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His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada,
founder-acarya of the
International Society for Krishna
Consciousness, came to America
in 1965, at age sixty-nine, to fulfill
his spiritual master’s request that
he teach the science of Krsna
consciousness throughout the
English-speaking world. In a
dozen years he published some
seventy volumes of translation
and commentary on India’s Vedic
literature, and these are now
standard in universities
worldwide. Meanwhile, traveling
almost nonstop, Srila Prabhupada
molded his international society
into a worldwide confederation of
asramas, schools, temples, and
farm communities. He passed
away in 1977 in Vrndavana, India,
the place most sacred to Lord
Krsna. His disciples are carrying
forward the movement he started.

BACK TO GODHEAD is the monthly journal of the
International Society for Krishna Consciousness.
When Srila Prabhupada began the Society (in New
York City, in 1966), he put into writing the purposes
he wanted it to achieve. They are as follows:

members, and humanity at large, that each soul is
part and parcel of the quality of Godhead (Krsna).

4. To teach and encourage the sarnkirtana
movement, congregational chanting of the holy
names of God, as revealed in the teachings of

1. To systematically propagate spiritual knowledge Lord $1i Caitanya IR
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to society at large and to educate all peoples in the
techniques of spiritual life in order to check the
imbalance of values in life and to achieve real
unity and peace in the world.

. To erect for the members and for society at large

a holy place of transcendental pastimes
dedicated to the personality of Krsna.

. To bring the members closer together for the

2. To propagate a consciousness of Krsna, as it is re- purpose of teaching a simpler, more natural way
vealed in Bhagavad-gita and Srimad-Bhagavatam. of life.
3. To bring the members of the Society together . With a view toward achieving the aforementioned

with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

purposes, to publish and distribute periodicals,
books, and other writings.
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soul from Ajamila’s body,
the Visnudutas appeared
there to stop them.




The remedy for the fact of life
most of us don’t like to think about.

aved From Death

A lecture in Los Angeles on January 4, 1974,
by His Divine Grace A.C. Bhaktivedanta Swami Prabhupada,
Founder-Acarya of the International Society
for Krishna Consciousness

PAINTING BY BHARADVAJA DASA
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ksudrayusam nrnam arga
martyandam rtam icchatam
ihopahiito bhagavan
mrtyuh samitra-karmani

“O Suta Gosvami, some human beings,
though short-lived, desire to learn the
truth and attain eternal life. To save them
from the slaughtering process, the con-
troller of death, Yamaraja, has been
called to this assembly.”
(Srimad-Bhagavatam 1.16.7)

he word ksudrayusam means “very

short duration of life.” For example,
anant’slife ora germ’slife would be called
ksudrayusam. They are living entities, but
their duration of life is very short. There
are many flies who live their wholelivesin
one night. They take birth in the evening,
and the whole night they are busy eating,
sleeping, begetting offspring, and fearing
their enemies. In India they are called
diwali insects. In the evening, before sun-
set, you will see one, two, or three of them.
By midnight they have increased to thou-
sands and millions. And in the morning,
at the end of the night, you will find heaps
of dead insects.

This material world is called mrtyu-
loka, “the place where everyone dies.” But
there are different durations of life. One
creature lives for four minutes, another for
ten minutes, another for a hundred min-
utes, another for a hundred days, and
human beings for at most a hundred
years. But on other planets there are
higher living entities, demigods, who live
much longer than human beings. For ex-
ample, from the scriptures we understand
that the people on the moon planetlive up
to ten thousand years, according to heav-
enly calculation. In each planet the calcu-
lation of time is different. On the moon,
one day is equal to one of our years. So,
since the living beings on the moon live
for ten thousand of their years, just imag-
ine how many of our years they live!

But Bhagavan Sri Krsna informs us
that wherever you may go, Yamaréja, the
controller of death, is ready. He is a repre-
sentative of Krsna, just as a magistrate
is a representative of the government. So
Yamaraja is ready to judge you as soon as
you finish your term of life.

Generally, at the end of life people be-
come disgusted. They do not wish to live
anymore. The body is old, always dis-
eased, theumatic pains . . . thereis nolife.
or an old man there is no material enjoy-
ment. He wants to enjoy, but he cannot.

In this regard there is a nice story about
aMogul emperor wholived in Indiain the
fifteenth century. He had very intelligent
ministers, and they would reply to what-
ever inquiries he made of them. Once he
inquired, “My dear minister, how long
does sex desire last?”
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The minister replied, “Up to the point of
death.”

The emperor said, “No, no. How can it
be?”

“Yes, an old man has sex desire, but he
cannot satisfy it because his instrument
has become dull and useless. But the de-
sire is there.”

“I don’t believe it,” said the emperor. “I
am not satisfied with this answer.”

“All right, sir, I will satisfy you.”

So, one day the minister came to the
emperor and said, “Sir, please come with
me immediately, and bring your young
daughter with you.”

The emperor immediately prepared to
go with the minister, taking his young
daughter with him. He asked, “Where are
we going?”

The minister said, “You will come to
know.”

As they approached a house where a

ere everyone

wants to be
the supreme en-
Jjoyer, and therefore
they must come

to this material

world and suffer
repeated birth and
death. The aim of
life is to stop

this repetition of
birth and death.

very old man was on his death bed, the
minister requested the emperor, “While
entering the room, kindly try to see the
face of the dying man.” The emperor was
very intelligent, and when helooked at the
old man’s face, he noticed that the man
was looking toward the young girl, not the
emperor. So he said, “Yes, I have your
answer.”

So, thedesire toenjoyis the rootcause of
our coming to this material world. Enjoy-
ment is there in the spiritual world, but
there the enjoyer is Krsna, and everyone
else is enjoyed by Him. Here everyone
wants to be the supreme enjoyer, and
therefore they must come to this material
world, mrtyu-loka, and suffer repeated
birth and death. The aim of life is to stop
this repetition of birth and death. But the
so-called scientists do not know this.

Here it is said that human beings are
ksudrayusam, “having a short duration of

life.” Although human beings have a
short duration of life in comparison to
that of beings on other planets, still they
have a mission to fulfill in this life. In
animal life the consciousnessis not devel-
oped, but in the human form of life, al-
though it is perishable (adhruvam), it is
full of meaning (arthadam). As Prahlada
Maharaja says,

kaumara acaret prajfio
dharman bhagavatan iha

durlabharin manusam janma
tad apy adhruvam arthadam

“From childhood one should practice
bhagavat-dharma, or Krsna consciousness.
Thatis the mission of this human form of
life, which is very difficult to attain and
temporary. Just become Krsna conscious.
Chant Hare Krsna.” Narada Muni had
taught PrahladaMaharaja, so he was con-
vinced that his only business was to make
advancement in Krsna consciousness by
chanting the Hare Krsna mantra.

Prahlada Maharaja was the son of the
demon Hiranyakasipu. Hiranyakasipu
did not appoint any teacher to instruct
Prahlada Maharaja about Krsna con-
sciousness, but when Prahlada was in the
womb of his mother, Narada Muni in-
structed her about Krsna consciousness.
She had tolive for some time in the care of
Narada Muni when her husband was out
being defeated by the demigods. So the
woman was in anxiety about when her
husband would come back. At that time
the child Prahlada was within her womb,
soshe begged a benediction from Narada:
“Sir, kindly arrange it that as long as my
husband is absent, I will not give birth to
this child.” Narada Muni said, “All right.”
Then, although Narada Muni taught her
about Krsna consciousness, her mind was
absent because she was thinking of her
husband. But the child within her womb
heard the instructions. This is stated in
Srimad-Bhagavatam.

Later, a friend asked Prahlada Maha-
raja: “My dear Prahlada, we are being
taught by the same teachers as you are.
Wherefrom have you learned all this nice
instruction?” Prahlada replied, “This in-
struction was given by Narada to my
mother, but since she is a woman, she has
forgotten it. But I remember.”

So,people should be taughtthatthe real
problem of human life is how to stop
Jjanma-mrtyu-jara-vyadhi—birth, death, old
age, and disease. This is real education.
For example, here we are speaking on the
Srimad-Bhagavatam. The subject matteris
how one can transfer himself from this
material world to the spiritual world and
thereby stop birth, death, old age, and dis-
ease. This is the whole subject matter.

People should consider, “I do not wish

(continued on page 30)



“Srila Prabhupada had an extraordinary ability
to bring a spiritual vision into physical reality, to change a part
of the material world into spiritual energy. . . .”

ISKCON

ANDME

by SRI SITARAM DAGA

have had the privilege to be associated

with the International Society for
Krishna Consciousness (ISKCON) al-
most since its inception. I am much
impressed by the extensive religious
activities undertaken by this organiza-
tion, especially in spreading krsna-bhakti
in various ways: nagar-sankirtana [chant-
ing in the city streets], bhajanas and kir-
tanas [songs and glorification of the Lord],
distribution of religious books, distribu-
tion of prasadam [vegetarian food offered
to the Lord], and enlightening discourses
by erudite scholar-devotees. I consider
myself fortunate to be associated with
such an ideal international religious or-
ganization as a life member.

It all happened thus:

One day Sr1 Tamal Krishna Maharaja,
accompanied by some other devotees,
called on me at my office with a request
thatI enroll as a life member of [SKCON.
In the process of our conversation on
spiritual and religious matters, I was
highly absorbed in their religious fervor
and in-depth spiritual knowledge, and I
became a life member.

After that, in the evenings I was a regu-
lar visitor to the Radha-Krsna temple
maintained by ISKCON on Albert Road
in Calcutta. It was an exhilarating experi-
encetothesoul to havedarsana [audience]
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of the Deities so nicely decorated with
colorful dresses, dazzling ornaments, and
a variety of flowers. The scintillating
Deities in the temple attract everybody
and give one mental upliftment with an
urge to go on sitting, gazing at the altar.

Atthe temple I met many devotees, and
I came in direct association with His Di-
vine Grace A. C. Bhaktivedanta Swami,
known as Srila Prabhupada. It was an
unforgettable experience.

In our very first meeting I was deeply at-
tracted to him—there was some divine
power that attracted people to him—and I
had the pleasure of long discussions with
him on religious matters in his room
attached to the temple.

Srila Prabhupada loved to talk in Ben-
gali,and as was also educatedin the Ben-
gali medium, it was a unique experience
for me to talk with him in this sweet
language.

His Divine Grace told me that the cer-
emony for laying the foundation stone of
the Radha-Madhava Temple and Inter-
national Guesthouse at Mayapur would
be performed by him on Gaura Purnima
dayin February 1972, and he invited me to
be present at this auspicious ceremony.

Accordingly, [ motored down to Maya-
pur and was fortunate enough to witness
this ceremony so perfectly conducted, as
laid down in the scriptures, with chanting
of Vedic hymns and blowing of conches. It
was really a colorful ceremony, one that
would always linger in the minds of the
devotees present.

Many devotees spoke on this auspi-
cious occasion, praising their gurudeva,
Srila Prabhupada, the dedicated saintly
person who in no time, by his eloquent
discourses and pleasing manners, had at-
tracted many foreigners tolead a religious
life and had established many ISKCON
centers all over the world.

Today Mayapur has become a world
center of ISKCON, where students from
all over the world come for spiritual
upliftment of their souls.

Srila Prabhupadabuiltanother temple,
in Vrndavana, with three tall domes, and
in this temple he installed the Deities of
Gauranga-Nitai, Krsna-Balarama, and
Radha-Krsna. And alongside the temple
he also built an international guesthouse.

Anothertemple,in the materialistic city
of Bombay, was his next aim, and he suc-
ceeded in his mission. He had an extraor-
dinary ability to bring a spiritual vision
into physical reality, to change a part of
the material world into spiritual energy so
that even a common man could experi-
ence spirituality. Srila Prabhupada’s in-
domitable will, courage of conviction, and
unswerving bhakti to Lord Krsna enabled
him to cross an ocean of trials and tribula-
tions to construct the Radha-Rasavihari
temple in Bombay.
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Knowing the human psychology fully
well, he made it a point that devotees
should be given as much prasadam as they
want, and this is an added attraction for
spiritual aspirants.

He traveled through various countries
of the world, in Australia, the Orient,
North and South America, Africa, and
Europe, his main thrust being in the
United States of America, where he
preached krsna-bhakti and established the
first foreign headquarters of ISKCON.

Thus Srila Prabhupada established a
spiritual empire throughout the world,
with foreigners themselves as his staunch
disciples. His approach to spirituality
could be accepted by all, for he saw that
everything material had the potential to
be used in the service of the Lord. Follow-
ing this principle, an ardent devotee, al-

ur country

has produced
a precious jewel in
Srila Prabhupada,
whose approach to
religion and spiri-
tuality made a
tremendous impact
on the present
generation and is
sure to have a
great effect on
the generations of
the future.

though apparently in the material world,
could always be in touch with spiritual
energy.

Our country has produced a precious
jewel in Srila Prabhupada, whose ap-
proach to religion and spirituality made a
tremendous impact on the present gen-
eration and is sure to have a great effect
on the generations of the future. He is
the embodiment of unalloyed truth and
knowledge.

Srila Prabhupada was a staunch devo-
tee of Lord Caitanya Mahaprabhu, whom
he considered an avatara of Krsna and
whose precepts he followed for spreading
krsna-bhakii.

Since I knew something of politics,
being an ex-member of the Rajya Sabha
[the upper legislative house in the Indian
government], Srila Prabhupada used to

discuss Indian politics with me. Srila
Prabhupada had a low opinion of politi-
cians because of the wrong policies fol-
lowed by them. He used to say that our
India is essentially an agricultural coun-
try and we should give priority to growing
more food, protecting the mother cow,
and maintaining and nourishing our for-
est wealth, instead of installing giant steel
plants. The stress should be on farm out-
put, not factory output.

Cow slaughter, he said, must be
banned. So long after India’s indepen-
dence, why had this notbeen done? When
Prabhupada asked me this burning ques-
tion, I simply said to him that politicians
are responsible for this neglect, since they
are bent upon protecting the interests of
a few to achieve their selfish ends of
vote-catching.

At this he was visibly annoyed and said
that these politicians should know that
our scriptures acclaim the cow “mother of
the universe.” Not only that, but the Lord
of the universe is known as Gopalaka,
“protector of cows.”

Followers of sandatana-dharma, he said,
must condemn the atrocities perpetrated
on the poor dumb animals that nourish us
frombirth till death. Even after their death
the cows are useful, in that everything
from the top of their horn to the bottom of
their hoof comes to ourutility, whereas the
human body after the soul has passed
away is of no use.

Such a cow—how dare you kill it? That
was his question.

Srila Prabhupada also said that with
the presentsetup of the government, India
will notbe benefited until erudite scholars
well versed in Vedic literature and the cul-
tural heritage of India are inducted as
parliamentarians, selected as ministers,
and put atthe helm of the administration.
Otherwise our country would be facing
untold miseries due to the present wrong
policies propagated by politicians to meet
their own personal ends.

Whenever Srila Prabhupada happened
tobein Calcutta, [used to visitand pay my
respects to him. In the course of our dis-
cussions, he would recite verses from
Bhagavad-gnta and explain them in a very
lucid manner, citing examples of how one
can conquer mdyd, the cycle of birth,
death, disease, and old age. He used to say
that in this Kali-yuga [the present age]
complete surrender to the lotus feet of the
Lord and chanting of the maha-mantra—
“Hare Krsna, Hare Rama”—vibrating
throughout the entire atmosphere, will
emancipate one’s soul from mdaya and
bring one to attain love of Godhead.

Sri Sitaram Daga, a former member of the
Indian Parliament, is the chairman and
managing director of several engineering
firms. He lives in Calcutta.
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VAISNAVA
WOMEN

An address to members of the
International Network of Women and Religion (INWAR)
at their headquarters in New York City.

by SATYARAJA DASA

‘Il begin by defining two words: Vais-

nava and women. A Vaisnava is a devo-
tee of the Supreme Personality of Godhead,
more personallyknown as Visnu or Krsna.
In India this term is quite common, and
there are millions who follow the path of
Vaisnavism. Ultimately, Vaisnava refers
to the natural state of the soul, since all liv-
ing beings are constitutionally related to
God in a mood of loving devotion.

The second word, although more famil-
iar, is more difficult to define when used
with the word Vaisnava. The man/woman
dichotomy relates to the body, whereas
the “Vaisnava” designation refers to the
nature of the soul. In one sense, a Vais-
nava is not really a man or a woman, and

so reference to “women Vaisnavas” or
“male Vaisnavas” is inaccurate.

For the sake of common parlance, how-
ever, it is practical—if not downright
necessary—to acknowledge the bodily
distinctions that exist within the material
world. After all, a woman can serve God
(i.e.,actas a Vaisnava) by having children,
for example, whereas a man cannot. So
while women and men are spiritually
equal, they may serve God in different
ways. Worldly differences can thus be

Lord Caitanya sitsin the lap of His mother, His
exalted devotee Sacidevi, who was highly re-
spected by the Lord’s followers because of her
intense love for Him.

ILLUSTRATION: DETAIL FROM A PAINTING BY YADURANI-DEVI DASI
@The Bhaktivedanta Book Trust






acknowledged and should be used in di-
vine service. In this sense, then, we may
rightly speak of “women Vaisnavas.”

Women in Vedic Culture

For a clear understanding of Vaisnava
women and the activities that led them to
greatness, we look to ancient India’s Vedic
literature, the spiritual classics upon
which Vaisnava dharma rests. In the
earliest Vedic texts, we find that the
woman was mainly seen as the wife or
mother. The emphasis wason herplacein
the home, and her work was given divine
status. Her religious duty was to maintain
the spiritual environment of the home
and to raise children as devotees of the
highestorder. This she could doonlyifher
own spiritual practices were strong and if
her meditations were profound. Guide-
lines are given in the scriptures that can
assure perfection on this path.

It mightbe asked why the woman rather
than the man was given the service of
homemaker. One answer offered by the
Vedic texts is that since the child came
from her body, she would naturally take
very seriously the service of raising the
child in God consciousness. She also
could notbeartobe away from herchild—
flesh of her flesh. The husband had a less
difficult time going out—away from the
child—and making a living. The wife, in
general, felt more comfortable at home. It
was natural and pleasing. Both parties,
playing their respective roles, served to
create a spiritual atmosphere within the
household. Especially when they both
learned to see their roles as service to
Krsna. In this sense, the roles are
absolute—the roles they play are equal in
thatthey are merely different ways to serve
the Supreme.

The Vedic epic Ramayana explains the
social hierarchy that existed within the
spiritual home: strinam bharta hi daiva-
tam. That s to say, the husband is the guru
for the wife, even as the wife is the guru for
the child and the spiritual master is the
guru for the husband. In other words, in
the Vedic household everyone had a spiri-
tual authority, and in this way social
sanity was maintained and everyone in
the family could progress toward the ulti-
mate goal of life: spiritual realization.

