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UNIVERSAL EXPANSION
According to the Vedic model of
the universe, the universe is egg
shaped. But how does this account
for expansion of the universe ac-
cording to the Big Bang theory?
Second question: If consciousness
is the symptom of the soul, then
why does a paralytic patient lose
some part of his consciousness
while the soul is still present? Does
that mean any disorder for the soul?

Ghanesh, Vellore, TN

OUR REPLY: When the cosmic
creation starts to manifest, the uni-
verse in a seed form emerges from
the pores of the cosmic primeval
person, Mahä-Viñëu. It then ex-
pands during the period that Mahä-
Viñëu exhales, contracts during the
period of His inhalation, and re-en-
ters into His body at the time of
cosmic destruction. Simply stating,
the egg expands.

Consciousness (which comes
from the soul) exists independent
of the body and its condition, but
the manifestation of the conscious-
ness through the body to our vi-
sion depends on the body, espe-
cially the brain, being functional.
A crude example: Time exists in-
dependent of the clock, but its
manifestation to our vision depends
on the clock being functional. If
the brain is partially damaged as in
paralysis, the instrument through
which the soul manifests its con-
sciousness being damaged, the con-
sciousness is manifested partially.
Paralysis in the body does not mean
that the soul is affected, just like the
power house is not affected if there
is short-circuit in a remote factory.
The soul cannot be damaged by
anything (Bg. 2.23-24). In cases of
paralysis the beating of the heart
and brain’s activity denote the pres-

ence of life and an intact soul.

HOW FAR IS THE MOON?
I read the interesting article on the
moon landing (June ‘09), but had a
doubt. You said there that the dis-
tance between the earth and moon
according to Süryasiddhänta is almost
same as given by modern science. But
I have heard that according to
Çrémad-Bhägavatam, the moon is fur-
ther away from the earth than the
sun. How can both be simultaneously
true?

Çré Caitanya Candra Däsa

OUR REPLY: The Bhägavatam cos-
mology includes a vertical dimen-
sion that is often not known to those
familiar only with the modern ap-
proach to cosmology. Thus, when
the Bhägavatam talks about the dis-
tances of different celestial bodies
from the earth, it is actually talking
about their distances in the vertical
dimension, that is, their heights,
above the earthly plane. Let us un-
derstand this with an example.

An apartment on the 10th floor
is further from the ground floor
than a flat on the sixth floor in
terms of height. But if the apart-
ment on the 10th floor is in a build-
ing 100 feet away and the apart-
ment on the sixth floor is in a build-
ing 1000 feet away, the tenth floor
apartment is now closer than the
sixth floor apartment in terms of
horizontal distance.

Similarly, the moon is further
away from the earth than the sun
in terms of its height above the
earthly plane, but the sun is much
further away from the earth than
the moon in terms of horizontal
distance.This is how both are simul-
taneously true.

Replies to the letters were written
by Caitanya Caraëa Däsa.
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F O U N D E R ’ S  L E C T U R E
Våndävana, October 28, 1972

by His Divine Grace
A. C. Bhaktivedanta Swami Prabhupäda

Founder-Äcärya of The International Society for Krishna Consciousness.

Pradyumna: (reading) Origi-
nally in Bhakti-rasämåta-sindhu,
the ocean is divided like the wa-
tery ocean into east, west, north,
and south, while the sub-sections
within these different divisions
are called waves. As in the ocean,
there are always different waves,
either on the eastern side, the
western side, the northern side,
or the southern side, so similarly
Bhakti-rasämåta-sindhu has dif-
ferent waves. In the first part
there are four waves, the first
being a general description of
devotional service. The second
concerns the regulative prin-
ciples for executing devotional
service and the third wave is de-

votional service in ecstasy. In the
fourth is the ultimate goal, love
of God. These will be explicitly
described, along with their dif-
ferent symptoms. The authorized
description of bhakti, or devo-
tional service.”

ETERNAL RELATION
Prabhupäda: When Caitanya

Mahäprabhu was speaking to
Rüpa Gosvämé, He said, “Bhakti
is just like an ocean. I’ll take a
drop of it, and you taste it, and
you’ll understand what this
ocean is.” Just like by tasting one
drop of sea water we can under-
stand the taste of the whole
ocean, similarly Caitanya

DO IT FOR

KÅÑËA

The Nectar of Devotion Series

Bhakti means we should simply accept and do that which is favorable to Kåñëa.

ÈngAug09.p65 7/6/2009, 11:13 AM3



4   BACK TO GODHEAD    � AUGUST 2009

prätikülyasya varjanam. Bhakti
means we should simply accept
what is favorable to Kåñëa. That
which is not favorable to Kåñëa, we
shall not accept.

Just like Arjuna, in the begin-
ning he declined to fight. He was
thinking favorably to his own
senses, “If I kill my brother, grand-
father, nephews, who are on the
other side...they have come to fight
with me so I can kill them. I can
own victory over them, but what is
the profit? If my relatives, friends,

Mahäprabhu described a small por-
tion of Bhakti-rasämåta-sindhu.
Bhakti rasa amåta. In bhakti, devo-
tional service, there is a rasa, taste,
and the taste is amåta, eternal.

Here also, we have got a taste
for any relationship. Just like we
have our relationship with master
and servant, this relationship is a
perverted reflection of the real
master and servant. Here it is per-
verted because the master does not
love the servant, and the servant
also does not love the master. The
servant serves the master so long
as there is payment. If the payment
is stopped, then the servant will
not be available anymore. But in
the spiritual world, Kåñëa’s servants
are eternal; that is eternal, with-
out any payment. Mama janmani
janmanéçvare bhavatäd bhaktir
ahaituké [Çikñäñöaka 4]. Ahaituké.
The servants of God, or Kåñëa,
they serve Kåñëa not for any ma-
terial gain. Ahaituké, without any
cause of motive. This is real bhakti.
Therefore this bhakti word is ap-
plicable only in relationship with
God, or Kåñëa. In the material
world, there cannot be any use of
the word bhakti, because here the
so-called devotional service is mo-
tivated. So this bhakti word is mo-
nopolized by Kåñëa, and nobody
else. Go on.

FIRST CLASS
DEVOTIONAL SERVICE
Pradyumna: “The authorized

description of bhakti, or devotional
service, following in the footsteps
of previous äcäryas can be summa-
rized in the following statement of
Çréla Rüpa Gosvämé: ‘First-class de-
votional service is known by one’s
tendency to be fully engaged in
Kåñëa consciousness, serving the
Lord favorably.’ ”

Prabhupäda: Yes.

anyäbhiläñitä-çünyaà
jïäna-karmädy-anävåtam

änukülyena kåñëänu-
çélanaà bhaktir uttamä

 [Brs. 1.1.11]

This is the first statement of
bhakti given by Çréla Rüpa
Gosvämé. “First class devotional
service is known by one’s tendency
to be fully engaged in Kåñëa con-
sciousness, serving the Lord favor-
ably.” Not unfavorably. Änuküla,
prätiküla. Änukülyasya saìkalpa

In the beginning of war Arjuna declined to fight.
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and all others die, then what is the
use of my becoming victorious?”
That means he was thinking in his
favor. But Kåñëa wanted: “You must
fight. You are a kñatriya. It is your
duty to fight. You are My friend. If
you go away, from this battlefield,
what will people say? That ‘Kåñëa’s
friend has gone away.’ So this is not
good.” When Arjuna was not con-
vinced, Kåñëa spoke the whole
Bhagavad-gétä. After speaking
Bhagavad-gétä, Kåñëa inquired from
Arjuna, “What is your decision
now? Are you going to fight or
not?” Arjuna said, “Yes, my illu-
sion is over.” Nañöo mohaù småtir
labdhä tvat-prasädän mayä-
cyuta…kariñye vacanaà tava:
“Yes, I shall fight.” [Bg. 18.73]  This
is favorable to Kåñëa.

We have to see what is favor-
able to Kåñëa, not see sense grati-
fication—“not favorable to me,
or to my country, or to my society.”
No self-interest; only Kåñëa’s inter-
est. That is bhakti. So by fighting,
Arjuna became a great devotee.
Bhakto ’si priyo ’si me [Bg. 4.3]. Kåñëa
certified, “You are My greatest
devotee. You are My very confiden-
tial friend.” But what did he do? He
did not read Vedänta philosophy.
He was a gåhastha, a king, engaged
in fighting. He knew how to fight
only. He did not know what is
Vedänta philosophy. But still he be-
came a great devotee of Kåñëa.
Bhakto ’si. So what is the criterion?
That he fought favorably.

LUST ISN’T LOVE
The difference between käma

and prema is described in the
Caitanya-caritämåta. Prema is love,
and käma is lust. They appear simi-
lar. In the material world, lust is
going on in the name of love. A
boy loves a girl, a girl loves a boy,
but actually the boy wants sense
gratification and the girl also wants

sense gratification. That is not love.
As soon as there is any difficulty in
sense gratification, immediately
there is divorce. So there is no love
in the material world. There is only
lust.  Therefore the author of
Caitanya-caritämåta has distin-
guished between love and lust. He
says, ätmendriya-préti-väïchä täre
bali käma. When you want to sat-
isfy your senses it is called lust.
Kåñëendriya-préti väïchä dhare
prema näma: when you want to sat-
isfy the senses of Kåñëa, that is love.
[Cc. Ädi 4.165]

Just like Arjuna, in the begin-
ning he wanted to satisfy his own
senses. “I shall not fight because if
the other party, my brothers and
grandfathers live, I shall be happy.”
So that is käma. That is not prema.
But then he agreed to fight because
Kåñëa wanted it... Nimitta-mätraà
bhava savya-säcin: “O Arjuna, you
can be but an instrument in the
fight.” So that is prema. So kåñëa-
prema can be executed in so many
ways. Simply Kåñëa should be satis-
fied. That is prema. That is Kåñëa
consciousness. So at the present
moment, Kåñëa, in the Bhagavad-
gétä wanted: sarva-dharmän
parityajya mäm ekaà çaraëaà vraja
[Bg. 18.66]. Kåñëa wanted Arjuna—
meaning everyone—to surrender
to Kåñëa and be engaged in the ser-
vice of Kåñëa, the Supreme Person-
ality of Godhead.

So this Kåñëa consciousness
movement is propagating to serve
Kåñëa. Kåñëa demanded, “You sur-
render unto Me,” and we are

preaching, ‘You surrender unto
Kåñëa.’ What is the difference?
There is no difference. We Hare
Kåñëa people preach the same
thing that was spoken five thou-
sand years ago by Kåñëa personally.
We don’t change. We present,
therefore, Bhagavad-gétä As It Is.
Kåñëa says that everyone should
surrender unto Him. We are
preaching the same philosophy that
‘You surrender to Kåñëa.’ Kåñëa
says man-manä bhava mad-bhakto
mad-yäjé mäà namaskuru [Bg.
18.65]. We say the same thing. We

ask everyone that ‘You become a
devotee of Kåñëa. You think of
Kåñëa constantly. You worship
Kåñëa. You offer you obeisances
unto Kåñëa.’ So this is favorable. If
we preach what Kåñëa said five
thousand years ago, that is favor-
able. That is Kåñëa consciousness.
To act in favor of Kåñëa means
Kåñëa consciousness movement.

Thank you very much.

Who is your favorite devotee
in Çrémad Bhagvatam and

why?
Deadline for submission is Aug. 20.
Answers will be published

in October.

Word limit: 150 words
E-mail:

ed.btgindia@pamho.net

IN YOUR OWN WORDS
QUESTION FOR THE

FORTHCOMING ISSUES

A boy loves a girl, a girl loves a boy, but actually

the boy wants sense gratification and the girl

also wants sense gratification. That is not love.
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God Is Great
and Sweet

Scriptures like the Çrémad Bhägavatam reveal that God is not only the omnipotent
creator and stern judge, but a delightfully innocent child as well.

by Caitanya Caraëa Däsa

I would believe only in a god
who could dance,” wrote Ger
man philosopher Friedrich

Nietzsche. During his times, God
was generally portrayed as a fro-
zen perfection—remote, static,
and wholly unsociable. No won-
der Nietzsche was disillusioned.

He might have been pleasantly
surprised to hear about Kåñëa,
the God who dances with spell-
binding expertise on the hoods
of the venomous serpent Käliyä;
the God who dances to the tune
of His mother just to get butter;
the God who dances with the
gopés during the räsa-lélä, a cel-
ebration of divine love; the God
known as Våndävana-naöabara,
the best dancer in the pastoral
paradise of Våndävana.

