Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.
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His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada,
founder-acarya of the
International Society for Krishna
Consciousness, came to America
in 1965, at age sixty-nine, to fulfill
his spiritual master’s request that
he teach the science of Krsna
consciousness throughout the
English-speaking world. In a
dozen years he published some
seventy volumes of translation
and commentary on India’s Vedic
literature, and these are now
standard in universities
worldwide. Meanwhile, traveling
almost nonstop, Srila Prabhupada
molded his international society
into a worldwide confederation of
dsramas, schools, temples, and
farm communities. He passed
away in 1977 in Vrndavana, India,
the place most sacred to Lord
Krsna. His disciples are carrying
forward the movement he started.

BACK TO GODHEAD is the monthly journal of the
International Society for Krishna Consciousness.
When Srila Prabhupada began the Society (in New
York City, in 1966), he put into writing the purposes
he wanted it to achieve. They are as follows:

members, and humanity at large, that each soul is
part and parcel of the quality of Godhead (Krsna).

4. To teach and encourage the sankirtana
movement, congregational chanting of the holy
names of God, as revealed in the teachings of

1. To systematically propagate spiritual knowledge Lord S1f Caitanya Mahaprabhu.
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to society at large and to educate all peoples in the
techniques of spiritual life in order to check the
imbalance of values in life and to achieve real
unity and peace in the world.

. To propagate a consciousness of Krsna, as it is re-
vealed in Bhagavad-gita and Srimad-Bhagavatam.

. To bring the members of the Society together
with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

. To erect for the members and for society at large

a holy place of transcendental pastimes
dedicated to the personality of Krsna.

. To bring the members closer together for the

purpose of teaching a simpler, more natural way
of life.

. With a view toward achieving the aforementioned

purposes, to publish and distribute periodicals,
books, and other writings.
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Do modern achievements spell success
to the eyes of the enlightened?

FROM FOLLY
TODEFEAT

A lecture in Stockholm on September 10, 1973
by HIS DIVINE GRACE
A. C. BHAKTIVEDANTA SWAMI PRABHUPADA

Founder-Acdrya of the International Society for Krishna Consciousness

parabhavas tavad abodha-jate
yavan na jijfidsata arma-tatvam
yavat kriyas tavad idar mano vai
karmatmakarn yena $arira-bandhah

“Aslongas one does notinquire about the
spiritual values of life, one is defeated and
subjected to miseries arising from igno-
rance. Be it sinful or pious, karma has its
resultant actions. If a person is engaged
in any kind of karma, his mind is called
karmatmaka, colored with fruitive ac-
tivity. As long as the mind is impure, con-
sciousness isunclear, and aslongasone is
absorbed in fruitive activity, he has to ac-
cept a material body.”
(Srimad-Bhagavatam 5.5.5)

In the previous verse, Rsabhadeva has
said that madness after sense gratifica-
tion and doing all kinds of sinful activity
are not good. Those who are atheists may
say, “Suppose we get a material body, and
it's a little miserable. What is wrong with
that? It will be finished. Then there will be
no more pains and pleasures.” Thatis also
the Buddhist theory, that the body is a

combination of matter, and there are
pains and pleasures. So make this body
zero. Then there will be no more painsand
pleasures.

So Rsabhadeva answers this point:
“No, this body will be finished, and you’ll
have to accept another body. And as long
as you continue to accept one body after
another, the miserable condition of ma-
terial existence will continue.”

Inthe beginning, Rsabhadeva said that
this human body is not to be misused sim-
ply for sense gratification like the dogs
and hogs. So now he says, parabhavas
tavad abodha-jato yavan na jijiasata atma-
tattvam: “These rascals do not know that
for want of knowledge of the soul (atma-
tattvam)—in the bodily concept of life—
whatever they are doing is defeat.” They
are thinking, “Now, by scientific advance-
ment, we are able to go to the moon planet.
This is our achievement.” Of course, I do
not know whether they can go. But at least
they are attempting. But Rsabhadeva
says, “That is not your achievement. That
isyourdefeat.” Why? Because they cannot
gotothe moon planetorsun planetorany

DRAWING BY DHRUVA MAHARAJA DASA
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other planet like that. They are simply
wasting their time.

