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L E T T E R S

I happened to come across a
brief article in an astrological
magazine in Malayalam language,
which I found contradictory. It
mentioned that all living beings
and natural gifts such as all non-
living things, the various univer-
sal existences and creations namely
water, earth, fire, vayu (ether not
mentioned) are created by Lord
Çiva). My humble self has been
under the impression that what-
ever—I repeat “whatever”—we
find on planet earth are creations
of Lord Brahmä, and even he was
taught the technique and given
paraphernalia for creation (ani-
mate and inanimate) by Lord
Viñëu dwelling supreme in his spiri-
tual abode. Does BTG concur on
the question of creation?

I have another question. This
refers to your editorial “Money or
Devotion—what do you choose?”
(April 2009).

Honestly, it is difficult to answer
either “yes” or “no” to this ques-
tion. We are living in Kali-yuga,
and we need money the most in
our material existence. But for
Lord Çiva’s supply of money for
our purchase of essential neces-
saries for keeping body and soul fit
and fine, what any other solution
is there without money?

In contrast, Lord Kåñëa warns,
“In case His devotees earn and use
the moneyed rich, he will destroy
the greed for riches just because
possession of money in abundance
will make them lusty, angry and
falsely proud. But why the Lord
Himself transformed His closest
friend, poorest of the poor,
Sudämä (Kuchela), extremely rich
overnight still remains a mystery. I
remember to have written this
doubt to BTG earlier, but no reply

appeared in any issue subsequently.
P.K.V. Menon, Kerala

By email

OUR REPLY: The Çrémad-
Bhägavatam describes the events
that led to the start of creation by
Lord Brahmä in the following way:

Originally, there is only Lord
Viñëu lying on Ananta-çeña. From
His navel springs forth a subtle
form of the fruitive activities of liv-
ing entities in the shape of a bud of
a lotus flower. Lord Brahmä is
seated on top of this flower. But he
is in ignorance about his source.
The Çrémad-bhägavatam (3.8.21) ex-
plains, “Thereafter, being unable to
achieve the desired destination, he
retired from such searching and
came back again to the top of the
lotus. Thus, controlling all objec-
tives, he concentrated his mind on
the Supreme Lord.” Then the next
verse expalins, “At the end of
Brahmä’s one hundred years, when
his meditation was complete, he de-
veloped the required knowledge,
and as a result he could see in his
heart the Supreme within himself,
whom he could not see before with
the greatest endeavor.”

When the Lord communicated
with Brahmä, He said, “O Brahmä,
situate yourself in penance and
meditation and follow the principles
of knowledge to receive My favor.
By these actions you will be able to
understand everything from within
your heart.” (Bhäg. 3.9.30) Then,
about empowering Brahmäjé, He
says, “Since you have desired to in-
crease the population innumerably
and expand your varieties of service,
you shall never be deprived in this
matter because My causeless mercy
upon you will always increase for all
time. (Bhäg. 3.9.34) He again adds,
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“By following My instructions you
can now generate the living entities
as before, by dint of your complete
Vedic wisdom and the body you
have directly received from Me, the
supreme cause of everything.” (Bhäg.
3.9.43)

Thus, it is clear that Lord Viñëu
empowers Lord Brahmä for the
purpose of creation.

Answer to your second question:
It is a common (mis)conception

that Lord Çiva bestows earthly
riches and Lord Kåñëa only takes
them away (hence the name Hari,
“one who takes away”). Even a cur-
sory reading of our holy scriptures
will enable us to understand that
all personalities who received
boons from Lord Çiva ultimately
met their doom. As those benedic-
tions artificially puffed them up
with false pride, they became a
source of menace to everyone
around them. Prominent among
these are Rävaëa, Våkäsura,
Bäëäsura etc.

On the other hand, when Kåñëa
seems to take away all your posses-
sions, He does so in the spirit of Hari
(sarva amaìgala hare—“One who
takes away all inauspiciousness”).
Kåñëa is in no way deficient in any
opulence. He can bestow either
material or spiritual opulence at will.
When it is seen that He has given
material opulence to someone (in
this case, Sudämä Vipra) then the
conclusion is that the prosperity re-
ceived by Sudämä Vipra is wholly
spiritual and not the least material.

Replies to the letter were written
by Nanda Duläl Däsa and
Çyamänanda Däsa.

Write to us at:
Back to Godhead, 3rd Floor, 302,
Amrut Industrial Estate, Western Ex-
press Highway, Mira Road (E) - 401104.
Email: ed.btgindia@pamho.net

Hare Kåñëa Hare Krsna  Kåñëa  Kåñëa Hare Hare
Hare Räma Hare Räma Räma Räma Hare Hare
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DUTIES OF A KÅÑËA
CONSCIOUS LEADER

Ç R É L A   P R A B H U P Ä D A ’S   V I E W S

Leader means one who has
become first-class disciple. He is
leader . . . . One who is perfectly
following . . . . To become leader,
is not very difficult, provided one
is prepared to follow the
instructions of a bona fide guru.

—Room Conversation,
November 2, 1977, Våndävana

Leaders should train the children
to become exalted devotees.

It is necessary for the leaders
of the Kåñëa consciousness move-
ment to start educational institu-
tions in different parts of the world
to train children, starting at the
age of five years. Thus such chil-
dren will not become hippies or
spoiled children of society; rather,
they can all become devotees of
the Lord. The face of the world
will then change automatically.

—Çrémad-Bhägavatam
(4.12.23),  purport

Çréla Prabhupäda delineates the qualities of
a true leader and a corrupt leader.
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TEST OF A TRUE LEADER
Truthfulness is the basic principle for all religions. The

four leaders of the human society, namely the sannyäsés, the
brähmaëa, the king and the public leader, must be tested cru-
cially by their character and qualification. Before one can be

accepted as a spiri-
tual or material mas-
ter of society, he
must be tested by
the above-men-
tioned criteria of
character. Such
public leaders may
be less qualified in
academic qualifica-
tions, but it is nec-
essary primarily that
they be free from
the contamination
of the four disquali-
fications, namely
gambling, drinking,
prostitution and
animal slaughter.

—Çrémad-Bhägavatam (1.17.41), purport

. . . [L]eaders . . . the propaganda should be that, at least
the priests, who are conducting religious activities . . . they
must be sinless . . . “Sinless” means they should not indulge
in these four prohibited principles [meat-eating, illicit sex,
intoxication and gambling]. Others may do. But the leaders,
the political executive, administrators, and the priests who
are conducting the church—they must be free from sinful
life. Otherwise, there is no question of peace in the society.

—Room Conversation in Delhi, November 4, 1973

THE GREAT
RESPONSIBILITY OF LEADERS

Bhagavad-gétä (3.21) says, yad yad äcarati
çreñöhas tat tad evetaro janaù/sa yat pramäëaà
kurute lokas tad anuvartate: “Whatever action
a great man performs, common men follow.
And whatever standards he sets by exemplary
acts, all the world pursues.”

Purport: People in general always require
a leader  who can teach the public by
practical behavior. A leader cannot teach the
public to stop smoking if he himself smokes.
Lord Caitanya said that a teacher should
behave properly before he begins teaching.
One who teaches in that way is called äcärya,
or the ideal teacher. Therefore, a teacher
must follow the principles of çästra (scripture)
to teach the common man. The teacher
cannot manufacture rules against the
principles of revealed scriptures. The
revealed scriptures, like Manu-saàhitä and
similar others, are considered the standard
books to be followed by human society. Thus
the leader’s teaching should be based on the
principles of such standard çästras. One who
desires to improve himself must follow the
standard rules as they are practiced by the
great teachers. The Çrémad-Bhägavatam also
affirms that one should follow in the footsteps
of great devotees, and that is the way of
progress on the path of spiritual realization.
The king or the executive head of a state,
the father and the school teacher are all
considered to be natural leaders of the
innocent people in general. All such natural
leaders have a great responsibility to their
dependents; therefore they must be
conversant with standard books of moral and
spiritual codes.

As soon as one gets a material body, he
becomes deha-bhåt, or dehé. In other words,
he is subjected to all the material conditions.
The leaders of society must be so ideal that
by following them one can be relieved from
the clutches of material existence.

—Çrémad-Bhägavatam (5.4.15), purport

So far as being leader is concerned, leader means spiritually
not materially. This you should understand very clearly. If
spiritual potency and strength is there, then material
intelligence will automatically follow. We must have a solid
foundation of chanting and following the regulative
principles. Then one is fit to lead others.

—Letter to: Jagajivana, September 6, 1974

That is the business of leader: He must be himself always
enthusiastic and inspire others to be always enthusiastic.
Then he is real leader.

—Letter to: Trai, Bombay, December 27, 1972

Parékñit Mahäräja chastises Kali, the
personification of all evil.

ÈngFeb10-final.p65 1/7/2010, 12:39 PM5



6   BACK TO GODHEAD    � FEBRUARY 2010

CONSEQUENCES OF BAD LEADERSHIP CHARACTERISTICS OF BAD LEADERS

Because the so-called great leaders of human
society are ignorant of this great knowledge of
bhakti-yoga and are always engaged in ignoble acts
of sense gratification, bewildered by the external
energy of the Lord, they are stubborn rebels
against the supremacy of the Supreme Personality
of Godhead, and they never agree to surrender
unto Him because they are fools, miscreants and
the lowest type of human beings. Such faithless
nonbelievers may be highly educated in the
material sense of the term, but factually they are
the greatest fools of the world because by the
influence of the external, material nature all their
so-called acquisition of knowledge has been made
null and void. Therefore all advancement of
knowledge in the present context of things is
being misused by cats and dogs fighting with one
another for sense gratification, and all acquisition
of knowledge in science, philosophy, fine arts,
nationalism, economic development, religion and
great activities are being spoiled by being used as
dresses for dead men.

—Çrémad-Bhägavatam (2.9.36), purport

So Çrémad-Bhägavatam’s categorization of the
common man without any spiritual
enlightenment into the society of dogs, hogs,
camels and asses is not at all an exaggeration.
The leaders of such ignorant masses of people
may feel very proud of being adored by such a
number of dogs and hogs, but that is not very
flattering. The Bhägavatam openly declares that
although a person may be a great leader of such
dogs and hogs disguised as men, if he has no
taste for being enlightened in the science of
Kåñëa, such a leader is also an animal and
nothing more. He may be designated as a
powerful, strong animal, or a big animal, but in
the estimation of Çrémad-Bhägavatam he is never
given a place in the category of man, on account
of his atheistic temperament. Or, in other words,
such godless leaders of dogs and hoglike men
are bigger animals with the qualities of animals
in greater proportion.

—Çrémad-Bhägavatam (2.3.19), purport

Adolf Hitler killed millions of Jews
in hellish concentration camps.

Leaders who have fallen into ignorance and
who mislead people by directing them to the path
of destruction [as described in the previous verse]
are, in effect, boarding a stone boat, and so too
are those who blindly follow them. A stone boat
would be unable to float and would sink in the
water with its passengers. Similarly, those who
mislead people go to hell, and their followers go
with them.

—Çrémad-Bhägavatam (6.7.14), purport

The process of illusory service to society, coun-
try and community is exactly the same everywhere;
the same principle is applicable even to big national
leaders. A national leader who is very great in serv-
ing his country is sometimes killed by his country-
men because of irregular service. In other words,
one cannot satisfy his dependents by this illusory
service, although one cannot get out of the service
because servant is his constitutional position.