There were, however, exceptions to the
traditional roles of men and women, and
as we delineate the great Vaisnava women
throughout history, we will elucidate
upon the ascetic tradition that made clear
the spiritual equality between men and
women.

Itshould be noted that the greatest Vais-
navaofalltimeis Srimati Radharani, who
isfemale. She, of course,isalsoknownasa
manifestation of the Supreme and so does
not really figure into our discussion.

Among the women described in the
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Vedic literature, the most important for
her representation ofideal womanhood is
Sitadevi, the wife of Lord Ramacandra.
She embodies all of the qualities to be
found in the ideal Vedic wife. Although
goddesses such as Parvati and Laksmi-
devi, and other heroines from the Vedic
literature such as Savitri and Damayanti,
are also good examples, it is Sita who is
particularly remembered as the ideal in
conventional Vedic womanhood. Indeed,
even today one hears the Indian mother
tell her daughter, “Be like Sitadevi.”

Great Women Vaisnavas

Vedic culture gave rise to many great
women. In addition to Sitadevi, there were
the likes of Draupadi, Kunti, and Gan-
dhari. The great women of the Vedic pe-
riod are often considered prehistorical
personalities, many of them gracing the

n the Vedic
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one had a spiritual
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this way social
sanity was main-
tained and every-
one in the family
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goal of life: spiri-
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earth more than five thousand years ago.
Since that period is now shrouded in an-
tiquity, and since many of the stories sur-
rounding their lives are often confused
with mythological tales, I will restrict my
discussion to women Vaisnavas within
the last five hundred years.

Sacidevi

Sacidevi appeared in Bengal in the
mid-fifteenth century. Playing the role of
the perfect mother and wife, she was
glorified as the mother of Sri Caitanya
Mahiaprabhu and the wife of Jagannatha
Misra. Sri Caitanya, the founder of
Gaudiya Vaisnavism, is a combined mani-
festation of Radha and Krsna.

Sacidevi was the daughter of a well-
known Bengali family that migrated from
East Bengal (now Bangladesh) and set-
tled in Navadvipa. Her father, Nilambara
Cakravarti, was a very influential man be-

cause of his knowledge of astrology and
the Vedic scriptures.

After marrying Jagannatha Miéra, Saci-
devi went through great austerities as a
mother. In fact, she lost eight female chil-
dren during successive pregnancies, and
she wept in anticipation of further off-
spring. Sacidevi’s next child was a boy—
Vi$variipa, who survived. Some years later,
she gave birth to Sri Caitanya. But while
little Nimai (as Caitanya was called in His
youth) was still an infant, Visvarapa re-
nounced the world and became an ascetic.
This broughtuntold regretto Saci, for now
Visvarapa would no longer bring joy to
the Misra household. He would now wan-
der the countryside, preaching and visit-
ing temples in service to the Lord.

Jagannatha Miéra did not survive the
trauma of Visvaripa’s renunciation. Saci,
however, managed to carry on, and she re-
solved to raise little Nimai to the best of
her ability.

Because of the purity and intensity of
her devotion, her aspirations for her last
surviving child would be more than ful-
filled. As Nimai grew He developed ex-
ceptional features, profound scholarship,
and a devotional attitude. His concealed
divinity began to blossom, as the scrip-
tures had predicted it would.

ButSact’s domestic happiness was short-
lived, for at the age of twenty-four Sri
Caitanya, too, became a renunciant, fol-
lowing in the footsteps of His brother,
Visvarapa. Despite this final blow to her
hope of familial bliss, SacT’s perseverance
as a devotee remained unscathed.

Sri Caitanya, in fact, had asked for His
mother’s permission to lead the life of a
renunciant in service to God. Although it
was difficult for her, she nonetheless re-
lented, the only stipulation being that He
make His headquarters in nearby Jagan-
natha Puri, so she would regularly hear
news of His activities.

Although Sri Caitanya’s renunciation
is remembered as a pivotal event in the
history of Gaudiya Vaisnavism, Saci-
dev1’s renunciation is glorified in the an-
nals of Vaisnava history as unbounded.
For in allowing the Lord—her son—to
live thelife of an ascetic, she made the ulti-
mate sacrifice. According to the Lord’s
desire, she agreed to worship Him in sepa-
ration. Saci thus experienced the highest,
most esoteric relationship with the Lord,
and Vaisnavas throughout the world seek
to emulate heruncompromising devotion.

Visnupriya

If Sacidevi was the perfect mother,
Visnupriya was the perfect wife. Laksmi-
devi, Sri Caitanya’s first wife, died pre-
maturely when she was bitten by a snake.
Mother Saci then pleaded with her divine
son to remarry. He did, and the bride was
Visnupriya, daughter of the aristocratic



Sanatana Misra, a well-known politician.

When Sri Caitanya soon left to pursue
the life of an ascetic, Visnupriya made the
same commitment and sacrifice as did
Sacidevi. Visnupriya, however, also had
to take care of Saci, who was now becom-
ing old and infirm.

Visnupriya spent as much time with the
name of God as with her beloved mother-
in-law, and her reputation soon grew as a
prominent ascetic in the Gaudiya Vais-
nava line.

It is said that she would set aside one
grain ofrice each time she would chantthe
Hare Krsna mantra 108 times. When her
utterances of the name were complete for
a particular day, she would boil the accu-
mulated rice and take that—and only
that—as her daily meal.

As her austerities and exemplary be-
havior became known within the Vais-
nava community, she was glorified for
being the model of a chaste wife and also
for being an ascetic of the mystical tradi-
tion. This made her a leader in the Vais-
nava community.

Jahnavadevt

Important women Vaisnavas soon took
leading roles in Lord Caitanya’s move-
ment and even assumed the position of
guru. One of the more prominent woman
gurus was Jahnavadevi, wife of Nitya-
nanda Prabhu, SriCaitanya’sintimate as-
sociate and plenary expansion.

When Nityananda Prabhu married the
two daughters of Sarakhala Suryadasa
Pandita, the entire Vaisnava community
was overcome with ecstasy, for the two
girls were extremely pious and were
known as great Vaisnavas. The younger
wife, Vasudha, gave birth to two children:
aboy, Virabhadra; and a girl, Gangadevi.

The young Vasudha soon passed away,
however, and Jahnavadevi resolved to
raise hersister’s children. In addition, she
adopted a boy named Ramacandra. So
Jahnavadevi spent much of her youth tak-
ing care of the three children, making sure
they became great devotees.

Virabhadra, especially, grew to be a
leader in the Vaisnava community, and
when he accepted Jahnavadevi (his step-
mother) as his guru, many prominent
Vaisnavas did so as well.

Much of Jahnavadevi's fame beganasa
result of her relationship with Nitya-
nanda Prabhu. But her activities soon
revealed her greatness, and she was re-
spected as a superlative Vaisnava on her
own merit.

Her devotion to the famous Gopinatha
Deity of Lord Krsna was so intense that
this endeared her to the pious and impi-
ous alike. By herexample she showed how
to perform Deity worship and devote
one’s life to spiritual pursuits. She even
presided over huge Vaisnava festivals and

gave initiation to men and women alike. It
was Jahnavadevi, too, who had the insight
to keep close contact with the Gosvamis of
Vrndavana, Lord Caitanya’s chief follow-
ers there. In this way she sought to keep
solidarity and unification between the
branches of Gaudiya Vaisnavism in Ben-
gal and in Vrndavana (Uttar Pradesh).
The cohesive form of Gaudiya Vaisnav-
ism that exists today is largely a result of
her efforts.

One other phenomenon in the life of
Jahnavadevi is pertinent to our discus-
sion. Devotion to her mission and pur-
pose became so strong that in her own
lifetime a deity was made of her, and this
was to be placed alongside the Gopinatha
Deity, who was the object of her venera-
tion. A council was convened in Jaipur to
decide the propriety of placing her deity
next to Lord Gopinatha. The king of

he king of Purt

was so taken by
Gangamata Go-
svami's recitation
of the Bhagavatam
and by her elabor-
ate explanations
that he became
her disciple and
encouraged much
of Puri to do
the same.

Jaipur and the assembled Vaisnavas de-
cided unanimously that the deity should
be established, and it was indeed placed
next to Gopinatha within Jahnavadevi's
lifetime. Such a distinguished honor is
uncommon among Vaisnava men and
women alike.

Hemlata and Gangamata Gosvami

In the next generation after Sri Cai-
tanya and Nityananda Prabhu (1600s or
as late as the 1700s), many great female
Vaisnavas followed the example of
Jahnavadevi, two of the most prominent
being Hemlata and Gangamata Gosvami.

Not much is known about Hemlata
Thakurani. She was the eldest daughter of
Srinivasa Acarya and had many disciples,
both men and women. She was a mystic of
the highest order and developed a pro-
found sense of love for God.

Gangamata Gosvami, on the other

hand, is written about quite often in the
pages of Gaudiya Vaisnava history, es-
pecially in the historical records of the
Nityananda-vars$a (from which she de-
scends). Her guru was Haridasa Pandita,a
disciple of Anantacarya, who was a fol-
lower of Jahnavadevi. In this way, her
disciplic descent is traced to Nityananda
Prabhu.

She was the daughter of King Naresa
Narayana of Puntaya, of the Rajsahi dis-
trict of Bengal. Unlike most great women
Vaisnavas, even the mystics, Gangamata
never married, and so she was given the
title “Gosvami” (“controller of the senses™)
for her strict celibacy and profound wis-
dom. She did not take formal sannydsa
(the renounced order of life in the Vedic
social system), for she felt that the scrip-
tures recommend sannydsa solely formen.
But in spirit she adopted this path and so
received the title “Gosvami.”

The Deity of her heart was Madana
Gopala, and she worshiped this form of
Krsna with great devotion. In her youth,
she studied in Vrndavana, and after many
years she moved to Jagannatha Puri, where
shelived at the ruins of what was formerly
the house of the great scholar Sarva-
bhauma Bhattacarya. The Bhattacarya
had been a prominent disciple of Sri Cai-
tanya, and although his house was now,
almost two hundred years later, merely a
run-down facsimile of its former self,
Gangamata stayed there for the spiritual
inspiration it bestowed.

At that house she found the sacred
Damodara-$§ila (a Deity of Krsna in the
form of a stone) once worshiped by
Sarvabhauma Bhattacarya himself. She
worshiped this Deity with the same inten-
sity with which she had worshiped
Madana Gopala in Vrndavana.

Mukundadeva Maharaja, the king of
Puri, once came to hear her recite Srimad-
Bhagavatam, the sacred scripture of the
Vaisnavas. He was so taken by her pure
recitation and her elaborate explanations
that he became her disciple and encour-
aged much of Puri to do the same. He fi-
nanced a special temple to be built for her,
and she became one of the prominent
Vaisnavas of Orissa.

Conclusion

I'have given only some preliminary ex-
amples of great women Vaisnavas. None-
theless, we have seen examples of a great
Vaisnava mother, a wife, mystics, celi-
bates, and gurus. In short, the Vaisnava
tradition has established precedents for
women to assert themselves and distin-
guish themselves as outstanding Vais-
navas, both in traditional roles more
commonly ascribed to women and in very
independent roles that would perhaps be
the envy of men.

Great women Vaisnavas have existed
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throughout the ages, and they have dem-
onstrated that the qualities of leadership,
scholarship, intelligence, wisdom, and
devotion are affairs of the heartand mind,
irrespective of sex.

Thank you very much. Are there any
questions?

Question:  enjoyed the lecture very much.
But I feel that feminists in general will be
slighted. You've described the positive
elements in the milieu with which you’re
familiar—Vaisnavism, the Hare Krsna re-
ligion. But don’t the women of even that
tradition feel exploited? Aren't they still
the product of a male-dominated society?
Satyaraja: There may very well be ample
justification for the dissatisfaction of
the feminists, Perhaps they have indeed
been oppressed and exploited by a male-
dominated society. Let us not forget, how-
ever, that it is a materialistic society in
which this takes place. Exploitation is a
symptom of selfishness. And selfishness
is a symptom of the bodily concept of life.
My contention is this: It is this bodily con-
ceptoflifethatis atthe heartof materialis-
tic thinking, and it is this rather than male
domination that creates the exploitative
mentality.

Q: I see.

S: Yes. If one identifies himself or herself
as nothing more than a material body, the
external self becomes of central interest—
more important than the person within.
Bodily differences are accentuated. Spiri-
tual unity is overlooked. It would seem
that the solution to exploitation—the
major problem facing the feminists—is to
obliterate materialism, not sexism. Sexist
thinkingis a symptom of the disease—the
disease is materialism!

Q: OK, but the great women Vaisnavas
whom you've mentioned and, more im-
portant, the rank-and-file women who
follow Vedic culture—how have they
risen beyond exploitation?

S: I've explained that already: by rising
beyond the bodily concept of life. Men
and women will rise beyond exploitation
to the degree that they rise beyond the
bodily conceptand become established in
the self—the actual, spiritual self.

Q: But devotees do not live in a vacuum!
They may rise beyond the bodily concept,
but they are still subjected to the exploita-
tion of those who haven't attained that
level.

S: I see what you're getting at. It’s actually
a very good point. On the other hand, a
woman who pursues spirituality is pro-
tected by her discipline and the strictures
of her religious tradition. She can never
be exploited—even by members of society
still on a lower level—because she never
engages in sinful activity. Especially if
she’s not engaging in illicit sex—who can
exploit her?
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Actually, she plays a leading and hon-
ored role within the social parameters of
her family and community. In short, she
avoids exploitation by being thoroughly
devoted to God, Krsna,and she thusseesa
spiritual equality, not a contrived material
one. She knows that she is spiritually
equal.

She feels that feminism betrays a nar-
row understanding of the purpose of exis-
tence, thatitis predicated on competition
between men and women. She knows that
the only competition worth pursuing is
between a person and his or her own con-
ditioning. She has a role to play in her
service to God, and it is this which con-
cerns her—notsome petty squabble about
bodily differences.

So, in answer to your question, no,
women who adhere to Vedic or Vaisnava

woman who

pursues spiritu-
ality is protected by
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the strictures of her
religious tradition.
She can never be
exploited—even
by members of
society still on a
lower level—
because she never
engages in
sinful activity.

practice do not feel exploited. To the de-
gree that they are accomplished in Krsna
conscious realization, they transcend the
ability to be or feel exploited. In fact, they
are unable to be exploited, because they
give no room for exploitation. You must
submit to materialistic life in order to be
exploited. And a dedicated devotee will
never do that.

Q: But do devotee women have equal po-
sitions? I mean, do they ever take service
from men?

S: Not if they're advanced. You see, ac-
cording to Manu’s Dharma-sastra, there is
a hierarchy, and in Vedic culture all mem-
bers happily followed the system for so-
cial sanity. Everyone played his or her
role. Everyone had an authority, and
everyone was subordinate to someone
else. In this way, one learned submission,

culminating in submission to God. But
the Vaisnava tradition added something
special, an underlying and esoteric mes-
sage of the scriptures: the true devotee
wishes to be the servant of the servant of
the servant of Krsna.

So, in actuality, you have material cul-
ture in reverse. Not “Who is serving me?”
but “Who can I serve?” This is the devo-
tees’ motto. So advanced devotees desire
to be the menial servant, not the master.
And in this way they develop humility be-
fore God.

Incidentally, just so you don’t think I'm
simply skirting the issue with some ab-
stract philosophy, I will tell you that ad-
vanced devotees do accept service from
novices,and in this waya novice can make
advancement on the spiritual path. This
holds true for both men and women.
Many of the great women I mentioned in
my lecture were gurus of both men and
women and consequently accepted serv-
ice. You see, Vaisnavism is not at all sexist.
Notreally. Butyou mustgetbeyond super-
ficiality. In the ultimate analysis it is not
gender but spiritual advancement that is
the criterion.

Q: Do you believe that men and women
areinherently different? OK, granted men
and women are spiritually equal, but you
alluded to bodily differences, and this is
certainly true. What about more subtle
qualities, though? How are we differenton
the subtle level? For instance, do you give
credence to the theory about the right and
left sides of the brain?*
S: Why not? I think that the research in
this area leaves a great deal to be desired,
butthe basic premise is reasonable. In the
Bhagavad-gita, for example, it is said that
speech, memory, intelligence, faithful-
ness, and patience are feminine qualities.
Is this sexist? These are admirable quali-
ties. And this information is being con-
firmed by research into the right and left
sides of the brain. There is scientific evi-
dence that certain subtle functions of the
brain are more characteristic of women
than of men.
Q: Oh,come on! Men and women are per-
fectly equal, atleast mentally. We have the
same potential. Bodily differences I can
give you. But subtle, mental differences?
That’s going too far. It’s just an old wives’
tale. Or should I say an old men’s tale.
[Laughter.]
S: I can appreciate your concern. To ac-
knowledge mental and intellectual differ-
ences can lead to exploitation. But don’t
misunderstand me. I am saying that our
mental and intellectual faculties are equal,
(continued on page 34)

*This theory states that the rational, analytical
side of the brain is more developed in men than
in women, whereas the emotional, intuitive
side is more developed in women than in men.



Dave Clifford—Vox Magazine

Coming to Krsna

From PunktoMo

“I couldn’t accept that I would be an engineer
for the rest of my life, settle down, lead a steady life, grow old.
I was bored. What was the point?”

by MADHUMANGALA DASA

Yamardja dasa

missed a chance to see Srila Prabhupada in 1969 when he spoke at Conway

Hallin Red Lion Square, London. I happened to be there before his lecture,
and I saw a number of devotees and many other people inside. I was curious to
know what was going on. But as I was a skinhead and saw the devotees as
hippies, I thought, “I'm not going to get mixed up with this lot.” I just turned
around and walked out.

Shortlybefore that,I had seen a small group of devotees walkingin single file
down Oxford Street. [ was thinking, “This is love and peace—I'll show them.”
And I kicked one of the devotees.

Around that time I heard the Hare Krsna maha-mantra for the first time. A
recording by the London devotees with George Harrison was played on the

BACK TO GODHEAD 13



television program “Top of the Pops,”
which features the successful records of
the week. The devotees appeared on the
program, but again I was thinking, “This
is a bunch of hippies, and they’re just in-
terfering with my hearing the kind of
music I like.”

I was an avid supporter of West Ham
United, mylocal football team in London.
I would tolerate school waiting for the
weekend. On Saturday mornings, I'd wake
up, put on my skinhead gear, and hurry
out the door to join up with the rest of the
gang. We'd hang around until the match
in the afternoon. Not caring for the finer
arts of the game, I just wanted to see my
team win.

Girlfriends also occupied my mind. I
was always looking forward to the next
dance and my next date. My life was di-
vided between West Ham and women.

Then I got my girlfriend pregnant,and I
left school to marry her.  gota job with an
Irish construction company. Now [ had a
family to support.