Kåñëa is a mesmerizing blend
of greatness and sweetness. All
theistic traditions assert that God
is great. Kåñëa graphically dem-
onstrates that greatness. In the
11th chapter of the Bhagavad-gétä,
Kåñëa gives Arjuna a glimpse of
His awe-inspiring greatness by
displaying His universal form,
one of the greatest mystical vi-
sions in world literature. Arjuna

Kåñëa dances on the hoods of the venomous serpent Käliyä (above);
and the darling butter thief (right)
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saw within the universal form—
within Kåñëa—everything and ev-
eryone in existence. He saw all the
planets, stars, and universes as well
as all living beings, whether celes-
tial, terrestrial, or subterranean.
When Kåñëa was on earth He also
exhibited His omnipotence by ef-
fortlessly conquering numerous
powerful demons who were the
scourges of the universe.

Most endearingly, Kåñëa de-
lights, not in the magnificence of
godhood, but in the sweetness of
uninhibited love. This brings us to
a concept unique to Vedic theol-
ogy, that of lélä, or transcendental
pastimes, as well as to a related con-
cept: mäyä.

THE MYSTERY OF MÄYÄ
“Mäyä is one of the most beau-

tiful concepts in the history of reli-
gion.” This remark by Indologist
Daniel H. H. Ingalls is intriguing
because mäyä is generally consid-
ered the illusory energy that tempts
and misleads us into forms of en-
joyment that end in suffering. How
could mäyä be considered beauti-
ful? The answer involves unravel-
ing the mystery of the dual aspects
of mäyä—yoga-mäyä and mahä-
mäyä.

The word mäyä means “energy,”
but it can also mean “that which is
not” (mä, “not”; yä, “this”). Mahä-
mäyä, the Lord’s illusory energy,
makes “that which is not” seem real.
She deludes those who want to en-
joy independent of God into for-
getting their true identity as souls,
as eternal servitors of God. She al-
lures them with various proposals
for material enjoyment until they
become fed up and finally turn
back to God and His loving service.

And for those who want to love
God purely, there is another kind
of illusion, a divine illusion that
enhances their loving exchanges

with God. The word yoga means “to
connect” or “to unite,” so yoga-
mäyä refers to the energy of God
that makes possible our loving
union with God.

Let’s see how.
God is often imagined as a judge

who rewards the pious and penal-
izes the impious. If that’s all God
had to do eternally, His life would
be quite boring. But devotional
scriptures like Çrémad-Bhägavatam
explain that being a judge is only a
tiny part of God’s multifaceted,
omni-faceted, personality. Kåñëa
has His own life of eternal love
with His devotees in His kingdom.
There, He delights, not in exhib-
iting His godhood, but in recip-
rocating His devotees’ love.

In Kåñëa’s pastoral paradise,
Våndävana, yoga-mäyä covers
the devotees so that they are no
longer conscious that Kåñëa is
God; they see Him only as the
most special, sweet member of
their village. And He plays that
role to perfection. For example,
with those devotees who love
Him in vätsalya-rasa (parental
affection), He becomes an en-
dearing naughty child who steals
butter from their houses. The
women complain to Kåñëa’s
mother, Yaçodä, Kåñëa artfully
feigns innocence, and Yaçodä is
mystified until telltale butter on
Kåñëa’s lips incriminates Him.

So celebrated are Kåñëa’s
Våndävana léläs that hundreds of
sweet songs have been composed
about them and millions of
Kåñëa’s devotees delight in sing-
ing them. Indeed the great
Vaiñëava poet Bilvamaëgala
Öhäkura glorifies Lord Kåñëa as
the ultimate thief: “My dear Lord,
O best of thieves, You who are
celebrated as a butter thief in the
glorious land of Våndävana,
please steal away all my sins that

have accumulated over many life-
times.

Skeptics who ask why God steals
miss the essence of lélä: love. Be-
sides being God, Kåñëa owns every-
thing, so there’s no question of His
stealing anything. Yet Kåñëa “steals”
to have fun-filled loving exchanges
with His devotees.

LÉLÄ DYNAMICS
Though like a drama, Kåñëa’s lélä

is real. It is the highest reality, the
reality of the intimate love between
the Lord and His devotees. In the
eternally real drama of kåñëa-lélä,
Yoga-mäyä is the director and Kåñëa
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is the hero. But the special twist is
that Kåñëa is also the scriptwriter
and yoga-mäyä directs Kåñëa ac-
cording to His own script. Thus in
His lélä Kåñëa is simultaneously in
control, as the scriptwriter, and not
in control, as the perfect actor who
forgets Himself while playing His
role.

This is Kåñëa’s extraordinary
world. Kåñëa-lélä reveals the import
of the saying “God is love.”

GREATNESS AND
SWEETNESS

For most people, and especially
for the demoniac, Kåñëa’s greatness
hides His sweetness. Kåñëa went as
a peace messenger with sweet words
to dissuade Duryodhana from the
Mahäbhärata war. But when the
arrogant prince tried to arrest
Kåñëa, He foiled the attempt by
revealing His gigantic universal
form.

For the purest devotees, Kåñëa’s
greatness gives way to His sweet-
ness. During the räsa-lélä, Kåñëa dis-
appeared and then reappeared be-
fore the gopés in His majestic four-
armed Viñëu form. When Rädhä,
Kåñëa’s most beloved consort,
bowed before Viñëu and asked Him
where Kåñëa had gone, Kåñëa as
Viñëu tried to artfully point in a
false direction. But seeing Rädhä’s
selfless love and Her intense anxi-
ety caused by separation, Kåñëa
could no longer keep up His guise.
His two extra hands disappeared,
and Rädhä beheld before Her the
sweet Lord of Her heart.

As Kåñëa’s sweetness surpasses
His greatness, so too does His love
supersede His laws. The laws of
karma impartially and unerringly
deliver everyone their karmic dues
sooner or later. But if we turn to
Kåñëa with devotional love, He dis-
plays His sweetness as a forgiving
father. His unequivocal promise in

a concluding verse of the Gétä
(18.66) shows that His mercy tran-
scends His justice: “Abandon all
varieties of religion and just surren-
der unto me. I shall deliver you
from all sinful reactions. Do not
fear.”

We can easily surrender to
Kåñëa by chanting His holy names,
which reveal both His greatness
and His sweetness. The holy name
has a great power that even nuclear
weapons don’t have—the power to
destroy all our negative habits and
tendencies. And the holy name is
so irresistibly sweet that saints de-
sire thousands of mouths to relish
its taste. Not only that, the holy
name softens our heart and redi-
rects our love to Kåñëa. When our
heart becomes soft with love for
Kåñëa, soft like butter, then
mäkhana-cora (butter-thief) Kåñëa

will come and steal it. Devotees pray
and long for that ultimate love-
theft.

THE ULTIMATE DANCE
Kåñëa and His devotees express

divine love not only through hu-
manly inconceivable ways such as
thievery, but also through human-
like ways such as dancing. Spiritual
servants consider the celebrated
räsa dance the culmination of di-
vine love. Although this dance ap-
pears similar to an ordinary dance
involving boys and girls, we can
understand its supra-mundane na-
ture when we hear about it from
faithful, learned devotees like Çréla
Prabhupäda, who has explained it
in his book Kåñëa: The Supreme
Personality of Godhead. Indeed the
räsa dance is so spiritually exalted
that those advanced devotees who

Çré Caitanya Mahäprabhu popularized saìkértana all over India. Chanting
and dancing devotees are now a familiar sight all over the world. (right)
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have absolutely no interest in mun-
dane pleasures—like the celebrated
six Gosvämés of Våndävana—cher-
ish and worship it in the innermost
core of their hearts.

While we aspiring devotees can’t
yet take part in the räsa dance, we
can relish divine dance in the form
of saìkértana, the congregational
chanting of the holy names of
Kåñëa. The exuberant singing and
dancing of saìkértana are a pro-
found and potent form of medita-
tion. The purpose of meditation is
to experience spiritual reality. Si-
lent meditation tries to achieve this
by negating the material, by deac-
tivating the body and the mind. But

since we’re habituated to physical
and mental activity, wouldn’t it be
easier and more natural if somehow
the body and the mind could be
used to raise ourselves to spiritual
levels of consciousness? That is pre-
cisely what saìkértana does: engag-
ing the body in graceful dance for
the pleasure of the Lord, and the
mind in prayerful contemplation
on the sound of His holy names,
especially the mahä-mantra Hare
Kåñëa, Hare Kåñëa, Kåñëa Kåñëa,

Hare Hare/ Hare Räma, Hare
Räma, Räma Räma, Hare Hare.
This quickly and efficaciously
transports our consciousness to the
joyful realm of divine love.

Thus saìkértana acts like spiri-
tual-music therapy to heal the soul
in the current Iron Age, Kali-yuga.
Just as iron burdens the person car-
rying it, negative thoughts and
emotions burden most people in
the present age. Saìkértana floods
the heart with positive, precious,
golden emotions like love, faith,
and joy and flushes away negative,
burdensome emotions like hatred,
anxiety, and sorrow.

Çré Caitanya Mahäprabhu, who

appeared some five hundred years
ago, revived and popularized
saìkértana all over India. As the
incarnation of Kåñëa for Kali-yuga,
Lord Caitanya displayed divine
dance so enchantingly that His
golden complexion, graceful gait,
and intense devotional emotions
charmed everyone—from aristo-
crats like the king of Orissa down
to crime-hardened lowlifes.

Indeed, Çré Caitanya’s dance
charmed even the Muslim emperor

Akbar, who lived half a century
later: “Hail Thee, O Caitanya, the
victor of my heart. Mark the
rhythm of this mystic dance, in lofty
ecstasy quite alone. Merrily sounds
the tabor, and the cymbals’ notes
keep time... O my heart’s Lord, how
can I express the love I have for
Thee? Shah Akbar craves a drop
from the sea of Thy love and pi-
ety.” (Quoted by D. C. Sen in
Caitanya and His Age.)

These verses composed by a
Muslim emperor in glorification of
one who is commonly considered
a Hindu saint illustrate the univer-
sal appeal of the divine love Çré
Caitanya Mahäprabhu personified

and propagated.
As a spiritual

master in
C a i t a n y a
Mahäprabhu’s
line, Çréla
P r a b h u p ä d a ,
through his
I S K C O N ,
popularized the
divine dance of
saìkértana in our
times. Chanting
and dancing
devotees are
now a familiar
sight in major
cities all over
the world.
Given the deep

theology and intense devotion that
lies at its heart, this simple-looking
dancing can well be called the ulti-
mate dance.

Caitanya Caraëa Däsa holds a de-
gree in electronics and telecommuni-
cations engineering and serves full-
time at ISKCON Pune. To subscribe
to his free cyber magazine, visit
thespiritualscientist.com
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Birth of

GAËEÇA
This description of the appearance

of Lord Gaëeça is given in Gaëapati
Khaëòa of Brahmä-vaivarta Puräëa.
The popular story of how Mother
Pärvaté created Lord Gaëeça from
her cosmetics is given in Rudra-
samhita, Kumära Khaëda of Çiva
Purana, where Lord Brahmä con-
firms the version presented below.
The different versions mentioned in
the Puraëas are due to variation in
pastimes that took place in different
yugas.

Çréla Närada Muni inquired
Lord Näräyaëa about
Gaëeça’s birth and his quali-

ties.
Lord Näräyaëa explained that

after the birth of Kärtikeya—the
commander-in-chief of the demi-
gods—mother Pärvaté requested

Lord Çiva for one more son. On
the request of his beloved wife,
Mahädeva asked her to perform a
puëyaka ceremony (vrata) to Lord
Kåñëa. The procedures include
singing kértana, offering bhoga,
flower garlands, Tulasé lamps to
Lord Hari.

After explaining the details,
Lord Çiva, who can award the fruit
of penances, went to perform
meditation on Lord Hari.

Following the order of Lord
Çiva, Mother Pärvaté arranged for
all the paraphernalia required to be
used in the ceremony, with Sanat-
kumära the head priest of the cer-
emony.  On the day beginning a
year long observance, everyone
arrived on Mount Kailäsa, includ-
ing Lord Viñëu, to greet and offer
their blessings upon Mother

Pärvaté for the successful comple-
tion of the ceremony. The host
Lord Çiva made comfortable ar-
rangements for the guests.

