21512 or 22682/ E-mail: 105400.2653@compuserve.com

Londan, England — (contact Bhaktivedanta Manor)

(Krishna conscious programs are held regularly in more than twenty other cities in the UK.
For information, contact Bhaktivedanta Books Ltd., Reader Services Dept., P.0. Box 324,
Borehamwood, Herts WD6 1NB/ Tel. +44 [0181] 905-1244/ www.iskcon.org.uk)

ADDITIONAL RESTAURANT
Dublin, Ireland — Govinda’s Restaurant, 4 Aungier St., Dublin 2/ Tel, +353 (01} 475-0309/
E-mail: pragosa@connect.ie

AUSTRALASIA
AUSTRALIA
Adelaide — 25 Le Hunte St., Kilburn, SA 5084/ Tel. +61 (08) 8359-5120/ Fax: (08) 8359-5149
E-mail: adelaide@pamho.net
Brisbane — 95 Bank Rd., Graceville (mail: P.0. Box 83, Indurupilly), OLD 4068/
Tel. +61 (07) 3379-5455/ Fax: +61 (07) 3379-5880/ E-mail: brisbane@pamho.net
Canberra — 1 Quick St., Ainslie, AGT 2602 (mail: P.0. Box 1411, Ganberra, ACT 2601)/
Tel, & fax; +61 (02) 6262-6208/ E-mail: adi@actweb.net
Melbourns — 197 Danks St. (mail: P.0. Box 125), Albert Park , VIC 3206/ Tel. +61 (03) 9699-5122/
Fax: +61 (03) 9690-4093/ E-mail: melbourne@pamho.net
Newcastle —28, Bull 5t., Mayfield, NSW 2304/ Tel. +51 (02) 4967-7000/
E-mail: shyamananda_das@hotmail.com.au
Perih — 144 Railway Parade (corner of The Sirand) [mail: P.0. Box 102], Bayswater, WA 6053/
Tel. +61 (08) 9370-1552 Fax: +61 (08) 9272-6636/ E-mail: perth@pamho.net
Sydney — 180 Falcon St., North Sydney, NSW 2060 (mail: P.0. Box 459, Cammeray, NSW 2062)/
Tel. +61 (02) 9959-4558/ Fax: +61 (02) 9957-1893/ E-mail: sraduucp@sraddha.dialix.oz.au
RURAL COMMUNITIES
Bambra (New Mandagram) — Oak Hill, Dean's Marsh Rd., VIC 3241/
Tel. +61 (052) 887383/ Fax: +61 (052) 887309
Gessnock, NSW — New Gokula Farm, Lewis Lane (off Mount View Rd., Millfield, near Cessnock
[mail: P.0. Box 399, Cessnack]), NSW 2325/ Tel. +61 (02)4998-800/ Fax: (Sydney temple)
Murwillumbah (New Govardhana) — Tyalgum Rd., Eungella (mail: P.0. Box 685), NSW 2484/
Tel. & fax: +61 (02) 6672-6579/ Fax: +61 (02) 6672-5498
RESTAURANTS
Adelaide — Hare Krishna Food for Life, 79 Hindley St., SA 5000/ Tel. +61 (08) 8231-5258
Brishane — Govinda's, 99 Elizabeth St., 1st floor, QLD 4000/ Tel. +61 (07) 210-0255