I'had a righteous social conscience and
sought some kind of intellectual stimu-
lation. I tried various shades of socialism,
but all I found was plenty of talk and little
action. I doubted whether these socialists
would ever achieve anything. I quickly
lost faith in the solidarity of the working
classes. Like everyone else, they were mo-
tivated by greed, and when it came down
to it, it was every man for himself.

I moved to Dublin and committed my-
self to Irish Republicanism. I was pre-
pared to do whatever was necessary to free
Ireland.

But I wasn't finding real satisfaction in
my endeavors. Unite Ireland for what?
Life’s the same in Dublin or London. I
couldn’t accept that I would be an engi-
neer for the rest of my life (or a business-
man or a truck driver), settle down, lead a
steady life, grow old. I was bored. What
was the point?

I didn’teven consider God. My parents
had taught me to pray. [ was taught that
“God made us to know Him, to love Him,
and to serve Him in this world and to be
happy with Him in the next.” But Chris-
tianity seemed so sentimental, If Jesus
loves us, I thought, why is a child born
crippled? How can God send someone to
hell for eternity? Why does He allow wars?
Why is the world so unjust? Why are some
peoplebornintoaprivileged society while
others starve? I didn’t want dogma; I
wanted answers.

I'd become very cynical. Why should I
trust anyone? People were motivated by
their own selfish desires. I wasn’t going to
play the society game.

Then in 1976 came punk rock. Now I
could shout my feelings. I dyed my hair
green. I started a band (named The
Threat), wrote my own songs, and told the
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world how bored I was. Then I told them
how boring they were. The band drew a

. good following in Dublin, and John Peel

(a punk mentor) was plugging our first
record on English national radio. Now I
seemed to have a real goal in life—to sing
songs saying life was pointless!

I might just look around me
to see what I can do

to disrupt this monotony

and smash this quiet through.*

Then at an antinuclear festival, as a
more broad-minded punk rather than a
narrow-minded skinhead, I met devotees
again. This time I was more inquisitive. I
wanted to know who the “real me” was. I
was aware that people put on false images
ofthemselves, and I didn’twanttorelateto

hy is a child

born crippled?
How can God send
someone to hell for
eternity? Why does
He allow wars?
Why is the world
so unjust? Why are
some people born
into a privileged
society while others
starve? I didn't
want dogma;, I
wanted answers.

people on that platform. I wanted to be
real.

I heard the maha-mantra coming from
across the fields. The devotees were sitting
around a fire chanting. [ was attracted. I
sat down, listened, and joined in. I hap-
pened to be at the end of a frightening ex-
perience with LSD, and I felt safe joining
in the chanting.

After the chanting, the devotees came
around with prasadam. It was porridge,
just plain porridge, and a lot of people
were throwing it away and saying they
didn’tlike it. Butwhen I tasted it,  thought
it was the most delicious food I'd ever
eaten. I was used to a breakfast of tea or
coffee, and for the rest of the day I'd just

*From “Bored & Frustrated,” by The Threat,
Dublin, 1978.

eat chocolate biscuits and 7-Up. In the
evening I might have some toast and
cheese. Then I became a macrobiotic vege-
tarian, eating brown rice. So this porridge
was heavenly. I devoured it. That night I
went to sleep in my truck realizing I had
just experienced something very special.

The next day I saw the devotees’ exhibit
that showed a man in different stages of
life, the changing bodies diorama. I
thought, “This is it,” and, in the words of
Ian Dury, “What a waste.” [ identified my-
selfamong the figures and saw that my life
up to that point was meaningless. The
later stages seemed even more useless and
certainly less attractive.

I met some devotees and asked them
questions. I found the philosophy inter-
esting. I wanted tounderstand more about
higher principles of life. I was convinced
of the idea of mind over matter—that we
live a kind of a gross life, but there’s some-
thing beyond just acting on the gross, sen-
sual platform. I could understand that
there was a mental platform, which could
control the lower platform. I wanted to be
in control of my own body. So I had some
attraction toward philosophy. I wanted to
know spiritual reasons for things happen-
ing, not just the apparent, immediate
£ross causes.

It made sense that I was not this body,
which had changed from the form of a
baby to that of a youth and would end up
wrinkled and then rot. I wasn’tin a child’s
body anymore, but I could remember ex-
periencing those early years; I was the
same person. I'd spent my whole life relat-
ing to the world on the basis of my body,
but I am something different. 'm con-
sciousness, or soul! Now I could go on to
find the real me. But I was too skeptical to
think the devotees had all the answers. I
left the festival with something to contem-
plate, thinking I'd met some interesting
people.

My idea to learn more about the devo-
tees faded as I made plans to write more
songs, release anothersingle, and tour Eu-
rope with my band. Then one day while I
was driving my truck, I realized 1 was
chanting Hare Krsna, Hare Krsna, Krsna
Krsna, Hare Hare/ Hare Rama, Hare
Rama, Rama Rama, Hare Hare. It had
been some time since I'd met the devotees,
and I hadn’t consciously tried to remem-
ber the mantra. It was as if I was chanting
by higher dictate.

Then I met a devotee on O’Connell
Bridge, and he gave me a Path of Perfection.
I'was still cynical, though, and when I no-
ticed that the name “Krsna” was written
with three dots under it, I thought that
maybe this was some form of advertising
or maybe a subliminal trick to get the
reader to remember Krsna. [These are
diacritics, pronunciation guides.] But
then I thought, “So what? Even if it is,



they're obviously into Krsna, and every-
one else is advertising themselves or their
trip. Why shouldn’t devotees stress His
name?” Still, I made a mental note to be
cautious.

In any case, the book interested me. Init
Srila Prabhupada quotes Bhagavad-gita
(6.7): “For one who has conquered the
mind, the Supersoul is already reached,
for he has attained tranquillity. To such a
man happiness and distress, heat and
cold, honor and dishonor are all the
same.” Here was an ancient book of
knowledge telling me that notonlycan the
body be controlled, but the mind can be
conquered, and one can realize satisfac-
tion and truth. Srila Prabhupada talked
about the shortcomings of trying to arrive
at the Absolute Truth by rejecting untruth
or relative truth. I'd been doing just that,
and I had arrived at the negative conclu-
sion that life was a waste of time. Now
here was a positive alternative: through
bhakti-yoga 1 could spiritualize my life
and live on the higher, real platform I'd
been looking for. Reading the book, I be-
came more and more excited. I had to talk
with these people again.

I decided to visit the ISKCON farm in
southern Ireland. I was immediately at-

tracted by the devotees. Here were people
practicing what they preached. They were
trying to dedicate their whole life to serv-
ing God. Nobody was getting paid, but
they were developing a farm where people
could come and live peacefully and learn
about God and themselves.

Studying Bhagavad-gita, 1 found out
that the real me, the spirit soul, is a servant
of God. Srila Prabhupada writes that we
are all serving something or someone, so
why not serve the best master—God?

I decided to confront my doubts. I spent
some days wanderingin the nearby woods,
taking notes, trying to figure out for myself
if there is a God.

I wasn't impressed by the Big Bang
theory orwith the idea thatchance combi-
nations led to the evolution of man. If you
put all the components of a watch into a
box, no matter how many times you shake
the box the result won't tell you the time.
Life forms are complex, and they work to-
gether in harmony. It seems more reason-
able that this world was created by design
ratherthanbychance. Asforabang,bigor
small, who madeithappen,and where did
the ingredients for a bang come from?

Yes, I concluded, there is an eternal, su-
premebeing: God, the creator. Buthowdo

I know that Krsna is the Supreme Person?
The devotees were telling me He was, and
obviously they were pushing their line.
But I thought, “What if I went to a Chris-
tian community? They'd be telling me
their way was the only way.”

In the introduction to the Bhagavad-
gita, Srila Prabhupada says thatif you just
accept theoretically that Krsna is God,
then Bhagavad-gita will make sense. So I
said, “Yes, that’s as far as I'm prepared to
go. I'm not accepting Krsna as God. But
what Srila Prabhupada says seems fair.
I'll try it out. I'll assume that Krsna is God
while I'm studying Bhagavad-gita.”

Jesus Christ refers to God as “our
Father,” and Mohammed calls God Allah,
“the greatest.” In Bhagavad-gita Krsna
Himself says, aharm sarvasya prabhavo
mattah sarvar pravartate: “1 am the source
ofall spiritual and material worlds. Every-
thing emanates from Me.” This qualifies
Him as both the Father and the greatest.

Then I came to this verse: “Engage your
mind always in thinking of Me, become
My devotee, offer obeisances to Me, and
worship Me. Being completely absorbed
in Me, surely you will come to Me.” I real-
ized I had come across the essence of

(continued on page 34)

fver Wish You Could Have Talked With Prabhupada?

Thousands of people did, and you can be there. From 1967 to
1977, more than 800 conversations with Srila Prabhupada were
recorded on tape. They reveal the nature of a pure devotee of
Krsna who was absorbed in Krsha consciousness while at the
same time committed and involved in a very practical way as a

preacher and leader of a worldwide movement.
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GUIDANCE

There’s an emphatic command in the Vedic texts
that no human being can afford to ignore.

by DHANURDHARA SWAMI

In West Bengal, India, in 1900,
twenty-six-year-old Bimala Prasada
Datta, an accomplished scholar in
mathematics, astronomy, and the-
ology, was requested by his father to
seek spiritual initiation from
Gaurakisora dasa Babaji, a saintly yet
illiterate mendicant. Hoping to avoid
the distraction of an adoring public,
the old saint was absorbed in chanting
God’s names next to the local
cremation grounds.

Although the intellectual young
aspirant was sincere in his request for
initiation, the ascetic refused. Rebuked
by his father for his repeated failure to
win the favor of the great saint, a
determined Bimala Prasada went
to Gauraki$ora dasa Babaji again: “If I
do not receive your mercy, I see no
need in holding on to life.” Seeing the
sincerity of the young man, Gaura-

In the role of an ideal disciple, Vidura, an
intimate associate of Lord Krsna, inquires
from Maitreya about the science of God.

PAINTING BY YADURANI-DEVI DASI
©The Bhaktivedanta Book Trust

kisora dasa Babaji accepted him as his
only disciple.

Although Bimala Prasada’s action
may seem drastic, it was not
done in ignorance. According to the
Padma Purana there are 8,400,000
species of life through which the soul
evolves. Only at the juncture of human
life does the living entity have the
ability to achieve perfection by
inquiring from a spiritual master. The
guru is therefore not a fad or luxury
but a dire necessity. Throughout the
Vedic literature the same basic
message is found: “Any person who
seriously desires to achieve real
happiness must seek out a bona fide
spiritual master and take shelter of
him.”

The necessity of accepting a guru is
perfectly illustrated by the illusion
and consequent enlightenment of
Arjuna as described in the Bhagavad-
gita. Despite all effort to the contrary,
Arjuna found himself in the unenvi-
able predicament of a fratricidal
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Cooking with

KURMA

Based on the three-part videotape series Cooking With Kiirma, produced
by ISKCON Television (ITV)*, this column features the gourmet recipes
and authentic Indian techniques of ISKCON'’s famous Australian chef

Kuarma dasa.
Potatoes Gauranga

(Serves 4)

Ingredients
8 medium potatoes, sliced 1 teaspoon paprika
1 tablespoon ghee 12 cup melted butter
Y4 teaspoon asafetida ¥ teaspoon black pepper
% cup water Ya teaspoon ground rosemary
14 teaspoon turmeric 2 tablespoons parsely
2 teaspoons salt 3 cups sour cream

1. Preheat the oven to 400 degrees.

2. Boil the potatoes till three-quarters done.

3. Heat the ghee over a medium flame. Add the asafetida and fry for a
few seconds. Add
the water,
turmeric, salt,
paprika, butter,
pepper. rosemary,
and parsely. Add
the sour cream,
stir, and remove
from the flame.
4. Combine the
potatoes and the
sauce, place in
the oven, and
bake for thirty
minutes.

5. Offer to Krsna.

* For information
about ITV, see
“Resources” on
page 24.

Purugartha dasa
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war. He became overwhelmed with an-
xiety because in good conscience he was
unable to either renounce his duty as a
ksatriya or fight against his relatives.

Fortunately, his frustrations led him to
seek a solution by surrendering to Lord
Krsna, the supreme spiritual master.
“Now I am Your disciple and a soul sur-
rendered unto You. Please instruct me.”

As a result, Arjuna attentively heard
Lord Krsna’s instructions and at the con-
clusion felt a new hope and direction in
life: “My dear Krsna, my illusion is now
gone. I haveregained my memory by Your
mercy. I am now free from doubt.”

Arjuna’s predicament is not unique.
Everyone is faced with difficulties that
happen without his desire. The Vedas,
therefore, comparing the world situation
to a forest fire that somehow blazes with-
out being set, enjoin that one should not
remain in material perplexities but
should approach a spiritual master.

Anotheranalogy commonlyusedin the
Vedas to help us understand the need for
accepting a guru is the comparison be-
tween the spiritual master and the captain
of a ship. The insurmountable ocean of
material existence can be crossed by the
boat of human life, which is aided by the
favorable winds of the Vedas and directed
by the able guidance of the spiritual
master.

To fully appreciate the urgency of ac-
cepting a guru, one needs to understand
something about the source of the guru’s
knowledge. The guru carries a message
thathasbeen passed downin anunbroken
chain of spiritual preceptors originating
from the Supreme Lord, Sri Krsna, Him-
self. These disciplic successions are de-
scribed in the Padma Purdna. There are
four of them: the Brahma-sampradaya,
through Sri Madhvacarya; the Laksmi-
sampradaya, through Sri Ramanujacarya;
the Rudra-sampradaya, through Sri Visnu-
svami; and the Kumara-sampradaya,
through Sri Nimbarkacarya.

A disciple in a bona fide disciplic suc-
cession receives from his guru not a ser-
mon of philosophical speculation but a
potent recitation of standard knowledge,
not different from the Lord’s original in-
struction to His first disciple. The term
guru therefore literally means “heavy,” be-
cause of the weightof the message the guru
carries.

Perfect understanding of any subject is
received through authorized sources. A
new lawyer becomes an apprentice to an
experienced lawyer, and a young doctor
becomes the intern of a licensed practi-
tioner. The Mundaka Upanisad thus con-
cludes, “To learn the science of God, one
must approach a spiritual master.”

By Lord Krsna’s method of presenting
Bhagavad-gita, He also highlights the

(continued on page 34)



THE VEDIC OBSERVER

Transcendental Commentary on the Issues of the Day

PRO-CHOICE
SPROUTS

by Mathuresa dasa
Port Royal, Pennsylvania

he abortion debate has grown te-
dious, as flavorless as hour-old bub-
ble gum. Pro-lifers march on Washington,
demanding the overturn of Roe v. Wade,
wailing that abortion is murder. Pro-
choicers countermarch, equally emotional
about a woman’s right to control her own
body. It’s all so predictable. The standoff
needs new life.
There’s some hope in the pro-lifers’ re-
cent acts of civil disobedience, some ex-
citement in seeing demonstrators carted

waste of time, a petty, rear-guard action. .

Pro-choicers need to take the offensive.
As Jonathan Swift hinted more than
two hundred fifty years ago in A Modest
Proposal, unwanted pregnancies can have
theiruses. If veal is the tenderest of all cow
flesh, how tender a fetus mustbe. Get fetal
flesh into the American diet—as fetus
burgers, say—and Americans would be
far less inclined to protest abortion. Why
do the animal rights people make so much
more noise about cruelty to seals, minks,
cats, dogs, and rabbits than about cruelty
to chickens, pigs, and cows? Because every-
one,includingsome animal rights people,
eats chickens, pigs, and cows. So get every-
one munching on fetus and you pull the
rug right out from under the pro-lifers.

off to jail. At least they've raised the con-
flict to a new level: they're acting on the
premise that America’s million-plus an-
nual abortions are murder.

To increase the excitement, pro-
choicers ought to up the ante too. If the
fetusisn’t a human being, or even a living
being, they should take that to heart. If, as
they say, the religious talk about preg-
nancy being sacred (the Bhagavatam, for
instance, says that the individual person,
or soul—the living force in every body,
fetal and full-grown—enters the womb at
the time of conception!) is just that, talk,
then answering “murder” charges is a

Fetus cuisine has great potential. Think
of what it could do to revitalize the ham-
burger industry, or any sector of the food
industry. Health food specialists rave
about the nutritive value of wheat sprouts,

~ and what s a fetus but a comparably ger-

minal ball of flesh?

Why worry? Most of us make no moral
distinction between eating sprouts and
eating animal flesh, so why distinguish
between animal and fetus barbecues? Ad-
vances have already been made in the
medical use of fetal products, and the
Europeans, we hear, already have fetal-
based cosmetics on the market. If we can

DRAWING BY KESISUDANA DASA

smearitonourskin, surely we can putitin
our mouths.

As Swift so eloquently proposed, this
creative use of children, or, in the modern
context, fetuses, would also serve to in-
crease a man’s affection for his wife, and
for women in general, since everyone
knows that the way to a man’s heart is
through his stomach. A fetus industry
would also provide a steady source of in-
come for unwed mothers, thus greatly de-
creasing welfare rolls.

In any case, let’s not dally around de-
bating “murder” with the pro-lifers. Take
the initiative, as they have. Go to jail, if
necessary, as they have. Demonstrate to
the world the depth of your conviction
that the fetus isn’t human, and that eating
fetus is therefore no more unusual than
eating veal and sprouts.

A FARCE
OF FATE

by Dhira Govinda dasa
Tel Aviv

he doctor was a genial, cultured man.

He had just given a donation in ex-
change for some of Srila Prabhupada’s
books. I was in Sakhnine, a small Muslim
village nestled in the hills of northern Is-
rael. As I was leaving his office, I noticed
in the waiting room a large calendar dis-
playing a photo of a teenage Palestinian
boy gracefully posed like a little league
pitcher about to deliver strike three. His
hand didn’tclasp a baseball, however, but
a sizable rock. And his target wasn’t the
catcher’s glove of a playmate, but the vul-
nerable body of an Israeli soldier, who for
him represented the enemy that had been
oppressing him and his family for many
years,

It's the Middle East. As devotees of
Krsnain this part of the world, we interact
extensively with many peoples—Jew, Mus-
lim, Christian, Israeli, and Palestinian. In
each of these groups. we meet many good
people, such as the doctor, who are sin-
cerely concerned about the distressing
situation in which they’re living. So why
all the difficulty?

According to the philosophy of Krsna
consciousness, the cause of the difficulty
is the bodily conception of life. A personis

(continued on page 33)
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Perplexed by Krsna’s urging Arjuna to fight,
some students of the Gita accuse Krsna of being immoral.

BHAGAVAD

A Book of Violence?

by ROHININANDANA DASA

hagavad-gita is famous as a harbinger of
peace and good fortune. Mohandas K.
Gandhi wrote, “The Gitad has always been my
source of comfort. Whenever I was unable to per-
ceive a silver lining on the horizon, I opened the
Gita and found a verse that gave me new hope.”