Just try to understand. Suppose you
want to go to some foreign country, can
you enter by force? Just like in England,
some foreigners come by smuggling. So
that is not allowed. Similarly, from the
$astra [scripture] we understand that no-
body can go to the moon planet or any
other planet unless he’s fit. It is said in
the Bhagavad-gita, yanti deva-vrata devan.
These are the higher planetary systems.
The demigodslive there. Sounless you are
fittolive with the demigods, you cannotgo
there.

Similarly, unless you make yourself fit
to enter into Krsnaloka, you cannot go
there by force. That is not possible. To
enter a foreign country, you havetohave a
visa, you have to have a passport, meetim-
migration requirements—then you'll be
allowed to enter.

So even if you go to another planet,
you’ll be driven away. What is the use of
such an attempt? You cannot stay there.
Nor will you be allowed to enter. So this
endeavor to go there by so-called scien-
tific advancement is simply defeat. What
have they achieved by these excursions?
Nothing. No tangible achievement. But
Russiaand America have spentbillionsof
dollars to go to the moon.

Even if you go there, you'll still have
to die—you’ll have to give up this body—
and you do not know where you’ll be
placed after death. That is under nature’s
hand. You cannot dictate—“After death,
I shall go to that planet or this planet.”
No. You are completely under nature’s
control.

Everyone is ambitious, but simply by
becoming ambitious can one become a
very rich man or a very respectable man?
That is not possible. One must qualify
himself. So these are futile attempts. You
have to act according to the higher laws.
But they do not believe that there is higher
authority, that there is judgment. They
blindly think they can do whatever they
like. That is not good. Parabhava. This is
called defeat. Parabhavas tavad abodha-
jatah. And aslong as one is not inquisitive
to understand what he is (yavan na jijia-
sata), that is defeat.

This is the condition. Nobody is inter-
ested to know his identity. This is the in-
struction we get from Sanatana Gosvami.
When he first approached Sri Caitanya
Mahaprabhu, his question was: ke ami’,
kene amaya jare tapa-traya.’ This is a very
nice question: “Kindly tell me what I am
and why I am subjected to the threefold
miseries of material existence. I do not
want all these miserable conditions of life,
butl am forced to accept them. Therefore,
what is my position? Why am [ forced to
accept them?”

This is called atma-tattva jijasa, in-
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quiry: “What am 1?” Nobody knows what
he is. Everyone thinks, “I'm this body.”
Therefore he’s abodha-jatah: from the
very birth he’s a rascal. He does not know
his identity. Someone’s thinking, “I'm
American.” Someone’s thinking, “I'm an
Indian.” Someone’s thinking, “I'm a Rus-
sian.” All these identifications are dog-
gish identifications.

The dog is thinking, “I am this body.”
Thecatisthinking,“Iam thisbody.” Simi-
larly, if a human being thinks like that,
then he remains in ignorance. And if you
remain in ignorance, whatever you be-
lieve to be to your credit is not an achieve-
ment: itis defeat. This is to be understood.

One should be inquisitive. Sanatana
Gosvami has set the example. He went to
Caitanya Mahaprabhu and asked, “Sir,
let me know what I am. In ordinary
behavior, people say that I am a very

Tke dog is
thinking, “I am
this body.” Simi-
larly, if a human
being thinks like
that, he remains in
ignorance. And if
you remain in igno-
rance, whatever
you believe to be to
your credit is not
an achievement:

it is defeat.

learned man. They say, ‘Panditji.’ ” The
brahmana is addressed in India as “Pan-
ditji.” Panditjii means “very learned.” So
Sanatana Gosvami submitted, “The gen-
eral people saylam verylearned, butactu-
allyIdonotknowwhatl am.” He admitted
this.

Ask any so-called scholar, doctor, Ph.D
ifhe knows whatheis. Professor Kotovsky
in Moscowsaid, “After finishing the body,
everythingis finished.” He does not know
what he is. This is the position. Therefore,
the so-called scholars, learned men,
whatever they are doing, they’re being de-
feated because they do not know their
identity. Unless you know your identity,
then how can you work for the goal of your
life? If your identity is mistaken, then
whatever you are doing, that is your
defeat.