CeNTERS AROUND THE WORLD

Brishane — Hare Krishna Food for Life, 190 Brunswick St., Fortitude Valley, QLD/Tel. +61 {07) 854-
1016/ E-mail: brisbane@pamha.net
Darlinghurst — Govinda's Upstairs,12 Darfinghurst Road, NSW 2010/ Tel. +61 {02) 9380-5162
Melbourne — Crossways, 1st Floor, 123 Swanston St., YIC 3000/ Tel. +61 {03) 9650-2939/
E-mail: crossways@iskcon.net
Melbourne — Gopal's, 139 Swanston St., VIC 3000/ Tel. +61 (03) 9650-1578
Mew Castle — Krishna's Vegetarian Gafe, 110 King Street, comer of King & Wolf Streets, NSW 2300
Tel. +61 (02) 4929-6900
Perth — Hare Krishna Food for Life, 200 William St., Northbridge, WA 6003/
Tel. +61 (08) 9227-1684/ E-mail: perth@pamho.net
Sydney — Hare Krishna Food for Life, 5298 King St., Newtown, NSW 2042/
Tel. +61 (02) 9550-6524
NEW ZEALAND, FIJI, AND PAPUA NEW GUINEA
Christchurch, NZ — 83 Bealey Ave. {mail: P.0. Box 25-190, Christchurch)/ Tel. +64 (03) 366-5174/
Fax: +64 (03) 366-1965/ E-mail: iskconchch@clear.net.nz
Labasa, Fiji — Delailabasa (mail: P.0. Box 133)/ Tel. +679 812912/ E-mail: fiji@pamho.net
Lautoka, Fiji — 5 Tavewa Ave. (mail: P.0. Box 125)/ Tel. +679 664112/ Fax: +679 663039/
E-mail: fiji@pamho.net
Port Moreshy, Papua New Guniea — Section 23, Lot 46, Gordonia 5t., Hohola (mail: P. 0. Box 571,
POM NCD)/ Tel. +675 259213
Rakiraki, Fijl — Rewasa, Rakiraki (mail: P.0. Box 204)/ Tel. +679 634243/ E-mail: fiji@pamho.net
Suva, Fiji — Joyce Place, Off Pilling Rd. Nasinu 7% miles, Samabula (mail: P.0. Box 2183,
Gov't Bldgs.)/ Tel: +679 393 599/ E-mail: vdas@govnet.gov.fj
Wellington, NZ — 105 Newlands Rd., Newlands (mail: P.0. Box 2753)/ Tel. +64 (04) 478-1414

RURAL COMMUNITY
Auckland, NZ (New Varshan) — Hwy. 28, Riverhead, next to Huapai Golf Course
(mail: R.D. 2, Kumeu, Auckland)/ Tel. +64 {09) 412-8075/ Fax: +64 (09) 412-7130
RESTAURANTS
Auckland, NZ — Gopal's, 246 Queen St/ Tel. +64 (09) 306-4143
Lahasa, Fiji — Hare Krishna Restaurant, Naseakula Road/ Tel. +679 811364
Lautoka, Fiji — Gopal's, Corner of Yasawa St. and Naviti St./ Tel. +679 662990
Suva, Fiji — Hare Krishna Vegetarian Restaurant, Dolphins FNPF Place, Victoria Parade/
Tel. +679 314154/ E-mail: vdas@govnet.gov.fj
Suva, Fiji — Hare Krishna Vegetarian Restaurant, Opposite University of the South Pacific,
Laucala Bay RdJ Tel. +679 311683/ E-mail: vdas@govnet.gov.fj
Suva, Flji — Hare Krishna Vegetarian Restaurant, 18 Pratt St./ Tel. +679 314154
Suva, Fiji — Hare Krishna Vegetarian Restaurant, 82 Ratu Mara Rd., Samabula/ Tel. +679 386333
Suva, Fiji — Hare Krishna Vegetarian Restaurant, Terry Walk, Gumming St./ Tel. +679 312295

EUROPE (partial list)*

Amsterdam — Van Hilligaertstraat 17, 1072 JX/ Tel. +31 (020) 675-1404/ Fax: +31 (020} 675-1405/
E-mail: amsterdam@pamho.net

Barcelona — Plaza Reial 12 Entlo 2, 08002 Tel, +34 93 302-5194

Bergamo, Italy — Villaggio Hare Krishna, (da Medolago strada per Terno d'lsola) 24040 Chignalo
d'lsola (BG)/ Tel. +39 (035) 494-0706/ Fax: +39 (035) 494-0705/
E-mail: villagio.hare krsna@pamho.net

Berlin — Cuvrystrasse 1, 10997/ Tel. & fax: +48 (030) 536 98789/ E-mail: hariballabha.hks@hbt.se

Budapest — Mariaremetei ut. 77, 1028 I/ Tel. & fax: +36 (01) 275-8140/
E-mail:100263.3167@compuserve.com

Copenhagen (Hillerad) — Bauneve] 23, 3400 Hillerad/ Tel. +45 4828-6446/ Fax: +45 4828-7331/
E-mail: iskcon.denmark@pamho.net