—Çrémad-Bhägavatam (3.30.10), purport

These subtle laws of nature are unknown to the
present leaders of society. Since the leaders of so-
ciety have a poor fund of knowledge and the citi-
zens in general are rogues and thieves, there can-
not be an auspicious situation for human society.
At the present moment the whole world is full of
such an incompatible combination of state and
citizens, and therefore there is constant tension,
war and anxiety as an inevitable result of such so-
cial conditions.

—Çrémad-Bhägavatam (4.20.14), purport
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             CORRUPT LEADERS
The mass of people in general are tools in the hands of

the modern politicians and leaders of the people. If there
is a change of heart of the leaders only, certainly there
will be a radical change in the atmosphere of the world.

—Çrémad-Bhägavatam (1.5.11), purport

The so-called political leaders are busy making plans
to advance the material prosperity of their nation, but
factually these political leaders only want an exalted
position for themselves. Due to their greed for material
position, they falsely present themselves as leaders before
the people and collect their votes, although they are
completely under the grip of the laws of material nature.

The expert leaders of a godless human civilization
cannot bring about a fruitful result in all their different
attempts at educational advancement or economic
development unless they are God conscious. And to
become God conscious one has to hear about the all-
auspicious Lord, as He is described in literature like the

Bhagavad-gétä and Çrémad-Bhägavatam. —Çrémad-Bhägavatam (2.4.17), purport

No one can expect any peace and prosperity in a human society full of uncultured lower classes of
men. The symptoms of such uncultured social animals are already in vogue, and it is the duty of the
leaders of men to take note of it and try to reform the social order by introducing the principles of
twice-born men trained in the science of God consciousness. This can be done by expanding the
culture of Çrémad-Bhägavatam all over the world. —Çrémad-Bhägavatam (2.7.39), purport

Cruel leaders like Kaàsa never cared
for the well-being of the people.
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I came across the BBC’s Religion
and Ethics website (bbc.co.uk/
religion/religions/atheism/be-

liefs/reasons_1.shtml). One particu-
lar thing caught my attention.
Their section “Atheism” listed ten
different reasons why people call
themselves atheists. I thought that
it would be a good idea to learn the
other point of view, and therefore
I decided that as a series we shall
examine the other party’s point of
view and then see whether we can
come up with a satisfactory Vedic
response.

Let us begin with the first rea-
son. It’s technically called “A non-
intellectual reason for someone be-
ing an atheist.”  Someone says that
he or she was just brought up or
educated in that way. Or they have

simply adopted the beliefs of the
culture in which they grew up. So
someone raised in the rainforests of
Papua New Guinea or in Commu-
nist China or North Korea or in
some other such place may claim
that they are likely to have no belief
in God because the education sys-
tem and culture make being an athe-
ist the natural thing to do.

The very first thought that came
to my mind was this: Is this person
trying to justify what he or she is
doing because it is someone else’s
responsibility?

It is easy for someone to explain
their current state of affairs by stat-
ing that it was not exactly their
choice but it happened due to rea-
sons beyond their control.

Let us therefore try to understand

the concept of a human being hav-
ing the capacity to use his or her
reasoning power. Man is defined as
a “rational animal.” Rational means
having or exercising the ability to
reason, or having a sound mind.
This feature distinguishes us from
other living beings in the form of
plants, animals, insects, etc. Other
living beings just do not question
their existence and simply go on liv-
ing till their time runs out. Human
society is different: it has philoso-
phy. Philosophy is defined as the love
and pursuit of wisdom by intellec-
tual investigation and moral self-dis-
cipline or an inquiry into the na-
ture of things based on logical rea-
soning rather than empirical meth-
ods. Thus over the past thousands
of years philosophical minds are re-

Investigating Atheism

The GOD Wars

by Çyämänanda Däsa
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spected for their opinions as op-
posed to the general feeling of the
uneducated mind.

Although someone may put the
responsibility of not believing in
God on some other factors, indi-
vidual responsibility cannot be
ruled out as insignificant.

A conversation may go like this:
Q. Why do you not believe in

God?
A. Because I was born without

any such belief.
Q. Why were you born in that

way?
A. Well, I do not know why. Am

I responsible for that?

As you can see, the conversation
meets a dead end.

Even for seemingly simple
choices in life, many of us go
through the motions of just being
satisfied with the feeling that “I just
like  blue, and don’t ask me why.”
Or, “Oh, how much I hate this
bread . . . now don’t ask me why.”
It is easy to brush these off as mere
trifles, but the philosophical mind
is not satisfied until it gets an an-
swer.

MANISH AND HIS MUSIC
Manish picks up a CD by a rock

band known for its satanic image
and plays it into his portable player.
Putting on the earphones, he turns
the volume way up. “Maybe I was
just made evil,” says Manish to him-
self. That leads to another thought:
Maybe some people are made
good—like Avinash. Everything
always seems to go right for
Avinash; God seems to like him.

Manish is not a theologian, but
he’s contemplating something that
Western theologians have discussed
for centuries without reaching any
definite conclusions.

The question is, Does God

choose certain individuals or
groups for salvation?

In other words, are there cho-
sen people? And, alternatively, are
certain persons selected for con-
demnation? Or atheism?

The technical term for the mat-
ter under discussion is “predestina-
tion,” a word which implies that our
final destination, be it heaven or
hell, is programmed into our souls
from the beginning of our exist-
ence. Thus the question of predes-
tination is closely connected with
the concept of free will.

A lot has been spoken and writ-
ten about all this, but most of it is
highly speculative. Not surprisingly,
many of the views expressed con-
tradict each other.

Speaking of the Judeo-Christian
tradition, C. T. McIntyre writes in
his article on predestination in The

Encyclopedia of Religion, “Advo-
cates of all positions have appealed
to the scriptures, although the
scriptures do not contain doctrines
of free will and predestination, nor
even these words.” It would be too
bad, however, if we had to rely on
theological speculators to answer
such questions. It’s hard to trust
them, because the human mind is
so limited and prone to error.

For those willing to explore
Vedic teachings, help arrives in the
form of a concept called “karma.”

By now the Sanskrit term karma
has gained almost mainstream us-
age in the Western world. I think
about something and, amazingly,
the cosmos responds to it. Indeed
the stuff of karma is consequences.

That means reaction to every ac-
tion, not just the ones we casually
choose to weigh and consider. The
Vedic universal law of karma regu-
lates all the actions and reactions
of fully conscious entities.

WHAT ABOUT PLANTS
AND ANIMALS?

Our present understanding of
action and reaction allows for cau-
sality in the structure and processes
of matter. Any scientist or layper-
son will accept action and reaction
in matter. It appears to our modern
vision as self-evident. The Vedic
view of causality however includes
consciousness. To the Vedic seer,
the cause and effect of conscious-
ness is self-evident. The Vedic sage
knows that full consciousness—the
special gift to humanity—spawns
reactions. Since plants, animals, and

other entities with little display of
consciousness are analyzed as hav-
ing no free will, in the Vedic system
they do not accrue karma.

CHOOSING PEOPLE
OR CHOSEN PEOPLE

The basic message of Vedic lit-
erature on the question of predes-
tination is that the choosing is done
by the individual soul and not by
God. We are choosing people, not
chosen people.

God says He is neutral. In
Bhagavad-gétä (9.29), Lord Kåñëa, the
Supreme Personality of Godhead,
says, “I envy no one, nor am I partial
to anyone. I am equal to all.” We
could say that God is the original

(please turn to page 17)

Karma is consequences. That means reaction to every

action, not just the ones we casually choose to weigh and

consider. The law of karma regulates all actions and

reactions of fully conscious entities.
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WILL THE WORLD
END IN 2012?

December 21, 2012. The
Internet, bookshelves, and movie
theaters are full of prophecies,
theories, and predictions that this
date marks the end of the world,
or at least the end of the world as

we know it.
Whether the end will result

from the magnetic realignment of
the north and south poles, bring-
ing floods, earthquakes, death, and
destruction; or from the return of
alien caretakers to enlighten or
enslave us; or from a global awak-

ening, a sudden evolution of Homo
sapiens into non-corporeal be-
ings—theories of great, impending
changes abound.

WILL THE WORLD
REALLY END IN 2012?

Will there be tsunamis rising

by Çyämänanda Däsa

What’s in store?
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higher than the Himalayas?
Will there be massive earth-

quakes, erupting volcanoes and
meteors falling from the sky?

NASA’s Ask an Astrobiologist
Website, for example, has received
thousands of questions regarding
the 2012 doomsday predictions—
some of them disturbing, accord-
ing to David Morrison, senior sci-
entist with the NASA Astrobiology
Institute.

“A lot of [the submitters] are
people who are genuinely fright-
ened,” Morrison said.

“I’ve had two teenagers who
were considering killing them-
selves, because they didn’t want to
be around when the world ends,”
he said. “Two women in the last two
weeks said they were con-
templating killing their
children and themselves,
so they wouldn’t have to
suffer through the end of
the world.”

What exactly is going
to happen in December
2012? The fact is that no
one exactly knows the
answer. The particular
year itself is derived from
the Mayan Calendar.

WHO ARE THE
MAYANS?

The Maya civilization
thrived in Central and
South America from
around 3000 BC. Their
dynamic and intelligent
culture survived for
thousands of years but fi-
nally collapsed during an
intense 200-year drought, not long
before Christopher Columbus
landed on America’s shores in the
15th century.

The Mayans are known for their

advanced written language, as well
as their art, architecture, maths and
astronomy. They used a base 20 and
base 5 numbering system, and in-
dependently created the concept of
zero by 36 BC.

This capacity for numbers pro-
duced highly accurate astronomi-
cal observations, charting the
movements of the moon and other
planets. Based on their own astrol-
ogy, the resulting Mayan calendar
was one of prophecies, and sup-
porters of the Mayan 2012 theory
point to several seemingly accurate
predictions to date.

As one of the best examples of
indigenous Mesoamerican cultures,
the Mayans are often credited with
being one of the most advanced of

all cultures found in the Americas.
Credited with being the first cul-
ture in the New World to utilize a
fully developed written language, as
well as being innovators in art, ar-

chitecture, and the sciences of
mathematics and astronomy, the
Mayan people were not necessarily
known as inventors. Instead Mayan
culture seemed to promote the ap-
plication of the creations of many
of the other cultures in the area
and finding ways to improve upon
those basic developments. From
this perspective, the influence of
the Maya can be found in many
places around Mexico and other
parts of Central America, with ar-
tifacts that are decidedly of Mayan
origin being found as far away as
central Mexico.

During the Classic period,
monumental architecture and ste-
lae with historical records were
erected. On these monuments the

Maya rulers reigned as divine
kings. The Maya thrived dur-
ing the Late Classic (AD 550-
900), and art, architecture,
writing, commerce and inten-
sive agricultural practices
flourished all through the
Maya lands. More than 2 mil-
lion people may have lived in
the area, and it is estimated
that Tikal, the largest center,
had a population of 75,000 to
100,000.