Yavat kriyas tavad idam mano vai karm-

armakam yena Sarira-bandhah. Everyone
has a different type of mentality. Karm-
atmakam refers to the general mentality
that “I shall work very nicely, I shall get
money, and I shall enjoy life.” Those who
are followers of Vedic ritualistic cere-
monies are trying to enjoy in the next life
also—by punya karya, or “pious activi-
ties.” But pious activities are also karmic
activities. Therefore, according to our
philosophy, not only are we uninterested
in impious activities, we are not even in-
terested in pious activities. This is our
position.

By pious activities you can getbirthina
very aristocratic or rich family. You can
become a very learned scholar. You can
become beautiful. You American or West-
ernpeople are supposed tobe verylearned,
advanced in material science. You are
also good-looking and richer than other
countries. This is due to your past pious
activities.

Suppose you have received these oppor-
tunities for your pious activities, and
somebody has taken birth in Greenland,
where there is always snow and there are
somany inconveniences. Orsomeone has
taken birth somewhere in Africa where
there are no facilities as you have. From
the spiritual point of view, both these
kinds of facility orinconvenience are one.
In any birth, you have to enter within the
womb of a mothertostay nine monthsina
packed-up condition. And nowadays they
are killing the child within the womb. You
cannotevencome out. Before yourcoming
out from the womb of your mother, you
might be killed by your very mother or
father. So either you are in the womb of a
very rich mother or a poor mother, or in
the womb of a black mother or white
mother, or a learned mother or a foolish
mother, the pains of staying within the
mother are the same.

And as soon as you accept some ma-
terial body, you'll have to suffer the bodily
pains and pleasures. Then, at the time of
death, the same painful condition is there
for everyone. So it doesn’t matter whether
one is rich or poor, the material condition
will cause one to suffer.

If you continue to absorb your mind in
fruitive activities, and if you do not fulfill
your desires, then nature will give you
another body in your next life to fulfill
those desires. Thisis goingon. Therefore it
is parabhava, defeat. Your business is to
know that you are not this body; you are
spirit soul, part and parcel of God, Krsna.
Your real business is to become Krsna
conscious, fully, and go back home, back
to Godhead, to finish this business of
repetition of birth and death. But who will
understand this? Thereforeitis said: krsna
ye bhaje se bada catura. One who has
understood the meaning of the Krsna

(continued on page 20)



“O Romeo, Romeo . . . what happened?”

ASTORY OF MORE WOE

by RADHA KRSNA SWAMI

hakespeare’s Romeo and Juliet is regarded
around the world as a powerful example of
true love. The play’s magic deeply moves many
who see or read it. Some people admire the lov-
ers’ determination to die rather than compro-
mise their ideal love; others are struck by the
tragic way lasting happiness eludes Romeo
and Juliet; and many see reflected in the story
hankerings and frustrations experienced in
their own lives.
Whatever the cause of the story’s appeal, it is
interesting to imagine what might have hap-
pened if the story had ended in a different way.

After all, in romantic stories the hero and hero-
ine often overcome all obstacles, marry, and live
“happily ever after.”

Let's suppose Friar Lawrence’s plan to reunite
Juliet with her exiled new husband had worked.
His idea was to have her drink a sedative that
would make her appear dead. He would then in-
form Romeo of the ruse and rescue Juliet, with
Romeo’s help, from the crypt where she would
be lying. The couple would then go to the city of
Mantua and start a new life together. No tragic
endings, nountimely deaths, noironyofdestiny.

Let’s return to their home some twenty years
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later to see how “ever after” has favored
the fabled lovers.

Upon arriving, we learn that Romeo
and Juliet recently had their eighth child,
but the neighbors doubt they’ll stop there.
Having so many kids has taken a toll on
poor Juliet. She is no longer the exquisite
beauty Romeo first met years ago. She
looks tired and aged, and Romeo has
begun calling her “Pumpkin.” Disposa-
ble diapers haven’t been invented, nor
have canned baby food, coin laundries, or
any other modern conveniences. “Hap-
pily ever after” has turned into “entangle-
ment ever after.”

Juliet is thinking of talking to Romeo
about her frustration with the kind of life
they now have: their romance is long
gone, the routine of everydaylifeisboring,
and she’s discovered many defects in
Romeo she’d overlooked when they were
dating back in Verona, such as his table
manners. And, if ignorance is bliss, Juliet
is better off not knowing about a couple of
love affairs he’s been trying to hide.