Yeteven Gandhi, a great advocate of ahimsa, or
nonviolence, found some of the Gita's verses puz-
zling and disagreeable. Lord Krsna explains that
killing can be perfectly religious and a form of
yoga: “One who is not motivated by false ego,
whose intelligence is not entangled, though he
kills men in this world, does not kill. Nor is he
bound by his actions” (Bg. 18.17). Gandhi com-
ments in his Anasakti Yoga, “The meaning of these
verses of the Bhagavad-gita seems to depend upon
an imaginary ideal which one cannot find a prac-
tical example of in this world.”

What should we make of this? If Krsna’s words,
or some of them, do indeed depend upon imagi-
nary ideals that are impractical for life today, we
might wonder about Krsna’s overall authority as
the “perfect, infallible Supreme Person” (Bg.
15.18). We might consider that Krsna’s opinion
carries only relative importance, like Gandhi’s or
anyone else’s, and so why should we base ourlives
upon the Gita’s doctrines?

Fighting on Krsna’s order, Arjuna aims his arrow at
mighty grandfather Bhisma.

Srila Prabhupada’s purporttothe versein ques-
tion (18.17) endorses Krsna's statement. Srila
Prabhupada writes,

One who knows the instrument of work, himself as
the worker, and the Supreme Lord as the supreme
sanctioner is perfectin doing everything. Such a per-
son is neverin illusion. Personal activity and respon-
sibility arise from false ego and godlessness, or a lack
of Krsna consciousness. Anyone who is acting in
Krsna consciousness under the direction of the
Supersoul or the Supreme Personality of Godhead,
even though killing, does not kill. Nor is he ever
affected by the reaction of such killing. When a sol-
dierkills underthe command of a superior officer, he
is not subject to be judged. Butif a soldier kills on his
own personal account, then heiscertainly judgedbya
court of law.

As a fellow countryman and contemporary of
Gandhi, Srila Prabhupada knew well the pros
and cons of Gandhi’s peaceful noncooperation
ideals. He also knew of his American followers’
pacifistic ideals during the Vietnam war. But still
he always stuck firmly to Krsna's words,
convinced that they contain the highest morality
and gentility and will remain absolutely true for
all time.

Those attached to their own sense of morality
will certainly doubt Krsna’s conclusions. Solet us
objectively pursue the issue of violence and non-
violence and see whether or not Krsna is giving

PAINTING BY PARIKSIT DASA
©The Bhaktivedanta Book Trust
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imaginary andimpractical advice.

In our changing world it is not surpris-
ing that Krsna’s words often challenge
some people’s conceptions. Clinging to
whatever threads of peace remain today,
they write of Krsna as unethical and im-
moral in persuading the reluctant Arjuna
to fight. They commend Arjuna’s paci-
fism and condemn Krsna'’s bellicoseness
But perhaps such opinions arise from an
incomplete understanding.

For instance, if Krsna is actually a belli-
cose advocate of killing, war, and vio-
lence, why does He glorify ahirisa as “an
exalted, divine quality stemming from
proper knowledge” at least three times in
the Gita (Bg. 10.5, 13.8, and 16.2)? Krsna
fully supports the Vedic injunction ahin-
syat sarva-bhiitanam: “Do not commit vio-
lence to any living being.”

We should also note that although
Krsna's words and arguments are for
everyone, His direction to kill is specifi-
cally meant for Arjuna. Not that someone
can justify his crimes by pulling out of
contexta few sentences like “The selfslays
not nor is slain.”

Duty is the real principle determining
what constitutes violence and non-
violence. Perhaps it was Arjuna who was
proposing violence in the name of
nonviolence—out of a mistaken sense of
duty. Let us examine his apparent non-
violent refusal to fight. .

At first glance it appears that Arjuna
had substantial reasons for not participat-
ing in the war. Friends and relatives op-
posed him, even his beloved grandfather,
Bhisma, and his gury, Drona. If he won
the war, he would be miserable without
his friends, and he would suffer the sting
of retribution from their wives and
families. He foresaw that the women, be-
reft of their husbands and fathers, would
be unprotected, and their bastard chil-
dren would wreak havoc, the reactions to
their sins resting upon his head. He rea-
soned that war is always wrong for those
who see, and that blind men cannot be
blamed. Why should he fight? Better the
“nonviolent” path.

Lord Krsna gave a piercing reply to
Arjuna’s arguments: “You try to speak so
well, but you don’t know the truth of the
soul. You're forgetting your duty, and your
heart is weak. Armed with yoga, arise and
fight!”

Arjunahad asacred dutyto perform. As
a soldier he was bound to protect the citi-
zens from aggressors. The very word
ksatriya (soldier) means “one who pro-
tects from harm.” Duryodhana, the main
cause of the war, was an aggressor worthy
of punishment. The Vedic scriptures de-
scribe six kinds of aggressors who should
be checked and sufficiently punished,
even by death: (1) one who gives poison,
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(2) one who sets fire to another’s house, (3)
one who attacks with deadly weapons, (4)
one who plunders riches, (5) one who
occupies another’s land, and (6) one who
kidnaps another’s wife.

Duryodhana had committed all six of
these offenses. He had poisoned Bhima,
Arjuna’s brother. He had tried to burn to
death all five brothers with their mother,
Kunti, his own aunt. He had usurped the
Pandavas’land and property and had tried
to steal their wife, Draupadi, and make her
his slave. And now he was attacking the
Pandavas with all the force he could muster.
He was a violent man in every sense.

Adictionary definition of violenceis “an
outrage or injury; an unlawful exercise of
force.” And outrage is defined as “a forci-
ble violation of others’ rights or senti-
ments, or an infringement on morality.”

Duryodhana’s violence was not con-
fined only to the physical platform but ex-

In the monar-
chical system
then existing, the
people had a
right to expect the
king to represent
God and give
them full opportu-
nity to develop
their spiritu-

ality and God

CONScIiousness.

tended to a violation of the spiritual rights of
thecitizens. Inthe monarchical system then
existing, the people had a rightto expect the
king to represent God and give them full
opportunity to develop their spirituality
and God consciousness.

Arjuna’s duty was clear, and Krsna, far
from being bellicose, was impartially
removing the misconceptions preventing
its execution. As a soft-hearted devotee,
Arjuna hesitated to kill, but Krsna re-
minded him of the reality of the soul, which
never dies in any circumstance. Certainly
the souls present before them could never
be touched by any of Arjuna’s powerful
weapons. Only theirbodies would fall. Such
dull material bodies are always, in a sense,
dead, whether or not they are occupied by a
soul. How could Arjuna think his own
“dead” body could be violentto others’ dead
bodies? Furthermore, Arjuna would enable

aging heroes like Bhisma and Drona to
gain fresh, new bodies and so revive their
depleted energy.

Someone may still complain: “Arjuna’s
retaliation and punishment of Duryo-
dhana is in itself an act of violence and is
therefore censurable.”

But does force or even killing always
mean violence? And does apparent friendly
behavior always mean nonviolence? A
doctorappears to be causing injury by cut-
ting off alimb, and alayman may jump to
thewrongconclusion—“Whatacruel and
violent act!” Yet the doctor’s act is both
lawful (because heis authorized) and pro-
tective of health. His actions are an exhi-
bition of mercy.

A person maybe trying to give up smok-
ing, and if in the name of friendship I at-
tempt to cajole him into accepting a
cigarette, my apparent friendly gesture ac-
tually shrouds a violent attitude. Apart
from causing injury to his health, I am
also, perhapsunwittingly, interfering with
his right of free choice.

Or suppose a policeman refrains from
violence when duty dictates that he de-
fend a person from attack? His apparent
nonviolence is in fact a criminal violation
of the right of a citizen to be protected by
the state,

A child suffering from typhoid may be
crying for food, but his doctor refuses to
mitigate his hunger pangs. Giving food to
the child would be an act of violence.

Withoutknowledge of an absolute stan-
dard, however, itis sometimes difficult for
us to determine what is right.

Yet there is an Absolute Truth, in which
all relative conceptions can be satisfied.
According to the Vedic literature, Lord
Krsna is the supreme lawmaker, and His
laws are meantto be followed by everyone,
inevery time, place, and circumstance, for
the immediate and ultimate good of all.
“Unlawful” therefore means to break His
laws. One who acts unlawfully, however
kind and friendly he may appear, can
hardly be called a good person, any more
than a criminal can be called a good citi-
zen. Thieves may talk about dividing up
their loot honestly, but how can there be
honesty among thieves, when the basis of
their dealings is dishonest? Real honesty,
morality, and goodness come from fol-
lowing the Lord’s laws, which are tran-
scendent and therefore higher than any
man-made edict.

A study of Bhagavad-gita under the
guidance of Krgna’s representative, the
bona fide guru, will reveal the universal
relevance of God’s laws. Forinstance, as a
soldier Arjuna was duty bound to defend
the principles of religion, so grievously
outraged by Duryodhana. And the Su-
preme Lord was requesting him to fight.

(continued on page 33)
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The worldwide activities of the International

President Bush
Gets Light of the
Bhagavata

Washington, D.C.—At the
Smithsonian Institute’s unveiling of
a large scale-model of the White
House recently, Jagara dasa, who
works for the Smithsonian and
helped build the exhibit, presented
President George Bush with a copy

LIGHT of the
BHAGAVATA
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of Srila Prabhupada’s Light of the
Bhagavata and a letter from
Jagara’s twelve-year-old son,
Sita-Rama dasa.

In his letter, Sita-Rama
introduced himself as a student of
the Vaisnava Academy in Alachua,
Florida, and said that Light of the
Bhagavata “shows, in a simple,
beautiful way, a little about the
Vedic philosophy we study.” He
reminded Mr. Bush that as
President he had a great
responsibility to uphold the high
moral standards the United States
was founded on.

Sita-Rama encouraged the
President to work for world peace
and the protection of human rights
in other countries. He also spoke
out against abortion: “All great
religious traditions teach that the
soul and the body are different and

that they come together at the time
of conception. Therefore, the child
within the womb has just as much
right to live as anyone else.”

Sita-Rama invited Mr. Bush to
visit the Vaisnava Academy,
located on a 127-acre farm. “We
have cows and oxen. The students
get to milk the cows by hand and
work the oxen in the field.”

A couple of weeks after the
opening of the exhibit, Sita-Rama
received a reply from the President,
signed in his own hand: “Thank
you for the letter and the book. . . .
It is always good hearing from
young people, and I appreciate
sharing in the opinions of you and
your classmates on important
issues. . . . Your invitation meant a
lot, and I'm glad to send you and
your fellow students my best wishes
for an exciting future.”

Sita-Rama says, “It’s wonderful
that the chief executive of the land
has only to go to his bookshelf to
have contact with Krsna conscious
knowledge.”

AndVillage

Society for Krishna Consciousness (ISKCON)

Israeli Arabs
Eager for
Prabhupada’s Books

Tel Aviv, Israel—Sheik Tarif Amin,
spiritual leader for the seventy-five
thousand Druze in Israel and
respected by the millions of Druze
worldwide, recently met with
members of ISKCON in Israel. The
Sheik expressed great appreciation
for ISKCON’s activities, especially
the distribution of spiritual
literature for bringing about a
peaceful, God-centered society.

Dhira Govinda dasa presented
Sheik Amin with a copy of
Bhagavad-gita As It Is in Hebrew.
The Sheik was happy to hear that
many members of the Druze
community are enthusiastically
placing sets of Srila Prabhupada’s
books in their homes and
educational institutions.

Elsewhere in Israel, the Muslim
population is providing stiff
competition to the Druze for being
the biggest supporters of book

RN ]

Sheik Tarif Amin with Dhira Govinda dasa (lefy) and Isvara Krsna dasa.
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distribution in the country. Since
last February, devotees have had
great success in selling Srila
Prabhupada’s books to intellectuals
in the Muslim villages. More than
forty school and public libraries
have taken the set of six Hebrew
books, and hundreds of lawyers,
doctors, and other leaders of the
Muslim community have taken the
books.

Leaders of the village of Kabul
invited the devotees to give a
program on Krsna consciousness
to the local residents. More than
fifty intellectual, religious, and
cultural leaders of the community
enjoyed an evening of philosophy,
kirtana, and krsna-prasadam.

The devotees in Israel are eagerly
awaiting the arrival of Arabic
books so that they will be able to
distribute transcendental literature
to the common people, most of
whom are not fluent in Hebrew.

RESOURCES

The Beginning of the Golden Age,
the success story of the Campaign
to Free Soviet Hare Krishnas, is
now available on videocassette.
Narrated by Rod Young, television
newsreader for the Australian

Broadcasting Corporation, the
documentary focuses on the efforts
of a group of Hare Krsna school-
children in Australia whose plea
for the release of imprisoned Soviet
devotees sparked a powerful cam-
paign in Australia. To order, send
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Every Town and Village

$19.95 (U.S. dollars) to ISKCON,
P.O. Box 83, Indooroopilly 4068,
Q.L.D., Australia.

Now your television can bring you
closer to Krsna. Videocassettes from
ITV (ISKCON Television) bring
the spiritual vision of Krsna into
your home.

See the pastimes of Lord Krsna
and Lord Rama. . . . Visit the
centers of the Hare Krsna
movement around the world. . . .
Attend classes given by Srila
Prabhupada himself. . . . Relish
the life story of Srila Prabhupada
in Your Ever Well-Wisher.

Almost 100 shows to choose
from. Top-quality, low-priced
videocassettes. Available in Y-inch,
¥-inch, NTSC (American), and

PAL (overseas).

For a full catalog, send $1.00
(U.S.) to ITV, P.O. Box 1015, Culver
City, California 90232, USA.

In Australasia, write to ITV, P.O.
Box 2329, Sydney, N.SW. 2001,
Australia.

Become trained in brahminical
knowledge, qualities, and skills. The
Vrndavana Institute for Higher
Education is offering courses in
studying Srila Prabhupada’s books:
clear thinking, speaking, and
writing; Vaisnava etiquette;
Sanskrit for preachers; and more,
For information write The
Vrndavana Institute for Higher
Education, c/o ISKCON Ministry
of Education, P.O. Box 400767,
Brooklyn, NY 11240.

Festivals & Calendar

Krsna conscious devotees follow a spiritual calendar that divides the yearinto twelve months,
each named fora different form of Krsna. The devotees at any Hare Krsna center will gladiytell
you more about the meaning of the festivals listed here.

Month of Padmanabha
{September 16-October 15)

October 10—Ramacandra-vijayotsava,
the anniversary of Lord RAmacandra’s vic-
tory over the demon Réavana. Also, appear-
ance anniversary of Srila Madhvacarya, a
great teacher of devotional service.

October 11—Pasankusa Ekadasi. Fast-
ing from grains and beans.

October 12—Disappearance anniversary
of Srila Raghunatha dasa Gosvami, Srila
Raghunatha Bhatta Gosvami, and Srila
Krsnadasa Kaviraja Gosvami, great asso-
ciates and followers of Lord Caitanya.

October 14—Beginning of Damodara-
vrata. Offering lamps for one month. Also,
the fourth month of Caturmasya begins
(fasting from urad dal). SriKrsna Saradiya
Ré&sa-yatra. Disappearance anniversary of
Srila Murari Gupta, an associate of Lord
Caitanya.

Month of Damodara
(October 15-November 13)

October 19—Disappearance anniversary
of Srila Narottama dasa Thakura, a great
devotee of Krsna known for his Bengali de-
votional songs.

October 25—Rama Ekadasi. Fasting
from grains and beans.

October 29— Diwali (the festival of illumi-
nating Krsna's temples with lamps). Call
your local Hare Krsna center for details.

October 30—Govardhana Puja, the festi-
val commemorating the worship of Govar-
dhana Hill by the residents of Vindavana
and Krsna's lifting the hill. Call your local
Hare Krsna center for details.

November 2—Disappearance anniversary
of His Divine Grace A.C. Bhakti-
vedanta Swami Prabhupada, founder-
acarya of the International Society for
Krishna Consciousness. Devotees ob-
serve this day with personal remem-
brances of Srila Prabhupada, readings
from his biography, and fasting till noon,
followed by feasting.

November 6—Disappearance anniver-
sary of Srila Srinivasa Acarya, a great fol-
lower of the six Gosvamis of Vrndavana.

November 9—Utthana Ekadasi. Fasting
from grains and beans. Also, disappear-
ance anniversary of Srla Gaurakisora
dasa Babaji, the spiritual master of Srila
Bhaktisiddhanta Sarasvati Thakura, who
was the spiritual master of Srila A. C.
Bhaktivedanta Swami Prabhupada. Fast-
ing till noon.

November 13—Last day of Damodara-
vrata and Caturmasya.




Book Section

SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the “cream of the Vedic literatures” of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The original
Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A. C.Bhaktivedanta Swami Prabhupada, Founder-dcaraya of the International Society for Krishna Consciousness.

Third Canto: “The Status Quo”

CHAPTER TWENTY-TWO

The Marriage of
Kardama Muni and Devahiti

In this installment of our continuing presentation of Srimad-Bhagavatam,
the sage Maitreya, speaking to Vidura, a great devotee of Lord Krsna, tells of
Kardama Muni'’s accepting Devahiti, the daughter of Emperor Svayam-
bhuva Manu, as his wife, in the mood of service to the Supreme Lord.

TEXT 20
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yato ‘bhavad visvam idarh vicitram
saristhasyate yatra ca vavatisthate
prajapatindm patir esa mahyari
param pramanar bhagavdn anantah

yatah—from whom: abhavat—emanated; visvam—creation; idam —
this; vicitram—wonderful; samsthasyate—will dissolve; yatra—in
whom; ca—and; vd—or; avatisthate—presently exists; praja-pati-
nam—of the Prajapatis; patih—the Lord; esah—this; mahyam —to me;
param—highest; pramanam—authority; bhagavin—Supreme Lord;
anantah—unlimited.

TRANSLATION

The highest authority for me is the unlimited Supreme Per-
sonality of Godhead, from whom this wonderful creation emanates
and in whom its sustenance and dissolution rest. He is the origin of
all Prajapatis, the personalities meant to produce living entities in
this world.