After satisfying the guests, Lord
Çiva requested Lord Viñëu to sit on
the elevated throne and inquired:
“O all cognizant Lord Çréniväsa,
kindly instruct us on the perfor-
mance of this ceremony.” Smiling
gently, Lord Viñëu replied: “O mas-
ter of Pärvaté, the essence of per-
forming any activity or any cer-
emony is devotion to Lord Çré
Kåñëa which is very rare. It is by
His devotees’ mercy only one can
get devotion to Him. A devotee
becomes qualitatively equal with
the Lord, he never perishes even
after annihilation of this world and
returns back to the Lord’s abode
Goloka Våndävana. O Çiva, you

A little known account of the divine
origin of Lord Gaëeça
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devastate the whole world, but you
cannot harm My devotee, nor does
powerful illusory energy delude
them because of My mercy upon
them.”

“Your wife is mother of all liv-
ing entities in this material world.
By the influence of this ceremony,
Pärvaté will beget the child who will
be the partial representative of
Lord Kåñëa. He will be known as
Gaëeça (master of all devagaëa),
Vighnanighan (remover of ob-
stacles), Lambodara (whose belly is

stretched out due to offerings made
in ceremony), Gajänana (elephant-
faced) and Ekadanta (one who has
only one tooth). And by My bless-
ing, he will receive the first wor-
ship in any auspicious occasion.”

After completion of the sacri-
fice, the head priest Sanat-kumära
requested Mother Pärvaté to give
Lord Çiva as his remuneration. On
hearing this demand Mother

Pärvaté fell unconscious. When
brought back to  consciousness she
said, “Just like the worship of a tree
is useless without worship to
Mother earth, who is the cause of
tree, similarly, what is the use of any
benediction to me, if my husband
is taken away from me?”

While this argument was going
on, Lord Näräyaëa descended from
the sky. His beautiful form was seen
by everyone assembled. The Lord
cannot be seen by anyone who does
not have devotion to Him, even af-

ter millions of births. He told
Mother Pärvaté that for the comple-
tion of ceremony and to obtain the
result of it, she should fulfill the de-
sire of sage Sanat-kumära. She
should give Lord Çiva in charity, but
then exchange her husband with
the offering of a cow to the sage.
Mother Pärvaté did as instructed and
her husband was returned.

 LORD KÅÑËA APPEARS
At that time a brilliant globe of

light appeared there which was
brighter than crores of suns. All the
present demigods glorified that
effulgence of Supreme Lord, Kåñëa.
After Mother Pärvaté’s prayers,
Lord Kåñëa became pleased with her
and revealed to her His charming,
eternal, youthful form, holding a
flute, decorated with a forest flower
garland, peacock feather on his
head, yellowish garments, and an
enchanting smiling face. His beauty
defeated the beauty of millions of
Cupids. Seeing this form, Mother
Pärvaté desired a son like Him. In-
stantly granting that boon Lord
Kåñëa disappeared.

Then Mother Pärvaté distrib-
uted immence charity, and after
the ceremony, she and Lord Çiva
spent time together at their resi-
dence. When they were engaged in
union, a brähmaëa knocked on the
door desperately calling for food.
His body was emaciated by pen-
ances, and he was very hungry.
Both Çiva and Pärvaté received the
untimely guest. The brähmaëa ex-
plained his condition and asked for
food which was prepared in the
puëyaka ceremony. Lord Çiva and
Mother Pärvaté went to bring the
foodstuff, but suddenly the
brähmaëa disappeared. Shocked,
they lamented for not being able
to serve him. At that time, a divine
voice spoke from the sky, “O
Pärvaté. Do not lament. Go inside
the residence and see the new-born
child that has appeared there. The
brähmaëa was none other than
Lord Janärdana.”

Pärvaté rushed inside and to her
amazement a beautiful child had
appeared on the bed. Delighted,
her heart filled with joy just like a
poverty-stricken person becomes
happy after getting a big treasure
house, or like people suffering from

Lord Çiva and Mother Pärvaté became overjoyed on seeing the child
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drought become happy upon the
arrival of rain. She called for Lord
Çiva to see the child and both of
them embraced the child heartily.

ÇANIDEVA’S ARRIVAL
Lord Çiva, then distributed

charity to the brähmaëas. Hearing
the news of a new-born baby in the
home of Lord Çiva, all the sages,
demigods, Gandharvas, and
Kinnaras arrived at their residence
to see the child and offered their
blessings upon him.

Amongst them was the son of
the sun-god, Çanideva. As he ar-
rived he offered his obeisances to
Lord Viñëu, Brahmä, Çiva,
Süryadeva, Yamaräja and asked
permission to see the child. His face
was gently bowed down, eyes were
half closed in meditation, his mind
was fixed on Lord Kåñëa and in-

ternally and externally he was re-
membering Lord Kåñëa. He went
in the chambers where Mother
Pärvaté was sitting with her child,
Gaëeça but did not glance at them.
Mother Pärvaté asked him, “What
is the matter? Why have you low-
ered your head instead of seeing
the new born child?”

Çanideva replied: “Everyone in
this world suffers the reactions of
his own activity (karma), by either
enjoying or suffering. These activi-
ties decide one’s birth as the king
of demigods, Indra, or an insignifi-
cant insect. One gets a beautiful at-
tractive body or an ugly one based
on his activities performed.

“Since my childhood, I was a
devotee of Lord Kåñëa, and was al-
ways engaged in his meditation.
Once, my wife desired to have a
union with me while I was in medi-

tation on the Lord’s lotus feet. Be-
ing oblivious to the surroundings I
could not respond to her desire and
she cursed me, saying that whom-
ever I glance at will be destroyed.
To avoid violence now I don’t
glance at anyone.”

 Mother Pärvaté remembered
Lord Hari, “Everyone is controlled
by the Lord’s desire,” she replied,
and asked Çanideva to look at her
and her son. Confused, Çanideva
hesitated. Avoiding the mother, he
just glanced on the child from the
corner of his left eye. At once, the
child’s head got separated from his
trunk and went back to Goloka,
where it merged into Lord Kåñëa.
As Mother Pärvaté saw her dead
son, she fell unconscious. Everyone
stood stunned, including Lord Çiva.

Seeing this condition, Lord
Hari went to the northern side of

the bank of the River
Puñpabhadra where an el-
ephant was resting in the for-
est facing north. The Lord
immediately cut off its head
with Sudarçana cakra and
brought it back to Mount
Kailäsa. He placed that head
on the trunk of the dead
child and revived his con-
sciousness.

Seeing the child alive,
the whole atmosphere filled
with joy and bliss. In this
way, the child became
known as Gajänana.

Lord Viñëu said to
Pärvaté, “Everyone has to
face the result of his own
karma. Only Lord Kåñëä is
the bestower of the results
of karma, the controller of
death, time, the supreme
protector and ultimate
sheltor. We Brahmä, Viñëu,
and Çiva are His expansions.
In that Çré Kåñëa is
Vénayaka situated.As soon as Çanideva glanced at the child his head got separated from the trunk.

ÈngAug09.p65 7/6/2009, 11:14 AM12



AUGUST 2009 � BACK TO GODHEAD   13

GAËEÇA
agrees to

The scripting of Mahäbhärata displays
a special mood of mutual love.

by Nanda Duläl Däsa

WRITE

Vedic deities are very popular in and
around the Indian subcontinent. It is not
uncommon to find ancient deities such as

Lord Gaëeça and Lord Räma even in distant lands
like Malaysia and Indonesia. Try as he might, the
modern man finds it difficult to abandon his affinity
for them. Sometimes, however, this multitude of dei-
ties seems to create an idea of pantheism in the im-
mature minds of the uninformed. Some even go to
the extent of imagining some form of rivalry between
these deities. To understand the reality better, let us
examine a pivotal incident from time bygone.

We have to travel back in time around 5,000
years. The end of Dväpara-yuga loomed ahead on
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the horizon of time. Çréla
Vyäsadeva, impelled by compassion
for the masses of the future, thought
of putting down in writing all knowl-
edge that was available at that time
in sound form. The advanced
people of his time, described as
çrutidhara, remembered for poster-
ity all that was heard even once dur-
ing their lifetimes. Foreseeing the
world of Kali-yuga, Vyäsadeva en-
visaged the next age as an age of di-
minishing competence. Human ca-
pabilities would dwindle and frail-
ties would rise. Intelligence and
memory would decline. Many other
limitations would become promi-
nent. To help the needy, Vyäsadeva
compiled the Veda and then divided
it into four, viz. Säma, Yajur, Åg and
Atharva. After this, he further ex-
plained the text in histories called
Puräëas. At this point he felt that
these texts would be difficult for the
common man of Kali-yuga to com-
prehend. He wished to compile for
them something that would explain
the same subject matter of the Vedas
in a simple, attractive and lucid
form, easily understandable by or-
dinary man. At this point he
thought of compiling the
Mahäbhärata, the epic narration of
the activities of the greatest dynasty
of Bhärata-varña.

Wanting to express his approval,
Lord Brahmä gave his blessings to
Çréla Vyäsadeva by mentioning,
asya kävyasya kavayo na samarthä
viçeñaëe (Mahäbhärata, Adi, 1.73):
the greatest poets of this world will
not be able to compose a better
composition than this one. He then
advised Vyäsa to take help from
Lord Gaëeça for the purpose of
writing the composition.

Even though Vyäsadeva had a
son of the caliber of Çréla Sukadeva
Gosvami and disciples like
Vaiçampäyana, Lord Brahmä’s se-
lection for this valuable task was

Gaëeça. It is also interesting to note
that Vyäsa himself is an incarna-
tion of Näräyaëa and whenever
anyone chants the Vedic literature,
one offers obeisances to him. Be-
fore reaching this point, Çréla
Vyäsadeva had already compiled
the Vedas and had even summarized
it in the form of the Vedanta-sutras.
Clearly, there is no doubt about the
capabilities of the compiler himself
or his followers in the form of his
son or his disciples. Yet, Lord
Brahmä ordered Vyäsa to commis-
sion Lord Gaëeça for this impor-
tant service. Clearly Lord Gaëeça
is a personality specially chosen for
this important service.

Following the great authority
Lord Brahmä, when Çréla
Vyäsadeva called upon Gaëeça, the
text was ready in the mind of
Vyäsadeva, but as advised by Lord
Brahmä, he requested Gaëeça to
help him write it down. It is men-
tioned in the Mahäbhärata(Adi
Parva, 1.78-79)

çrutvaitaö präha vighneço
yadi me lekhané kñaëaà
likhato nävatiñöheta tadä

syäm lekhako hyhaà

“Hearing this Lord Gaëeça said,
‘O Vyäsa! I shall agree on one con-
dition—while writing, my pen
shouldn’t stop even for a moment.’”

Vyäsa replied, vyäso ’pyuväca
taà devama-buddhvä mä likha kvacit
oàityuktvä gaëeço ’py babhuva kila
lekhakaù: “You too may not write a
single alphabet without properly
understanding its meaning.” Lord
Gaëeça gave his assent by replying
with the ‘Om’ sound and thus agreed
to write.

The counter-condition put for-
ward by Vyäsa is another striking
feature of this whole episode. The
Mahäbhärata primarily follows the
lives of the Päëòavas, who as

staunch and unshakeable devotees
of Lord Kåñëa faced many difficul-
ties in their lives. Yet in the face of
reversals, their devotion to Lord
Kåñëa never wavered. The culmi-
nation of this poetry is in the great
war. The best of all instructions, the
Bhagavad-gétä, was spoken by Lord
Kåñëa just before the start of this
war to guide His dear devotee
Arjuna. The Bhagavad-gétä is glori-
fied as a succinct spiritual textbook
taking its hearer(or reader) from
the basics to the advanced levels of
spirituality. For this, it is highly re-
spected throughout the world.

The text clearly explains how the
pantheism that is alleged by mod-
ern man against the Vedic concep-
tion of authority is not true, and
establishes clearly Lord Kåñëa’s po-
sition and His relationship with
other deities (Bg. 7.20-23 and 9.20-
24). It is clear and transparent for
the student to understand that there
is no such thing as rivalry even in a
subtle form between the different
Vedic deities. The Vedic texts cer-
tainly do not promote pantheism of
any sort. And if this was written by
Gaëeça, then as per Vyäsa’s condi-
tion, he must have understood these
concepts clearly before writing them
down. If these words would have ex-
plained anything contradictory to
the real understanding, Lord Gaëeça
wouldn’t have put it down in writ-
ing. Thus, this simple incident
proves that the Vedic deities are in
harmony with each other and Lord
Gaëeça is happy to render service
of glorifying Lord Kåñëa, by glori-
fying His words that form a part of
the Mahäbhärata.