Gutenstein, Austria — Vedisches Kulturzeutrum, Markt 58, 2770/ Tel. & fax: +43 (02) 634-7731/
E-mail: austria@pamho.net

Helsinki — Ruoholahdenkatu 24 O (1l krs) 00180/ Tel. +358 (9) 694-9879/ Fax; +358 (9) 694-9837/
E-mail: krishna@saunalantifi

Lisbon — Rua Dona Estefania, 91 R/C 1000 Lishoa Tel. & fax: +351(01) 314-0314 or
352-0038/ E-mail: dhira_krsna_das@mail pt

Madrid — Esplritu Santo 19, 28004 Madrid/ Tel. +34 91 521-3096

Dslo — Jonsrudve] 1G, 0274/ Tel. +47 (022) 552243/ Fax: +47 (022) 558172

Paris — 31 rue du docteurJean Vaquier, 93160 Noisy le Grand/ Tel. & fax: +33 (01) 4303-0951/
E-mail: nitai.gaurasundara.tkg@pamho.net

Prague — Jilova 290, Praha 5-Zlicin 155 21/ Tel. +42 (02) 5795-0391 or -0401/
Fax: +42 (02) 302-1628/ E-mail: prague@pamho.net

Rome — Hare Krishna Forum, Piaza Campo de’ Fiori 27, 00186/ Tel. +39 (06) 683-2660

Septon-Durbuy, Belgium — Chateau de Petite Somme, B-5940/ Tel. +32 (086) 322926/
Fax: +32 (086) 322929/ E-mail: radhadesh@pamho.net

Stockholm — Fridhemsgatan 22, 11240/ Tel. +46 (08) 654-9002/ Fax: +46 (08) 650-881

Vienna — Bhaktivedanta-Zentrum Wien, Roetzergaase 34/3, 1170/ Tel. & fax: +43 (01) 481-9212/
E-mail: vienna@pamho.net

Warsaw — Mysiadlo, k. Warszawa, 05-500 Piaseczno, ul. Zakret 11 (mail: MTSK, 02-770,
Warszawa 130, PO, Box 257)/ Tel. +48 (022) 750-7797 or -8248/ Fax: +48 (022) 750-8249/
E-mail: warsaw@pamho.net

Ziirich — Bergstrasse 54, BO30/ Tel. +41 (01) 262-3388/ Fax: +41 (01) 262-3114/
E-mail: kgs@pamho.net
RURAL COMMUMITIES

France (La Nouvelle Mayapura) — Domaing d'Oublaisse, 36360, Lucay le Méle/
Tel. +33 (02) 5440-2395/ Fax: +33 (02) 5440-2623/ E-mail: argm@wanadoo.fr

Germany (Nava Jiyada Nrsimha Ksetra) — Zielberg 20, 94118 Jandelsbrunn/ Tel +49 (08583) 316/
Fax: +49 (08583) 1671
Italy (Villa Vrindavan) — Via Comunale Scopeti 108, 50026 San Casciano in Val di Pesa (FL)/
Tel. +39 (055) 820054/ Fax: +39 (055) 828470
Spain (New Vraja Mandala) — (Santa Clara) Brihuega, Guadalajara/ Tel. +34 949 280436/
E-mail: new.vrajamandala@pamho.net
ADDITIONAL RESTAURANTS
Barcelona — Restaurante Govinda, Plaza de la Villa de Madrid 4-5, 08002/ Tel. +34 (93) 318-7729
Copenhagen — Govinda's, Nerre Farimagsgade 82, DK-1364 Kbh K/ Tel. +45 3333 7444
Milan — Govinda's, Via Valpetrosa 5, 20123/ Tel. +39 (02) 862417
Dslo — Krishna's Guisine, Kirkeveien 598, 0364/ Tel. +47 (02) 260-6250
Vienna — Govinda, Lindengasse 2A, 1070/ Tel. +43 (01) 522-2817
Ziirich — Preyergrasse 16, 8001/ Tel. +41 (01) 251-8853