Romeo hasn’t fared that well either.
After the Friar failed to get a pardon for
him in Verona, the couple settled down in
Mantua, where Romeo was unemployed
for a while. Finally, he got a job as a town
clerk, but that wasn’t much help: his
wages weren't enough to maintain their
former aristocratic standard of living.
And having been rejected by their fami-
lies, he can’t expect any support from
them.

Looking at himself in the mirror re-
cently, Romeo noticed with dismay his re-
ceding hairline, his expanding waistline,
and a few other lines—in his face. To
make things worse, he’s been realizing
that Juliet isn’t the bright angel he had
originally thought she was, but rather a
short-tempered, spoiled kid completely
unprepared for real life. And now, with so
many children and all those household
chores, she doesn’teven have time for him
anymore.

Both are going through an early mid-
life crisis, and their future doesn’t look
worth writing about, much less by the
great Shakespeare. They are preoccupied
with fearful thoughts of unfulfilled dreams,
rebellious children, impending old age,
inevitable diseases, and finally death.

If this had been the story of Romeo and
Juliet, instead of the one in Shakespeare’s
tragic play, they would neverhave become
famous. Their story would have been just
one more among the millions of trivial
real-life “love stories” occurring daily
around the world.

Now let us analyze Shakespeare’s ver-
sion of the story of Romeo and Juliet from
the unique perspective of the ancient wis-
dom of India. In the renowned Bhagavad-
gita (2.62, 63), Sri Krsna explains the cycle
of entanglement in material life. He be-
gins, “While contemplating the objects of
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the senses, a person develops attachment
for them.” Romeo fell hard for Juliet sim-
ply because he happened to see her at a
party; otherwise, he could have gone on
enchanted with his girlfriend Rosaline, or
he might have found another young love.
As Friar Lawrence put it, “Is Rosaline,
whom thou didst love so dear, so soon for-
saken? Young men’s love, then, lies not
truly in their hearts, but in their eyes.”
Furthermore, Krsna says, “From such
attachment lust develops.” Lustis an irre-
sistible impulse to enjoy something, or
someone, such as Romeo felt for Rosaline
or Juliet. Influenced by lust, Romeo
jumped over fences, climbed walls, risked
being seen and killed by the Capulets, and
arranged anelopement. Inless passionate
circumstances he himself would have re-
garded all this as zany behavior unbefit-
ting a respectable Italian gentleman.
Then, “From lust, anger arises, from

he cycle of

entanglement
does not discrimi-
nate regarding
one’s sex, religion,
time in history,
wealth, and so on,
and thus it affects
all of us when we
develop a material-
istic approach to
happiness.

anger, complete delusion arises, and from
delusion, bewilderment of memory.” An-
ger manifests because sense objects tend
to let us down; either we become bored
with them after a while, or our plans to
enjoy them fail. In any case, we are unable
to enjoy them forever. As for Romeo and
Juliet, the dispute between their families
prevented them from enjoying each other
as they so ardently desired. Anger, delu-
sion, and confusion thus quickly arose in
their minds.

From there, “Intelligence is lost, and
one falls again into the material pool.” Be-
cause of the many impediments to their
happiness, Romeo and Juliet gradually
losttheir sense of discrimination, and this
eventually led to their tragic deaths. To
dispel the mystique of the outcome of the
story, a modern youth counselor might
add thattheir disregard for theirown lives
was the result of a combination of adoles-
cent immaturity and a lack of communi-

cation at home, factors that lead to
suffering or even death for many unfortu-
nate young people today.

Seeing Shakespeare’s version of the
story in the light of Bhagavad-gita, we can
conclude that what touches people is that
destiny was unkind to Romeo and Juliet
and pushed them too soon into the final
stages of the above-mentioned cycle of
material entanglement, without their even
having enjoyed some of the “normal”
pleasure found in the early stages of the
cycle. Readers wouldn’t be moved by our
modified and less exciting version of the
story, because the same cycle took a more
natural course.

The cycle of entanglement described in
Bhagavad-gita is universal, applying to
everyone in material life under every cir-
cumstance. It would have applied to
Romeo and Juliet as individuals even if
they had never met each other, if they had
gone their own ways after meeting, or if
they had had a picture-perfect family life
after getting married.