Nanda Duläla Däsa has a bachelor’s
degree in Mechanical Engineering. He
is a part of the editorial team of Indian
English BTG. He stays at ISKCON
Mumbai where he teaches Kåñëa con-
sciousness to college students.

ÈngAug09.p65 7/6/2009, 11:14 AM14



AUGUST 2009 � BACK TO GODHEAD   15

THE
JEWEL

OF
AUSPICIOUSNESS

Hearing and reciting a special story on
Gaëeça Caturthé awards great benediction

were sitting with a brähmaëa in your
apartment and hearing stories
about me. At that time, your hus-
band came and saw both of you.
You were totally engrossed in the
devoted stories and so did not no-
tice the king, and he, misunder-
standing the situation, left abruptly.

“O my dear! I will tell you the
reason why although innocent you
were misunderstood by the king.
You had seen the moon on the day
of Bhädrapada month, Çukla-
pakña, Caturthé day. Because of this
act, the king has doubts about your
character. Let me explain the rea-
son why one should not see the
moon on this day.”

Then mother Pärvaté narrated

(Based on Skanda Puräëa)

There was a city called
Candra Jyoti. It was reigned
by a king Dharmakänta,

who was very much involved in re-
ligious activities. He was very kind
to all the subjects and animals.
Dharmakänta had a splendid queen
called Svarëakäntä. She was in-
tently devoted and loyal to her hus-
band and was very sober and polite.

Once, the queen was sitting in
the private apartments of the king
and hearing the glories of Gauri
from  a brähmaëa. King Dharma-
känta entered the private place, but
at that time the queen Svarëakäntä
was so engrossed in hearing the
Puränic stories that she did not no-

tice the arrival of the king. King
Dharmakänta saw his wife in the
company of the brähmaëa and mis-
understood the situation, and imme-
diately left the palace.

A long time passed, but the king
never returned. The queen was
upset and struck by the loneliness,
so she took shelter and refuge in
Gauré.

MOTHER PÄRVATÉ
APPEARED IN A DREAM
Gauré appeared in a dream of

queen Svarëakäntä and said:
“Don’t fear. Your husband will re-
turn soon and make you happy. I
know the reason why your husband
is not returning to you. Once you
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the story of the birth of Gaëeça,
his preventing Lord Çiva from en-
tering the house, Lord Çiva cutting
Gaëeça’s head, Pärvaté’s lamenta-
tion and Lord Çiva’s bringing back
Gaëeça to life after replacing his cut
head with an elephant’s.

She continued, “That day was
Bhädrapada month, Çukla-pakña,
Caturthé day, and so my husband
Lord Çiva gave the boon that my
son Vinäyaka would fulfill all the
desires of one who worshiped him
on this day. Then Vigneçvara, on

the Caturthé day, keeping me as the
witness to all the happenings ear-
lier, visited all the places and re-
ceived the püjä offered to him and
ate all the offerings on that holy
day.

“In the night, Vighneçvara ate
a large quantity of food and
mounted a small rat. He was trav-
eling when suddenly a snake came
before them. On seeing the snake,
due to great fear, the rat became
unconscious and fell down and so
did Gaëeça and his belly exploded

and all the sweet balls fell out.
Gaëeça picked up all the sweets
from the ground and put them back
into his belly tying it up with the
very same serpent which was mov-
ing there. Seeing this, Candra be-
gan to laugh.

“This disrespectful laughter
greatly infuriated Vighnaräja, and
he cursed Candra, saying ‘You in-
sulted me by laughing; I curse you
that in the future no one will be
able to see you.’

“Then, pulling out one of his
tusks, Gaëeça hit Candra and
cursed him to decrease day by day.

“When cursed, Candra immedi-
ately fell before Gaëeça and begged
for mercy. Gaëeça diluted the origi-
nal curse and said that Candra
should decrease day by day in kåñëa-
pakña (the dark fortnight of the
month) and that no one should see
the moon at least on one day—
Bhädrapada Çukla Caturthé—as
punishment for the offence com-
mitted by him. After cursing
Candra, Gaëeça left for his abode.”

Gauré continued. “O dear wife
of the king, you have actually seen
the moon on that prohibited day
and as a consequence, all  this hap-
pened. But there is a verse of the
Puräëas, which when heard with
devotion, the sin gets liquidated.”

“Tell me please,” Svarëakänta
begged. “Kindly tell me that verse
so that not only me, but the entire
world would be blessed.

THE STORY OF THE
SUPREME THIEF

Gauré replied:

siàhaù prasenaà avadhét
siàhaù jämbavatähataù
sukumäraka märodéù
tavahi eña çamantakaù

Translation: A lion killed the
king Prasena; Jämbavän killed the

Gauré appeared in the dream of the queen Svarëakänta
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lion. Dear and beautiful child, don’t
cry; this Syamantaka jewel has been
brought for you only. (Text 46)

etat çlokasya çravaëät
kåñëe nindäpahäritä

tat-kathä sumahäpuëyä
çrotavyä kåñëa-saàçrayä

Translation: By hearing this
verse, Lord Kåñëa got rid of the
criticism leveled against Him. That
story relating to Çré Kåñëa is of
great piety and by hearing it
one attains His shelter. (Text
47)

Note: Krsne nindäpahärita—
this is only for the benefit of
the world. Lord Kåñëa is above
all these.

Queen Svarëakänta asked:
“What is that Syamantaka jewel
told by you? Who is that
Prasena? Who is Lord Kåñëa?
Which is the story which when
heard, clears off all sins? Please
narrate to me all this entirely.
Kindly crush and destroy all my
sins.”

Saying this, the queen
Svarëakänta waited for the
sweet words of Pärvaté Devé.

Gauré spoke:

vakñyämi çåëu bhadraà
te sä kathä päpa-häriëé
sarvä-nindäpahantré ca

çrotavyä tad-dine naraiù

Translation: My dear, I am nar-
rating to you that story which will
destroy all sins. Please hear the
same. Hearing this story will clear
all the unwanted gossip and censure
on the listeners.

All people should hear this story
on the particular day of Vinäyaka
Caturthé, without fail. Mother
Pärvaté then recited to Queen
Svarankänta the story of
Syamantaka Jewel, as mentioned in

Çrémad-Bhägavatam, Canto ten.
The same story is translated beau-
tifully by Çréla Prabhupäda in
Kåñëa book, and is reproduced
briefly in the end. As mentioned
by mother Pärvaté, everyone
should hear this story on the day
of Gaëeça Caturthé for the com-
plete pleasure of Lord Gaëeça and
our supreme benefit.

It is also said that because Lord
Kåñëa had seen the moon that

Caturthé day in Bhädrapada
month, He also had to face criti-
cism. This fact has to be understood
very cautiously. The curse of
Gaëanätha cannot bring any effect
on the Supreme Personality of
Godhead Çré Kåñëa, who is beyond
all this. But Lord Kåñëa decided to
obey such a curse just to set an ex-
ample as mentioned in Bhagavad-
gétä (3.21):

yad yad äcarati çreñöhas
tat tad evetaro janaù

sa yat pramäëaà kurute
lokas tad anuvartate

Translation: Whatever action a
great man performs, common men
follow. And whatever standards he
sets by exemplary acts, all the world
pursues.

Here Lord Kåñëa, being the su-
preme in all respects set His own

example for others to follow.
Lord Kåñëa further says:

iti taiù prärthitaù kåñëaù
proktavän yädavän vacaù
çamantakasya haraëaà
mama nindäpahärakam

Translation: Whoever acciden-
tally sees the moon on this day will
be redeemed of all the sins by hear-
ing with devotion My story related

Jämbavän killed the lion and took the Syamantaka Jewel

Courtsey: Vedic Arts Classics
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to the Syamantaka jewel. (Text 75)
Translation: He will be cleared of

all obstacles and grief. He will get all
happiness and joy of supreme order.

Therefore, it is mandatory that
all should hear this sacred story of
Çré Kåñëa on that day without fail.
Thus Gauré told the Queen to hear
that story of Lord Kåñëa devotedly.
“If you hear that story, then defi-
nitely, without doubt, your hus-

band will join you and will show all
love and mercy upon you.” Saying
this, Gauré left for her abode,
Kailasa, to serve Lord Çiva. Queen
Svarëakänta gladly woke up the
next morning. That day being
Vinäyaka Caturthé, she worshiped
Gaëeça and devotedly heard the
story of the Syamantaka jewel con-
nected with Lord Kåñëa.

RESULTS OF HEARING
THE SYAMANTAKA

JEWEL STORY
After some time, the king

Dharmakänta thought calmly
again and again about his hasty
action. The king sent for the
brähmaëa and heard his version of
the incident and learnt about the
perfect conduct of both the queen
and the brähmaëa. The king’s
doubts were removed and he again
developed great love for his wife.
He happily gifted lots of clothes
and ornaments to that brähmaëa

and lived happily with his queens.
Süta Präëika said: So if anyone

sees moon on that Caturthé day,
then due to the curse, people would
hoist the fault of adultery and theft
on such person.

Text 85:
kathäà cora prasaìgäà hi
kåñëasyäsya mahätmänaù
çåëvanti ye naräù bhaktyä
teñäà vighna vinäçanam

Translation: Those who hear
with great devotion this incident of

accusation of Lord Kåñëa with theft
(Syamantaka jewel story), for them
all troubles and hurdles will be de-
stroyed by the virtue acquired by
hearing the sacred story of Çré
Kåñëa.

Text 86: All desires will be ful-
filled and they will be victorious in
all endeavours. Merely by hearing
this story all sins will be removed.

Text 87:
vidyärthé labhate vidyäà

  dhanärthé ca labhet
dhanam

kanyärthé ca labhet kanyäà
  sukhärthé ca labhet sukham

Translation: By devot-
edly hearing the story of Çré
Kåñëa, whatever is aspired
for is obtained. Those who
want education, wealth, wife
happiness—they will get ev-
erything as per their wish.

Text 88: Therefore by
making all attempts to the
maximum extent, this
Syamantaka-maëi story re-
lated to Bhagavän Çré
Kåñëa should be heard by
all on that Caturthé day.
That will remove all blem-
ishes and sins in the de-
voted bearers.

Text 89: Those who always hear
this story and those who always read
it, all of them will be totally free
from all sins and achieve the su-
preme abode (parama gati or
mokña).

Note: Satataà means always.
Therefore this story should always
be heard and always be spoken. Its
hearing and recital should not be
confined to Vinäyaka Caturthé day
only. Such reading, preaching,
hearing of this story of Çré Kåñëa
will lead ultimately to mokña.

King Saträjit received the Syamantaka jewel from the sun-god Sürya.
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Saträjit was a great devotee of
Sürya, the sun-god, and out of great
affection Sürya gave him the
Syamantaka jewel. Each day the
gem would produce eight bhäras of
gold, and the place in which it was
kept and properly worshiped would
be free of diseases and calamities.
When Saträjit entered
Dvärakä wearing the
jewel, he looked as bril-
liant as the sun-god,
and all residents, ex-
cept Lord Kåñëa, mis-
took him to be Sürya
himself. By possessing
the jewel, Saträjit be-
came so greedy that
when Lord Kåñëa once
requested him to give
the jewel to King
Ugrasena, Saträjit re-
fused.

Once Saträjit’s
brother, Prasena, went
hunting to the forest
wearing the jewel. A
lion killed Prasena and
his horse and took the
jewel. But when the
lion entered a moun-
tain cave he was killed
by Jämbavän, who
wanted the jewel.
Within the cave
Jämbavän let his young
son have the
Syamantaka jewel as a
toy to play with. Mean-
while Saträjit, not seeing his
brother return, became deeply
troubled. He said, “Kåñëa probably
killed my brother, who went to the
forest wearing the jewel on his
neck.” The general populace heard
this accusation and began whisper-
ing it in one another’s ears. When
Lord Kåñëa heard this rumor, He

wanted to remove the stain on His
reputation. So He took some of
Dvärakä’s citizens with Him and set
out to retrace Prasena’s path. In the
forest they found Prasena and his
horse, both killed by the lion. Fur-
ther on they found the lion dead
on a mountainside, slain by
Jämbavän. The Lord stationed His
subjects outside the terrifying,
pitch-dark cave of the king of the

bears, and then He entered alone.
Inside the cave the Lord saw the
little child playing with the jewel.
Determined to take it away, He ap-
proached the child. The child’s
nurse cried out in fear upon seeing
that extraordinary person standing
before them. When Jämbavän
heard her cries, he angrily ran to-

ward the Lord. Unaware of His true
position and thinking Him an or-
dinary man, Jämbavän angrily be-
gan fighting with the Supreme
Lord, his master. The two fought
furiously in single combat, each de-
termined to win. The fight went on
without rest for twenty-eight days.
Finally Jämbavän understood that
his opponent was not an ordinary
mortal. He surrendered to the Lord

realizing that Kåñëa
was the Supreme
Personality of
Godhead. He begged
forgiveness by offer-
ing Him his maiden
daughter, Jämbavaté,
together with the
jewel.