However, the Classic Maya
cities did not survive into the
10th century. It seems that the
system of rule that had served
them well for centuries failed.
Probably faced with famine,
foreign invasion, chronic war-
fare, adverse climatic condi-
tions and perhaps disease, the
Classic period ended in what
is called the Classic Maya col-

lapse.
Maya historian David Webster is

very critical about the whole hype.
He explains, “Already on our cul-
tural horizon is the next big abuse

A sketch of a Mayan
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of the Classic Maya—predictions of
Doomsday. Archaeologists have
long known that the current big
cycle in the Long Count Calendar
(called the 13th baktun, an inter-
val of about 400 years) will end on
December 21, 2012, a date that the
wider world has recently discov-
ered. Google 2012 and the word
Maya into the search engine of
your computer (I’ve recently exam-
ined two books found this way), and
you will be flooded with predictions
—one set promising a sudden re-
birth of human spirituality or, in a
more sinister vein, the end of the
world, or at least of civilization.
This momentous date has purport-
edly been found in the Chinese I
Ching, The Book of Revelations, the
medieval predictions of Merlin
(whatever those are), and many
other prophetic works. Malevolent
alignments of planets and stars are
said to coincide with it. Websites,
books, television documentaries,
and movies   are sensationalizing
the impending event, and the cre-
scendo will intensify over the next

few years. The Maya, of course,
would simply have begun another
cycle, just as they did before, and
their world would have gone on.

Here’s my prediction: 2012 will
come and go without the world fall-
ing apart (at least any faster than it
is at present), and people will for-
get about this particular intrusion
of the ancient Maya into our lives.

Nevertheless, long after 2012, we
will still be fascinated with the Clas-
sic Maya. We will continue to use
and abuse them for our own pur-
poses, and see our own fate as some-
how linked with their own. Each
generation gets the Maya it de-
serves, or thinks it wants.

WHAT DOES THE MAYAN
CALENDAR PREDICT?

The Maya calendar doesn’t end
in 2012, as some have said, and the
ancients never viewed that year as
the time of the end of the world,
archaeologists say.

But December 21, 2012, (give or
take a day) was nonetheless momen-
tous to the Maya. “It’s the time when

the largest grand cycle in the Mayan
calendar—1,872,000 days or 5,125.37
years—overturns and a new cycle
begins,” said Anthony Aveni, a Maya
expert and archaeoastronomer at
Colgate University in Hamilton,
New York. The Maya kept time on
a scale few other cultures have con-
sidered. During the empire’s heyday,
the Maya invented the Long
Count—a lengthy circular calendar
that “transplanted the roots of Maya
culture all the way back to creation
itself .”

During the 2012 winter solstice,
time runs out on the current era of
the Long Count calendar, which
began at what the Maya saw as the
dawn of the last creation period:
August 11, 3114 B.C. The Maya
wrote that date, which preceded
their civilization by thousands of
years, as Day Zero, or 13.0.0.0.0.

In December 2012, the lengthy
era ends and the complicated, cy-
clical calendar will roll over again
to Day Zero, beginning another
enormous cycle.

IS ANYTHING ELSE
GOING TO HAPPEN?

Oh, yes! Once it was clear
that nothing is clear, a lot of
people have jumped on the
bandwagon and this is what
they have warned about:

What can/will/may hap-
pen?

Here’s the list of 2012
events:

• Pole shift
• Magnetic pole reversal
• Planet X getting near

earth or hitting earth
• Meteor hitting earth

(thanks to Nostradamus)
• Planetary alignment

leading to a major gravity
burst with earth being swal-
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lowed by the center of the galaxy.
• New dimensions opening
The line between reality and illu-

sion is rapidly getting blurred.
There are plenty of naysayers who
emphatically state that planetary
alignments are a very slow, gradual
process. Magnetic evidence in
rocks confirms that continents
have undergone such drastic rear-
rangement, but the process took
millions of years—slow enough that
humanity wouldn’t have felt the
motion. NASA’s Morrison opines
about the “galactic alignment”:

“There is no ‘galactic alignment’
in 2012,” he said, “or at least noth-
ing out of the ordinary.”  Similarly,
when asked about the mysterious
planet X, he said “There is no ob-
ject out there.”

The origins of this theory actu-
ally predate widespread interest in
2012. Popularized in part by a
woman who claims to receive mes-
sages from extra-terrestrials, the
Nibiru doomsday was originally pre-
dicted for 2003.

“If there were a planet or a
brown dwarf or whatever that was
going to be in the inner solar sys-
tem three years from now, astrono-
mers would have been studying it
for the past decade and it would be
visible to the naked eye by now,”
Morrison said.  “It’s not there.”

As far as solar activity is con-
cerned it waxes and wanes accord-
ing to approximately 11-year cycles.
Big flares can indeed damage com-
munications and other earthly sys-
tems, but scientists have no indica-
tions that the sun, at least in the
short term, will unleash storms
strong enough to fry the planet.

Morrison explained that a type
of “alignment” occurs during every
winter solstice, when the sun, as
seen from earth, appears in the sky

near what looks to be the midpoint
of the Milky Way. Horoscope writ-
ers may be excited by alignments,
but “the reality is that alignments
are of no interest to science. They
mean nothing,” he said. They cre-
ate no changes in gravitational pull,
solar radiation, planetary orbits, or
anything else that would impact life
on earth.

Thus for everything predicted
by the doomsayers, modern science
has a big “NO.”

SO, DID THE MAYANS
PREDICT ANYTHING?

If the Maya didn’t expect the
end of time in 2012, what exactly
did they predict for that year?

Many scholars who’ve pored
over the scattered evidence on
Maya monuments say the empire
didn’t leave a clear record predict-
ing that anything specific would
happen in 2012.

The Maya did pass down a
graphic—though undated—end-
of-the-world scenario, described
on the final page of a circa-1100
text known as the Dresden Codex.
The document describes a world
destroyed by flood, a scenario imag-
ined in many cultures and probably
experienced, on a less apocalyptic
scale, by ancient peoples.

Aveni, the archaeo-astronomer,
said the scenario is not meant to
be read literally—but as a lesson
about human behavior.

He likens the cycles to our own
New Year period, when the closing
of an era is accompanied by fre-
netic activities and stress, followed
by a rebirth period, when many
people take stock and resolve to
begin living better.

In fact, Aveni says, the Maya
weren’t much for predictions.

“The whole timekeeping scale is

very past directed, not future di-
rected,” he said. “What you read on
these monuments of the Long
Count are events that connected
Maya rulers with ancestors and the
divine.

“The farther back you can plant
your roots in deep time the better
argument you can make that you’re
legit,” Aveni said. “And I think
that’s why these Maya rulers were
using Long Count time.

“It’s not about a fixed prediction
about what’s going to happen.”

HOLLYWOOD MILKS
MAYAN ARMAGEDDON
Now, enter Hollywood . . .
Considering the fact that end-

of-the-world predictions are always
popular (44 predictions about the

The Dresden Codex
of the Mayans
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world’s impending doom have
been made from  30 AD till  1903
AD), Hollywood always takes the
most interesting and worthy of sub-
jects and turns them into hysteri-
cal hype. Sad, but true.  What was
truly “hitting below the belt”  was
the way in which Hollywood mar-
keted the movie. Something called
“viral marketing” was effectively
used to multiply the fear factor.

The first stage in this deception
dräma was the establishment of the
Institute for Human Continutiy.
The following notice was posted on
the website of this fictitious insti-
tute. (Check the box below)

One marketing expert explained
why they call this type of market-
ing “viral.”

The term “viral marketing” is of-
fensive. Call yourself a Viral Mar-
keter, and people will take two steps
back. I would. “Do they have a vac-
cine for that yet?” you wonder. A
sinister thing, the simple virus is
fraught with doom, not quite dead
yet not fully alive, it exists in that
nether genre, somewhere between
disaster movies and horror flicks.

But you have to admire the vi-
rus. He has a way of living in secrecy

until he is so numerous that he wins
by sheer weight of numbers. He pig-
gybacks on other hosts and uses
their resources to increase his tribe.
And in the right environment, he
grows exponentially. A virus doesn’t
even have to mate—it just repli-
cates, again and again with geo-
metrically increasing power, dou-
bling with each iteration:

1
11

1111
11111111

1111111111111111
11111111111111111111111111111111

11111111111111111111111111111111111111111111111

In a few short generations, a vi-
rus population can explode.

This is exactly what has hap-
pened. Even those who thought
that the movie was pure nonsense
still appreciated the special effects
and thus kept on talking about the
movie in their blogs, on Twitter and
everywhere else.

Our summary of the whole situ-
ation:

Fool me once (Y2K), shame on
you.

Fool me twice (12/21/12), shame
on me.

WHAT IS THE VEDIC VIEW?
Vedic Time
The Vedic system of the four

yugas presents the lengths of the
ages as 4, 3, 2, and 1 times an inter-
val of 432,000 years. That means
the first age lasts 1,728 million years;
the second lasts 1,296 million years;
the third lasts 864,000 years and the
present age lasts 432,000 years.
Obviously this system has little reso-
nance with our current theories of
human history.

The Vedic version contradicts
our present conceptions about not
only human antiquity but also hu-
man longevity. At the height of the

first age, the life span is listed as
100,000 years. Then it decreases
through each of the successive ages
by a factor of 10. Thus, in the next
age life spans reduce to 10,000 years;
then 1000; until in the present age
the maximum is stated as 100 years,
shrinking to 50 at the end.

A Quick Look at Dating the Present
Age

The time is midnight. The date
is 18 February, 3102 B.C. Your lo-
cation is the Indian subcontinent.
The seven planets, including the

Greetings,
As the Communications Di-

rector of the Institute for Human
Continuity, I’d like to thank you
for taking an active role in pre-
paring yourself for 2012. Please
note your ticket is only valid for
one person. Therefore, we
strongly suggest that you encour-
age your friends and family to reg-
ister for lottery numbers at
TheIHC.com.

The IHC has uncovered evi-
dence indicating that the disasters
of 2012 are both real and unavoid-

able. We believe with 94% certainty
that exactly four years from today,
cataclysmic events will devastate
our planet and many who inhabit
it. December 21, 2012 cannot be
ignored.

Though the future is uncertain,
there are several things we can and
must do to prepare. You have al-
ready begun by entering the IHC
lottery and visiting our website. In
the coming weeks, I will be hosting
an online discussion during which
I will answer your questions and
provide additional knowledge on

how you can continue to prepare.
You may submit your written
questions to me via twitter and
email. We will also be accepting
video questions and will have
more details for you in the com-
ing weeks.

I look forward to receiving
your questions and working to-
gether to ensure that the end is
just the beginning.

Sincerely,
Dr. Sorën Ulfert, PhD,

Communications Director,
The Institute for Human Continuity

ÈngFeb10-final.p65 1/7/2010, 12:39 PM14



FEBRUARY 2010 � BACK TO GODHEAD   15

s u n
and the

moon, are in-
visible, because they

are lined up in one direc-
tion on the other side of the

earth. According to the Vedic
supplementary astronomical texts,
known as jyotiça-çästras, this rare
planetary alignment and the speci-
fied date of its occurrence marked
the beginning of the fourth age.

Naturally, the mainstream view
of Western scholars is that the date
for Kali-yuga and its forecast symp-
toms are figments of the immense
Vedic mythic and poetic imagina-
tion. Computers and software,
however, are coming to the rescue
of Vedic integrity. Astronomical
software takes the coordinates and
dates we enter and then displays ap-
proximations of the sky as our re-
mote ancestors saw it. Today calcu-
lations are underway that strongly
support the Vedic picture of the
skies in 3102 B.C.