The cycle of entanglement does not dis-
criminate regarding one’s sex, religion,
time in history, wealth, and soon,and thus
it affects'all of us when we develop a ma-
terialistic approach to happiness. And it
starts in a rather innocent way. In every-
day life we can’t but contemplate other
people’s appearance, possessions, and so-
cial life; we also see the slick new con-
sumer products in the market; and we
witness the romance and glitter of TV,
cinema, and stories like Romeo and
Juliet. We gradually become attached to
these objects and begin selecting the ones
we think will help us live happily ever
after.

Full of energy, we then go out and try to
make our dreams a reality. But things get
complicated at this point because our
narrow-minded optimism often overlooks
the frustrating side effects that manifest
along with our dreams. The ensuing en-
tanglements often become the predomi-
nant factor in our lives. Or we achieve our
dreams, only to find that they don’t bring
us the happiness we thought they would,
or that we are unable to hold on to them
forever. By then we usually don’t have the
energy or the direction to start all over
again, and so we have to adjust our expec-
tations and learn to live with the realities
around us.

Since these are the results of our materi-
alistic attempts to attain happiness, we
need to look elsewhere to find lasting sat-
isfaction. Bhagavad-gita warns us that
happiness in the material plane is always
subjected to the cycle of entanglement in
material life. Bhagavad-gita offers us an
alternative: finding happiness in a man-
nerbefitting our original, spiritual nature.

There is a way of life in which actions
don’t entangle us further, but gradually

(continued on page 31)



A Course in Vedic Knowledge

This series systematically explains some of the
important philosophical concepts that form the
foundation of the Vedic culture and the Krsna
consciousness movement.

LESSON FIVE:

The Law of Karma

by PAVANESANA DASA

PART II: At this point we will answer some
frequently-asked questions about karma.

Q: What is the practical effect of believing in
karma?

A: Simply believing in karma without
changing one’s life so as to avoid undesirable
reactions has no real effect. It’s about as useful
as believing in healthy living without changing
one’s bad dietary habits. In other words,
believing is not enough. One should have a
clear understanding of the science of karma
and apply that understanding to one’s life.
Then one can live happily.

Q: What about people who don’t believe in
karma?

A: Karma 1s a fundamental mechanism of our
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existence. It applies to everyone, regard-
less of belief. Anyone can understand the
reasonableness of karma, and all great
spiritual authorities have taught the prin-
ciple of karma: that there are reactions to
our actions. In the Bible, for example, we
find the statement of Jesus Christ: “As you
sow, so shall you reap.”
Q:I'm quite happythe way I am. WhydoI
need to understand karma?
A: You may have a good life now, but if,
being ignorant of the the laws of karma,
you act improperly, there is no guarantee
that your nextlife will also be ahappyone.
For example, you might have to take birth
in a poor country where you and your fel-
low countrymen can’t even get enough to
eat.
Q:Ibelievethatwherever a personisborn,
with determination and hard work he can
make a good life for himself. Karma has
nothing to do with it.
A: This is an illusion. There are people
working much harder than you who will
never be successful. If your karma is notto
be rich orhappy, you can struggle as much
as you want, but you won’t get anywhere.
Q: How is it possible that bad and sinful
people are enjoying life without any ap-
parent effects of bad karma?
A: You could compare karma to a conta-
gious disease. Sometimes there are symp-
toms right away, and other times thereisa
long incubation period. But once you are
infected, it’s just a question of time until
the symptoms catch up with you.
Q: Is there any way of knowing how long
good karma lasts?
A:Imagine you have a bank account. You
are spending and spending, but you never
get to see the balance sheet. One day there
is no money left—and you're in trouble.
That’s what happens with good karma. If
you’re not accruing more good reactions,
one day your good karma will run out.
In the material world everything is tem-
porary. Both good and bad things end. In
the Bhagavad-gita (5.22) it is stated:

The pleasures which are due to contact
with the material senses are sources of mis-
ery. O son of Kunti, such pleasures have a be-
ginning and an end, and so the wise man
does not delight in them.

Q: How do I avoid bad karma?

A: The first thing is to give up the four
basic sinful activities: meat-eating, gam-
bling, intoxication, and illicit sex life.