COMMONWEALTH OF INDEPENDENT STATES (partial list)*

Kiev — ul. Menjinskogo, 21-b., 252054/ Tel. +380 (3044) 244-4944/ E-mail: kiev@pamho.net
Moscow — 8/3, Khoroshevskoye sh., 125284 (mail: P.0. Box 69)/ Tel. +7 (095) 255-6711/
Fax: +7 (095) 945-3317

ASIA (partial list)*

Dhaka, Bangladesh — 5 Chandra Mohon Basak St., Banagram, 1203/ Tel, +880 (02) 236249

Hang Kang — 27 Chatham Rd. South, 6/F, Kowloon/ Tel. +852 (2) 7396818/
Fax: +852 (2) 724-2186/ E-mail: iskcon.hong.kong@pronto.pamho.net

Jakarta, Indonesia — P.0. Box 2694, Jakarta Pusat 10001/ Tel. +62 (021) 489-9646

Kathmandu, Nepal — Budhanilkantha (mail: GPO Box 3520/ Tel. +977 (01) 373790 or 373786/
Fax: +977 (01) 372876 (Attn: ISKCON)/ E-mail: iskcon@wlink.com.np

Kuala Lumpur, Malaysia — Lot 9901, Jalan Awan Jawa, Taman Yarl, off 5% Mile, Jalan Kelang Lama,
Petaling/ Tel. +60 (03) 780-7355, -7360, or -7369/ Fax: +60 (03) 781-1644/
E-mail: uttama.caitanya.jps@pamho.net

Manila, Philippines — 52 Copenhagen St., Merville Park Subdivision, Paranaque, Metro Manila
1700/ Tel. +63 (02) 824-5247/ E-mail: sridam.gds@pamho.net

Myitkyina, Myanmar — ISKCON Sri Jagannath Temple, Bogyoke Street, Shansu Taung, Myitkyina,
Kachin State/ E-mail: sdas108@hotmail.com

Tel Aviv, Israel — 16 King George St. (mail: P. 0. Box 48163, Tel Aviv 61480)/
Tel. +972 (03) 528-5475 or 629-9011/ Fax: +972 (03) 629-9011

Tokyo, Japan — 4-19-6 Kamitakada Nakano 1F, 164 Tokyo (Subarhu Building)/
Tel. +81 (03) 5343-3147 or -3811/ Fax: +81 (03) 5343-3812

LATIN AMERICA (partial list)*

Buenos Aires, Argentina — Centro Bhaktivedanta, Andonaegui 2054 (1431)/ Tel. +54 (01) 523-4232/
Fax: +54 (01) 523-8085/ E-mail: iskcon-ba@gopalnet.com

Georgelown, Guyana — 24 Uitviugt Front, West Coast Demerara

Guayaquil, Ecuador — 6 de Marzo 226 or V. M. Rendon/ Tel. 4593 {04) 308412 or 309420/
E-mail: guruman|@ecua.net.ec

Lima, Peru — Schell 634 Miraflores/ Tel. +51 (014) 444-2871/ E-mail: limandir@inictel.gob.pe

Mexico City, Mexico — Tiburcio Montiel 45, Colonia San Miguel, Chapultepec DUF, 11850¢
Tel. & fax: +52 (5) 271-1953/ E-mail: mexico@pamho.net

Rio de Janeiro, Brazil — [contact ISKCON Teresopolis: GP 92430, Varzea, CEP 25951 970/
Tel. +55(021) 262-8208]

San Salvadar, El Salvador — (mail: Apartado Postal 1506)/ Tel. +503 780799

$ao Paulo, Brazil — Av. Angelica, 2583, Santa Cecelia, GEP 01227 200/ Tel. +55 (011) 259-7352

AFRICA (partial list)*

Accra, Ghana — Samsam Rd., Off Accra-Nsawam Hwy., Medie (mail: P.0. Box 11686, Accra North)

Cape Town, South Africa — 17 St. Andrews Rd., Rondebosch 7700/ Tel. +27 (021) 689-1528/
Fax: +27 (021) 686-8233/ E-mail: cape.town@pamho.net

Durban, Sauth Africa — 50 Bhaktivedanta Swami Circle (mail: P.0. Box 55003}, Chatsworth,
4030/ Tel. +27 (031) 403-3328/ Fax: +27 (031) 403-4429/ E-mail: iskcon.durban@pamho.net