An American mathematician,
Dr. Richard Thompson, specializ-
ing in probability theory and sta-
tistical mechanics, has devoted him-
self to analyzing ancient Vedic cos-

mology. He writes in his book Vedic
Cosmography and Astronomy:

“We would suggest that the dat-
ing of the start of the present age
(called Kali-yuga in the Vedas) at
3102 B.C. is based on actual histori-
cal accounts, and that the tradition
of an unusual alignment of the
planets at this time is also a matter
of historical fact. The opinion of
the modern scholars is that the ep-
och of Kali-yuga was concocted dur-
ing the early medieval period. Ac-
cording to this hypothesis, Indian
astronomers used borrowed Greek
astronomy to determine that a near
planetary alignment occurred in
3102 B.C. After performing the la-
borious calculations needed to dis-
cover this, they then invented the
fictitious era of Kali-yuga and con-
vinced the entire subcontinent of
India that this era had been going
on for some three thousand years.
Subsequently many different
Puräëas were written in accor-

dance with this
chronology, and
people all over
India became
convinced that
these works were
really thousands
of years old.”

One might ask
why anyone
would even
think of search-
ing for astro-
nomical align-
ments over a pe-
riod of thou-
sands of years
into the past and
then redefining
the history of an
entire civiliza-
tion on the basis
of a particular

discovered alignment. It seems
more plausible to suppose that the
story of Kali-yuga is genuine, that
the alignment occurring at its start
is a matter of historical recollec-
tion, and that the Puräëas really
were written prior to the beginning
of this era.

Fatalism and the Vedas
A popular misconception is that

inevitability and predetermination
stifle Vedic culture, suppressing the
human capacity for creative initia-
tive and opportunism. Many think
the Vedic cycles share the fatalism
associated with Babylonian, Egyp-
tian, and Mayan cosmologies.
Stanley Jaki, a Benedictine priest
who holds doctorates in both phys-
ics and theology, has made an ex-
tensive study of time in ancient
cosmology. He compares the Vedic
cycles to an inescapable treadmill,
which transfixes the people in a stu-

(please turn to page 21)

The sages of
Vedic India

divided time into
four epochs:

Satya-, Tretä,
Dväpara-, and

Kali-yuga.
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E V E R Y   T O W N   A N D   V I L L A G E

PROTEST AGAINST
COW SLAUGHTER

Hyderabad, AP: On November
15, 2009, the streets of Hyderabad
were painted with saffron color
when people took to the streets
demanding a total ban on cow
slaughter and a declaration that the
cow be named as India’s national
animal. The vehicle rally was
headed by Bhakti Räghava Swami,
who was recently appointed the
Minister for ISKCON’s
varëäçrama-based Rural
Development Ministry in India.

Swami stated that unless and
until people realize the importance
of cow protection and make a
collective effort to protect the
cows, we should not expect peace
and prosperity in today’s troubled
world.

VÅNDÄ KUËÒA TEMPLE’S
SEVENTH ANNIVERSARY

CELEBRATED
Nandagräma, UP: From January

27 through February 14, 2010, a

special program of pilgrimage walks
to the holy places of Vraja-dhäma,
India, will be held to commemorate
the seven-year anniversary of
ISKCON’s Våndä-kuëòa temple.
Våndä-kuëòa is situated in the
fields near Nandagräma, where
Kåñëa and Balaräma lived with
Nanda Mahäräja and Mother
Yaçodä.

CAMBRIDGE INSTALLS
TAMÄLA KÅÑËA GOSWAMI

MEMORIAL BENCH
Friends and colleagues joined

ISKCON devotees to inaugurate a
memorial bench in honor of
Tamäla Kåñëa Goswami, on the
grounds of Cambridge University’s
Clare Hall this November 25th. At
a rather emotional event, many
from the local community said a few
words of remembrance and
appreciation for “Goswamiji,”
often citing him as a “people
person” who truly cared about
others.

Some of the guests who spoke
were: College President Sir Martin
Harris; Julius Lipner, Professor of
Hinduism and the Comparative
Study of Religion, and Ph.D.
supervisor to Tamäla Kåñëa
Goswami during his years at
Cambridge; College Tutor and
Librarian Rosemary Luff; GBC of
ISKCON U.K. Praghoña Däsa.

SPANISH PRISONERS
COME CLOSER TO KÅÑËA

CONSCIOUSNESS
THROUGH PRASÄDA

Ceuta, Spain:  On December 4,
Kåñëa Kåpä Däsa and his wife
Rädhäpriyä Däsé (disciples of H. H.
Bhakti Cäru Swami) cooked and
served prasäda to 400 people
including inmates as well their
guards, and some reporters.

TIHAR JAIL INMATES
CHANT, DANCE, FEAST

AND READ
New Delhi: Devotees from

ISKCON New Delhi held a
program at Tihar Jail on December
2 with a one-hour kértana chant,
raising inmates to their feet to

dance and sing along. Director
General Shri B.K. Gupta praised
ISKCON Prison Ministry’s
international activities, and
requested inmates to read
Bhagavad-gétä and chant the Hare
Kåñëa mahä-mantra. Miss India
2009, Ekta Chowdhury, was the
special guest.

Contributors: Räjäräma Däsa,
Madhava Smullem, Vrajendra
Nandana Däsa, Varñäëä Devé Däsé
and Änanda Caitanya Däsa.
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equal-opportunity employer.
Yet Kåñëa goes on to state in that

same passage of the Gétä, “But who-
ever renders service unto Me in
devotion is a friend, is in Me, and I
am also a friend to him.” God ex-
hibits no special favoritism to any
particular person or group, but if
someone voluntarily behaves in a
friendly way toward Him, He re-
sponds in kind.

Now one might object, “Ha! So
if you’re not friendly to God, then
He zaps you, right? That’s not very
cool.” But no, you zap yourself, so
to speak. The Vedänta-sütra (2.1.34)
says, vaiñamya-nairghåëye na
säpekñatvät tathä hi darçayati: “The
Lord neither hates nor likes any-
one, though He appears to.” He
surely does appear to—one might
be tempted to say.

The reason God appears to hate
one person and like another is re-
lated to the fact that He arranges
to fulfill the desires of each indi-
vidual, giving each his or her justly
deserved reward or punishment. A
perverted desire yields a bad result;
a good desire yields a good result.
Mixed desires yield mixed results.
Because the results come by God’s
arrangement it looks like He is to
blame. But He’s not really.

Consider the example of a
judge. One person comes before
the judge and receives an award of
a million dollars in a lawsuit against
an insurance company. Another
person comes before the judge and
is sentenced to ten years in prison
for fraud. The judge is responsible
for neither the award of a million
dollars nor the ten-year prison sen-
tence. The law is there, and in the
final analysis the persons who come
before the judge have by their own
behavior determined the results
they will receive. The judge is neu-

tral—at least he should be.
One difficulty with the suggestion

that God is fulfilling our desires is
that we do not appear to always get
from God what we consciously want.
If I want a million dollars, then why
don’t I get it—right away?

The reason is that the results of
our desires and activities accumulate
over the course of many lifetimes,
as we take on one material body af-
ter another. If in a past life we un-
lawfully deprived others of wealth,
we may now have to suffer for it by
having unfulfilled desires for riches.
In other words, what we desire is
weighed against what we deserve.

Another consideration is that
the desire to get rich quick by de-
manding large amounts of cash from
God is a perverted desire. Our de-
sires are evaluated according to a
standard not of our own making.
And it is according to that standard,
whatever it may be, that the results
of the specific desires are calculated.
Maybe those results will match up
with our expectations, and maybe
they won’t. But as the Bhagavad-gétä
teaches, whatever we get is exactly
what we deserve, which might be
the pain of poverty, or a struggling
middle-class existence, or being rich
but not rich enough.

So to sum up, God sets up the
system but is not responsible for
what we get. The responsibility lies
squarely with each one of us. As
Kåñëa says in the Gétä (4.13), “Al-
though I am the creator of this sys-
tem, you should know that I am yet
the nondoer.” He also says in the
Gétä (9.9), “I am ever detached
from all these material activities,
seated as though neutral.” And in
Chapter thirteen He says, “The liv-
ing entity is the cause of the vari-
ous sufferings and enjoyments in
this world.”

Now, if you want to criticize God
for setting up the system as He did

(so that we get bad results for cer-
tain desires and actions), you can.
But it really doesn’t do much good.
Çréla Prabhupäda says it well in his
purport to Çrémad-Bhägavatam
7.2.39:

The Lord does not create this
material world at anyone’s request.
If one argues, “Why does He act in
this way?” the answer is that He can
do so because He is supreme. The
answer is that to prove His omnipo-
tence He can do anything, and no
one can question Him. If He were
answerable to us concerning why
He does something and why He
does not, His supremacy would be
curtailed.

Certain people will be satisfied
with a statement like this; others
will feel extreme dissatisfaction,
even repulsion. Here we are getting
to the heart of the whole question.

By nature we are capable of lik-
ing God or disliking Him, of obey-
ing His orders or disobeying them.
More accurately, according to the
Vedas our natural position is to
serve God with love; and if we so
desire we can give up that position
and attempt to serve our own self-
ish desires.

Additional Reading:
1. Coming Back, by His Divine

Grace A. C. Bhaktivedanta Swami
Prabhupäda—An excellent intro-
duction to the philosophy of karma
and reincarnation.

2. “Chosen people or people
who choose,” an article by
Drutakarmä Däsa printed in BTG
24-08, 1989

3. Searching For Vedic India, by
Devämåta Swami

Next time we shall examine and
respond to the first of the intellec-
tual reasons: “I don’t believe in God
because there is a lack of evidence
for His existence.”

The God ....
(Continued from page 9)
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Movie Spells
A Reality Check

Saying “no” to negative influences and “yes” to spiritual experiences.

by Vraja Bihäré Däsa
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“Television has done much for psy-
chiatry by spreading information
about it, as well as contributing to the
need for it.”

—Alfred Hitchcock (1899–
1980)

Seventeen-year-old Vijay
Sharma kills his mother and steals
a few thousand rupees. It sounds
like a plot of the film Västav, but in
actual fact it did happen in Mumbai
a few years ago. I thought this was
a freak incident, but a recent con-
versation with sixteen-year-old
Jaimit helped me see that cinema’s
negative influence on young people
is pervasive.

After my weekly class in one of
the college hostels, Jaimit revealed
his love story, “I’ve known my girl-
friend for the last three years. Al-
though our parents don’t approve
of our relationship and would
rather prefer we focus on our stud-
ies, we nevertheless plan to get
married soon.” I reasoned, saying
any other teenager is attracted to
girls. “You’ll get over this infatua-
tion. Besides, it’s illegal to get mar-
ried—both of you are minors.”
“No!” he protested, “this is a seri-
ous relationship and we’ve got to
do something drastic.” His aggres-
sion and teenage passion silenced
me. Since a large section of Indian
society is conservative about pre-
marital courtship and is fearful of
a social disgrace, the parents ob-
jected to their intimacy and rea-
soned this isn’t the age for romance.
Although his parents were ap-
palled, Jaimit was dead serious about
eloping with his sweetheart. “What
about your future? Without pursu-
ing a career how will you earn your
livelihood?” I feebly protested.
Jaimit bravely echoed the words of
many a Bollywood saga, “I’ll get a
job at some restaurant or a gas sta-
tion.” Although he came from a

well-to-do traditional Marwari
business family, Jaimit now sought
residence in the squalor of
Mumbai’s slums with no fixed
source of income. “It isn’t an easy
life as you dream; life’s pretty tough.
You’ll also hurt your parents,” I logi-
cally presented the troubles that lay
ahead. Jaimit sighed, “I’d rather sac-
rifice the world than lose her.”