Q: This program doesn’t seem to leave
much room for enjoyment!
A:Tothecontrary, when you give up lower
enjoyments, you can refine your senses
and enjoyon amuch higherlevel. It would
not be reasonable to take your pleasure
away and leave you with nothing. Activi-
ties in Krsna consciousness not only re-
place your “loss,” but they allow you to
enjoy more than you ever did.
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Lord Krsna says in the Bhagavad-gita
(2.59),

Though the embodied soul may be re-
stricted from sense enjoyment, the taste for
sense objects remains. But, ceasing such en-
gagements by experiencinga higher taste, he
is fixed in consciousness.

Unlike intoxication, meat-eating, gam-
bling, and illicit sex, spiritual enjoyment
doesn’t cost you money or impair your
health. You don’thave to work in a factory
for it, and you don’t have to go anywhere
for it. Spiritual enjoyment is within you; it
is part of your spiritual nature. And once
you have it, not only can you can keep it
permanently, but it increases all the time.
Q: What is the relationship between the
soul, the body, and karma?

A: The Bhagavad-gita (3.27) explains:

piritual enjoy-

ment doesn'’t
cost you money
or impair your
health. You don't
have to work in
a factory for it. It is
within you. Once
you have it, not
only can you keep
it permanently,
but it increases
all the time.

Thespiritsoul bewildered by the influence
of false ego thinks himself the doer of
activities that are in actuality carried out by
the three modes of material nature.

The soul in ignorance of his relation-

ship with Krsna identifies with the body,
its activities, and its karmic reactions. But
when the spirit soul becomes aware of his
actual position, he can see that he is dis-
tinct from the body and its activities. Then
karma does not affect him any more.
Q: ButlIseethatdevotees of Krsna still get
sick. So how can they be free from karma?
A: When one is fully engaged in serving
Krsna under the guidance of the spiritual
master, he does not incur karmic reaction.
The results of his previous actions are still
coming to him to some extent, but they are
running out. We give the example of turn-
ingoffafan. When the switch is turned off,
the fan will still run for a while, but be-
cause there is no more power, it’s just a
matter of time before it stands still.

Of course, the material body will always
be subjected to miseries. It’s not that be-
cause you are a devotee, the mosquitoes
won'’t bite you any more, or that you can
enter a tiger’s cage without being eaten.

The difference is that the devotee does
notidentifywith thebodyanditsunavoid-
able problems. And atthe time of death he
goesbackto Godhead, nevertoreturnina
material covering.

If you practice Krsna consciousness,
the soul stays aloof from all material tur-
bulence, and all material problems
greatly diminish because you have pulled
the plugon the fan. There is an instructive
verse in Bhagavad-gita (2.70):

Apersonwhoisnotdisturbed by theinces-
sant flow of desires—desires that enter like
rivers into the ocean, which is ever being
filled but is always still—can alone achieve
peace, and not the man who strives to satisfy
such desires.

Q: How would the activities of a person
who does not incur karma differ from the
activities of a materialist?

A: A devotee acts to please Krsna, the Su-
preme Personality of Godhead, and thus
he incurs no karma. A materialist, on the
other hand, because he falsely identifies
with his body, acts only to please himself
or extensions of himself, such as his
family or community. He doesn’t know
that he is actually not satisfying himself,
but only his body.

The Vedic literature explains that by
pleasing Krsna, the source of all existence,
you benefit, too, just as all the branches
and leaves of a tree are nourished if you
water its root. But if you try to gratify your
own senses, thatis like watering the leaves
of the tree: it won’t work.

Some examples of activities that incur
no karma are studying books like the
Bhagavad-gita, chanting the Hare Krsna
mantra, and eating only food that has first
been offered to Krsna. As Lord Krsnasays
in the Bhagavad-gita (3.13),

Thedevotees of the Lord arereleased from
all kinds of sins because they eat food which
is first offered for sacrifice. Others, who pre-
pare food for personal sense enjoyment,
verily eat only sin.

Q: What is the right attitude for someone
who does not want to get entangled in the
cycle of karma?