Johannesburg, South Africa— 7971 Capricon 5t. (Entrance on Nirvana Or.), Ext. 9, Lenasia
{mail: P.0. Box 926, Lenasia, 1820)/ Tel. +27 (011) 854-1975 or 852-3176/
Tel. & fax: +27 (011) 852-3176/ E-mail: iskconjh@iafrica.com

Johannesburg, South Africa — 58 Kingston Ave., Auckland Park/ Tel. +27 (011) 726-1168 or
(083) 231-0878/ E-mail: iskconcj@iafrica.com

Lagos, Nigeria — 12, Gani Williams Close, off Osolo Way, Ajaco Estate 7/8 Bus stop, International
Airport Express Rd. (mail: P.0. Box 8793, Marina)/ Tel. & fax +234 (01) 876169/

Mombasa, Kenya — Hare Krishna House, Sauti Ya Kenya and Kisumu Rds. (mail: P.0. Box 82224,
Mombasa)/ Tel. +254 (011) 312248

Nairobi, Kenya — Muhuroni Close, off West Nagara Rd. (mail: P.0. Box 28948)/
Tel. +254 (02) 744365/ Fax: +254 (02) 740857

Phoenix, Mauritius — Hare Krishna Land, Pont Fer (mail: P. 0. Box 108, Quartre Bornes)/
Tel. +230 696-5804/ Fax: +230 686-8576/ E-mail: iskcon.hki@bow..intnet. mu

Port Elizabeth, South Africa — 15 Whitehall Court, Westem Rd., 6000

Port Harcourt, Nigeria — Umuebule 11, 2nd tarred road (mail: P.0. Box 4423, Trans Amadi

Pretoria, South Africa — 1189 Church St., Hatfield, 0083 (mail: P.0. Box 14077, Hatfield, 0028)/
Tel. & fax; +27 (12) 342-6216/ E-mail: iskconpi@global co.za

RURAL COMMUNITY
Mauritius (ISKCON Vedic Farm) — Hare Krishna Rd., Vrindaban, Bon Acceuil/ Tel. +230 418-3955

% Newlisting @ Temples with restaurants or dining e Revised listing  *(The full list appears in the Jan/Feb and Jul / Aug issugs.)
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Religion Versus Faith

IN 1969, JUST A FEW YEARS after Srila Prabhu-
pada started his movement in the West, he pre-
pared a test for his disciples. Those who passed
the test would receive a Bhakti Sastri degree, sig-
nifying their understanding of the basic philoso-
phy of Krsna consciousness.

I came across the test recently and was sur-
prised to find that eight of its fifteen questions deal
with the same point: How to distinguish between
religion and faith. Srila Prabhupada obviously felt
this was an extremely important point.

Prabhupada taught that Krsna conscious-
ness—God consciousness—is different from what
is generally called religion. Taking up the prac-
tices of Krsna consciousness is not the same as
converting from one religion to another. Hare
Krsna devotees never say they converted from
Christianity, Judaism, or some other faith. Prabhu-
pada came not to make converts to Hinduism, he
would say, but to give genuine spiritual knowledge.

Because Krsna consciousness is the eternal
function of the soul, it can’t be changed, as we
might change our beliefs from one religion to
another. We are all spiritual beings, by nature
servants of God. To be Krsna consciousness is to
understand our true nature and act accordingly.
It’s that simple.

Our Krsna consciousness is already there; we
simply have to awaken it. We can’t remove Krsna
consciousness from our very being any more than
we can stop breathing, or any more than we can
remove sweetness from sugar or liquidity from
water.

The Sanskrit word dharma is sometimes
translated as “religion,” but dharma actually
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means “essential characteristic.” The dharma of
fire is heat; the dharma of the soul is service to
God.

Service is inescapable because it’s intrinsic
to the soul. We try to avoid service to God, but
we're forced to serve Him indirectly through our
subordination to His material energy. We might
declare that we can live without serving others,
but we must at least admit that we’re unwilling
servants of time, moving us unimpeded toward
death.

Krsna consciousness can rightly be called a
science. Students of Krsna consciousness are
studying truth, or the nature of reality. The soul’s
eternal function of service is a reality that shines
forth whether we call ourselves Hindu, Christian,
Buddhist, Muslim, Jew, or atheist.