I returned to the temple remem-
bering how a typical Bollywood
movie has a similar storyline—the
protagonist fights society to win his
girl and they live “happily ever af-
ter.”

MAGIC SPELL BY THE
VISUAL MEDIA

Movies and television have cast
a magical spell the world over. The
influence of the dazzling on-screen
images starts even before a child
learns to walk and talk. The Na-
tional Institute on Media and the
Family (U.S.A) revealed that chil-

dren younger than eight “cannot
uniformly discriminate between
real life and fantasy/entertainment.
They also quickly learn that vio-
lence is an acceptable solution to
resolving even complex problems,
particularly if the aggressor is the
hero.”

Repeated exposure to graphic
and highly impactful visual images-
including pornographic and vivid
scenes of bloodshed and violence-
degrades the consciousness. Be-
sides, the flicks portray happy
people as those living in mansions,
reveling in passionate lust, driving
expensive cars, and flaunting at-

tractive gadgets. Even the older
ones aren’t spared the bewitching
influences. A simple, middle-class
Indian seeks a higher standard of
happiness, being influenced by the
wealthy and successful, as portrayed
on screen. He then huffs and puffs
for the elusive carrot of success,
even though the smiling faces on-
screen have a different story to tell
off-screen. The few shows that do
portray the horrors of this world—

the reality of disease and death—
are swamped by hordes of attrac-
tive advertisements, each promot-
ing a product that promises unique
enjoyment to our senses. As reel
life throws up promises, real life
pulls them down in utter contempt
to our hopes and in stark contrast
to the assurances.

SPIRITUAL EDUTAINMENT:
AN EMPOWERING

ALTERNATIVE
Life often throws up unpleasant

experiences and unexpected chal-
lenges. To face these hardships we
need a sober and peaceful mind.

As reel life throws up promises, real life pulls

them down in utter contempt to our hopes

and in stark contrast to the assurances.

Leonard Eron and Rowell
Huesmann studied the viewing
habits of a group of children from
various cultures, for decades.
They stated in their testimony
before U.S Congress that across
the world, watching television is
the single factor most closely
associated with aggressive
behaviour, more than poverty,
race, or parental behavior.
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Repeated viewing of shows display-
ing explicit and hysterical passion
consumes the consciousness of the
audience, and makes one suscep-
tible to emotional outbursts, even
at minor provocations. One thus
loses the equanimity needed to ad-
dress personal adversities. The re-
sultant frustrations take a heavy toll
on the mental health, especially of
the young who are yet unprepared
to handle difficult and complex hu-
man relationships.

I remember growing up in a
south Indian temple town during
the first ten years of my life with
no exposure to television or mov-
ies. Our lives centered on daily vis-
its to the temple, partaking prasäda,
hearing discourses, celebrating fes-
tivals, and watching devotional

dramas. Later during my teens I
came to the city and my conscious-
ness was bombarded with violence
and passion eulogized on the screen.
It was frustrating as my hopes of
seeking happiness by toeing the
social line always betrayed me. Years
later, when I finally entered an
ISKCON temple for the first time,
I felt my childhood revisited. The
purity illuminating on the devotees’
faces, a refreshing spiritual ambi-
ence, and a general festive mood
in the temple filled my heart with
the same devotion and innocence
that was an integral part of my
childhood. I had been seeking this
spiritual experience all these years
in the city without being able to
recognize the need. The contrasts
in enjoyment championed by the

media viz-a-viz the spiritual expe-
rience of Kåñëa consciousness be-
came obvious to me. During this
first visit, as I experienced the calm
of the temple, I started thinking of
what it was about the temple that
made me feel so good. Then it
dawned on me that glamor shows
only titillate the senses and provide
temporary relief whereas spiritual
activity fills the heart with love,
kindness and a desire to serve.

Loving remembrance of God
and service-centered relationships
with everyone, the children of
God, fills the heart with a spiritual
experience that no offering from
the entertainment industry can
match. Spiritual exchanges with
other devotees of Kåñëa—chanting
and dancing together to the holy

names of Kåñëa; feasting on Kåñëa
prasäda, sanctified food offered to
Kåñëa; and discussing spiritual sub-
jects—offer a happy alternative.
This not only allows us to explore
our dormant, personal relationship
with God but also soothes the mind
during troubled times. A large
number of devotees in ISKCON,
practicing spiritual life over three
decades, have no regrets of giving
up the world of cinema and televi-
sion as their source of entertain-
ment.

EXAMPLES FROM HISTORY
Opening ourselves up to spiri-

tual influences not only leads to no
unwarranted violent reactions from
us, but empowers us to respond
maturely even when life treats us

violently. The Vedic scriptures re-
veal the history of Närada who was
born as the son of a poor maid ser-
vant. He assisted his widowed
mother in her service to Kåñëa’s
pure devotees. His entertainment
was hearing about Lord Kåñëa from
the visiting devotees. The attrac-
tion to Kåñëa grew in his tender
heart and when his mother died
unexpectedly due to a snake bite,
the orphaned five-year-old Närada
was undaunted in his search of
God, and attained a stage of su-
preme spiritual bliss in devotion to
God.

Emperor Parékñit who ruled the
planet 5000 years ago also led a life
centered on loving Kåñëa. The im-
pressions of his God centered
childhood were permanently
etched in his consciousness. This
foundation helped him rule the
kingdom with courage and wisdom.
Later as tragedy struck the king
with a death notice, he relin-
quished his unrivalled wealth and
prosperity without hesitation, and
went to the bank of the Ganges to
absorb himself in hearing about
Kåñëa. He then attained the su-
preme human destination— re-
turning back to the spiritual world.
Both Närada and Parékñit displayed
level-headedness and maturity be-
yond compare; they converted
material adversity into a spiritual
success. The secret of their success
was in cultivating a relationship
with Kåñëa and attachment to
Kåñëa’s devotees.

While gross lust and violence are
easy to represent through visual
effects, the television medium has
an inherent deficiency in depict-
ing inner strife and the consequent
emotions churned in the heart. The
spiritual journey and internal
struggles of great personalities are
taught extensively in holy scrip-
tures. Hearing and discussing these

Loving remembrance of God and service-

centered relationships with everyone fills the

heart with a spiritual experience that no offering

from the entertainment industry can match.
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examples in the association of sin-
cere spiritual seekers leads to deep
contemplation, honest introspec-
tion and active internalization of
the timeless spiritual truths.  Then,
as the inevitable miseries of this
world attack, a devotee following
the footsteps of Parékñit and Närada
is prepared to face them and grow
in his/her spiritual experience.

ISKCON’S ROLE
Çréla Prabhupäda compared al-

lowing God-centered vibrations to
influence our consciousness with
cleansing of a room. An intelligent
person would gladly agree to get his
room cleansed of all the garbage.
Similarly Kåñëa conscious vibra-
tions—singing, dancing, feasting,
and spiritual discourses— help us
make our mind pure. The intelli-
gence sharpened by studying the
scriptures and chanting of the holy
names of the Lord enables a prac-
titioner to recognize the factors in-
fluencing him/her negatively,
rather than get carried away by
them.

A spiritual lifestyle also helps a
practitioner pursue his career and
material responsibilities with con-
fidence and dignity. Änanda
Våndävana Däsa, a 45-year-old
businessman working in Bombay
Stock Exchange (BSE) has often
been materially challenged by the
fluctuating market conditions.
However, for the last two decades
he travels a long distance daily to
the temple and chants and hears
spiritual topics in the association of
devotees. He has never compro-
mised his spiritual standards and is
focused and composed at all times,
while his colleagues at the office
struggle with swinging moods and
intense business pressure. Änanda
Våndävana Däsa is clear about his
priorities; the goal of human life is
to prepare our journey back home,

back to Godhead and perform our
material duties as a service to God.
I can’t help contrasting his example
with the hundreds of people I see
daily travelling in Mumbai’s trains,
most of whom appear stressed at all
times. Irate train commuters quar-
relling over a seat, honking taxi
drivers hurling expletives at rush-
ing pedestrians, or the angry hawk-
ers and annoyed buyers is all a com-
mon sight in the cinema-crazy city
of Mumbai.

The choice of being influ-
enced—either by the media or by a
spiritual culture—and the resultant
rewards are entirely ours. A spiri-
tual path gives us tangible benefits—
the strength to face trials, a more
nourishing entertainment, and the
clarity to pursue worldly responsi-
bilities. Besides, the ultimate goal of
life—to reawaken our dormant love
for God, and go back to our real
home, back to Godhead—is guar-
anteed to a sincere spiritual practi-
tioner. My thoughts go back to
Jaimit; if he were a practicing spiri-
tualist, he could certainly deal with
his natural adolescent attractions
more maturely.

Vraja Bihäri Däsa, MBA, serves
full-time at ISKCON Mumbai, and
teaches Kåñëa consciousness to stu-
dents in various colleges.

2012 ....
(Continued from page 15)
por of resignation and powerless-
ness. Therefore, he opines, the
hallmark of Vedic culture is despair
and despondency.

Jaki tells us the story of a Mayan
people, the Itza, whose leaders in-
formed two Spanish missionaries
that on a particular date eighty
years in the future, an age of ca-
lamities would beset the tribe. The
missionaries devotedly informed

the conquistadors. Right on sched-
ule—eighty years later—a small
contingent of Spanish soldiers ap-
peared. The Itza, though well
armed and numerically superior,
immediately surrendered without a
fight. This docility in the face of
predetermined adversity is said to
hamper all cyclic cultures.

Nothing could be further from
the Vedic truth. The Vedas empha-
size our executing prescribed social,
familial, and occupational duties in
all circumstances—whether the
tide is with you or not. Vedic cul-
ture does not bind us to an ines-
capable treadmill of despair and
despondency. Instead, it offers the
joyous key to something immeasur-
ably superior. Vedic seers want us
to grasp that material existence as
a whole is deadening—whether
cyclic or linear, heavenly or miser-
able. The entirety of matrerial ex-
istence is the dreary treadmill. But
perhaps because we know nothing
better, we do protest when mate-
rial existence is devalued.

CONCLUSION
To begin with, there is no harm

in getting a good weather report.
The Vedic presentation of Kali-yuga
purports to be just that. A modest,
restrained approach to the world of
yuga cycles would be to see how
much the predictions of Kali-yuga
are actually visible in today’s world.

When people hear that rain is
forecast, they carry an umbrella.
But still they energetically go about
their affairs. Foreknowledge of im-
pending disasters would most likely
increase their effectiveness, not de-
crease it.