A: The right attitude is the willingness to
give up sinful activities and seek the guid-
ance of a self-realized, saintly person.
From him one can learn how to organize
one’s life in a spiritual way. This is not so
much a change of activities, but rather a
change of attitude or consciousness. In
the Bhagavad-gita (2.47), Lord Krsna says,

You have a right to perform your pre-
scribed duty, but you are not entitled to the
(continued on page 3I)



Yamardja dasa

Mayapur, India, March 1988

HARE KRSNA, HARE KRSNA, KRSNA KRSNA, HARE HARE
HARE RAMA, HARE RAMA, RAMA RAMA, HARE HARE

You might not think this picture shows people
practicing yoga. But chanting the names of
God is actually the supreme form of yoga. Of
course, devotees chanting Hare Krsna certainly
don’t look much like yogrs. At least not the kind of
yogis most people think of when they hear the
word. But most people, it seems, have little
understanding of what yoga is really all about.

Yoga is a Sanskrit word meaning “union.”
India’s ancient Sanskrit literatures, the Vedas,
explain that the purpose of yoga is to purify our
consciousness so that we can re-establish our
eternal relationship with God. The sitting postures
and breathing exercises most people associate
with yoga are part of a certain type of yoga

system—known as hatha-yoga—that was
practiced thousands of years ago. By practicing
hatha-yoga, great sages could completely
withdraw their mind and senses from the material
world and, after a very long time, find God within
their hearts.

In this age the Vedas discourage us from trying
to reach God through hatha-yoga. We just don’t
have the time or the determination. But in this age
God, or Krsna, has come in the form of His name.
The goal of yoga, union with God, is easily attained
through chanting Hare Krsna. And unlike other
forms of yoga, the results come quickly. So, you
too can be a yogi. Just try chanting Hare Krsna—
and feel yourself coming closer to God.






SCIENCE
AND RELIGION

The Quest for Synthesis

All human knowledge, be it “religious” or “scientific,”
must ascend toward the Absolute Truth.

by RAVINDRA-SVARUPA DASA

Thefollowingis Part Il of a paper presented
at the World Congress for the Synthesis of Sci-
ence and Religion, held January 9-12, 1986,
in Bombay. The paperwas originally entitled
“The Contribution of Bhagavata-dharma
Toward a ‘Scientific Religion’ and a ‘Reli-
gious Science.” ”

INTRODUCTORY NOTE: This has been
the argument so far: According to the
analysis of Sri Caitanya Mahaprabhu
and His followers, the Vedic literature pre-
sents the development of human knowl-
edge, in its gradual ascent toward the
Absolute Truth, as a process made of three
steps or phases. These three phases exem-
plify the classical dialectical pattern of
thesis, antithesis, and synthesis.

The first phase—called karma—
embodies a culture of mastery of tech-
nique for the domination and control of
nature. The second, antithetical phase—
that of jidna—embodies the rejection of
the world and a turn toward a negative or
void absolute. Although jiana is a reac-
tion against karma, it still shares common
presuppositions with it; as a result, jidna
fails to attain the full Absolute. This
fullness is realized in bhakti, the final
phase, in which the Absolute becomes re-
vealed as the Supreme Personality of

Godhead, possessing nonmundane name,
form, qualities, and relations. The con-
cept of the Absolute as having in a non-
contradictory way simultaneous form and
formlessness (i.e., spiritual form and no
material form) synthesizes the affirma-
tion of karma and the negation of jigna by
raising—sublating—both to a higher plat-
form. Similarly, the phenomenal world,
misused and misperceived in karma, re-
jected and denied in jAana, returns in
bhakti, radiantly revealed in its true feature
as the divine energy of the Supreme.

This tripartite progression is not a fea-
ture of “religion” or “Hinduism” but of
human knowledge as such; therefore it is
exemplified in history, both Eastern and
Western. In India the phase of karma
found concrete historical embodiment in
the culture of yajAa, or sacrifice, whereby
technical specialists sought through the
mastery of their technique to gain control
over material nature. The culture of Vedic
yajfia is thus recognizable to us as a form
of science, even though the science is dif-
ferent from today’s. In time, excesses and
disappointments in the culture of karma
engendered the antithetical stage of jiana
in the form of the Buddhist reaction.