Religious traditions are meant to awaken us
to the one true religion: service to God. Srimad-
Bhagavatam says that the best religion brings us
to pure, uninterrupted, unmotivated loving ser-
vice to God. It doesn’t say that the best religion
is Hinduism, a word absent from the Vedic scrip-
tures. The religion promoted by the Vedas is called
sanatana-dharma, the eternal occupation of the
soul.

The strife between adherents of various reli-
gions will end when everyone understands this
non-sectarian, scientific definition of religion.
Srila Prabhupada wrote dozens of books to en-
lighten people about this principle. Those books
are available all over the world to anyone eager
to rise above temporary religious designations
and move on to eternal, universal truths.

—Nagaraja Dasa
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Vedic Thoughts

There are many instances in the
transcendental histories of the world
of an impersonalist who has later
become a devotee. But a devotee has
never become an impersonalist.
This very fact proves that on the
transcendental steps, the step occupied
by a devotee is higher than
the step occupied by an impersonalist.
His Divine Grace

A. C. Bhaktivedanta Swami Prabhupada
Srimad-Bhagavatam 1.18.16, Purport

*

Those who are afraid of
material existence worship
Vedic literature. Some worship smrti,
the corollaries to Vedic literature,
and others worship the Mahabharata.
As far as I am concerned,

I worship Maharaja Nanda, the father
of Krsna, in whose courtyard
the Supreme Personality of Godhead,
the Absolute Truth, is playing.

Raghupati Upadhyaya
Padyavali 126

*

Fora person devoid of
devotional service, birth in a
great family or nation, knowledge
of revealed scripture, performance
of austerities and penance,
and chanting of Vedic mantras are
like the ornaments on a dead body.
Such ornaments simply serve
the concocted pleasures of the
general populace.

Hari-bhakti-sudhodaya 3.12

It one is unhappy to see the
distress of other living beings
and happy to see their happiness,
his religious principles are
appreciated as imperishable by
exalted persons who are
considered pious and benevolent.

_ St Dadhici Muni
Srimad-Bhagavatam 6.10.9

L 2

Those who seriously follow
the methods of achieving Me that I have
personally taught attain freedom
from illusion, and upon reaching
My personal abode at last perfectly
understand the Absolute Truth.

! Lord $1i Krsna
Srimad-Bhagavatam 11.20.37

*

Even though liberation destroys
the bondage of material existence,
I have no desire for liberation
in which I would forget that You are
the master and I am your servant.

S$ri Hanuman to Lord Ramacandra
Cited in Bhakti-rasamyta-sindhu 1.2.49

+

Pure 1ove for Krsna is eternally
established in the hearts of living entities.
It is not something to be gained
from another source. When the
heart is purified by hearing and chanting
[about Krsna], the living entity
naturally awakens.

~ Lord Sri Caitanya Mahaprabhu
Sri Caitanya-caritamrta, Madhya 22.107

Send your favorite quotations fo:
Vedic Thoughts, Back to Godhead, P.O. Box 430, Alachua, FL 32616, USA.
Or Vedic Thoughts, Back to Godhead, 33 Janki Kuiir,
Next to State Bank of Hyderabad, Juhu, Mumbai 400 049, India.
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mail orders outside the USA. Inquire for
air-mail postage outside the USA.

1986 January, August

1987 May, June, August

1988 June, August, September, October,
November, December

1989 Jan/Feb, March, April, May, June, July, August,
September, October

1991 Sept/Oct, Nov/Dec

1992  Jan/Feb, March/April, July/August, Nov/Dec

1993 March/April, May/June, July/August

1994 Jan/Feb, March/April, May/June, July/August,

i ! 10hy ! Sept/Oct

Aheam 1 s 1995 Jan/Feb, March/April, July/August, Sept/Oct

1996 Jan/Feb, May/June, July/August, Sept/Oct, Nov/Dec

1997 May/June, July/August, Sept/Oct

1998 Jan/Feb, March/April, May/June, Sept/Oct,
Nov/Dec

1999 Jan/Feb, March/April, May/June, July/August,
Sept/Oct, Nov/Dec

2000 Jan/Feb, Sept/Oct, Nov/Dec