After returning to
Dvärakä, Lord Kåñëa
in the presence of
King Ugrasena, an-
nounced the recov-
ery of the jewel and
then formally pre-
sented it to Saträjit.
Hanging his head in
shame, Saträjit took
the gem and re-
turned home, all the
while feeling remorse
for his sinful behav-
ior. The best to beg
forgiveness, he
thought, was to hand
over the jewel and
also his daughter to
the Lord in marriage.
The Lord then mar-
ried Satyabhämä in

proper religious fashion. Lord
Kåñëa told Saträjit, “We do not
care to take this jewel back, O King.
You are the sun-god’s devotee, so
let it stay in your possession. Thus
We will also enjoy its benefits.”
(Based on Çrémad Bhagvatam, Canto
10, Ch. 56)

STORY OF
SYAMANTAKA JEWEL

Jämbavän offered Kåñëa his daughter
Jämbavaté together with the jewel.
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Lord Gaëeça is well known for removing obstacles
from the path of pure hearted souls.

Gokarëa, a temple town in Karnataka, also
known as Gokarëa Mahäbaleçvara, is
famous for the presence of one of the

twelve jyotirliìgas of Lord Çiva. Lord Gaëeça is
said to have established this liìga. The glories of
the deity of Vinäyaka Gaëeça of Gokarëa are
described by Çré Vädiraja Mahan in Tértha
prabandhaù, paçcima prabandhaù:

duñöänäà vighnakartä sucarita
sujanastoma vighnäpahartä

tasmäd vighnädhipo ‘haà mata iti
sudhiyäà spañtam äjïäpanäya |

paulastyecchäntaräyaù
suramuninikarärthäñta sampräptyupäyaù

çroyovighnädhiräjaù pradiçatu
satataà bhüri gauré tanujaù ||

Duñöänäà vighnakartä—Vinäyaka states: “I
spoil the intentions of the bad, wicked and evil-
minded people.”

sucarita sujanastoma vighnäpahartä—“I am the
destroyer of the hurdles on the path of sädhus,
pious people.”

Tasmäd vighnädhipo ‘haà—“Therefore I am
called the king of hurdles.”

The truth is that Gaëeça removes all obstacles
on the path of pious, sätvik souls, and creates
hurdles on the path of evil persons. There is an
interesting story in this regard which is related to
the establishment of Gokarëa. Here Gaëeça
helped the demigods overcome a great obstacle.

Once Rävaëa, the great atheistic king, went to
Lord Çiva’s abode, Kailäsa. On reaching there, he
began to shake it violently with his mighty hands.
This created a great disturbance among the various
planetary systems of the universe. On seeing this,
Lord Çiva pushed Kailäsa downwards thus trapping
Rävaëa’s hands underneath. In great distress,

Remover of Obstacles

Rävaëa gave the liìga to Gaëeça, who came in disguise of a
brähmaëa boy. (Details from a sculpture in Gokarëa)
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Rävaëa cried for help and begged forgiveness.
Lord Çiva is also known as Äçutoña, one who is easily

pleased. On hearing Rävaëa’s desperate pleas, Lord Çiva
forgave him. Rävaëa then offered prayers glorifying Lord
Çiva, and Lord Çiva then gave him a siva-liìga and blessed
him by saying that as long as he possessed this liìga, he
would be invincible. Çiva, however, also warned him not
to place this liìga on the ground until he reached Laìkä
because once he placed it on the ground, the liìga won’t
move. Rävaëa then immediately proceeded toward Laìkä.

When the demigods learned about the benediction
Rävaëa had received, being fearful they requested Gaëeça
for help. Gaëeça agreed. When Rävaëa was on his way,
he stopped to take a bath at Gokarëa. Gaëeça, in the
disguise of a brähmaëa boy, appeared before him and
offered to hold the liìga until Rävaëa finished his duties.
So Rävaëa gave the liìga to Gaëeça. As soon as Rävaëa
went to take his bath, Gaëeça installed the liìga at that
place.

When Rävaëa came back, he tried his best with all
his might to lift the liìga, but failed. While trying to lift
the liìga, it took the shape of an ear of the cow and so it
is known as “Gokarëa” and as Rävaëa exercised all his
might to lift it up it is also called Mahäbaleçvara.

This story is narrated in the Skanda Puräëa,
Brahmottara Khaëòa, chapter 202.

 The Brahmä-saàhitä (5.50) explains how Gaëeça
derives his power to remove obstacles from the Supreme
Personality of Godhead, Govinda:

yat-päda-pallava-yugaà vinidhäya kumbha-
dvandve praëäma-samaye sa gaëädhiräjaù
vighnän vihantum alam asya jagat-trayasya
govindam ädi-puruñaà tam ahaà bhajämi

Translation: “I worship the primeval Lord, Govinda.
Gaëeça always holds His lotus feet upon the pair of tumuli
protruding from his elephant head in order to obtain
power for his function of destroying all obstacles on the
path of progress in the three worlds.”

A devotee who is aspiring to obtain pure devotional
service to the Supreme Personality of Godhead may pray
to Gaëeça to remove all impediments on the path of
spiritual progress.

vakratuëòa mahäkäya süryakoöi samaprabha
nirvighnaà kuru me deva sarvakäryeñu sarvadä

Translation: “Vinäyaka (Gaëeça) is effulgent like
millions of suns. In all our matters, we pray to him to
remove all our hurdles and impediments.”

Çréla Madhväcärya describes in his Mahäbhärata
Tätparya Nirëaya, chapter 20, that Gaëeça was born
to Rukmiëé Devi and Çré Kåñëa as Cärudeñëa.
 Lord Kåñëa married 16,108 queens and settled
in Dvärakä. Rukmiëé, Satyabhämä and Jämbavaté
were among the principal queens. Each of the
16,108 queens gave birth to ten sons and a daugh-
ter. Çrémad-Bhägavatam (10.61.8-13) lists the
names of the sons born to the main queens.

cärudeñëaù sudeñëaç ca cärudehaç ca véryavän
sucäruç cäruguptaç ca bhadracärus tathäparaù
cärucandro vicäruç ca cäruç ca daçamo hareù

pradyumna-pramukhä jätä rukmiëyäà nävamäù
pituù

Translation: The first son of Queen Rukmiëé was
Pradyumna, and also born of her were
Cärudeñëa, Sudeñëa and the powerful Cärudeha,
along with Sucäru, Cärugupta, Bhadracäru,
Cärucandra, Vicäru and Cäru, the tenth. None
of these sons of Lord Hari was less than his fa-
ther. Cärudeñëa mentioned here is an incarna-
tion of Gaëeça or Vinäyaka.

bhänuù subhänuù svarbhänuù prabhänur
bhänumäàs tathä

candrabhänur båhadbhänur atibhänus
tathäñöamaù

çrébhänuù pratibhänuç ca satyabhämätmajä daça
sämbaù sumitraù purujic chatajic ca sahasrajit
viyayaç citraketuç ca vasumän draviòaù kratuù

jämbavatyäù sutä hy ete sämbädyäù pitå-
sammatäù

Translation: The ten sons of Satyabhämä were
Bhänu, Subhänu, Svarbhänu, Prabhänu,
Bhänumän, Candrabhänu, Båhadbhänu,
Atibhänu (the eighth), Çrébhänu and Pratibhänu.
Sämba, Sumitra, Purujit, Çatajit, Sahasrajit,
Vijaya, Citraketu, Vasumän, Draviòa and Kratu
were the sons of Jämbavaté. These ten, headed
by Sämba, were their father’s favorites.

One who recites the above verses describing the
sons of Lord Kåñëa, and understandes that Vinäyaka
was born to Rukmiëé Devé and Çré Kåñëa as
Cärudeñëa, will acquire great virtue.

SPECIAL PRAYERS ON

GAËEÇA CATURTHÉ
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(Excerpts from Brahmä-vaivarta
Puräëa, Çré Kåñëa janma khaëòa
chapter 122-123)

Närada muni asked Lord
Näräyaëa, “In the past the
demigods worshiped

Rädhä Mädhava in Siddhäçrama.

ÇRÉ Rädhä
 worshiped GAËEÇA

When

In the presence of all the demigods
Çrématé Rädhäräëé offered worship to Çré Gaëeça.

At the same place how did Çrématé
Rädhäräëé, in the presence of
Brahmä, Viñëu, Maheça, and other
great personalities choose to first
worship Gaëeça? Kindly narrate to
me this entire pastime.

Lord Näräyaëa replied: Närada!
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In the three worlds, the earth is aus-
picious. On that earth Bhärata is the
bestower of auspicious result of ac-
tions. In that Bhärata there is a great,
auspicious place, Siddhäçrama, that
bestows fame and liberation.
Brahmä, Sanat-Kumara, Kapila,
Mahendra and many others per-
formed austerities here and
achieved perfection. Gaëeça eter-
nally resides here and there is a beau-
tiful deity of Gaëeça made of price-
less jewels, which is worshipped on
Vaiçälé Pürëimä by all men, demi-
gods, demons, Gandharvas and
sages. On that occasion Pärvati,
Çiva, Kärtikeya, Brahmä, Çeñanäga,
Lord Kåñëa, Nanda and even Rädhä
reached there with a happy heart.
Then Çrémati Rädhä who possesses
beautiful teeth, bathed and dressed
in fresh clothes. Then Rädhärani,
who purifies the earth, washed Her
feet, fasted and controlled Her
senses and entered the
maëimandapa. With a desire to ob-
tain Lord Kåñëa, She bathed
Gaëeça with Ganges water. Then,
She, who is the mother of the four
Vedas, Vasus, all the worlds, and the
jïänés, the personification of beauty,
that Supreme Rädhä, taking white
flowers and reciting prayers, began
to meditate on Gaëeça who is just
like Her son. She then offered vari-
ous articles and chanted stotra and
mantra in praise of Gaëeça.

Lord Näräyaëa said: “Närada!
The chaste Rädhä offered orna-
ments made of precious jewels to
Gaëeça. Seeing Çré Rädhä’s wor-
ship and hearing Her prayers, the
peaceful Gaëeça spoke to the peace-
ful natured mother of the three
worlds, Çrématé Rädhäräëé.”

Çré Gaëeça said: “O universal
Mother! This worship of Yours is to
teach the world. O auspicious one,
You are the personification of Brah-
man and reside at the chest of Çré
Kåñëa. Brahmä, Çiva, jïänés, and

demigods, Sanak and other sages,
liberated devotees, Lord  Kapila—
all of them meditate on Your beau-
tiful and rare lotus feet. You are the
life of that Lord Kåñëa, and more
dear to Him than His own life. You
have originated from His left side.
Mahälakñmé has come from Your left
side. You have given birth to Vasu,
You are the chief Goddess, the con-
troller of the Vedas and the world,
the original prakåti. O Mother! All
the natural females in this creation
are Your expansion. You are the
cause of the universe. During the
annihilation when Brahmä disap-
pears, that is one nimeña of Çré Hari.
At that time the intelligent yogi who
first recites Rädhä and then Kåñëa’s
name (chants Hare Kåñëa) he eas-
ily enters Goloka.

“You are the mother of the uni-
verse and Çré Hari is the father; but
mother is more worshipable than
the father. In this pious land of
Bhärata, if any dull-headed person
worships the cause of all causes
Lord Kåñëa or some other demigod
but disrespects Rädhä then he ob-

tains misery and pain in this world,
his family is destroyed, and he re-
sides in hell.