PURPORT

Kardama Muni was ordered by his father, Prajapati, to produce
children. In the beginning of creation the Prajapatis were meant to pro-
duce the large population which was to reside in the planets of the gigan-
tic universe. But Kardama Muni said that although his father was
Prajapati, who desired him to produce children, actually his origin was
the Supreme Personality of Godhead, Visnu, because Visnu is the origin
of everything; He is the actual creator of this universe, He is the actual
maintainer, and when everything is annihilated, it rests in Him only.
That is the conclusion of Srimad-Bhdgammm, For creation, mainte-
nance and annihilation there are the three deities Brahm4, Visnu and
Maheévara (Siva), but Brahma and Maheévara are qualitative expansions
of Visnu. Vispu is the central figure. Visnu, therefore, takes charge of
maintenance. No one can maintain the whole creation but He. There are
innumerable entities, and they have innumerable demands; no one but
Visnu can fulfill the unnumerable demands of all the innumerable living
entities. Brahma is ordered to create, and Siva is ordered to annihilate.
The middle function, maintenance, is taken charge of by Visnu. Kar-
dama Muni knew very well, by his power in progressive spiritual life,

that Visnu, the Personality of Godhead, was his worshipable Deity.
Whatever Vignu desired was his duty, and nothing else. He was not pre-
pared to beget a number of children. He would beget only one child, who
would help the mission of Visnu. As stated in Bhagavad-gitd, whenever
there is a discrepancy in the discharge of religious principles, the Lord
descends on the surface of the earth to protect religious principles and to
annihilate the miscreants, ;

Marrying and begetting a child is considered to liquidate one’s debts to
the family in which one is born. There are many debts which are im-
posed upon a child just after his birth. There are debts to the family in
which one is born, debts to the demigods, debts to the Pitas, debts to the
1sis, etc, But if someone engages only in the service of the Supreme Lord,
the Personality of Godhead, who is actuzlly worshipable, then even with-
out trying to liquidate other debts, one becomes free from all obligations.
Kardama Muni preferred to devote his life as a servant of the Lord in
paramaharisa knowledge and to beget a child only for that purpose, not
to beget numberless children to fill up the vacancies in the universe.

TEXT 21
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mattreya uvdca
sa ugra-dhanvann iyad evababhase
dsic ca tisnim aravinda-nabham
dhiyopagrhnan smita-sobhitena
mukhena ceto lulubhe devahutyah

maitreyah—the great sage Maitreya; uvdca—said; sah—he (Kar-
dama); ugra-dhanvan—0O great warrior Vidura; iyat—this much;
eva—only; ababhdse—spoke; dsit—became; ca—and; tisnim—silent;
aravinda-nabham—Lord Vispu (whose navel is adorned by a lotus);
dhiya—by thought; upagrhnan—seizing; smita-sobhitena —beautified
by his smile; mukhena —by his face; cetah—the mind; fulubhe —was
captivated; devahityah—of Devahati.

TRANSLATION
Sri Maitreya said: O great warrior Vidura, the sage Kardama said
this much only and then became silent, thinking of his worship-’
able Lord Visnu, who has a lotus on His navel. As he silently
smiled, his face captured the mind of Devahiiti, who began to
meditate upon the great sage.

PURPORT

It appears that Kardama Muni was fully absorbed in Krsna conscious-
ness because as soon as he became silent, he at once began to think of
Lord Vignu. That is the way of Krsna consciousness. Pure devotees are so
absorbed in thought of Krsna that they have no other engagement; al-
though they may seem to think or act otherwise, they are always thinking
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of Krsna. The smile of such a Krsna conscious person is so attractive that
simply by smiling he wins so many admirers, disciples and followers.

TEXT 22
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so ‘nu jRaivd vyavasitam
mahisyd duhituh sphutam

tasmai guna-ganddhyaya
dadau tulydm praharsitah

sah—he (Emperor Manu); anu—afterward; jigtud—having known;

vyavasitam —the fixed decision; mahisyah—of the Queen; duhituh—of

his daughter; sphutam—clearly: tasmai—to him; guna-gana-
adhydya—who was endowed with a host of virtues; dadeu—gave away;
tulyam—who was equal (in good qualities); praharsitah—extremely
pleased.

TRANSLATION

After having unmistakably known the decision of the Queen, a5
well as that of Devahnti, the Emperor most gladly gave his
daughter to the sage, whose host of virtues was equaled by hers.

TEXT 23
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Sataripa maha-rajni
paribarhdn maha-dhanan

dampatyoh paryadat prityd
bhasa-vasah paricchadan

Satardpd—Empress Satarupa; maha-rajii—the Empress: pdribar-
han—dowry; maha-dhandn—valuable presents; dam-patyoh—to the
bride and bridegroom; paryadat—gave; pritya—out of affection;
bhiisa—ornaments; vaseh—clothes; paricchadan—articles for house-
hold use. :

TRANSLATION

Empress Satartipa lovingly gave most valuable presents, suitable
for the occasion, such as jewelry, clothes and household articles, in
dowry to the bride and bridegroom.

PURPORT

The custom of giving one’s daughter in charity with a dowry is still
current in India. The gifts are given according to the position of the
father of the bride. Paribarhan maha-dhanan means the dowry which
must be awarded to the bridegroom at the time of marriage. Here mahd-
dhandn means greatly valuable gifts befitting the dowry of an em-
press. The words bhisa-vasah paricchadan also appear here. Bhisa
means ‘‘ornaments,” v@sah means ‘“‘clothing,” and paricchadan means
“various household articles.” All things befitting the marriage ceremony
of an emperor’s daughter were awarded to Kardama Muni, who was until
now ohserving celibacy as a brahmacari. The bride, Devahati, was very
richly dressed with ornaments and clothing.

In this way Kardama Muni was married with full opulence to a
qualified wife and was endowed with the necessary paraphernalia for
household life. In the Vedic way of marriage such a dowry is still given to
the bridegroom by the father of the bride; even in poverty-stricken India
there are marriages where hundreds and thousands of rupees are spent
for a dowry. The dowry system is not illegal, as some have tried lo prove.
The dowry is a gift given to the daughter by the father to show good will,
and it is compulsory. In rare cases where the father is completely unable
to give a dowry, it is enjoined that he must at least give a fruit and a
flower. As stated in Bhagavad-gitd, God can also be pleased even by a
fruit and a flower. When there is financial inability and no question of
accumulating a dowry by another means, one can give a fruit and flower
for the satisfaction of the bridegroom.

TEXT 24
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praitém duhitararh samrat
sadrksaya gata-vyathah

upaguhya ca bahubhydm
autkanthyonmathitdsayah

prattam—who was given; duhitaram—daughter; samrat—the Em-
peror (Manu); sadrkssya—unto a suitable person; gata-vyathah—
relieved of his responsibility; upaguhya—embracing; ca—and; bahu-
bhyam —with his two arms; authanthya-unmathita-asayah—having an
anxious and agitated mind.

TRANSLATION

Thus relieved of his responsibility by handing over his daughter
to a suitable man, Svayambhuva Manu, his mind agitated by feel-
ings of separation, embraced his affectionate daughter with both
his arms.

PURPORT

A father always remains in anxiety until he can hand over his grown-
up daughter to a suitable boy. A father and mother’s responsibility for
children continues until they marry them to suitable spouses; when the
father is able to perform that duty, he is relieved of his responsibility,

TEXT 25
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asaknuvams tad-viraham
muiican baspa-kalam muhuh
asinicad amba vatseti
wetrodair duhituh Sikhak

asaknuven—being unable to bear: taf-viraham—separation from
her; murican—shedding; bdspa-kaldm—tears; muhuh—again and
again; dsificat—he drenched; amba—my dear mother; vatsa—my dear
daughter; iti—thus; netra-udaih—by the water from his eyes;
duhituh—of his daughter; sikhah—the locks of hair.

TRANSLATION

The Emperor was unable to bear the separation of his daughter.
Therefore tears poured from his eyes again and again, drenching
his daughter’s head as he cried, “My dear mother! My dear

104

daughter!

PURPORT

The word amba is significant. A father sometimes addresses his
daughter in affection as “‘mother’ and sometimes as “my darling.” The
feeling of separation occurs because until the daughter is married she re-
mains the daughter of the father, but after her marriage she is no longer
claimed as a daughter in the family; she must go to the hushand’s house,
for after marriage she hecomes the property of the husband. According
to Manu-samhita, a woman is never independent. She must remain the
property of the father while she is not married, and she must remain the
property of the hushand until she is elderly and has grown-up children
of her own. In old age, when the hushand has taken sannydsa and left
home, she remains the property of the sons. A woman is always depen-
dent, either upon the father, husband or elderly sons. That will be
exhibited in the life of Devahiti. Devahiiti’s father handed over respon-
sibility for her to the husband, Kardama Muni, and in the same way,
Kardama Muni also left home, giving the responsibility to his son,
Kapiladeva. This narration will describe these events one after another.

TEXTS 26-27
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dmantrya tam muni-varam
anujidtah sahdnugah



pratasthe ratham druhya
sabhdryah sva-puram nrpah

ubhayor rsi-kulyaydh
sarasvatyah surodhasoh

rsindm upasantdndm
pasyann dsrama-sampadah

~ dmantrya—taking permission to go; fam—from him (Kardama);
muni-varam—from the best of sages; anujidtah—being permitted to
leave; saha-anugah—along with his retinue; prafasthe—started for;
ratham daruhya—mounting his chariot; sa-bharyah—along with his
wife; sva-puram—his own capital; nrpak—the Emperor; ubhayoh—on
both; rsi-kulyayah—agreeable to the sages; sarasvatydh—of the River
Sarasvati; su-rodhasch—the charming banks; rsinam—of the great
sages; upasantanam—tranquil; pasyan—seeing; dsramae-sampadah—
the prosperity of the beautiful hermitages.

TRANSLATION

After asking and obtaining the great sage’s permission to leave,
the monarch mounted his chariot with his wife and started for his
capital, followed by his retinue. Along the way he saw the
prosperity of the tranquil seers’ beautiful hermitages on both the
charming banks of the Sarasvati, the river so agreeable to saintly
persons.

PURPORT

As cities are constructed in the modern age with great engineering and
architectural craftsmanship, so in days gone by there were neighborhoods
called rsi-kulas, where great saintly pereons resided. In India there are
still many magnificent places for spiritual understanding; there are
many rsis and saintly persons living in nice cottages on the banks of the
Ganges and Yamuni for purposes of spiritual cultivation. While passing
through the rsi-kulas the King and his party were very much satisfied
with the beauty of the cottages and hermitages. It is stated here, pasyann
asrama-sampadah. The great sages had no skyscrapers, but the her-
mitages were so beautiful that the King was very much pleased at the
sight.

TEXT 28
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tam ayantam abhipretya
brahmavartit prajah patim

gita-samstuti-vaditraih
pratyudiyuh praharsitah

tam—him; dyantam—who was arriving; abhipretya—knowing of;
brahmavartat—from Brahmavarta; prajah—his subjects; patim—their
lord; gita-samstuti-vaditraih—with songs, praise and instrumental
music; pratyudiyuh—came forward to greet; praharsitah—overjoyed.

TRANSLATION

Overjoyed to know of his arrival, his subjects came forth from
Brahmavarta to greet their returning lord with songs, prayers and
musical instruments.

PURPORT

It is the custom of the citizens of a kingdom’s capital to receive the
king when he returns from a tour. There is a similar description when
Krsna returned 1o Dviraka after the Battle of Kuruksetra. At that time
He was received by all classes of citizens at the gate of the city. Formerly,
capital cities were surrounded by walls, and there were different gates
for regular entrance. Even in Delhi today there are old gates, and some
other old cities have such gates where citizens would gather to receive
the king. Here also the citizens of Barhismati, the capital of
Brahmivarta, the kingdom of Sviayambhuva, came nicely dressed to
receive the Emperor with decorations and musical instruments.

TEXTS 29-30
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barhismati nama puri
sarva-sampat-samanvitda

nyapatan yaira romant
yajiasydangam vidhunvatah

kusah kasds ta evasan
sadvad-dharita-varcasah

rsayo yaih pardbhdvya
yajiia-ghnan yajiam jire

barhismati—Barhismati; nama—named; puri—city; sarva-sampat—
all kinds of wealth; samanvita—full of; nyapatan—fell down; yatra—
where; romani—the hairs; yajrasya—of Lord Boar; arigam—His body;
vidhunvatah—shaking; kusah—kusa grass; kasah—kasa grass; te—
they: eva—certainly; asan—became; Sasvat-harita—of evergreen; var-
casah—having the color; rsayah—the sages; yaih—by which;
parabhavya—defeating; yajia-ghnan—the disturbers of the sacrificial
performances; yajiam—Lord Visnu: ijire—they worshiped,

TRANSLATION

The city of Barhismati, rich in all kinds of wealth, was so called
because Lord Visnu's hair dropped there from His body when He
manifested Himself as Lord Boar. As He shook His body, this very
hair fell and turned into blades of evergreen kusa grass and kasa
[another kind of grass used for mats], by means of which the sages
worshiped Lord Visnu after defeating the demons who had inter-
fered with the performance of their sacrifices.

PURPORT

Any place directly connected with the Supreme Lord is called pitha-
sthana. Barhismati, the capital of Svayambhuva Manu, was exalted not -
because the city was very rich in wealth and opulence, but because the
hairs of Lord Varaha fell at this very spot. These hairs of the Lord later
grew as green grass, and the sages used to worship the Lord with that
grass after the time when the Lord killed the demon Hiranyaksa. Yajiia
means Vignu, the Supreme Personality of Godhead. In Bhagavad-gita,
karma is described as yajfdartha. Yajnartha-karma means “work done
only for the satisfaction of Visnu.” If something is done for sense grati-
fication or any other purpose, it will be binding upon the worker. If one
wants to be freed from the reaction of his work, he must perform every-
thing for the satisfaction of Visnu, or Yajiia. In the capital of
Svayambhuva Manu, Barhigmati, these particular functions were being
performed by the great sages and saintly persons.

TEXT 31
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kusa-kasamayarn barhir
astirya bhagavan manuh
ayajad yajia-purusarm
labdha sthanam yate bhuvam
kusa—of kuse prass; kasa—and of kase grass; mayam—made;
barhih—a seat; dstirya—having spread; bhagavan—the greatly
fortunate; monuh—Svayambhuva Manu; ayajat—worshiped; yajriia-
purusam—Lord Visnu; labdha—had achieved; sthdnam—the abode;
yatah—from whom; bhuvam—the earth.

TRANSLATION

Manu spread a seat of kusas and kasas and worshiped the Lord,
the Personality of Godhead, by whose grace he had obtained the
rule of the terrestrial globe.

(continued in next issue)
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Hillsborough, North Carolina (New Gokula)—Rt 6, Box 701, 27278/ Tel. (919) 732-6482
Mulberry, Tennessee (Murari-sevaka)l—Murdri Project, At No. 1, Box 146-A, 37358/ Tel.
{615) 758-733
Port Royal, Pennsylvania (Gita-ndgari)—R.D. No. 1, Bex B39, 17082/ Tel. (717) 527-4101
RESTAURANTS
Dallas—HKalachandji’s (at ISKCON Dallas)
Detroit—Govinda's (al ISKCON Detroit)f Tel. (313) 331-6740
Laguna Beach—Gauranga's (at ISKCON Laguna Beach)
Los Angeles—Govinda's, 9624 Venice Bivd,, Culver Clty, 80230/ Tel. (213) B36-1269
Philadelphia—Govinda’s, 529 South St, 19147/ Tel. (215) 829-0077
Provo, Utah—Govinda's Buffet, 260 North University, 84601/ Tel. (801) 375-0404
St. Louls—Govinda's (at ISKCON St. Louis)/ Tel {314} 535-B085
San Diego '3, 3102 L ity Ave., San Diego, GA 82104/ Tel. (619) 284-4826
San Francisco—Govinda's, 86 Carl 5L, 94117/ Tel. (415) 753-9703
San Juan, Puerto Rico--Govinda, Tetuan 153, Viejo San Juan 00903/ Tel. (809) 72646885

EUROPE

GREAT BRITAIN AND NORTHERN IRELAND
Belfast, Northern Ireland—140 Upper Dunmurray Lane, Balfast/ Tel. 821757
Laicester, England—30 Rendell Road, Leicester/ Tel. (0533)-681256
Manchester, England—20 Mayfleid Road, Whalley Range, Manchester M16 8FT/ Tal. (061)-2264416
London, England {clm—m Soho St. London W1/ Tel. (01) 437-3662

London, Manor, L Heath, Watford,
Hertfordshire WD2 SEH’ Tei (092355: 7244
Karuna Bhavan, B: d, L h L Tel. (0555)-894720
FARM COMMUNITIES
Lake Island of Inish Rath—Lisnaskea, Coumty F Ireland/ Tel. (3657} 21512
London, {contact i Marwor)
RESTAURANT
London, England—Govinda's, 9-10 Soho St/ Tel. (01) 437-3662
ITALY

Bologna—Via Nazionale 124, 400685-Pianoro (BO)/ Tel, (51) 774-034
Bergamo—Villaggio Hare Krishna, Via Galileo Galilel, 41, 24040 Chignolo D'isola (BG) Tel. 035-490706
Catanla—Via San Nicold al Borgo 28, 95128 Catanla, Sicily/ Tel. (95) 522-262

Naples—Via Vesuvio, N33, Ercolana LNA7/ Tel, (81) 739-0398

Founder-Acarya: His Divine Grace AC

Padua—Via delle Granze 107, 35040 Loc. Camin (PD)/ Tel. (49) 760-007
Pisa—Via delle Colling, Loc. La Meridiana, 56030 Perignano (PI)/ Tel (587) 616-194
Rome—\Via di Tor Tre Teste 142, 00169 Roma/ Tel. (06) 262913
FARM COMMUNITY
Florance (Villa Vinddvana)—Via Communale deghi Scopeti 108, 5. Andrea in Percussina, San Casciano
Val di Pesa (Fl) 50026/ Tel. (55) B20-054
RESTAURANTS
Milan—Govinda's, Via Valpelrosa 3/5, 20123 Milano/ Tel. (2) 862-417
Rome—Govinda's, Va di San Simone 73/A, 00186 Roma/ Tel. (B) 654-1973