Çyämänanda Däsa serves as the editor
for monthly English and Marathi edi-
tions of Back to Godhead magazine.
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by Caitanya Caraëa Däsa

Çré Bhaktisiddhänta
Vaibhava

réla Bhaktis-
iddhänta Sarasvaté
Öhäkura (1874-

1937) was the spiritual
master of His Divine
Grace A. C.
Bhaktivedanta Swami
Çréla Prabhupäda, the
founder-äcärya of
ISKCON. It was Çréla
B h a k t i s i d d h ä n t a
Sarasvaté Öhäkura who
gave Çréla Prabhupäda,
in their very first meet-
ing in 1922, the mandate
to preach Kåñëa con-
sciousness all over the
world and thus became
the inspiration for Çréla
Prabhupäda’s eventual
establishment of
ISKCON.

Çréla Bhaktisiddhänta
Sarasvaté Öhäkura was a
towering spiritual per-
sonality, an empowered
äcärya, who built temples
all over India, wrote sev-
eral books, authored and
edited scores of articles in
his several magazines, ini-
tiated several thousand

disciples and overall al-
tered the course of re-
ligious history by reviv-
ing and forcefully
propagating Kåñëa
consciousness.

His Holiness Bhakti
Vikäsa Swami
Mahäräja, a sannyäsé
disciple of Çréla
Prabhupäda and
ISKCON guru, in-
vested over twenty
years of research to
bring out a new, exten-
sive biography that is
actually a devotional,
philosophical, cultural,
and historical study
centered on Çréla
B h a k t i s i d d h ä n t a
Sarasvaté Öhäkura. En-
titled Çré Bhakti-
siddhänta  Vaibhava,
this biography is re-
plete with anecdotes
told by disciples who
lived with Çréla
B h a k t i s i d d h ä n t a
Sarasvaté Öhäkura and
extends over three
hardbound volumes,

An interview with Bhakti Vikäsa Swami reveals how
much time and effoort was put into making the biography

of one of the greatest spiritual leaders of India.

Introducing

Çréla Bhaktisiddhänta Sarasvaté Öhäkura

Ç
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totals over 1500 pages, and features
164 black-and-white photos (many
republished after more than sev-
enty years) and nine color photos.

Volume One features a bio-
graphical overview, plus a detailed
analysis of the message, mission, and
personality of Çréla
Bhaktisiddhänta  Sarasvaté.

Volume Two details the preach-
ing challenge that Çréla
Bhaktisiddhänta  Sarasvaté faced,
and also includes biographical
sketches of several of his disciples
and associates.

Volume Three features an over-
view of Çréla Bhaktisiddhänta
Sarasvaté’s contributions, with se-
lections from his lectures, writings,
and colloquies.

Here we present an interview
with His Holiness Bhakti Vikäsa
Swami Mahäräja:

1) Mahäräja, this book is a mag-
num-opus spanning three large vol-
umes. ‘Magnum Opus’ - Can you
please tell me how you got the idea
and inspiration to do such a huge
book?

The answer to that is treated in
the preface: I didn’t have any idea

to do such a big work. My original
idea was to collect unrecorded an-
ecdotes of Bhaktisiddhänta
Sarasvaté Öhäkura’s pastimes from
his still-remaining disciples. I got
the idea to do this in 1985 when
there were quite few of his disciples
present in the world. So, I was
based in Bangladesh and time to
time I came to India and ran around
in different places in Bengal and
Orissa and tried to find his disciples.
That was my idea and I collected
some anecdotes.

And how did it become such big
book? It wasn’t my idea. I just found
different sources of information
here and there at different times
and I incorporated them and then
it gradually grew. And three vol-
umes . . . that was just practical to
sort out the topics in different ways.
The book took a life of itself. Liter-
ally thousands of hours of work
went into it—by myself particularly

and also Guru Kåñëa Prabhu, the
editor. Many others also helped in
various ways. I probably wouldn’t
have done it if I had known how
much work it would come to be.

But, at the same time, I am glad I
did do it. And it has given me in-
spiration to do so much more.

2) Many devotees may feel over-
whelmed by the size of the book. Can
you share some points that will in-
spire them to read the book?

I am sorry that it is so small. I
considered it too big a job for my-
self to translate everything that I
had on hand. So, I just made a small
book; I am sorry for making such a
small book. And I pray that in the
not-too-distant future, devotees
will translate all the extant works
of Çréla Bhaktisiddhänta Sarasvaté
Öhäkura. And you never know
someone might discover more. Lots
of them are missing and reputed to
be destroyed. But they may come
to light. Please read the book, even
though it is so small; it’s a good in-
troduction.

3) The book seems to be written
in somewhat abstruse English. Was
there any specific reason for adopt-
ing this style of writing?

As I also wrote in the introduc-
tion, I chose to use somewhat ab-
struse English or quite a number of
words that are not in common par-
lance. One reason is to be in tone
with the style of Bhaktisiddhänta
Sarasvaté Öhäkura himself. Çréla
Prabhupäda was different from
Bhaktisiddhänta Sarasvaté
Öhäkura, not in essence but in style
of presentation. Prabhupäda, al-
though very regal and aristocratic
in many ways, was also very accom-
modating; he made Kåñëa con-
sciousness seem very easy and natu-
ral for everyone in any status of life.
On the other hand,
Bhaktisiddhänta Sarasvaté’s style—
wrote a lot about his linguistic style
in the book—was challenging. His
approach was to exhort others:
“Come up! Come up to the stan-
dard in every way, even linguisti-
cally.”

His Holiness Bhakti Vikäsa
Swami Mahäräja
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Those favored by God find
their path beset with thorns.

Whatever Bhagavän does is
for our welfare. By forgetting
this truth or by giving up faith
therein, we fall into dangers.

May we be ever ready to
sweep from our hearts, by the
rough application of hundreds
of pointed broomsticks, the
wicked desire to be honored
above other Vaiñëavas. Kåñëa
will be merciful to us and bless
us with the gift of devotion to
His divine feet on the very day
that we are delivered from the
evil desire of seeking advantage
and honor from others.

We must crush, crush and
crush all mundane attachments
and relativities.

QUOTES OF ÇRÉLA
BHAKTISIDDHÄNTA

SARASVATÉ ÖHÄKURA
FROM ÇRÉ

BHAKTISIDDHÄNTA
VAIBHAV

So, in the English language, like
in most other languages, there are
many more words than what most
people use. There are many words
which are used mostly only by in-
tellectuals—not necessarily to show
off one’s intellectualism, but be-
cause every different word has dif-
ferent nuance of meaning and some
words precisely describe specific
concepts which are required when
discussing intellectual topics.
Bhaktisiddhänta Sarasvaté Öhäkura
of course was very much on the
intellectual plane. So, if those
words are there, why should they
be used only by deluded mundane
intellectuals? Why shouldn’t devo-
tees use them for describing Kåñëa
Consciousness?

After all, the inspiration to

ANECDOTES FROM
ÇRÉLA BHAKTISIDDHÄNTA VAIBHAVA

Seer and seen
“I am not the seer, but rather am seen by Kåñëa. I am not the

enjoyer, but the object of enjoyment for Kåñëa.”This precise and
unequivocal ascertainment  of the position of the jéva, and stressing
this point as the essential foundation of bhakti, was the unique
contribution that he tried to inculcate among his disciples and the
general public.

 The extent to which individuals, religions and sampradäyas
recognized, acquiesced to and lived by it was in his estimation the
litmus test of their genuineness, sincerity and advancement in bhakti.

As homogenization of the seer, the seen and the seeing was
impossible, the goal of Mäyävädis was even more illusory than their
conception of the hypothetically illusory world they attempted to
escape, and that the much-touted Mäyäväda was thus an elaborate
logical fallacy—while purporting to explain the meaning of existence,
it is ultimately meaningless, and thus a stupendous hoax and a crime
against God and humanity.

Snuffing out challengers
When a dozen university professors eager for dispute visited Çré

Gauòéya Maöha, Çréla Bhaktisiddhänta Sarasvaté Öhäkura told them,
“I am prepared to answer whatever questions you ask, provided that
you listen to me for at least one hour without interrupting.” The
scholars agreed. He then spoke for one and a half hours, quoting
extensively from çästra and covering the whole ambit of Vaiñëava
philosophy, proleptically dispelling all the professors’ doubts. Without
having any queries, they departed astonished at the profundity of
this unique sädhu’s learning.

speak comes from Kåñëa. How is
that a child learns to speak? It’s al-
most like a mystic process that is
analyzed in modern science of lin-
guistics. Let’s say some word: cow.
Alright, I just said the word cow and
you pictured in your mind a cow.
Right? You have a general idea of
what a cow is. So, there is a gen-
eral go-jäti or the categories of
cows. Now, how does that sound
become identified with the con-
cept of a cow—not a specific cow,
but cow-ness. This is all discussed
in Indian philosophy also: the gen-
eral concept of cow-ness. When I
say the word cow, then you all un-
derstand what I mean. Suppose I
say, “When I was walking down the

road, I saw a cow.” Now, how all
these different terms—and the
meanings that they have—fit to-
gether to make a general concept
in the mind, and how that concept
is communicated from one person
to another—all this is actually a
mystic process. It’s a very deep psy-
chological process. So, speech, lan-
guage, is gift from Kåñëa. Why not
use it in the service of Kåñëa?

Let people be educated also.
Education means that throughout
life we should go on becoming edu-
cated, we should go on learning
throughout life.

But, as Bhaktisiddhänta
Sarasvaté Öhäkura said and I

(please turn to page 30)
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In your own words ...
How has Kåñëa consciousness made you a better person?

You don’t need to go into outer
space to find people disappointed
with life just because things didn’t
go their way. Having experienced
it, I can say that having a plan and
seeing it replaced by somebody
else’s is really not pleasant. That
somebody else may be a friend, a
parent, a foe, or even God. It’s still
upsetting.

Kåñëa consciousness taught me
to cultivate the acceptance of my
situations. It has made me a very
positive person who thinks that if
this has happened, whether I
expected it or not, there is a higher
will playing its part. And with the
passing of time, and a little bit of
faith, a better future has always
been unfolded to me, much better
than what my plan would have led
me to see. It helps me see the
positive in every situation and
makes me believe that what I will
get in return is going to be
completely worth it.

Rashi Parikh
Mumbai

“Hmmm! I haven’t really
changed,” a voice reverberates in
my mind when I ask myself if Kåñëa
consciousness has helped me to
become a better person. But then a
few seconds later I realize that this
acceptance that I haven’t really
changed is the beginning of a
change. Probably, after living for a
year with devotees, a seed of
humility has been sown. As someone
said, “look within for value and look
beyond for perspective;” at least I
have started to look within and

develop acceptance of my real
nature. Previously, it was vice-versa:
I had—in fact, it’s still there—the
tendency to do self projection on
others and believe my perspective
of them is always right. The ability
to empathize and understand the
other person’s perspective was
missing. There was no habit of
looking within; everything was
external to the mind and body, and
all solutions always existed outside.
In a lecture, I heard this statement:
“We want to be judged by our
intentions, not actions; but we judge
others by their actions and not
intentions.” This triggered a change
in me. This thought struck me
deeply and is carved in my mind
forever. Since then I have been
watching my actions very carefully
and trying to understand others’
intentions. Though I haven’t yet got
over my judgmental tendency, I
believe I will someday. As His
Holiness Bhakti Tértha Mahäräja
rightly said, “Fake it till you make
it.”