“When a living entity in each
of his life chants the names of demi-
gods, he achieves devotion to the
rare lotus feet of Durgä. When he
takes shelter of the mantra of
Çambhu, the cause of material
world, then he attains Your
(Rädhä-Kåñëa’s) extremely rare lo-
tus feet. And having once possessed
them, that pious soul never even
for a moment lets go of them. One
who receives both of Your mantra
from a Vaiñëava and with full-de-
votion chants it, he delivers thou-
sands of generations.”

Then Gaëeça requested
Rädhärani to gift all the offerings
to the brähmaëas, and Rädhärani
did so, thus extremely pleasing
Gaëeça. Mother Pärvaté met
Çrémati Rädhärani and embraced
Her while talking sweet words. All
the demigods including Brahmä,
and Mahädeva, Ananta, Manus,
and other sages humbly prayed and
glorified Çrémati Rädhärani.

Hare Kåñëa Hare Kåñëa Kåñëa Kåñëa Hare Hare

Hare Räma Hare Räma Räma Räma Hare Hare

ÈngAug09.p65 7/6/2009, 11:14 AM23



24   BACK TO GODHEAD    � AUGUST 2009

The Real Obstacle
by Yugävatara Däsa

In 2001 I shifted to a house near
a Gaëeça Temple, and wit
nessed the crowd of devotees

of Gaëeça. Thousands of people
stood in a queue that ran in kilo-
meters especially on Tuesdays. As I
walked back from my office to
home I would watch the queue
carefully. I knew Gaëeça is the
demigod in charge of removing
obstacles. So I use to scrutinize and
ponder what kind of obstacles the
worshipers want to get rid off?

The word obstacle first comes in
our life during our school days as
the “obstacle race” on sports day.
We have a target of 110 meters to
run and there are ten obstacles on
the track which we have to jump
over. This race is very difficult com-
pared to a normal 110 meter run-
ning race. But as we leave school
and enter the obstacle race of pro-
fessional life, the obstacles of the
110 meter race appear easy. That is
probably why we have kilometers
of queues before the Gaëeça
temple.

I remember as a school going
child I used to pray to Gaëeça to
remove the obstacle called exami-
nation. I have also prayed to come
first in the obstacle race in the next
day’s sports event. As student of 12th

standard I remember praying to
Gaëeça to help me remember
Darwin’s theory of evolution that
denies the existence of God. As an
unmarried boy I prayed for re-
moval of the obstacles in getting

married. And after marriage we
prayed for a child. Other parents
pray to remove obstacles in the
children’s progress, and grandpar-
ents pray that they may be cared
by their children. Sometimes I feel
perhaps some of those
who gathered might even
be the cause of each
other’s obstacles. For us,
we have a 110 meter ob-
stacle race, but for Gaëeça
it is an obstacle removing
kilometers long queue.

END TO PROBLEMS
There is no end to

problems. Every time we
face a new problem we are
thoroughly convinced
that we will be happy if
this problem is solved. But
the real problem is that we
do not know what our ul-
timate problem is. The reality is that
a conditioned soul is exposed to so
many problems so that he makes a
plan to make a permanent exit
from this problematic world by tak-
ing up devotional service. This is
what Gaëeça, the first official
scribe of the Vedas, writes in the
Gétopaniñad.

People are scared that if they
leave this queue of kilometers and
take up the selfless path of devotion,
Gaëeça will be angry with them and
will cast them into more obstacles.
No, in fact Gaëeça himself is born
in a family of devotees. His father,

Lord Çiva, is the greatest Vaiñëava
who constantly chants the name of
Lord Räma. Our Upaniñads
mention the story of how compas-
sionate mother Pärvaté requested
the Lord to distribute his mercy and

devotional service to every one.
Gaëeça himself holds the lotus feet
of Lord Nåsiàha Deva on his Head
as described in the Brahma-saàhitä.
Our taking up to devotional service
to Lord Kåñëa and Lord Räma will
definitely make Gaëeça happy be-
cause devotional service will put a
full stop to the real problem of birth,
old age, disease, and death. Gaëeça
will be happy because he is our real
well wisher. He feels sad when we
approach him with our petty prob-
lems, and He is thrilled when we
request him to remove the obstacles
on the devotional path.

L E S S O N S  F R O M  T H E  R O A D

 KÅÑËA CONSCIOUS REALIZATIONS FROM EVENTS OF DAILY LIFE
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Gaëeça worship in

A look at the modern trends shows that we have much
to gain by sticking to the traditional practices

By Muräri Gupta Däsa

Devotion, like love, is eter-
nal— a natural inclination
to worship the Lord with

deepest heartfelt offerings and
with the sole motivation of pleas-
ing Him. Along with our pure emo-
tions we also present suitable ar-
ticles: incense, lamp, scent, flow-
ers, fans, and clothes etc., that the
Lord likes. The Lord is a person like
all of us, and has His tastes. By sat-
isfying the transcendental senses of
the Lord, by offering fitting gifts
coupled with our love, we achieve
supreme happiness, much more
than what we can get by fulfilling
our selfish desires.

Although the principles of Su-
preme Lord, devotee, and devo-
tional service are eternal, the de-
tails of serving the Lord may vary
according to time, place, and cir-
cumstances. For example when
Närada Muni advised the child
Dhruva about the practice of de-
votional service, he made some
adjustments because Dhruva was
located in a forest, where all the
paraphernalia for elaborate Deity

worship was impossible to obtain
[Bhäg 4.8.54]. Çréla Prabhupäda
writes in the purport of this verse:
“One has to consider the particu-
lar time, country and conve-
niences. What is convenient in In-
dia may not be convenient in the

Western countries…it might be
that there are changes in the man-
ner of worship, but that is not at
all faulty according to çästra.”

Still in the name of liberalism
we cannot whimsically change the
principles, a common occurrence

21ST CENTURY

Offerings to the Lord
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that eventually drains the practice
of its sanctity leaving behind just a
body of ritual, much bedecked, but
dead without any spirit. Such a
ritual may appear like the original
act of devotion, but with purity of
the tradition missing, it simply boils
down at best to another obligation
that has to be fulfilled or at worse
to a selfish perversion in the name
of religion. The latter, unfortu-
nately, is the trend that is gradu-
ally creeping into modern day
Ganeça worship.

THE FORM OF GAËEÇA
Tantrasära-sangrùä, chapter 4,

verse 91 mentions the form of
Gaëeça as:

mahodro gajamukhah
pañadantakuñabhye

bibhrayeyo vighnaharah
kämdastvarayä hyayam

Translation:  This Vighneña is
big-bellied, with the face of an el-
ephant and holds in his hands a
rope, a tooth, a hook, and abhaya

mudrä. One should contemplate
that he removes all obstacles and
speedily grants our desires, as sup-
ported by authorities.

It also says:

raktämbaro raktatanu
raktamalyanulepanaù

Translation: Vigneña wears red
garments, has a red body and wears
red garlands with a body anointed
with sandal and kumkuma. (Text
90)

These verses tell us about the
form of Lord Gaëeça and also the
objects that he holds. The deity
therefore should be made accord-
ing to this direction. One should
not reduce the sacred science of
deity sculpting to a platform of ex-
pressing creativity and whimsically
sculpt a form of Gaëeça. Unfortu-
nately nowadays we have people
using the Gaëeça festival as oppor-
tunities to depict Gaëeça as some
kind of comic book hero who can
metamorphosise into a new avatära
to cater to his devotees in modern
times. So now we have Gaëeça with
a peacock feather, holding a flute,
or a viëä, or a cricket bat, or wicket-
keeper’s gloves, or sitting in a yogic
pose, posing like a popular god-
man. Why speculate?

SUBSTANCE OF
THE FORM

In Çiva Puräëa Lord Çiva de-
scribes that the deity of Gaëeça
should be made of metal, coral,
white arka flowers or clay.
(Rudrasaàhitä, chapter 18, text 42-
43) Lord Kåñëa also describes to
Uddhava the substances that are
used to make a Deity. “The Deity
form of the Lord is said to appear
in eight varieties—stone, wood,
metal, earth, paint, sand, the mind
or jewels.” (Çrémad Bhagvatam
11.12.27)

Scriptures mention specific guidelines for making
a form of Lord and worhiping him.
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The traditional way of worship-
ing deities made of clay and painted
with natural dyes perfectly harmo-
nizes with modern day feeble eco-
logical conditions; it is so eco-
friendly. Clay dissolves quickly, a
mere two or three dips of the deity
are enough for melting down and
submersion, and the colors are of
vegetable origin
and easily bio-de-
gradable without
any toxic residue.
On the other
hand, the statues
that are made pres-
ently with Plaster of
Paris(PoP) and
painted with
chemical dyes are
ecological disasters.
They take more
than a month to
melt in sweet, sta-
tionary waters. Of-
ten the cut parts of
the deity float off-
shore to the horror
of the worshiper.
In Mumbai the gi-
ant PoP statues
have to be cut into
pieces by mecha-
nized saws, right be-
fore the devotees, which is so dis-
tasteful. The need of the current
century, therefore, is to shift to the
age-old tradition.

SIMPLICITY OF
TRADITION

Rudrasaàhitä, Çiva Puräëa men-
tions about Gaëeña worship as fol-
lows: “The Gaëeça deity should be
worshiped with all purity, with di-
vine scents of various kinds, san-
dal paste, and flowers. After the first
prahar of the night, one should take
bath and worship with druva grass.
Then worship with incense, lamps,
different kinds of food-offerings,

betel and eulogize with hymns and
then worship the crescent moon.”

The mood is of devotion.
The current trend of Gaëeça

worship, however, is something like
an all-night party. Loud film mu-
sic, drinking, and gambling, and
anti-social elements, especially dur-
ing the submersion parade,  play a

major role. Now the trends are in
favor of mega festivities sponsored
by corporate giants with huge ban-
ners everywhere that are full of ad-
vertisements (often of derogatory
products using garish images) but a
small Gaëeça depicted in a tiny cor-
ner. Devotion pales in an atmo-
sphere surcharged with commer-
cialism.

OFFERINGS TO
LORD GAËEÇA

Lord Gaëeça wrote Bhagavad-
gétä after fully understanding the
meanings of the words of Çréla
Vyäsadeva. There in chapter 3 text

13 Lord Kåñëa mentions that the
devotees of the Lord accept food
that is offered in the yajïa or sacri-
fice. Food should be offered to Lord
Kåñëa and then eaten by the devo-
tees. Lord Gaëeça is a natural devo-
tee of Lord Kåñëa and he will be
pleased to accept the mahä-prasäda
of Lord Kåñëa and offer it his own

devotees. The worship-
ers in Madhva-
sampradäya who cel-
ebrate Gaëeça festivals,
therefore first make all
the offerings to a
Çäligräma çéla, which is
Lord Kåñëa’s Deity
form, and then offer the
mahä-prasäda to
Gaëeça. The same prac-
tice can be followed by
everyone.

In conclusion, we
should try to keep the
mood of sincere, selfless
devotion while worship-
ing the Lord and see
that the traditional
practices are upheld and
followed in true spirit.
Earnest heart-felt dedi-
cation should take pre-
cedence over a gaudy
show with commercial

interest foraying in the back-
ground. We should simply aspire
for pure, unmotivated devotion to
the Supreme Lord, and pray to Him
to remove all obstacles in the path
of our devotion and guide us to the
ultimate shelter.
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In your own words ...
Describe one incident in your  life where you clearly felt the presence of Kåñëa?

I AM A COMMERCE STU-
DENT BUT weak in accounts. Re-
cently, I appeared for my second
year B-com exams, and it was pre-
dicted that only 30% of the univer-
sity students would pass. My papers
were horrible. If I failed I would
have to join tuitions and spend
whole days there neglecting my ser-
vice to the Lord. So I prayed, “O
Lord I want to advance in Kåñëa
consciousness but if I fail I cannot
fulfil this desire for some period. If
You wish You can make me pass so
I can increase my chanting, read-
ing, and hearing. Still it is Your
wish, whatever You will give me, I
will happily accept it as Your
mercy.”

The results came—and I passed!
It was the biggest surprise as the
result was so tough that many schol-
ars had failed. I knew that it was
only due the mercy of Lord Hari;
otherwise it was just impossible.

Mala Sharma, Baroda.