OTHER COUNTRIES
Aarhus, Denmark—Septemberve] 19, 8210 Aarhus \/ Tel. 845-6-162499
Amsterdam, Holland—FKrsna Dham, 225 Ruysdaelkade, 1072 AW/ Tel. (020) 751 404
184 il 2000/ Tel (03) 237-0037, 237-0038
Athens, Gmeea--Poae-dmos 27, lhoupoli, 16 345/ Tel. 01-293-7080
Barcelona, Spain— c/de L'Oblit, 67-08026/ (93) 347-9933
Berlin, W. Germany—Bhakti Yoga Zentrum, Friedrichstrassa 31, 1000 Besiin iii.lr Tel, {030) 2514372
Bwasels, Belgium—a49 rue Marché aux Poulets-1000 Brux?Jla.’ Tel. (02) 513 BE 05/04
ongens Tvaeruej 11, 2000 Copenhagen §/ Tel. (01) 86-85-81
DOdlngen, Switzerland—Im Stillen Tal, CH3186 Didingen (FR) Tel. (037) 43-26-98
Durbuy, Belgium—Chateau de Petit Somme, Durbuy 5482/ Tel. 0BE-3220926
Githenburg, Sweden—Hare Krishna Center, Grimmeredsviigen 10342169 Vastra Frblunda/ Tel. 031-200966
Gridinge, Swvdsn—Korsnés Gard, 140 32 Gradinge/ Tel. 0753-29151
W, t 2a, 2000 Tel. (040) B503464
. Germany—Karf Anlage 5, 900 Heidelberg/ Tel. 06221-15101
Lisbon, Poﬂugul—f—luﬂ Femao Lopes, 86, Cascais 2750 (mail: Apartado 2489, Lisboa 1112)/ Tel. {11} 288 7133
Moscow, USSR—Contact ISKCON Office of Soviet Affairs, Almviks Gérd, 15300 Jama, Sweden/ Tel. (48) 0755-52068
Oslo, Norway—Skolestien 11, 0373 Ris, Oslo 3
Paris, France—31 rue Jean Vacquier, 93160 Noisy le Grand/ Tel. 45921018; 43043263
8, 24500 Tel. {045) 254006
22, 112 40 Stockholm/ Tel. 08-549002
Turku, FInIand—Sa:rasl’mheenlﬁlu BA, 20140/ Tel 921-3089381
Valencia, Spain—c/de Almirante Cadarso #12, Vedat de Tomente/ Tel. (961) 55962
Vienna, Austria—Center for Vedic Studies, Rosenackerstrasse 26, 1170 Vienna/ Tel. (0222) 455830
, Poland—' i Kryszny Bhakti Yoga—w PR.L" skr. pocziowa nr. 257, 02-770
Warasawa VFT 130
Zlrich, Swizerland—Bergstrasse 54, 8032 Zirich/ Tel. (01) 262-32-79
FARM COMMUNITIES
Forest (B: Wald), W. {Nava-Jiyagda-Nrsirhha-Kgetra)—{contact ISKGON Heidelbarg)
Brihuega, Spain (New Vraja Mandala)—{Santa Clara) Brihuega, Guadalajara/ Tel. (11) 280018
Denmark—Gl. Kirkeve] 3, 6650 Broerup/ Tel. 45-75-392921
JArna, Sweden—Almviks Gard, 15300 Jama/ Tel, {48) 755-52068
Lugano, Switzerland—The Gokula Project, La Pampa, 6981 Sessa (Malcantone) T1/ Tel. (091) 73-25-73
Valancay, France (New Maydpur)—Lucay-Le-Male, 36 600/ Tel. (54) 40-23-53
RESTAURANT
Malmoa, Sweden—Higher Taste, Amiralsgatan 6, 21155 Malmoe/ Tel. (040) 970600

AUSTRALASIA

AUSTRALIA
Adelalde—&3 Belalr Rd., King d, S.A. (maik: P:O. Box 235, Kingswood 5062) Tel. (08) 272-0488
85 Bank Road, ille, Q.L.D. {mall: P.O. Box B3, Indooroopilly 4068) Tel. (07) 379-5455

Calrns—7 Grimshaw St., Caims, Q.L.D. (mail: P.O. Box 5238, Caims, Q.LD. 4871)/ Tel (070) 512516

Canberra—24 Wakefield Ave., Braddon, Canbema, ACT 2601 (mail: GPO Box 1411)/ Tel (062) 478839

Lismore—Hare Krishna Yoga Center, 17 Kyagle St Lismore South, N.SW. 2484

Melbourne—197 Danks St., Albert Park, Victoria 3206 (mail: P.O. Box 125)/ Tel. (03) 699-5122

North Sydney—180 Falcon St, N. Sydney, N.SW. 2060 (mail: P.0. Box 220, Cammeray, NL.SW. 2060}/
Tel. (02) 526164

Perth—129 Bamack St., W.A. 8000 (mall: P.C. Box 598, W. Perth, W.A. 800S)/ Tel. (08) 3289171

Sydney—112 Darlinghurst Rd., Daringhurst, N.SW. 2010 (mall: P.O. Box 159, Kings Cross, N.SW.
2011 Tel. (02) 3575162

FARM COMMUNITIES
Bambra (New Nandagram)—Oak Hill, Dean's Marsh Road, Bambra, VIC 3241/ Tel. (052) 887383
New }—Tyalgum Rd., via Mul LS\, 2484
{mail: P.C, Box 687}/ Tel. {088) 721803
RESTAURANTS
Amme—cmesways. 79 Hindley St, Adelaide, S.A 5000/ Tel. (0B) 231-5268
First Floor, 99 Street

Cairns—Gopal's, Rusty Bazaar, Shap 6, 81 Grafton St/ Tel. (070) 519147

Maibwm-Cmsswam First Floor, 123 Swanston St, Melbourne, Victaria 3000/ Tel. (03) 650 2939
pal's, 139 St., Melb Victorla 3000/ Tel. (03) 650-1578

North Srdner—ﬁupa}’s. 180 Falcon St., N. Sydney, M.SW. 2060/ Tel. (02) 926164

Perth—Gopal's, 129 Barrack St Perth, WA 6000/ Tel. (09) 325-2168

Sydney—Gaovinda's Upstairs and Govinda's Take-away (both at ISKCON Sydney)/ Tel. (075) 501842

NEW ZEALAND AND FlJI
New {New —Hwy. 18, f {next to Huapal Golf Course)
trna]l R.D. 2, Kumed, Auckland)/ Tel. (8) 4128075
New 83 Bealay Ave. (mail: P.O. Box 25-190 Chrts‘bchuru‘l]d’ Tel. (3) 61965

Labasa Fiji—Delailabasa (mail: Box 133)/ Tel, 82018
Lautoka, Fiji—5 Tavewa Ave. {mail: P.O. Box 125)/ Tal. 64112
Rakirakl, Fiji—Rewasa, Rakiraki (mail: PO, Box 84243
Suva, Flji—Nasinu 7% miles (P.0. Box 6376)/ Tel. 391-282
Wellington, New Zealand—6 Shotter St, Karori (mail: F.O. Box 2753, Wellington)/ Tel. (4) 764445
RESTAURANTS
New Gopal's, 15t Floor., Civic House, 251 Queen St/ Tel. 15 (9) 3034885
Chr New Gopal's, 143 St/ Tel. 67-035
Lautoka, Fji—Gopal's, Comer of Yasawa St. & Maviti St/ Tel. 62950
Suva, Fil—Gopal's, 18 Pratt St/ Tel. 62000
Suva, Fii—Gopal's, 37 Cumming St/ Tel. 312259

AFRICA

Abeockuta, Nigeria—Ibadan Rd., Obantoko, behind NET (malk: R.O. Box 5177)
Abidjan, lvory Coast—01 BP 8366, Abidjan
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Accra, Ghana—582 Blk. 20, Odokar, Official Town (mail: PO. Box 01588, Osu)
Buea, Cameroon—Southwest Province {mail: e/o Yuh Laban Nkesah, P and T, VHS)
Cape Town, South Africa—17 St. Andrews Rd,, Rondebosch 7700/ Tel. (21) 688 1529
Durban {Natal), 5. Africa—Chatsworth Circle, Chatsworth 4030 (mall: P.O. Box 56003)/ Tel. (31) 435-815
Freetown, Sierra Leone—13 Bright St. Brookfields (mall: P.O. Box 812, Frestown)
Johannesburg, South Africa—"Misty Hills,” Plot 89, Reftfontein Rd. (mail; FO. Box 723,
Muldersdrift (TvL) 1747)/ Tel. {11) 666-2718
Harare, Zimbabwe—46 Crowhill Rd. (mall: P.O. Box 2090) Tel. B877801
Kitwe, Zambla—3122 Gandhi Close, Buyantanshi (mail: PO. Box 20242, anel.l' Tel. 215-630
Lagos, Nigaria—No. 2 Murtala Mok: o Airport E Y,
{mail: P.C. Box 8793, Lagos)
Mauritius—E Dr. Lister Lane, Quatre Bomes (mail: P.O. Box 108, Quatre Bomes, Mauritius)/ Tel. 46804
Mombasa, Kenya—Hare Krishna House, Saull Ya Kenya and Kisumu Rds. (mail: F.O. Box 82224,
Mombasa)/ Tel. 312248
Nkawkaw, Ghana—F.0. Box 69, Nkawkaw
Nairobl, Kenya—Muhuroni Close, off West Nagara Re. {mail: P.O. Box 28548, Nairobi)/ Tel. 744365
Port Harcourt, Nigeria—2 Eligbam Rd. {comer of Obana Obhan St} G.AA I
{mail: F.0. Box 4429, Trans Amadi)
Tokoradl, Ghana—64 Windy Ridge (mall: PO, Box 328)
Warri, Nigeria—1 Ogunu St Bendel Housing Estate, Ugborikoro (P.O. Box 1922, Warmil/ Tel. 053-230-262
FARM COMMUNITIES
Lusaka, Zambila—Piot 4/288 Chingololo Ad., Makeni (mail: P.O. Box 35658, Lusaka)/ Tel, 210-578
Mauritius (ISKCON Vedic Farm)}—Beau Bois, Bon Acceuil
RESTAURANT
Durban, 5. Africa—Govinda's (contact ISKGON Durban)

ASIA

INDIA
Agartala, Tripura—Assam-Agartala Rd., Banamalipur, 799001
Ahmedabad, Gujarat—7, Kallas Society, Ashram Rd., 380 009/ Tel. Tal. 449935
Bamanbore, Gujarat—N.H. 88, Surendranagar Dist,/ Tel 97
Bangalore, Karnataka—Hare Krishna Hill, 1 ‘R’ Block, Chord Road, Rajajinagar 560 010/ Tel 350 856
Bamda, Gujarat—Hare Kns?ma Land ‘Gotri Rd., 380 015/ Tel. 326299 and 66499
Shivaji Chowk, Station Road, Bhayanday (West), Thane 401101/ Tel. 6982987 and

8982321
Bhubaneswar, Orissa—National Highway No. 5, Nayapali, 751 001/ Tel. 53125
Bombay, Maharashtra—Hare Krishna Land, Juhu 400 045/ Tel. 5206860
Calcutta, W. Bengal—3C Albert Rd., 700 017/ Tel 443757, 434265, 446075
cmmngam Punfab—Hare Krishna Land, Dakshin Marg, Sector S&B 160 036/ Tel. 44834
Chhaygharia (Harldaspur), W. Bengal—Tha!(ur Haridas Sripalb PO. C gl
P.S. Bongaon, Dist. 24 Paragonas
Gauhati, Assam—Ulubari Charali, Gauhali 781 001/ Tel. 31208
Guntur, A.P.—Opp. Sivalayam, Peda Kakani 522 509
Hardwar, U.P.—Pahala Mala, Brittany Cattage, Kharkhari 249 401 (mall: P.C. Box 14)
Hyderabad, A.P.—Hara Krishna Land, Nampally Station Rd., 500 001/ Tel. 551018, 552924
Imphal, Manipur—Hare Krishna Land, Airport Road, 795 001/ Tel. 21587
Madras, Tamil Nadu—58, Burkit Rd,, T. Nagar, 600017/ Tel. 443266
Miyipur, W. Bengal—Shree Mayipur Chandrodaya Mandi, P.O. Shree Mayapur Dham, Dist Nadia/ Tel, 31
(Swarup Gunj)
Hoirang, Manlpur—quban Ingkhon, Tidim Rd./ Te. 795133
Nagpur, M 70 Hill Road, R gar, 440 010/ Tel. 33513
New Delhl—M-119 Greater Kailash 1, 110 048/ Tel, 6412058, 8419701
New Delhl—14/63, Punjabi Bagh, 110 026/ Tel. 5410782
Pandharpur, Maharashtra—Hare Krishna Asramag, across C
Patna, Blhar—Rajendra Nagar Road No. 12, 800 0168/ Tel. 50765
Pune, Maharashtra—d4 Tarapoor Rd., Camp, 411 001/ Tel. 60124 and 84003
Secunderabad, A.P.—9-1-1 5t John's Road 500 026/ Tel. 825232
Slichar, Assam—~Ambikapatti, Silchar, Cachar Dist., 785004
Sliiguri, W. Bengal—Gitalpara 734 401/ Tel 26619
Surat, Gujarat—Rander Rd., Jahangirpura, 395 005/ Tel. 84215
Thrupati, AP.—KT. Road, Vinayaka Nagar 517 507/ Tel. 2285
Trvandrum, Kerala—T.C. 224/1485, WC Hospital Rd., Thycaud, 695 014/ Tel 68197
Jammu and Prabhupada Nagar, L 182 101/ Tel. 436 PP
Vrindavana, U.P.—Krishna-Balaram Mandir, Bhaktivedanta Swami Marg, Raman Reti, Mathura Dist 281 124/
Tel. 82478

FARM COMMUNITIES
Ahmedabad, Gujarat—Nityananda
Ahmedabad District, Guhrntﬂﬂana Krishna Farm,
L) ; Dtham, District | i, 442 603
Hyrlan!bad AP—FPO. Dabﬂnur Village, Meddlal Tq., RR. District 501 4th.|’ Tel. 552924 (Hyderabad)
Mayspur, W. Bengal—{contact Mayapur)

RESTAURANTS

River, Dist. 413 304

Seva Ashram, Odhav Rd, (near Octroi Naka), Odhav 382 410/ Tel 886 382
ISKCON Ahmed,

inda's (at Hare Krishna Land)
Vrindavana—Krishna-Balaram Mandir Guesthouse

OTHER COUNTRIES

Ball, Indonesia—{Contact ISKGON Jakarta)

Bangkok, Thailand—139, Soi Puttha-Osath, New Road/ Tel. 233-2488

Chittagong, Bangladesh—Caitanya Cultural Society, Sl Pundarik Dham, Mekhala, Hathazar/ Tel, 108
{city office and mail: 23 Nandan Kanan, Chittagong)/ Tel 20-2219

Colombo, Sri Lanka—188 New Chetty St, Colombo 13/ Tel. 33325

Hong Kong—27 Chatam Road South, 6/F, Kowloon/ Tel. 3-7396818

Jakarta, Indonesia—P.O. Box 2694, Jakarta 10001

Kathmandu, Nepal—Vishnu Gaun F Ward No. 2, Tel. 4-10368

Kuala Lumpur, Malaysia—Lot 8301, Jalan Awan Jawa, Taman Yarl, off 5% Mile, Jalan Kelang Lama,
Potaling/ Tel 7830172

Manila, Philippines—170 R. Femandez, San Juan, Metro Manila/ Tel. 707410

Talpel, Taiwan—{mail: c/o ISKCON Hong Kong)

Tehran, lran—HKeshavarz-Dehkedsh Ave, Kammn St. No. 58/ Tel. 658870

Tel Aviv, Israel—57 Frishman St, p.o.b. 48163, Tel Aviv 61480/ TeL (03) 240774

Tokyo, Japan—2-41-12 lzuml, Suginami-ku, Tokyo T168/ Tel. {3) 327-1541

FARM COMMUNITIES
Bogor, Indonesla—Govinda Kunja (contact ISKCON Jakarta)
Cebu, Philippines (Hare Krishna Paradise)—231 Pagsabungan Rd., Basak, Mandaue Gity/ Tel. 83254

RESTAURANTS
Cebu, Philippines—Govinda's, 28 Sanchiangko St
Hong Kong—The Higher Taste Vegetarian Dining Club (at ISKCON Hong Kong)

LATIN AMERICA

BRAZIL

Belém, PA—Av. Gentil Bittencourt, 1002 (entre e Quintino Bocailr
Belo Harizante, MG—Rua Braz Baktazar, 146, Bairo Calcara/ Tel. (031) 2731035
Brasflia, DF—HIGS 706-Bloco C, Casa 29/ Tel. (061) 242-7579
Curitiba, PR—Rua Cel Anibal Dos Santos, 67, Vila Fany, CEP 81500
Floriandpolis, SC—Rua Duarte Schutel, 61-Centro
Fortaleza, CE—Rua José Laurenco, 2114, Aldeota/ Tel. (085) 244-7068
‘Golania, GO—Rua 88-C, No. 2-Setor Sul/ Tel. (062) 241-7452

, AM—Rua dos Andi 465, Cenlro/ Tel. (092) 233-3700
Porto Alegre, RS—Av. Prof. Ludolfo Boehl, 1199, Terezopolis, CEP 91700
Ribeirfio Preto, SP—Rua Carqueira Cesar, 480, Centro
Rio de Janeiro, Ry—Rua Dias De Barros, 42, Sta. Tereza, CEP 20241
Salvador, BA—Rua Alvaro Adomo, 17, Brotas/ Tel (071) 244-1072
Santos, SP—Rua Nabuco de Amdjo, 151-Emband/ Tel (0132) 21-3596
Sdo Paulo, SP—Rua Bom Pastor, 798, Ipiranga (mail: C. P. 4855)/ Tel {011) 63-1674
Vitoria, ES—Rua Glaciliano Neves, 439, Cenlro, Victdria

FARM COMMUNITIES |
Caruary, Pernambuco—Distrito de Muricl (mail: Rua do Norte, 61, Sala 3, Centro)
Pindamonhangaba, SP (New Gokula)—Bairro Riberao Grande (mail: Caixa Postal 108,
CEP 12400/ Tel. (0122) 42-5002
RESTAURANT
Belém, Para {Sri Krgna Prasdda)—Av. Gentil Bittencoun, Passagem Mac Dowell, 96 (entre Dr. Morais
e Benjamin Constanl/ Tel (091) 222-1886

MEXICO
Guadalajara—Pedro Moreno 1791, Sector Juarez, Jalisco/ Tel. 26-12-78
Mexico Clty—Gab. Tiburcio Montlel 45, San Miquel Chaputtepec, Mexico, D.F. 18/ Tel, (905) 271-0132
Mexico City—Govinda's Cultural Center, insurgentes Sur 2384-1, Maxico City 01000 D.F/ Tel. 548-9323
Monterrey—Zaragoza 1007, nte. Zona centro/ Tel. 74-69-76
Morella—Ticateme Mo. 52 ple., Col Selix Ireta 58070, Morelia, Mich.
Tijuana—Boulevard Aqua Calierte, No. 120
Vera Cruz—Calle 3, C: Mo. 784, Fracci i Ref
FARM COMMUNITY o
Tulacingo, Hidalgo (Nueva Gauga-Mandala Bhami)—{contact ISKCON Mexico Gity)
PERU
Arequipa—Jenusalen 402/ Tel, 220523
Cuzco—San Juan de Dios 285
Lima—Fasaje Solea 101 Santa Maria-Chosica/ Tel. 910891
Lima—Schell 634 Miraflores
Lima—~Av. Garcllazo de la Vega 1670-1680Tel 259523
FARM COMMUNITY
Hare Krishna:-Correc De Bella Vista—DFTO De San Marin
RESTAURANTS
Arequipa—{at ISKCON Arequipa)
Cuzco—Espaderos 128
Lima—Schell 634 Miraflores