Manish Goel
by email

THE SECRET TO HAPPINESS
The secret behind every smile

and happiness is not a difficult
thing to find. Many people in this
world may feel it is money, fame,
or power that is the reason for
happiness.

My secret to happiness is none
of them. My happiness was found
when Lord Kåñëa and the ISKCON
temple showed me a direction. My
life, which was earlier filled with

arguments, has changed and
arguments have reduced to a
minimum. Lord Kåñëa has given me
the power of discipline to my life. I
had never woken up before noon.
Now it has been over a month that
I wake up not later then 10 am. I
know that this is still very late, but
for a person like me that is a sense
of direction. I never had a genuine
smile on my face. Now I smile most
of the time and I know it’s a
genuine, effortless smile. I may have
come to the temple in search of
peace selfishly but Lord Kåñëa gave
me much more than peace; the
Lord gifted me with true happiness.

Materially my life is something
that I am not proud of. At the age
of 25, I am without a job, short of
money, and not doing many things
I want to, but still Kåñëa
consciousness has made me
peaceful and genuinely happy. The
secret to my happiness is my
developing faith in Lord Kåñëa.

Trishank Zaveri
by email

What is the greatest obstacle
you face on the path of Kåñëa

consciousness?
Deadline for submission is Feb. 15.

Answers will be

published in April

Word limit: 150 words
E-mail:

ed.btgindia@pamho.net

IN YOUR OWN WORDS
QUESTION FOR THE

FORTHCOMING ISSUES
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T H E  E M P T Y  E N V E L O P E

An envelope protects and
carries something valu
able. It is the inner con-

tent of the envelope that’s actually
precious. Similarly empty, mean-
ingless rituals are like an empty en-
velope: devoid of any substance at
best or downright offensive at
worst.

GOING BEYOND THE
EXTERNALS OF RELIGION

Twenty-five-year-old Nitin
Sawant, a software engineer, ex-
plains why he’s skeptical about reli-
gious rituals.

“I was at a friend’s wedding re-
cently. The priest called upon the
bride and the groom to perform
holy rites, while the guests watched
smoke rise from the sacrificial fire.
The hall reverberated with the loud
chanting of Sanskrit mantras
(hymns) by the priest sanctifying
the marriage. Suddenly there was
a protest; one of the guests- a San-
skrit scholar himself- heard care-
fully the chanting of the mantras,
and was upset at the insensitivity

of the priest who’d been blabber-
ing hymns not connected to a mar-
riage ceremony; he even offered
rapid mantras meant for a funeral
service! A bigger shock for me was
the callousness of the marriage
party; they politely quietened the
complaining guest and let the func-
tion go on unchanged. I left disap-
pointed at the sham of a sacred
wedding where no one understood
or cared for the significance of the
rituals.”

SPIRITUALITY OR
RELIGIOUS HODGEPODGE?

Nitin’s disillusionment with re-
ligion and spirituality is not with-
out reason. He has seen since
childhood increasing religious in-
tolerance, global terrorism (justi-
fied in the name of God), and cor-
ruption by the clergy of different
faiths. In India, during the annual
festivals glorifying Lord Ganeça (a
popular Indian demigod), men
and women dance passionately to
Bollywood numbers while the de-
ity of Ganeça—dressed as a popu-

Making sense of

Vedic Rituals

lar actor, politician, or a crick-
eter—is worshipped by a lone
priest. These ten-day festivities
centered on vulgar display of
wealth, pompous rituals and politi-
cal sloganeering do not remotely
hint at a spiritual experience. Not
surprisingly, young and intelligent
people like Nitin are put off by
these shallow ceremonies.

GOAL OF RITUALS—
REAWAKENING THE

DORMANT LOVE
Rituals are performance of cer-

tain practices—unique to each re-
ligious tradition—that serves dif-
ferent purposes; they often help a
person express his loyalty to a reli-
gion, or help gain acceptance
within a community. These pre-
scribed procedures, obliging a per-
son from birth to death, consume
substantial time, money and energy
of the practitioner, who vows alle-
giance to his respective God
through these customs.

However, there’s more to popu-
lar religions than the elaborate,

by Vraja Bihäré Däsa

Are traditional rituals mere acts of blind faith, or are
there scientific reasons behind following them?
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ligious system is to awaken the dor-
mant love of God that’s within ev-
ery living entity. “The supreme oc-
cupation for all humanity is that
by which men can attain to loving
devotional service unto the tran-
scendental Lord. Such devotional
service must be unmotivated and
uninterrupted to completely satisfy

the self.” (Bhäg. 1.2.6).
This love, although natural, is

presently covered by the thick
layer of material consciousness. A
set of rituals are thus offered by
the founders and teachers of each
faith, to help the followers gradu-
ally purify their consciousness of
material contamination. For ex-
ample, in the pan-Hindu culture,
people perform the äraté ceremony
where a devotee offers fragrant
incense, fire lamp, and water to

God, Kåñëa. These rituals are in-
tended to help the devotee realize
that God is the source of fragrance
(corresponds to the incense of-
fered), heat (connected to the fire
lamp), and all other elements in
this material creation (Bg. 7.4 &
7.9). A devotee acknowledges
God’s proprietorship and our de-

pendence on Him for basic ameni-
ties. Through the äraté ceremony,
we offer the elements back to
Kåñëa, reciprocating with His
kindness and expressing our inten-
tion to love Him. Thus the rituals’
purpose is akin to an envelope that
carries the letter of our spiritual
aspirations. The wrapping of a
ritual may be attractive, but it re-
mains a hollow giftpack if it is de-
void of our loving offering to God.

CAN WE MANAGE
WITHOUT RITUALS?

No! They are essential and even
indispensable to a person com-
monly distracted by worldly affairs.
Physical actions and rituals create
favorable ambience; gorgeous
temples, beautiful deity dresses, con-
gregational singing and dancing,

and clean devo-
tee attire, stimu-
late devotees to
go deeper and
internally con-
nect to God. An
unclean place,
whimsical and
aggressive be-
havior, and ir-
regular habits
create negative
energy and dis-
tract a devotee
from his spiritual
quest.  Although
the internal
mood is critical
in our commun-
ion with God,
the externals do
influence the
internals. While
substance is ulti-
mately impor-
tant, it is the

form that helps to carry and pre-
serve the substance. The “spirit”
added to a “ritual” makes it “spiri-
tual.”

DISTRACTED BY RITUALS
When we forget this divine pur-

pose of rituals—connecting our
consciousness with the Supreme
consciousness, God—and instead
get distracted by the loud and gran-
diose externals, the rituals become
an end in themselves. The traffic

A priest is conducting a ritual, and people are blindly participating
in it without understanding the science behind it.
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laws have a purpose: to help the
driver reach his destination
smoothly. If a motorist is unsure of
his destination, he’s eventually lost
despite his strict following of the
traffic rules. Similarly, if the fol-
lower of a religious faith is unaware
of the goal of going back home,
back to Godhead, he’s lost in the
material world, even in the garb of
a religious conviction. Then the
rituals have the opposite effect of
what they’re supposed to achieve:
they keep a person bound in mate-
rial consciousness.

A contemplative and prayerful
connection to God helps a devotee
see all living entities as children of
his all compassionate Lord (Bg. 5.18).
This vision dissolves the false ego,
softens the heart, and fills it with
love and kindness towards all beings.
One attached to rituals however is
bereft of this experience and instead
hovers on the mental platform of
sectarian pride. Hence it’s not sur-
prising to see many Hindus, Muslims
and Christians fight over superficial
differences. Even within a religious
sect, rituals get diluted, and each fac-
tion claims to understand the letter
of the law better, but acutely misses
the spirit behind them. As a result,
the younger educated lot are disil-
lusioned with these empty and mean-
ingless rituals, and dismiss religion
per se as a bane to the society.

REMEMBERING GOD—THE
ESSENCE OF ALL RITUALS

Çréla Rüpa Gosvämé, a six-
teenth-century Vaiñëava saint has

given elaborate rules for practicing
devotional service. He sums the
essence of these regulations as fa-
vorable remembrance of God,
Kåñëa.

smartavyaù satataà viñëur
vismartavyo na jätucit

sarve vidhi-niñedhäù syur
etayor eva kiìkaräù

“Kåñëa should always be remem-
bered and never forgotten at any
time. All the rules and prohibitions
mentioned in the scriptures should

be the servants of these two prin-
ciples.” (Padma Puräëa, quoted in
Çré Caitanya-caritämåta, Madhya
22.113) By cultivating a desire to
serve Kåñëa while practicing the
rituals, a practitioner’s heart gets
reformed: selfish passions give way
to the spirit of selfless service; ar-
rogance transforms to humility;
and envy to appreciation of others.
If these changes do not take place
and love of God doesn’t fructify in
the heart, the years of practice of
religious rituals are declared to be
a mundane waste of time. (Bhäg.
1.2.8)

A devotee follows the proce-
dures sincerely but is also willing to
adjust according to time, place and
circumstances. For example, Rüpa
Gosvämé lists gorgeous deity wor-
ship as one of the rules for practic-
ing devotional service. However,
when Çréla Prabhupäda installed
the deities of Lord Jagannätha,
Baladeva and Subhadrä (Kåñëa
with His brother and sister) at San

Francisco in 1967, ISKCON had
meagre facilities. In a small but de-
votionally potent program consist-
ing of chanting, prayers, offering
of lamp, and happy feasting on
Lord’s prasäda (food offered to
Kåñëa), Çréla Prabhupäda had ad-
justed the details without compro-
mising on the essence. If one can
afford, one should offer the best to
Kåñëa. If one has no feasible means,
he can still offer Kåñëa, with love
and devotion, a simple leaf, flower,
fruit or water. (Bg. 9.26)

Kåñëa is known as bhäva-grähé—
one who doesn’t accept the thing
we offer but the love with which
it’s offered. He accepts the sub-
stance of our will, of our conscious-
ness. If we increase this awareness
while practicing the rituals, we’ll
eventually achieve the goal of sat-
isfying Kåñëa. (Bhäg. 1.2.13)

SIMPLICITY IS MORE
EFFECTIVE THAN

ELABORATE RITUALS
Our eagerness to please Kåñëa

is more effective in earning the
Lord’s favor than the strict compli-
ance with rituals. Lord Kåñëa taught
this principle while performing His
pastimes as a simple cowherd boy
5000 years ago.

Once Kåñëa asked His hungry
boyfriends to beg for food from the
brähmaëas (ritualistic priests), who
lived nearby. They were busy per-
forming sacrifices and had ar-
ranged variety of foodstuffs as a part
of the program. When the boys
appealed to these men on behalf of
Kåñëa, the priests ignored the re-
quest, and instead busied them-
selves with their sacrificial execu-
tions. Kåñëa is the goal of all Vedic
knowledge and sacrifices (Bg. 15.15),
but the vastly learned priests missed
this point due to their absorption

Our eagerness to please Kåñëa is more

effective in earning the Lord’s favor than

the strict compliance with rituals.
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on the form of worship rather than
the substance of Kåñëa. It’s like a
man working overtime at office;
when it’s finally time to collect the
paycheck, he says he’s busy work-
ing hard, and has no time to col-
lect the remuneration. The desired
result of all endeavors and sacrifices
is Kåñëa’s pleasure and His accep-
tance of our oblations. Here Kåñëa
was willing to reward the brähmaëas
by receiving their offerings and giv-
ing them benedictions, but they
were busy working, their vision of
Kåñëa blurred by the false pride of
material expertise.