I’M A 22 YEAR-OLD STU-
DENT, AND although I don’t re-
ally consider myself a devotee yet,
I feel strongly for Kåñëa. I love to
read about Him, listen to bhajanas,
and play songs about Him on my
guitar. Last Janmäñöamé I finally
decided to go to a Kåñëa temple for
the first time. On that special day,
my friend and I visited the jam-
packed ISKCON Mumbai temple.
For crowd control, there were only
two ways to enter. I couldn’t afford
the first, which was for special do-
nors only, and the second required
a pass, which I didn’t have. I didn’t
try to slip in, opting instead to take

the Lord’s blessings from outside. I
focused my mind on Kåñëa. Sud-
denly a couple approached my
friend and I and told us we could
use their passes. Thanking them
profusely, we entered and soon
found ourselves in front of the
Lord and surrounded by devotees.
I was shocked, as I had thought it
would be impossible for a stranger
like me to get in. I knew then that
Kåñëa had touched my life and
helped me gain His audience.

Vikram Shekhawat, Mumbai

ON A RECENT VISIT TO
GUYANA, I was travelling in a van
full of devotees. Everyone was in
an ecstatic mood as one devotee
was speaking of her first visit to
Våndävana dhäma. None of us had
ever been there. We were running
late, and our driver was speeding.
Suddenly, he lost control of the
vehicle. The van skidded and fell
into a roll. It flipped over three
times before crashing into a river.
Everyone’s first reaction was to
start screaming, but my mother
shouted, “No, chant!”

We began to chant Kåñëa’s
name loudly. Our driver managed
to force open the door, because
luckily it was the dry season and the
river was not full. Local villagers
came running, expecting to count
the dead bodies, but one by one,
all the devotees emerged un-
harmed. It was a terrible accident,
but because we had been hearing
about Kåñëa’s holy abode and
chanting His name, we were all
saved without even a scratch. Still
trembling, we understood that Lord

Kåñëa had protected us all.
Rädhä Govinda Däsé,

Panama, USA

SOME YEARS AGO, I WAS
WALKING past a sweet shop when
I spotted a display of huge rasgullas,
white juicy sweets full of syrup. My
taste buds became rampant with
excitement. I could almost feel the
taste of a rasgullas in my mouth, so
I bought one. But it was Sunday and
I was on my way to the Çré Çré Gaura
Rädhä Kåñëa temple, so I decided I
must first offer the rasgullas to the
Lord. I took the rasgullas to the
temple, and to my utter surprise,
the moment it was being offered by
the temple priest to the Lord, I felt
a deep satisfaction. And I never
again craved for rasgullas so much.
I now understand that if we satisfy
the Lord, we also become satisfied.

Prem Prakash Pathak, Lucknow

I WAS RETURNING FROM
FARIDABAD in my car, after a
program with few other devotees.
Suddenly, I realized that the brakes
were not working! I lost my senses.
Can you imagine driving without
brakes on the roads of Delhi?
Somehow, I drove for an hour, and
then we started singing Nåsiàha
prayers. Believe it or not, as soon
as we ended the prayers, the brakes
began to work! It was Kåñëa who
saved us on that day.

Nandagopäla Jévana Däsa
Delhi

ONE DAY IN 1974, BARELY
OUT OF my teens, I was hitchhik-
ing home for the weekend. I stood
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on the side of the road for hours,
not helped by a particularly bad
case of stomach cramps. Finally, a
young man about my age picked me
up. As I got into his car, George
Harrison’s “My Sweet Lord” began
playing on the car radio. Soon we
were discussing spiritual life, and for
the next hour we shared spiritual
realizations. When he dropped me
off, I suddenly felt the terrible
cramps again. I realized that discuss-
ing topics of Kåñëa had lifted me
clean out of my bodily conception.
I had been interested in Kåñëa con-
sciousness for some time, but now I
was even more convinced that this
was real transcendental life. Four
weeks later, I joined the ISKCON
temple in Ottowa.

Kåñëadäsa Kaviräja Däsa
Toronto, Canada

WHY AM I BORN AS A HU-
MAN BEING amongst the 8.4 mil-
lion species of living beings in this
universe? Having been born as such,
how I am getting myself detached
gradually from material bondage
and attracted to the Supreme Lord?
Why should I be driven to visit my
son at Detroit in USA, where he
took me to the ISKCON temples in
Detroit and Wheeling? Among the
places I visited such as Hollywood,
Disney Land, Grand Canyon, casi-
nos at Las Vegas, the Niagara Falls,
etc., why should I be attracted to-
wards the ISKCON temples alone?
How did I desire to chant the mahä-
mantra, beginning with a few rounds
daily to twenty rounds everyday?
How did I get the shelter of my spiri-
tual master, His Holiness Romapäda
Swami Mahäräja? How did my home
become a temple with installed Dei-
ties? Aren’t these signs of Kåñëa’s
direct involvement in my life?

R.M.Manoharan
Chennai, TN

An Appeal

to ÇRÉMATI

RÄDHÄRÄËÉ

I am the poorest person in this world,
For I do not possess the wealth of Your name.
I am the most ignorant in this world,
For I do not possess the knowledge of Your greatness.
I am the ugliest in this world,
For I do not possess the cosmetics of Your devotional service.

O! Çrémati Rädhärani, indeed I am a very low beggar,
For I have wasted the most precious treasure
of this human birth in sense gratification.
I had forgotten You, O! Supreme Goddess,
and I had served my senses for so long.

Çré Radhe! O! Çré Radhe!!!
 I now place the begging bowl in front of You.
O! Merciful Goddess, whose heart is as soft as butter,
which melts at a small cry made by the devotees,
I only ask for Your mercy.
O! Dearmost beloved of Çré Shyamsunder!
O! MadanMohan Mohini!!!
Please do not consider me an outsider.
If You do not give me shelter at
Your lotus feet I have no other shelter.
Please accept this materialistic fool as Your maidservant.

O! Most compassionate Çrémati Rädhärani,
Let my very fickle mind now get fixed
at Your most beautiful lotus feet
and may You and You alone
remain the object of my worship birth after birth.

- by Rädhä Däsé

O sweet sister of Anaìga Maïjaré,
O the pride of Çré Våñabhänu,
O the friend of the gopés,
O the queen of Våndävana,
O the beloved of Çré Gopénätha
O the Goddess of the devotees,
O Çré Rädhe!
This low servant of Your devotee’s
servant,
Cries for Your mercy and grace.
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Agartala, Tripura — Assam-Agartala Rd., Banamalipur,
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premadata@rediffmail.com
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Amritsar, Punjab — Chowk Moni Bazar, Laxmansar,
143 001. Tel. (0183) 2540177.
Bangalore, Karnataka — 1 ‘R’ Block, Chord Rd., Rajaji
Nagar 560 010/ Tel. (080) 23471956/ Fax: (080) 3578625/
ard@iskconbangalore.org
Bangalore, Karnataka — Sri Jagannath Mandir, 5, 1st
Main Road, Sripuram, Seshadripuram, Bangalore 560
020/ Tel: (080) 2356-5708/ Mobile 9844-234-108/
vibhav.krishna.jps@pamho.net
Baroda, Gujarat — Gotri Rd., 390 021. Tel. (0265) 231-
0630, 233-1012 or 235-0885/basu.ghosh.acbsp@pamho.net
Belgaum, Karnataka — Shukravar Peth, Tilak Wadi, 590
006/ Tel. (0831) 243-6267 or 240-0108
Bharatpur, Rajasthan — C/o Jeevan Nirman Sansthan,
1 Gol Bagh Road, 321 001/ Tel. (05644) 22044.
Bhubaneswar, Orissa — N.H. No. 5, IRC Village, 751
015/ Tel. (0674) 255-3517, 253-3475, or 255-4283/
iskconbhubaneswar@rediffmail.com
Brahmapur, Orissa — Aska Road,Tel. (0680) 2485720
Brahmapur, Orissa — N.H. No. 5, Dist. Ganjam, 760
008. Tel. (0680) 2209400, 09437179400/
panchratna.gkg@pamho.net
Cachar, Assam — Ambikapatti, Silchar, 788 004/  Tel.
(03842) 34615
Chandigarh — Sector 36-B,  160 036/ Tel. (0172) 260-
1590 or 260-3232/ bhaktivinode.gkg@pamho.net
Chennai, TN — Hare Krishna Land, Off ECR, Akkarai,
Sholinganallur, 119/ Tel. (044) 24530921/23, 32911472
e-mail:iskconchennai@rediffmail.com
Coimbatore, TN — 100 ft. New Scheme Road, Aero-
drome P.O., Coimbatore 641 011/ Tel. (0422) 2626508 or
2917509/ info@iskcon-coimbatore.org
Dwarka, Gujarat — Bharatiya Bhavan, Devi Bhavan
Rd., 361 335/ Tel. (02892) 34606/ Fax: (02892) 34319
Guntur, AP — Opp. Sivalayam, Peda Kakani, 522 509
Guwahati, Assam — Ulubari Chariali, South Sarania,
781 007/ Tel. (0361) 254-5963/iskcon.guwahati@pamho.net
Hanumkonda, AP — Neeladri Rd., Kapuwada, 506 011/
Tel. (08712) 77399
Haridaspur, West Bengal — P.O. Chhaygharia, Bangaon,
24 Parganas, 743 704/ Tel. (03215) 57856.
Haridwar, Uttaranchal — Gauranga House, Nai Basti,

Mahadev Nagar, Bhimgoda, 249401/ Tel. (01334) 260818/
Mobile: 9411371870.
Hyderabad, AP — Nampally Station Rd., 500 001/
Tel. (040) 2474-4969 or 2460-7089 vedantacaitanya@pamho.net.
Imphal, Manipur — Airport Rd., 795 001/
Tel. (0385) 221587.
Indore, Madhya Pradesh — 101 Chetak Arch, 7 M.G. Road.
Tel. (0731) 4972665
Jagatsinghpur, Orissa — Gadei Giri, Balikuda, Tel. (06724)
238112, E-mail: srigopalccd@yahoo.co.in
Jaipur, Rajasthan — ISKCON Rd., Opp. Vijay Path,
Mansarovar, Jaipur 302 020 (Mail: 84/230, Sant Namdev
Marg, Opp. K.V. No. 5, Mansarovar, Jaipur 302 020)/ Tel.
(0414) 2782765 or 2781860/ jaipur@pamho.net
Jammu, J&K — C/o Shankar Charitable Trust, Shakti
Nagar,  Near A.G. Office/ Tel. (0191) 2582306
Jhansi, U.P. — Inside Saiyar Gate, Near Kali Badi/
Tel. (0510)2443602.
Kanpur, U.P. — Sri Sri Radha Madhav Mandir, Maimawati
Marg, Bithur road, Nawabganj, 208002/ Tel. 09307188117,
E-mail: iskcon.kanpur@pamho.net
Katra, J&K — Sri Kalika Mata Mandir, Katra
(Vaishnodevi), 182 101/ Tel. (01991) 233047
Kolkata — 3C Albert Rd., 700 017/ Tel. (033) 2287 3757/
6075/8242/ Fax: (033) 247-8515 iskcon.calcutta@pamho.net
Kurukshetra, Haryana — 369, Gudri Muhalla, Main Ba-
zaar, 132 118. Tel. (01744) 234806.
Lucknow, UP — 1 Ashok Nagar, Guru Govind Singh Marg,
226 018/ Tel. (0522) 223556 or 271551
Ludhiana, Punjab — Sterling Tower, Vrindavan Rd., Civil
Lines, 141 001/ Tel. (161) 2770600 or(161) 3118897 or 98159-
40005/ iskcon.ludhiana@pamho.net
Madurai, TN — 37 Maninagaram Main Road, 625 001/
Tel. (0452) 274-6472.
Mangalore, Karnataka — Shivagiri, Above Professional
Courier, Nandi Gudda Road, Attavar,  Mangalore 575 001/
Tel. (0824) 2423326 or 2442756, 9844325616
Mayapur, WB — Shree Mayapur Chandrodaya Mandir,
Shree Mayapur Dham, Dist Nadia, 741 313/ Tel. (03472)
245239, 245240 or  245233/ Fax: (03472) 245238/
mayapur.chandrodaya@pamho.net
Moirang, Manipur — Nongban Ingkhon, Tidim Rd./
Tel. 795133
Mumbai, Maharashtra — Juhu 400 049/ Tel. (022) 2620-
6860/ Fax: (022) 2620-5214/ iskcon.juhu@pamho.net or
Mumbai, Maharashtra — 7 K. M. Munshi Marg, Near
Babulnath Temple, Chowpatty, 400 007. Tel. (022) 2366-
5500/ Fax: (022) 2366-5555/ radha-krishna.rns@pamho.net
Nadia, West Bengal — Habibpur, Ranaghat, 741 403/ Tel.
(03473) 281150 or 281226/ shyamrup.jps@pamho.net