OTHER COUNTRIES
Bogota, Colombla—Calle 634, #10-62, Chapinero/ Tel. 249-5797
Bogota, l:olombh—Tranavaraal Ia. *56—22 Alto Chapmerw Tel. 255-8742
Buenos Alres, Andi | 20564, (1431 ) Tel. 515567
Cali, CDiDrnhln—Mmda 2 EN, #24N-30/ Tel. 8-88-53
Caracas, Venezuela—Prolongacion Ave. Las Palmas, Calle Capriles, Quinta Poliita/ Tel 782-1839
Christ Church, Barbados—31 Goodland Park/ Tel. (809) 42-84209
Cochabamba, Bolivia—P.0. Box 3988/ Tel. 46441
Concepcién, Chile—Nongaen, 588/ Tel. 23150
Cordoba, Argentina—Montevideo 950, Paso de los Andes/ Tel. (051 ) 262229
Crabwood Creek, Guyana—Grant 1803, Sec. D, Cu'en!yne
Essequibo Coast, Guyana—New i E ibo Coast
Georgekmn, Guynnn—-Qd Uitviugt Front, West Ge\asl Demerara
do Postal 1534
Guayaquil, Ecuador—\M. Rend\‘.‘n 1032 y 6 de Marzo (mail: EO. Box 110-P)/ Tel. 302108, 348697
La Paz, Bolivia—Calle 16 Obrajes 460 (mail: PO, Box 10278)/ Tel 783556
Montevideo, Uruguay—Pabio de Maria 1427
Panama, Republic of Panama—Via las Cumbres, entrada Villa Zaita, frente a INPSA No. 10
{mail: P.O. Box 6-29-54, Panama)
Pereira, Colombla—Carrera Sa, #19-36
Rosario, Argenti Ceniro Bhaktivedanla, Comientes 925, Rosario 2000
Santa Cruz, Bollvia—P.0. Box 4920/ Tel. 40146 (31571)
San Jose, Costa Rica—Centro Cultural Govinda, 235 mitrs. norte del Banco Anglo, San Pedro
(mail: Apdo. 166, 1002)/ Tel. 34 121&
San 5 El Avenida 1132, Media Qluadra al sur da la Embajada
Amaericana, San Salvador {mall: P.O. Elnx 1506/ Tel, 25-96-17
Santiago, Dhle—Carmra 330/ Tel 698-8044
Santo Calla Cayetan
Trinidad and Tobago. West Indi Pr Ave,, L
FARM COMMUNITIES
Argentina (Bhaktllata Purl}—Casilla de Gomreo N° 77, 1727 Marcos Paz, Peia. Bs.As, Republica Argentina
Colombia (Nueva Mathura)—Cruzero del Guall, Municipio de Caloto, Valle del Cauca/ Tel 612688 en Cali
Guyana—Seawel| Village, Corentyne, East Berbice
San Jose, Costa Rlca—Granja Nueva Goloka Vrind; Carretl Faralso, de la entrada del Jardin Lancaster (por
Calle Concava), 200 metros as sur (manc derecha) Carlago (mail: Apdo. 166, 1002)/ Tel 51-6752
San Salvador, El Salvadar—Carretera a Santa Ana, Km. 34, Canton Los Indios, Zapotitdn, Dpto. de La Libertad

RESTAURANTS

Tel (091) 2221686

Tel 50758

No. 254
Ci

Callejor a una cuadra abajo de Guatel, Panajachel Solola
La Paz, Bolhh—ﬂeetauran‘t Manjari, Calle Potosi 1315, esq. Coldn
San Salvador, El Salvador—25 Avenida Norte 1132
Santa Cruz, Bolivia—Snack Govinda, Av. Argomosa (1° anilio), esg. Bolivar
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Saved From Death

(continued from page 4)
to die. Why is death forced upon me?”
This is the question of an intelligent man.

People do not like to think of death, but
sometimes they are forced to. Suppose
there is some natural disturbance. I have
experience: recently when I was in the
front room, there was a little trembling of
an earthquake. People were crying; espe-
cially the ladies were screaming. And as
soon as there will be a big earthquake,
everyone will become afraid: “Oh, nowwe
are going to die! We have to die!” Every-
one is afraid of death, but nobody thinks
about how to make a solution to the prob-
lem of death.

Here in the present verse it is said that
Yamaraja was called in order to save the
persons present in the assembly from
death. But ordinarily, only those who are
sinful see Yamaraja at the time of death,
after the body is finished. Yamaraja is
there when we are sinful; he is not for the
devotees.

_ Inthis regard there is an account in the
Srimad-Bhagavatam concerning Ajamila.
Ajamila was a greatly sinful man, but he
was fond of his youngest child, who was
named Narayana. At the time of death
Ajamila saw four very fierce and odd-
looking creatures. They were the Yama-
dutas, messengers of Yamaraja. Ajamila
was very much afraid: “Who are they!”
And because he was very affectionate to
his youngest child, he called out, “Nara-
yana, please come here! I am very much
afraid!”

Immediately, four messengers of Nara-
yana came and stopped the Yamaditas.
Justsee the power of chanting the name of
Narayana! Ajamila immediately became
eligible to go to Vaikuntha. Apparently, he
did not even mean Lord Narayana when
he chanted the name of his son. But
Visvanatha Cakravarti Thakura, with ref-
erence to the context, comments that
Ajamila must have remembered Lord
Narayana when he called out the name of
his child.

In his boyhood, Ajamila was a very sin-
cere devotee of Lord Narayana, being the
son of a brahmana. But he fell under the
clutches of a prostitute. And after mixing
with the prostitute, all his spiritual activi-
ties stopped. That is natural. He became a
drunkard, a thief, a gambler, a meat-eater,
and a debauchee. All these qualifications
he acquired by the association of one
prostitute. In the present age people’s only
business is to mix with prostitutes. Just see
their position! How fallen they are! There
is an open market for prostitution. This is
modern civilization.

So, Ajamila was a brahmana’s son, very
regulated, followingall the rules and regu-
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lations. Butassoon as he associated with a
prostitute, he became fallen. Still, at the
time of death this man remembered Lord
Narayana. According to Viévanitha
Cakravarti Thakura, if he had simply
called the name of his son, that wouldn’t
have been sufficient. He actually remem-
bered Lord Narayana. But according to
Sastra [scripture], even if one chants the
holy name of the Lord neglectfully, one
getsthe chance of beingliberated. That'sa
fact.

The $astra tells how once a Moham-
medan was attacked by a wild boar. While
the boar was killing the Mohammedan
with its tusk, the man uttered, “Harama!
Harama!” Harama is an Urdu word that
means “condemned” or “abominable.”
The Mohammedans do noteatthe flesh of
pigs, justas the Hindus do noteatthe flesh
of cows. To the Mohammedans, pigs are
harama, condemned. So when the man
cried out “Harama!” he meant “This boar

here are hun-

dreds and thou-
sands of names of
Krsna, the Su-
preme Personality
of Godhead, and if
you chant any of
them you will get
the result. That is
the instruction of
Sri Caitanya
Mahaprabhu.

is condemned!” Still he got the result of
chanting ha rama, ha rama, “O my Lord
Ramacandral!”

There are hundreds and thousands of
names of Krsna, the Supreme Personality
of Godhead, and if you chant any of them
you will get the result. That is the instruc-
tion of Sri Caitanya Mahaprabhu: nam-
nam akari bahudha nija-sarva-saktis
tatrarpita niyamitah smarane na kalah. The
Supreme Personality of Godhead and His
name are identical. That is Krsna's abso-
lute nature. Krsna and His form are also
nondifferent. Krsna’s form on the altar
can give you the same result as you would
get if He were personally present. That is
Krsna’s absolute nature. Soin the name of

Krsna there is complete potency, just as -

thereisin Krsna personally. Therefore itis
so important to chant His name.
In this age, we are so fallen that it is not

possible to associate with Krsna as He is.
But if we associate with Krsna’s name,
then that is also association with Krsna.
This is the advantage of chanting His
name. And as you associate with Krsna in
His sound form, you become purified:
Smvatari sva-kathah krsnah punya-Sravana-
kirtanah/ hrdy antah stho hy abhadrani
vidhunoti suhrt-satam. This is the advan-
tage of chanting the holy name of Krsna.

Therefore everyone’s duty is to solve
thisbirth-and-death problem bychanting
the Hare Krsna mantra. That is the pri-
mary duty of human life. And this should
be taught from the very beginning of life.
Just see these pious children who are
dancing here, taking part in this meeting.
This path of Krsna-realization is so nice
that even a child can take partin it. These
young children have no education, they
have no knowledge, but the method is so
nice that they can also take part. They can
enjoy dancing and chanting with their
fathers and mothers. There are manyyoga
systems, but this bhakti-yoga system is so
perfect that both the grandfather of the
child and the child himself can take partin
it. The children are dancing here, and
sometimes they are chanting, and all these
things are going to their spiritual credit.

The Deity worship has been introduced
for the general public. Anyone can come
and see the Deity, chant the Hare Krsna
mantra, dance a little, play the karatalas—
some way or other, if somebodyengagesin
Krsna’s service, that will be credited to his
account. Krsna will consider, “Yes, this
living entity has advanced so much.”
Therefore, in the Bhagavad-gita Krsna
says, svalpam apy asya dharmasya trayate
mahato-bhayat: “Even if you do very little
of this process of bhakti-yoga, it can save
you from the greatest danger in life.”

The perfect example is Ajamila. In the
beginning of his life Ajamila executed
some service to the Lord under the in-
structions of his father. That was to his
credit. So when he became a first-class
sinful man and was dying, somehow or
other he chanted the name of Narayana
and was saved. As soon as he uttered the
name Nardyana, he became eligible to be
transported to Vaikuntha. Immediately
Nairayana sent his men, the Visnudatas,
saying “Go and savethis man. Heisbeing
harassed by the Yamadutas.” The Yama-
dntas were taking Ajamila away, but the
messengers from Vaikuntha said, “No,
you cannot take this man.”

The Yamaditas were surprised: “Oh,
who are these beautiful persons?” The
Yamadutas were very odd-looking, and
they had never seen such fine-looking
men. The Visnudotas had four arms and
looked very nice. In Vaikuntha the people
look exactly like Narayana. We find a per-
verted reflection in this world: just as the

(continued on page 33)



Geoﬁ"rey

and Diana
Eckertchecked into
a Holiday Inn near the Orlando
airport one Friday afternoon.
They were in town to choose a

site for a Florida branch of

Biomodels, Inc., the agribusi-
ness research firm they
founded in 1974. Beginning
Saturday morning, and for
the next several days, they
traversed Orange and Lake
counties in a rented BMW,
meeting realtors and inspect-
ing possible locations.

It was Tuesday evening, after
returning dog-tired to their
hotel room, while watching the
six o'clock news, that they
received a call from the front
desk.

“Mr. Eckert?” came a sharp
voice.

“Speaking.”

“I'm . ..uh ... sorry, butour
records show you checked out
this morning.”

- “Checked out? I didn’t check
out.”

“Well, I guess there’s been
some mistake. Next time you come
downstairs, would you please sign in
again?”

“All right, sure.” Geoff hung up and
turned to Diana.

“That’s weird,” he snorted. “The rec-
ords say we checked out, and she guesses
it's a mistake. I have to check in again.
Makes me feel like I don’t exist.”

“Maybe you don't,” said Diana play-
fully, looking up from the TV with a

" SORRY, BUT OUR RECORDS
SHOW YOU CHECKED OUT THIS )

mysterious grin.

“Ha!” Geoff’s face lit up with a grin.
“Remember that? In the student lounge
after dinner?”

Geoffand Diana had attended the Uni-
versity of Chicago together, he majoring
inbiology, shein English. There had been
a period during their junior year when
they had developed, along with some mu-
tual friends, a half-serious we-don’t-
really-exist doctrine after dinner at the

ILLUSTRATIONS BY KESISUDANA DASA

student cafeteria. Geoff would
hold up one end of the conver-
sation by describing people as
short-lived biological machines,
and Diana would contribute a
mixture of theories from one of
her philosophy courses.
“Remember?” said Geoff.
“We'd try to look at everyone
asbiological automata. Spooky.”

“Fun game for a while,” said
Diana, “but it didn’t last long.
Too bleak.”

They stopped talking to watch
anews clip on Japan’s rice farm-
ers. When the clip was over,
Diana switched off the set.

“Let’s go to dinner,” she an-
nounced in a loud voice and
with a wave of her arm.

“Good idea,” said Geoff,
reaching for his jacket. “You
know, I'm not sure we think so
differently now.”

“About what?”

“About being biological au-
tomata.”

“We don’t think much now,
period,” said Diana flippantly,
adjusting an earring. “No time.”

“Tch, tch,” Geoff scolded,
shaking a finger. “We're getting old and
stodgy.”

Looking in the mirror, Diana decided
she needed lipstick, so Geoff sat down on
the edge of the bed to wait.

“Remember that girl we met in the L.A.
airport on our way to Hawaii that one
year?” he said.

“You mean the one with the red and
white shawl, selling books?”

“Yeah, the Hare Krsna.”
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“What about her?”

Geoff’s voice grew more thoughtful.
“Well, she was tryingto sell us a Bhagavad-
gita, and she kept saying the Gita teaches
that we’re not our bodies.”

“Yeah, I remember,” said Diana. “‘We
are not our bodies. We're the eternal soul
inside, like a driver in a car.’”

“Right. And when she heard I was a
biochemist, she made a big point of how
the chemicals and blood and guts are just
the bodily vehicle. She said, ‘Everyone
normally says “mybody,” not “I body.” So
that indicates that the body is the self’s

possession, not the self proper.””

“So what do you think?” said Diana,
making another mysterious face.

“About what?”

“About ‘T body’/*my body’ and biologi-
cal automata.”

Geoffgave along shrug. “Golly, I don’t
know.”

“We must be having an identity crisis,”
said Diana.

“Right! How awful,” said Geoff,
slapping his forehead melodramatically.
“Twenty years out of school, and we still
don’t know who we are.”

The phone rang. This time Diana
answered.

“Hello? Yes? Oh . . . Well, thankyou . . .
Quite all right. Oh, don’t worry, no prob-
lem ... You're very kind. Thank you so
much. B'bye.”

“Who was that?”

“Lady atthe front desk. Apologizing for
the mistake. Very sweet. You don’t have to
sign in again.”

“Great!I feel like I existagain . . . Who-
ever I am.”
“Well, I don’t know about you,” said

Diana, “but’'m hungry. Onto dinner!” E3
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BHAGAVAD-GITA

(continued from page 22)

Convinced at last, Arjuna fought and
saved the people of the world from blind
leadership.

Duryodhana and company were saved
from severe karmic reactions and pre-
vented from committing further sinful
deeds. Everyone associating closely with
Duryodhana had been influenced by his
lust for power, his greed, anger, vanity,
and envy. Thus, like Duryodhana’s, their
own mentalities were also polluted. By de-
stroying their bodies in battle, Arjuna
acted like a doctor removing alimb tosave
the patient. His treatment was so effective
thatthe soldierskilledin Krsna's presence
were liberated from all reactions to their
sins. By removing such politically moti-
vated aggressors, Arjuna and Krsna cre-
ated a favorable social condition for the
progressive march of civilization toward
spiritual perfection.

The quest for such perfection is every-

- one’s highest duty. Srila Prabhupada
once defined violence as “impeding a per-
son in the performance of duty.” Duties
possess different degrees of importance.
Consequently the severity of a man’s vio-
lent offenses will also vary. Duryodhana,
already an aggressor, made the fatal mis-
take of standing in the way of the spiritual
right and duty of the citizens to practice
self- realization under the protection of
the self-realized king Yudhisthira, who,
apart from being the rightful heir to the

throne, had minutely studied all the Vedic
truths.

Duryodhana did not care that God’s
laws exist in this world to facilitate every-
one’s spiritual progress. Souls who oc-
cupy the bodies of beasts, birds, and other
creatures gradually evolve to the human
form, where they should be offered all fa-
cility for continuing their spiritual devel-
opment. If a leader is unqualified to help
liberate a soul but instead acts to bind his
followers further to the cycle of birth and
death, heshould becorrected and if neces-
sary removed for his violation of their
natural rights.

As there are clear standards today for
examining the proficiency of such public
services as medicine and catering, in the
Vedic literature clear standards exist for
every facet of individual and social be-
havior, both spiritual and material.

Take eating, for instance. We learn
from the Gita and other Vedic literature
that in this material world one living
beingis food foranother. When an animal
kills, it does not interfere with its victim’s
spiritual evolution through different spe-
cies,because allits activities are within the
parameters of God’s laws.

When a soul is awarded a human body,
however, he can make a conscious choice
whetherto cooperate with theselaws orre-
ject them. If he whimsically kills another
creature, the soul in that creature is pre-
vented from living out his term of impris-
onment in that body and must take birth
again in the same species before moving
on to the next. If he kills a cow, for exam-

ple, the soul in the cow will have to take
birth again in a cow’s body before pro-
gressing to the next stage, the human
form. A person with knowledge of thislaw
decides to give up eating meat.

Eating plants also interferes with a
soul’s evolution, although less dramati-
cally. So what should we do?

The Bhagavad-gita supplies the answer
by explaining that if we offer our food to
the Lord, neither we nor the living being
within the plant will be adversely affected.
In fact, the evolution of the soul in the
plant’s body up through the lower species
of life toward the human form will be ac-
celerated. And by eating such offered food
(prasadam), we will be purified of karmic
reactions, and our inherent spiritual con-
sciousness will gradually awaken. Far
from advocating violence, Lord Krsna is
concerned that the smallest detail of our
lives be pervaded with sensitivity.

Krsna’s purpose is to free us from all ig-
norance and confusion. The world today
is so dominated by violence, often even
underthe guiseof spirituallife, thatto save
us the Lord comprehensively presents the
highest principle of nonviclence, culmi-
nating in one clear course of action:
“Abandon all varieties of religion and just
surrender unto Me. I shall deliver you
from all sinful reactions. Do notfear” (Bg.
18.66). By acting according to Krsna’s di-
rection, we will always be situated cor-
rectly. We should not think, “Here is yet
another opinion.” When we fully accept
Krsna as God, we will discover His advice
to be perfect for everyone.

(continued from page 19)

the spiritual spark, or soul, within the
body, and has no inherent connection
with the body orits designations. The soul
iseternally a servant of God, Krsna. From
the Bhagavad-gita welearn thatthe bodyis
a temporary covering of the soul. We are
not Arab or Israeli, communist or capital-
ist; we are God'’s eternal servants who are
foolishly playing different roles in differ-
ent dresses in this material world.

In the north of Israellive the Druze,are-
ligious sect that accepts the concept of
transmigration of the soul, or reincarna-
tion. As stated in the Bhagavad-gitda, “As

the embodied soul continuously passes,
in this body, from boyhood to youth to old
age, the soul similarly passes into another
body at death.” Many Druze claim to re-
member their previous lives. One of them
mightsay, “Yes, my father died a few years
back; now he’s a four-year-old boy in
Yanook [a nearby village].” Some Druze
even claim to remember that their pre-
vious death occurred while fighting
against the Israeli army in a country such
as Syria. If this is true, just imagine the
irony! A man who previously fought
againstthe Israelis now proudly wears the
uniform of the Israeli military forces.
According to the Bhagavad-gita, “What-
ever state of being one remembers when

he quits his body, that state he will attain
without fail.” Thus, the rock-throwing
Palestinian youth whois stopped by abul-
let might take birth in suburban Tel Aviv,
as his concentration at the time of death
was on an Israeli soldier. And atthe age of
eighteen, his army commander will in-
structhimto guard hiszone against “those
vicious Palestinian boys.”