The boys were disappointed,
but Kåñëa encouraged His friends
to now approach the wives of the
brähmaëas, who were simple-
hearted and not well-versed in
Vedic rituals. In contrast to the
cold response of their husbands,
these women were overjoyed to
hear the requests of Kåñëa, and
rushed to Him with all of the of-
ferings. Although they were pre-
vented from going to Kåñëa by
their husbands, fathers, and
sons—all vastly erudite in Vedic
rituals—the women were unstop-
pable. Their example proves that
simple acceptance of Kåñëa and an
eagerness to please Him attracts
the Lord’s attention more than os-
tentatious rituals. Later the men,
realizing their folly, glorified their
wives and condemned their own
learning, for it blinded them to the
loving service of Kåñëa.

Kåñëa is our eternal loving fa-
ther, waiting for us to return to
Him. Spiritual joy eludes one who
ignores reviving this relationship
with Him.  Despite all his devout
and lofty practices, such a person
licks the bottle of spiritual honey,
only from outside.

SPIRITUAL PRACTICE FOR
THE MODERN AGE

Lord Çré Caitanya
Mahäprabhu, the incarnation of
Supreme Lord for the modern
age, presented chanting of Hare
Kåñëa as the easy method to revive
our relationship with Kåñëa. As the
very first effect of chanting, the
heart gets cleansed of material
contamination, and gradually pure
love of Kåñëa awakens. Although
there are no hard and fast rules, a

mechanical, parrotlike repetition
of the mantras will not award the
fruit of love of God. (Çikñäñöaka 1-
2) Çréla Prabhupäda taught devo-
tees to chant Kåñëa’s holy names
in the mood of a helpless child
calling for his mother, for the call
of a child in danger is never a blind
ritual; rather it’s imbued with con-
scious emotion. “ . . . there is a
quality to such utterances also. It
depends on the quality of feeling.
A helpless man can feelingly utter
the holy name of the Lord,
whereas a man who utters the same
holy name in great material satis-
faction cannot be so sincere.”
(Çréla Prabhupäda in Teachings of
Queen Kunté)

A NEED FOR SPIRITUAL
EDUCATION

The scriptures are filled with the
prayers of great souls: Prahläda
Mahäräja, Gajendra and Kunté-
devé, to name a few. A devotee re-
peats these prayers, not as a stereo-
type ritual but with a desire to un-
derstand the content and feelings

of the pure devotees offering these
prayers. With an enthusiasm to ac-
cess the Lord’s mercy, a Kåñëa con-
scious devotee invests his feelings
into these prayers, and simulta-
neously offers his own personal
prayers to Kåñëa. In an ISKCON
centre, knowledge of God and
spiritual practices to develop love
of God are systematically imparted.
Hence Çréla Prabhupäda compared
ISKCON temples to spiritual uni-
versities.

If Nitin visits a Hare Kåñëa
temple, his doubts and misgivings
of Indian spirituality will be allayed,
and even as religious fervor domi-
nates the social scene, he can learn
to offer his heart to Kåñëa through
a ritual.

A devotee repeats these prayers, not as a stereotype

ritual but with a desire to understand the content and

feelings of the pure devotees offering these prayers.

Dear Readers, do you know
why we break a coconut before
a religious ceremony, or why we
don’t step on a tortoise-shaped
object embedded in the temple
flooring or why we have an
array of lamps for celebrating
Diwali, etc.? Now you can
participate in this discussion in
two ways: either send us a ritual
which you do not understand
at all or—better still—send us
a ritual along with a çästric
(authentic) explanation.

Your messages are eagerly
awaited,

BTG India Team
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The Only Remedy

O lord of all the three worlds,

Kindly look upon this fallen soul

Sleeping in the lap of maya curled,

Enjoying this world whole and sole.

Your beauty unparalleled and beyond compare,

Steals the hearts of the purest pure.

Yet this fool has no time to spare,

To treat this disease which has no cure.

No cure except the chanting of the holy names

Is the only remedy so rare.

Yet I am busy playing games,

With mäyä, neither fear nor care.

O Lord, I beg you with all my heart,

Kindly help me through this journey of life.

Most difficult and hard to part,

Full of stress and painful strife.

                                         —Sitä Devé Däsé

quoted in Çré Bhaktisiddhänta
Vaibhava, devotees, when dealing
with intelligent people, should be
ahead of them in intelligence. Why
not? Why should devotees just be
at some very bland mediocre level?
No, the language of devotees
should be better than that of ma-
terialistic intellectuals.

And actually one more reason,
which I thought it pru-
dent not to state in the
book, is that people—es-
pecially the mundane
scholars—think that
devotees, especially
ISKCON devotees, are
just a bunch of people
jumping around, who
don’t have any real intel-
lectual life. So, let them
see. You like to use big
words?  Well, we can also
use them; it’s not your
monopoly—we are not
overwhelmed by your
fancy words.

4) What are your fu-
ture writing projects?

Hundreds and thou-
sands! We should inun-
date the world with
Kåñëa conscious litera-
ture. Every day hundreds
and thousands of books
are being published,
which is just increasing
the stock of prajalpa
(mundane speech, gos-
sip) in the world. There
should be a whole new
literature just to replace
all this useless literature.
My own personal
projects are too many for
me to produce in this life;
help is needed: writers,
researchers, editors, etc.

So, a major project is

to train some devotees to take up
projects. And there are several
books, which are on the anvil: The
Vaiñëava Etiquette, Culture & Be-
havior book, which I have been
writing for many years, as well as a
book about laukika-nyäya (ex-
amples used to demonstrate logical
and linguistic points in scriptural
exegesis). Then there are several
other books: Lord Balaräma, Fam-
ily Life in Kåñëa Consciousness,

P O E T I C  E X P R E S S I O N S

Çré Bhaktisiddhänta...
(Continued from page 24)

Sannyäsa in Kåñëa Consciousness,
Commentary on Bhagavad-gétä,
Commentary on Caitanya
Caritämåta, etc., etc., etc.

Caitanya Caraëa Däsa holds a de-
gree in electronics and telecommuni-
cations engineering and serves full-
time at ISKCON Pune. To subscribe
to his free cyber magazine, visit
thespiritualscientist.com
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3 Feb: Çré Puruñottama däsa Öhäkura –
Disappearance, Çréla Gaur Govinda Swami –
Disappearance, Çréla Bhaktisiddhänta Sarasvaté
Öhäkura – Appearance (Fasting till noon)
10 Feb: Fasting for Vijayä Ekädaçé, Çré Içvara Puré
– Disappearance
11 Feb: Break fast (Mumbai) 07:09 am - 10:58 am
12 Feb: Çiva Rätré
15 Feb: Çréla Jagannätha däsa Bäbäjé –
Disappearance, Çré Rasikänanda – Disappearance
18 Feb: Çré Puruñottama däsa Öhäkura –
Appearance
25 Feb: Fasting for Ämalaké vrata Ekädaçé
26 Feb: Break fast (Mumbai) 07:00 am - 08:54 am,
Çré Mädhavendra Puré – Disappearance
28 Feb: Çré Gauräìga Mahäprabhu – Appearance,
Gaura Purëémä (Fasting till moonrise)
1 Mar: Festival of Jagannätha Miçra
8 Mar: Çré Çréväsa Paëòita – Appearance
11 Mar: Fasting for Päpamocané Ekädaçé
12 Mar: Break fast (Mumbai) 06:50 am - 10:49 am,
Çré Govinda Ghoña – Disappearance

VAIÑËAVA CALENDAR

1 Jan - 15 Feb 2009
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E D I T O R I A L

A Rämäyaëa recitation was in progress. After
the whole seven cantos were recited someone
asked the speaker. “Can I ask you a question?”

“Yes.”
“Whose father is Sétä?”
The entire audience erupted in laughter. It is

obvious that anyone hearing the story of Räma, even
in a superficial way, would immediately understand that
Sétä is a feminine name and that she was the consort
of Lord Räma.

In a similar way, not only common people, but even
erudite scholars, read and analyze the Bhagavad-gétä
and when someone asks them about the explanation
of verse 66 in the eighteenth chapter, they plainly
state, “It is not the personal Kåñëa to whom we have
to give ourselves up utterly but the Unborn,
Beginningless, Eternal, who speaks through Kåñëa.”

Outwardly, it appears that Lord Kåñëa is praised
for being a conveyor of transcendental knowledge of
the highest caliber. But actually this statement portrays
envy of Kåñëa and gross ignorance about His
personality. It is alright to claim that a particular
political or business leader tried to instill spiritual values
through his political or business career and hence
should be glorified as such. But with respect to Lord
Kåñëa’s divine form there is no within or without:
Kåñëa is non-different from His body.

The statement  “It is not the personal Kåñëa to
whom we have to give ourselves up utterly but the
Unborn, Beginningless, Eternal who speaks through
Kåñëa” was made by Dr. S. Radhakrishnan, a great
scholar and the former Vice-President of India. Çréla
Prabhupäda made a very interesting observation
regarding taking this issue against such a renowned
personality. He puts it plainly:

“We have not the slightest intention of confronting
a world-famous philosopher like Dr. Radhakrishnan
with arguments, yet on the brahmacäré’s repeated
request we have to scrutinize the text and point out

the discrepancies. We have great respect for Dr.
Radhakrishnan, not only because he is the vice-
president of our country but also because of his
scholarship and his position as an erudite master of
Hindu philosophy. Furthermore, he is faithful to the
brahminical tradition he hails from and is a follower
of the Mäyäväda school. Going by the oft-quoted
dictum that it is better to have a learned enemy than a
foolish friend, I feel encouraged in this matter. An
intelligent opponent will present reasonable rebuttals,
but an ignorant friend may bring about disaster with
his floundering. Therefore we feel no compunction
about strongly arguing against the points Dr.
Radhakrishnan makes in his Bhagavad-gétä
commentary.”

In complete contrast to this conclusion is the
statement made by an illiterate brähmaëa from South
India. During Lord Caitanya Mahäprabhu’s South
India tour, He visited the temple of Lord Raìganätha
in Çrérangam. He noticed one brähmaëa daily poring
over the text of the Bhagavad-gétä. Sometimes he even
showed deep emotions. Therefore Lord Caitanya asked
him about the reason for being so emotional. The poor
fellow replied that he was just trying to obey the orders
of his spiritual master. He was ordered to read the Gétä
everyday even though he was not able to properly read
it. Lord Caitanya was very happy to see his
determination. But then He asked that if the brähmaëa
cannot understand the text then how emotions can
affect him. The brähmaëa replied that as soon as he
sees the Supreme Personality of Godhead, Çré Kåñëa,
acting as a menial servant of His devotee, Arjuna, he
cannot check his tears and he is simply swayed by a
wave of ecstatic emotions. Immediately, Lord Caitanya
embraced this illiterate brähmaëa and proclaimed him
to be the real authority in understanding the
Bhagavad-gétä.

—Çyämänanda Däsa

“WHOSE FATHER IS SÉTÄ?”
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