CENTRES IN INDIA
Founder-Acarya: His Divine Grace A. C. Bhaktivendanta Swami Prabhupada

The International Society for Krishna Consciousness
Correct
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Nagpur, Maharashtra — Bharathwada Road, Near
Gulmohar Nagar, Ramanuja Nagar, Kalmana Market,
Nagpur- 8/ Tel. (0712) 6994730, 937015638/9371064102/
9423635311/ iskcon.nagpur@pamho.net
Nasik, Maharastra — Behind Poornima Bus stop,
Vrindavan colony, General Vaidya nagar, Dwarka, Nasik
422 011/ Tel. (0253) 6450005/ 9850071227/
siksastakam.rns@pamho.net
New Delhi — Sant Nagar Main Rd., East of Kailash,
110 065/ Tel. (011)26235133,34,35,36,37/ Fax: (011) 2621-
5421 or 2628-0067/ neel.sunder@pamho.net
Nellore, AP — Hare Krishna Road, 524 004/  Tel. 0861-
2314577/ Mobile: 9215536589/ sukadevaswami@gmail.com
New Delhi — 41/77 Punjabi Bagh West, 110 026/
Tel. 25222851, 25227478, 55136200.
Noida, UP — B-4, Sector 31, 201 301/ Tel. (095120) 245-
4912 or 245-5015/  vraja.bhakti.vilas.lok@pamho.net
Pandharpur, Maharashtra — Hare Krishna Dham (East
bank of Chandrabhaga river), 413 304/
Tel. (02186) 267242 or 267266/ Mobile: 9423335991/
iskcon.pandharpur@pamho.net
Patna, Bihar — Arya Kumar Rd., Rajendra Nagar, 800
016/ Tel. (0612) 687637 or 685081/ Fax: (0612) 687635/
krishna.kripa.jps@pamho.net
Pune, Maharashtra — 4 Tarapur Rd., Camp, 411 001/
Tel. (020) 41033222, 41033223/ iyfpune@vsnl.com
Puri, Orissa — Bhakti Kuti, Swargadwar, 752 001/ Tel.
(06752) 231440
Raipur, Chhatisgarh — Alopi Nagar, Opp. Maharshi
Vidyalaya, Tatibandh, 492 001/ Tel. (0771) 5037555,
9893276985/ iskconraipur@yahoo.com
Salem, TN — Rajaram Nagar, 636 007/ Tel. (0427)
2418245/ iskcon.salem@pamho.net
Secunderabad, AP — 27,  St. John’s Rd., 500 026/
Tel. (040) 780-5232/ Fax: (040) 814021
Siliguri, WB — ISKCON Road, Gitalpara, 734 406/ Tel.
(0353) 426619, 539046 or 539082/ Fax: (0353) 526130
Solapur, Maharashtra — Bhaktivedanta Marg, Old Akalkot
Naka, District Solapur,  413005 . Tel. 09371178393
Sri Rangam, TN — 93 Anna Mandapam Rd., A-1
Caitanya Apartments, 620 006/ Tel. (0431) 433945
Surat, Gujarat — Jahangirpura-3, 395 005/ Tel. (0261)
2765891 or 2765516/ surat@pamho.net
Thane, Maharashtra — Srusthi Complex, Opp. Royal
College, Mira Road (E), 401 107/ Tel. (022) 2811-7795 or -
7796/ Fax: (022) 2811-8875/ jagjivan.gkd@pamho.net
Thiruvananthapuram, Kerala — T.C. 224/1485, WC
Hospital Rd., Thycaud, 695 014. Tel. (0471) 2328197.
jsdasa@yahoo.co.in
Tirupati, AP — Sri Sri Radha Govinda Asta Sakhi
Girirajji Mandir, Hare Krishna Land, Hare Krishna Road,
Tirupati - 517 507 Andhra Pradesh. Phone: (0877) 2231760,
2230009
Guest House Booking: guesthouse.tirupati@pamho.net
Udhampur, J&K — SrilaPrabhupada Marg, Srila
Prabhupada Nagar/ Tel. (01992) 270298 or 276146

Ujjain, MP — Bharatpuri, 456010/ Tel. 0734-235000/
Fax: 0734-2536000/ iskcon.ujjain@pamho.net
Vallabh Vidyanagar, Gujarat — Opposite Polytechnic,
388 121/ Tel. (02692) 230796 or 233012
Varanasi, UP — B 27/80 Durgakund Rd., Near Durgakund
Police Station, 221 010/ Tel. (0542) 276422 or 222617
Vellore, TN — Chennai Ext. Centre, 10-12, 10th East
Cross Road, Gandhi Nagar, 632006
Vijayawada, AP — Venkatapalem Karakatta Rd.,
Undavalli Village, Tadepalli Mandal, 522 501/
Tel. (08645) 272513/ mmdasiskconvijayawada@gmail.com
Vishakapatnam, AP — Sagaranagar, 530045/ Tel. (0891)
5537625/ samba.jps@pamho.net
Vrindavan, UP — Bhaktivedanta Swami Marg, Raman
Reti, 281 124/ Tel. (0565) 254-0021 (Guesthouse:) 254-
0022/ Fax: (0565) 254-0053/ vrindavan@pamho.net;
(Guesthouse:)
Warangal, AP — Mulugu Rd., Ayappa Pidipally, 506 007/
Tel. (08712) 426182

Vaiñëava Calendar
1 Aug - 15 Sept 2009

1 AUG:  Rädhä Govinda Jhulana Yäträ begins
2 AUG:  Fasting for Pavitropaëä Ekädaçé, Çréla Rüpa
Gosvämé – Disappearance, Çré Gaurédäsa Paëòita –
Disappearance
3 AUG:  Break fast (Mumbai) 06:16 am - 10:35 am
5 AUG:  Jhulana Yäträ ends, Lord Balaräma – Appear-
ance (Fasting till noon), Second month of Cäturmasya
begins (Fast from yogurt for one month)
7 AUG:  Çréla Prabhupäda's departure for the USA
14 AUG:  Çré Kåñëa Janmäñöamé: Appearance of Lord
Çré Kåñëa (Fasting till midnight)
15 AUG:  Nandotsava, Çréla Prabhupäda – Appearance
(Fasting till noon)
17 AUG: Fasting for Annadä Ekädaçé
18 AUG: Break fast (Mumbai) 06:21 am - 10:35 am
24 AUG: Çrématé Sétä Öhäkuräëé (Çré Advaita Äcärya's
consort) – Appearance
25 AUG: Lalitä Çasöhi
27 AUG: Rädhäñöamé: Appearance of Çrémati
Rädhäräëé (Fasting till noon)
31 AUG: Fasting for Parçvä Ekädaçé
1 SEP: Break fast (Mumbai) 06:24 am - 10:34 am,
Appearance of Lord Vämanadeva (Fasting till noon on
Ekädaçé, feasting today.), Çréla Jiva Gosvämé Appearance
2 SEP: Çréla Bhaktivinoda Öhäkura – Appearance (Fast-
ing till noon)
3 SEP: Çréla Haridäsa Öhäkura – Disappearance
4 SEP: Çré Viçvarüpa Mahotsava, Acceptance of
sannyäsa by Çréla Prabhupäda, Third month of
Cäturmasya begins(Fast from milk for one month.)
11 SEP: Çréla Prabhupäda's arrival in the USA
15 SEP: Fasting for Indirä Ekädaçé
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E D I T O R I A L

In order to help individuals having different propensities
and qualifications, the great sage Vyäsadeva, the com
piler of Vedas, suggested various means of achieving tran-

scendental realization. Thus he described karma-kända ac-
tivities (like donating food, clothes, medicines, performing
rituals etc.), speculative knowledge (scrutinizing study of the
Upaniñads), mystic powers (hatha-yoga), and finally pure
devotional service (bhakti). In various Puräëas he recom-
mended worship of different demigods.

To many people Hinduism’s strength lies in its emphasis
on choosing ANY particular deity of your choice—there is
no coercion. This contrasts with other faiths, who feel that
their religion is monotheistic while Hinduism is polytheis-
tic. This puts Hinduism in the same category as some an-
cient form of paganism.

Is this true?
Just take the case of the newly elected government in

India. There are many ministers (too many, according to
some political pundits), but there is only ONE Prime Minis-
ter. In fact because he is alone he can be called ‘Prime’. Also,
all corporations have a CEO (Chief Executive Officer), and
if we can compare a country or a company with the cosmos
we can safely deduce that the cosmos too requires system-
atic management. So how is it possible to have that kind of
management if every manager is the BOSS? Obviously some
managers are extremely powerful personalities but nonethe-
less they obey the command of their superior.

Çrémad-Bhägavatam explains the position of the multi-
farious demigods and the Supreme Personality of Godhead
with the analogy of the root and the tree, or the stomach
and the other limbs of the body. We do not water all the
individual parts of the tree but simply pour water on the
root. Similarly we only feed the stomach and do not worry
about nutrition reaching other parts of the body.

A frequently asked question goes like this: Isn’t it true
that when someone worships the demigods he also worships
Kåñëa, the Supreme Lord? And there is no need for any
seperate worship of the Supreme.

Well, although it is not untrue, this kind of worship is
called avidhi-pürvakam or worship performed in a wrong
way, according to the Bhagavad-gétä. It is almost like bribing
a doorman to enter the room of a great person. These demi-
gods display a fraction of Lord Kåñëa’s opulence, but ulti-
mately He is much more than any of His creations.

Lord Kåñëa clearly wants all of us to surrender to Him
alone. Kåñëa derides demigod worship, and He says, in ef-
fect, that trying to satisfy material desires—by worshiping
the demigods or by any other method—is like pouring fuel
on fire. Sensual gratification is not the path of liberation

How to worship more than 9,00,000 gods every day?
but the path of bondage.

Although we are indebted to the demigods for the neces-
sities of life they provide, the demigods are never independent
of Lord Kåñëa in supplying these necessities. We can pay our
debts to them by worshiping Lord Kåñëa, as He requests.

Since we can get the highest knowledge from the Gétä,
why should we cling to a lower level of knowledge? From
the Gétä we learn that full satisfaction—material and spiri-
tual—comes from worshiping Lord Kåñëa. Why should we
turn to the demigods?

Besides, worshiping Kåñëa is easier than worshiping the
demigods. Especially in the present age, by the mercy of Lord
Kåñëa’s incarnation as Çré Caitanaya Mahäprabhu, we don’t
need any prior spiritual qualifications to begin practicing
bhakti-yoga and thereby attain Kåñëa. We simply have to
chant the holy names: Hare Kåñëa, Hare Kåñëa, Kåñëa Kåñëa,
Hare Hare/ Hare Räma, Hare Räma, Räma Räma, Hare
Hare. Because chanting connects us with Kåñëa, the reser-
voir of all pleasure, it will satisfy all our desires and awaken
our original love for Kåñëa.

Çrémad-Bhägavatam (5.7.6) gives the complete understand-
ing of demigod worship through the sterling example of
Mahäräja Bharata: “After performing the preliminaries of
various sacrifices, Mahäräja Bharata offered the results in
the name of religion to the Supreme Personality of Godhead,
Väsudeva…Mahäräja Bharata expertly understood how the
offering made to different demigods was simply an offering to
the different limbs of the Lord. For instance, Indra is the arm
of the Supreme Personality of Godhead, and Sürya [the sun]
is His eye. Thus Mahäräja Bharata considered that the obla-
tions offered to different demigods were actually offered unto
the different limbs of Lord Väsudeva.”

Çréla Prabhupäda further illusrates in the purport to this
verse: “All the demigods are different parts of the Lord, and
if we offer service to them, we actually serve the Lord
Himself…We should worship the demigods in that spirit.
Because the goddess Durgä satisfies Kåñëa, we should there-
fore offer respects to goddess Durgä. Because Lord Çiva is
nothing but Kåñëa’s functional body, we should therefore
offer respects to Lord Çiva. Similarly, we should offer re-
spects to Brahmä, Agni, and Sürya.”

To conclude, Hinduism (or Vedic Sanätana Dharma) is
not polytheistic (all forms of God are equal), nor is it nar-
row-minded (my way or the high-way), but it requires knowl-
edge coming down in paramparä to understand this issue.

Else you may end up having to worship more than
9,00,000 forms everyday, to finish worshiping 33 crores
demigods in one year!?

                                         —Çyamänanda Däsa
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