The situation is obviously farcical, but
because we take these bodily designations
so seriously, the results are tragic. We are
pleading with the citizens of this part of
the world tounderstand the nonsectarian,
transcendental philosophy Lord Krsna
speaks in the Bhagavad-gita as the way to
bring peace to the Middle East. £d

Saved From Death

(continued from page 30)

president has two arms, we also have two
arms. In Vaikuntha the “president” is the
Supreme Personality of Godhead. And
since He has four arms, the inhabitants
there all have four arms and other bodily

features similar to His.

So, the Yamadutas were surprised. They
said, “You look so gentle, so nice. Why are
you stopping us from performing our
duty? This man is sinful. It is our duty to
take him to Yamaraja, Mrtyu.” There was
an argument, and the Yamadatas’ at-
tempt was foiled by the Visnudutas.

‘When the Yamadutas returned to their

master, Yamaraja, they were disappointed.
Theysaid, “Thisisthe firsttime that some-
body has taken from our hands a person
who was meanttobe broughthere.Isthere
some personality greater than you?”
Yamaraja explained, “Yes, I am a ser-
vant of Narayana.” Then Yamaraja ad-
vised them, “Never go to a devotee. Itis not
your jurisdiction.” Just as the duty of the
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police is to arrest criminals, not gentle-
men, so the duty of Yamaraja’s servants is
to take only sinful men to his jurisdiction,
not devotees. Those who are devotees are
naturally sinless. That is confirmed in the
Bhagavad-gita [7.28): yesarh tv anta-gatam
pdpam jananam punya-karmanam/ te
dvandva-moha-nirmukta bhajante mam
drdha-vrtah. “Without becoming sinless,
one cannot completely devote himself to
Krsna consciousness.”

In other words, a person can be com-

pletely engaged in Krsna consciousness
onlyifheissinless. Of course, evenifthere
is alittle tinge of sin, if one becomes Krsna
conscious it is gradually eliminated. But
one should be very alert to avoid sinful
activities. It is not that one should think,
“Because I am Krsna conscious, there is
no chance that I will sin. After all, by
chanting the Hare Krsna mantra 1 am
getting out of the jurisdiction of sinful
activities.” One should never think like
this. We should be very alert to avoid sin,

because Maya [illusion] is very strong. As
soon as she gets the opportunity, she im-
mediately captures us.

Therefore one should try strenuously to
avoid sinful activities if one actually
wants relief from the cycle of birth and
death. One must seriously execute Krsna
consciousness by following the rules and
regulations and chanting the Hare Krsna
mantra. If one follows this simple process,
one will be saved from Mrtyu, Yamaraja.

Thank you very much.

VAISNAVA WOMEN

(continued from page 12)

but that our mental and intellectual forre
may vary from body to body. Just the forte.
Just our point of emphasis. This can be
and is heavily influenced by the kind of
body we have.

I'm not merely giving you some dog-
matic rhetoric. These ideas have been
substantiated by some of the leading
physicists and psychoanalysts in the
world. For example, Dr. Georgene Sew-
ard, professor emeritus at Columbia Uni-
versity, has written two fascinating books
on this subject: Sex and the Social Order

and Psychotherapy and Culture Conflict.
Have you seen these books?

Q: No.

S: I suggest you research your subject be-
fore you discuss it. These books were the

" landmark scientific publications that

proved once and for all that “cerebral
asymmetry” definitely exists between men
and women. Dr. Seward, by the way, is a
woman. So I don’t think you can call this
“an old men’s tale.” [Laughter)

You see, in our search for perfect egali-
tarianism, we are terribly afraid to admit
that there are differences between sexes,
or races, or nationalities, or living beings
of any group at all. Somehow the possi-
bility that physical or psychological dif-

ferences of any sort exist strikes fear that
this will be equated with superiority or in-
feriority of certain groups. But the denial
that differences exist, whether biological
or otherwise, onlyleads to absurdities. In-
deed, itis the denial of our own humanity.
We cannot respect differences among
people unless we first admit them. This is
not sexism or racism—it is merely com-
mon sense.
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(continued from page 15)

religion, the same teaching I had learned
in my childhood: “God made us to know
Him, tolove Him, and to serve Him in this
world and to be happy with Him in the
next.”

I thought how I'd served my family,
West Ham, women, Socialism, Irish Re-
publicanism, punk, and so on. And T'd
been selfishly serving myself. I felt that
what Srila Prabhupada was saying was

right: Why not serve the greatest master,
God? 1 decided to commit myself to the
practice of Krsna consciousness. Having
resolved to give up material life, I prayed,
“Dear Lord, please forgive me for my past
mistakes. I now want to serve You. Please
guide me. You may have other servants
elsewhere,butlcansee thatthese devotees
are serving You here. Please let me join
them.”

Practicing bhakti-yoga, 1 have gained
realizations of the reality of spiritual life,
and I have come to learn more about Srila
Prabhupada, who formed this interna-

tional society of devotees. Reading his
teachings and life story, I am convinced
that he is a great saint. Srila Prabhupada
spent his whole life as a devotee of Lord
Krsna. He knows God and he loves Him. I
want to learn from him.

I never met Srila Prabhupada, but I
have greatly benefited from his plan to
spread the chanting of Hare Krsna, from
his prasadam distribution, from his teach-
ings, and particularly from his Bhagavad-
gita As It Is, which convinced me to try to
become a devotee of Lord Krsna. I am
eternally indebted to him.

GUIDANCE

(continued from page 18)

necessity of accepting knowledge from
the proper authority. Although He is the
original spiritual preceptor, He still sup-
ports His statements to Arjuna by inform-
ing him that “the supreme science was
thus received through the chain of dis-
ciplic succession.”

The principle of accepting a spiritual
master is essential, and in Vedic history
we find no one becoming enlightened
without the mercy of a preceptor. Even the
Supreme Lord accepts a guru when He ap-
pears, just to teach how to accept knowl-

34 BACK TO GODHEAD

edge from the right source. Thus Lord
Ramacandra, Lord Rsabhadeva, Lord
Krsna, and Lord Caitanya all accepted
gurus.

When Bimala Prasada expressed his
feeling that he could not live without the
blessings of the great saint Gauraki$ora
dasa Babaji, he demonstrated the impor-
tance of accepting a bona fide spiritual
master for enlightenment. Human life is
specifically meant for self-realization,
without which life has no profit.

Not only did Bimala Prasada, later
known as Bhaktisiddhanta Sarasvati Tha-

kura, apparently achieve perfectionbythe .

mercy of Gaurakisora, butby carrying the
message of his guru perfectly, he became

the thirty-first preceptor of the Brahma-
Madhva-Gaudiya-sampradaya.

Furthermore, on his direct order, his
disciple Stila A. C.Bhaktivedanta Swami
Prabhupada carried the message of the
disciplic succession throughout the world.
We are all indebted to the young Bimala
Prasada, for because of his resolve to at-
tain the mercy of a bona fide guru, the
most important instruction of the
Bhagavad-gita was made available to peo-
ple of all countries: “Just try to learn the
truth by approaching a spiritual master.
Inquire from him submissively and ren-
der service unto him. The self-realized
souls can impart knowledge unto you be-
cause they have seen the truth.”



SRILA PRABHUPADA SPEAKS OUT

The Function of the Soul

This exchange between His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada
and some of his disciples took place in
Seattle, Washington, on October 10, 1968.

Srila Prabhupada: How is the body
growing? On accountofthe presence of
that small particle, the soul. Take, for
example, this boy. This boy has got a
small stature of body. Now, this boy
will grow a very stout and strong body
in his young manhood, say by the age
of twenty-four years. Then that young-
man body will go; another body will
come.

How is it all becoming possible? On
account of the presence of the small
particle, the soul. But if that particle of
soulistaken away orifit goes away, this
body will no longer grow or change.

These are the subject matters of
meditation. But when you come to the
point of understanding that “I am not
this body—I am spirit soul,” then the
nextstage will be “Whatis the function
of the soul?”

That function of the soul is Krsna
consciousness, working in Krsna con-
sciousness. So in the present age, one
has to take directly to the function of
the soul. Then other understandings
will automatically come.

It is not possible at present that you
can go to a secluded place and peace-
fully sit there and meditate. It is not
possible in this age. It is impossible. If
you try artificially, it will be a failure.

Therefore, you have to take to this
process: harer nama harer nama harer
nama eva kevalam/ kalau nasty eva
nasty eva nasty eva gatir anyatha—"‘In
this age of Kali, there is no alternative
for self-realization butthis chanting of
Hare Krsna, chanting of the Lord’s
holy name.” That is the practical, real
fact.

Disciple: Srila Prabhupada, is there
any way for a Christian in this age—
withoutthe help of a spiritual master—
to reach the spiritual sky through
reading the words of Jesus Christ in
the Bible and trying to follow his
teachings?

Srila Prabhupada: When you read the
Bible, you are following the spiritual
master. How can you say “without a
spiritual master”? As soon as you read
the Bible, that means you are following
the instruction of Lord Jesus Christ.

Text and photo @ The Bhaktivedanta Book Trust

That means you are following the spiri-
tual master. So where is the opportu-
nity of being without the spiritual
master?
Disciple: 1 was referring to a living
spiritual master.

rila Prabhupada: There is no question
of whether the spiritual master is “liv-
ing.” The spiritual master is eternal.

Now, your question was what to do
“without the spiritual master.” With-
out the spiritual master you cannotbe,
at any stage of your life. You may ac-
cept this spiritual master or that spiri-
tual master. That is a different thing.
But you have to accept.

When you say “reading the Bible,”
that means you are following the spiri-
tual master, represented by some priest
or some clergyman in the line of Lord
Jesus Christ.

Soinany case, you have to followthe
spiritual master. There cannot be the
question of “without the spiritual mas-
ter.” Is that clear?

Disciple: I mean, for instance, we
couldn’t understand the teachings of
Bhagavad-gita without your help, Srila
Prabhupada, withoutyour presentation.
Srila Prabhupada: Similarly, you have
to understand the Bible with the help
of Christ and the priest in the church.
Disciple: Yes, butis the priest receiving
a good interpretation from his dis-
ciplic succession or his bishop? Be-
cause there seems to be some kind of
discrepancyin theinterpretation of the

Bible. There are many differentsects of
Christianity that interpret the Bible in
different ways.

Srila Prabhupada: Of course, there can-
not be any interpretation of the Bible.
Then the Bible itself has no authority.
It is just like the old saying, “Call a
spade a spade.” Now, if someone calls
itsomething else, thatis another thing.
He’s not a spiritual master.

For instance, this is a watch. Every-
body has called it a watch. But if I
called it a spectacle, then what is the
value of my being a so-called spiritual
master? I'm misleading. [Laughter.] “It
is a watch.” That I must say.

So when someone makes some mis-
representation, he’s not a bona fide
spiritual master. Reject such a spiritual
master immediately.

That intelligence you must have:
Who is a pseudo spiritual master, and
who is a real spiritual master? Other-
wise, you'll be cheated. And that is
beingdone. Everyoneisinterpretingin
his own way.

The Bhagavad-gita—there are thou-
sands of editions, and all of them have
tried to interpret in their own way. All
nonsense. They should all be thrown
away. Simply you have to read Bhagavad-
gita as it is. Then you'll understand.

There is no question of interpreta-
tion. Then the authority is gone. As
soon as you interpret, there is no
authority.

Take alawbook. Do you meantosay
that in court, if you say before the
judge, "My dear lord, I interpret this
passage in this way,” it will be
accepted?

The judge will at once say, “Who are
you to interpret? You have no right.”

After all, then what would be the au-
thority of the law book if everyone
came and said, “I interpret in this
way”?

When is interpretation required?
When a thingis notunderstood.IfIsay
“This is a watch” and everyone under-
stands that “This is a watch, yes,” then
where is the opportunity of interpret-
ing that “This is a spectacle™?

So unnecessary interpretation is not
required, and that is not bona fide.
And those who are interpreting un-
necessarily—they should be rejected
immediately. Immediately, without any
consideration.
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NOTES FROM THE EDITOR

The Art of Dying

ccording to “The Lost Art of

Dying.” an article in the Sunday
Telegraph of London, people nowadays
are trying to avoid the thought of death.
One proof of this is that the dying are
no longer cared for at home. Whereas a
century ago only five percent of the
British population died in a hospital,
today more than seventy percent do.
And the more people seek to keep death
at arm’s length, the more perfunctory its
rituals have become. Supposedly, there
is very little weeping, and seventy-five
percent of those who die in England go
without any church ceremony.

Surviving relatives are also getting
less sympathy these days. A medical
director of a prominent London
hospital says, “How do we treat the
bereaved? By crossing the road and
walking down the other side of the
street.” The reason people cross the
road, he says, is that they don’t know
what to say. “There is no longer any
language of religious consolation in
our society.”

The cold-hearted attitude toward
death provides a contrast between
present-day society and the ancient
Vedic society. According to Vedic
histories, people often went to the other
extreme and fell into great grief and
bewilderment when a beloved relative
died. Today people send a dying
relative to the hospital so that he won't
die in their home. In contrast, formerly
husbands and wives would sometimes
stay with a dead person and have to be
torn away so that the funeral could
take place:

The time was appropriate for the body
to be burned, but the queens, not allowing
it to be taken away, continued lamenting
for the dead body, which they kept on
their laps.

—Srimad-Bhagavatam 7.2.35

It was to such bereaved relatives that
great sages like Narada used to appear,
consoling them with transcendental
knowledge. The sages would speak
about the inevitability of death, about
the unalterable temporality of our
bodies, and most important, about the
eternal nature of the soul. While the
real purpose of the sages’ teachings
was to give spiritual enlightenment,
their humane purpose was to give
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solace to the bereaved.

But if nowadays people aren’t made
thoughtful by death, that makes it
much more difficult to impart eternal
knowledge. At least many are pre-
tending not to be affected, as they
show a “business as usual” face to the
world.

Of course, sensitive people continue
to take a humane and philosophical
attitude toward death. The Telegraph
quotes John Baker, Bishop of Salisbury,
who is saddened that as a society we try
to hide death: “We should think about
death far more, because it sharpens
one’s priorities as very few other stimuli
can. It makes you say, ‘What are the
really important things I should be
doing with my life, not just selfishly but
also for other people?” What we are
doing by pushing the thought of death
away is robbing ourselves of the power
to make our lives what they are meant
to be.”

Vedic teaching probes deeply into the
meaning of death—and beyond. When
Lord Krsna found His friend Arjuna
aggrieved over the future deaths of his
relatives, Krsna gave a two-hour course
in dying, death, and life after death.

Lord Krsna began, “Those who are
wise lament neither for the living nor
for the dead.” He then taught Arjuna
that there was never a time “when I did
not exist, nor you, nor all these kings;
nor in the future shall any of us cease
to be.”

According to the knowledge of
transmigration of the soul, as given by
enlightened sages in Vedic scriptures,
we can understand that the real self, the
real person, is different from the
perishable body. The body dies, but the
soul goes on to take another body
according to its deeds (or karma) in
this life. Because the soul is eternal,
we should not overly lament the death
of our friends, or our own death.

The modern attempt to put death out
of sight and out of mind is not only
inhuman, but impossible. Fear and
grief will overtake us all, despite our
attempt to distance ourselves from
them. Therefore, just as the exces-
sively grieving relatives in the old
days needed counsel, so do we need it
today.

The immortality of the self, as taught

in literatures like Bhagavad-gita and
Srimad-Bhagavatam, is not a religious
sentiment, but is analyzed in a scientific
way, with logic and evidence. The first
lesson—to understand that the self in
our body is different from the physical
body—is not an esoteric idea; it is
common experience. If we happen to be
in the presence of some old-fashioned
bereaving relatives at a funeral, we
might hear them cry, “Oh, he’s gone!”
and yet the body of the deceased person
is lying right there in the coffin,
perfectly whole.

So why the lamentation? The be-
reaved relatives will say, “This is only
the body—the real person is gone!” By
this admission, which everyone
observes to be true, we are actually
admitting that the real person is
different from the body. We are also
admitting that we never really knew the
real person during his lifetime but
always mistook him for his physical
body.

During a lifetime the body changes
but the real self remains the same. Thus
Lord Krsna reasons by analogy that the
same process continues after life: “As
the embodied soul continuously passes,
in this body, from boyhood to youth to
old age, the soul similarly passes into
another body at death. A sober person
is not bewildered by such a change”
(Bhagavad-gita 2.13).

The Vedic literature teaches the
science of eternality in many stages.
The individual soul and its relationship
with the Supreme Personality of
Godhead, how to live in this life to
ensure a better next life, how to act at
the very moment of death, the ultimate
perfection of life after death—all these
are discussed reasonably and from the
vantage of perfect, transcendental
knowledge.

It may be that we have lost the art of
dying nowadays, and that people pre-
tend they don’t care about it. But in any
case, whether we turn away from death
or weep too much because of it, our
death is sure.

Faced with this powerful reality, a
civilized human being should become
as informed as possible about it. In the
opening chapters of Bhagavad-gitd, you
can find out everything you will ever
need to know.—SDG



HARE KRSNA, HARE KRSNA
KRSNA KRSNA, HARE HARE
HARE RAMA, HARE RAMA
RAMA RAMA, HARE HARE

—
Although God has given us all facilities to live A
peacefully on this earth, cultivate Krsna -
consciousness, and finally to come to Him, in B 4

this age we're unfortunate. We are short-lived,
and there are so many people without food, e
shelter, married life, or defense from the -
onslaughts of nature. This is due to the influence
of this age of Kali. Therefore Lord Caitanya
Mahaprabhu, seeing the dreadful situation in this
age, emphasized the absolute necessity for
cultivating spiritual life. And how should we do
it? Caitanya Mahaprabhu gives the formula,
harer nama harer nama harer nama eva
kevalam/ kalau nésty eva nasty eva nasty eva
gatir anyatha: “Just always chant Hare Krsna.”
~ Never mind whether you are in a factory or in
hell, or in a shack or in a skyscraper—it doesn't
matter. Just go on chanting Hare Krsna, Hare
Krsna, Krsna Krsna, Hare Hare/ Hare Rama,
Hare Rama, Rama Rama, Hare Hare. There is no
expense, there is no impediment, there is no
caste, there is no creed, there is no color—
anyone can do it. Just chant and hear.

—His Divine Grace A. C. Bhaktivedanta
Swami Prabhupada. :