Now we turn to the parallels in modern
Western history.
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I would now like to put forward the
thesis that what we are presently wit-
nessing in the spiritual development of
‘Western civilization is the transition—or,
rather, the attempt at a transition—from
karma to jAaana. On the one side, there is
growing disappointment with the culture
of technique. On the other side, science it-
self has encountered absolute limits to its
knowledge and has been forced to admit
the unknowable and incalculable—
“absolute chance”—into its reckonings;
has encountered at the origin of all things
something beyond all thought and utter-
ance, something of infinitesimal size and
infinite mass; has penetratedtoaregionin
which the phenomenal world dissolves
into insubstantiality, flux, irreality.

The speculations of Eastern mysticism
early intrigued physicists like Schroed-
inger, and now a whole library of popular
literature, beginning with The Tao of Phys-
ics, surveys the void or negative absolute of
jfiana as a possible meeting ground of sci-
ence and religion, East and West. This de-
velopment, according to my paradigm, is
quite natural. Inmodern times a highly de-
veloped culture of technique encounters
its own limits, turns against itself in disap-
pointment and even disgust, and seeks to
go to a higher phase. Such a culture will
naturally find congenial the reflections of
an older civilization where the same pro-
cess had long ago taken place.

We must be aware, however, that our
contemporary attempt at transition from
karma to jAidana is not a brand-new en-
deavor even for the West. Rather, it has
determined the agenda for most Western
intellectual, cultural, and even political
life for the last three centuries, and we
havetoseethe presentasacontinuationof
the past.In the eighteenth century, the cul-
ture of karma—its goals, its vision of man
and his prospects, its view of nature and
man’s relation to nature, its program for
the future—became established at the
heart of European civilization. This, of
course, is the Enlightenment. And the En-
lightenment vision of man and nature as
both fully intelligible and controllable by
reason and rational activity has domi-
nated Western culture to this day. But, as
Isaiah Berlin has shown, there was an
almost immediate reaction to this Enlight-
enment vision, a counter-Enlightenment,
which matured into the Romantic move-
ment. The Romantic revolt embodied an
effortto move to the platform ofjfigna, and
a survey of the major components of the
Romantic vision—idealism, mysticism,
monism, relativism, organicism, anti-
rationalism, etc.—will show the charac-
teristics of the culture of jAdna.

The attempted transition from karmato

JAana of the last century failed disas-
trously, however, and we need now to ex-
amine the reasons for that failure and the
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compelling lesson it has for us today.

The frustration and despair produced
by disillusionment with the culture of
karma will, if circumstances do not pro-
mote further growth, engender nihilism:
the perception of a void thatannihilates—
renders meaningless—all endeavor and
value. Here the culture of karma reaches
its terminus. The very beginning of the
culture of jiana, on the other side, as pre-
sented in the most naturalistic of Bud-
dhist traditions, is $anya, void. This void
also annihilates all worldly endeavor and
value, but the former, the “profane void,”
as it were, is a threat, and the latter, the
“sacred void,” is a succor. Thus, tran-
scendence becomes first intelligible to
materially exhausted karmis as Sanya,
void—or as the cognitively identical nir-
vesesa Brahman, i.e., the Absolute Truth
void of all names, form, quality, activity,or
relation.

he frustration

produced by
disillusionment
with the culture of
karma will, if cir-
cumstances do not
promote further
growth, engender
nihilism: the percep-
tion of a void that
annihilates all
endeavor and value.

Progress occurs when people can some-
how ford the gap between the profane and
the sacred void. But in the European at-
tempt of the last century, nihilism was
never overcome. It remained a persistent
factor. For this reason, transcendence was
never fully trusted; indeed, it was signifi-
cantly depicted in the literature of the time
as manifesting a furious, demonic energy,
as possessing a kind of mindless malevo-
lence—as in Schopenhauer’s Will and
Melville’s white whale,

Transcendence remained a threat, and
the attempt at jAgna failed, simply be-
cause the European jigna was not joined
with vairdgya, renunciation. In this we see
the most telling difference between the
paradigms operating in the Vedic and
Western environments. In the Vedic mi-
lieu the enjoyment of the goods of life was
regulated within the culture of karma, so
that the tendency to excess was held in re-

straint. The temperature of material life
was not allowed to become feverish. As a
result, when jAana developed, the neces-
sary accompanying vairagya—the renun-
ciation of material desires—was feasible.

In modern European civilization, on
the other hand, the culture of karma
embodied no internal mechanism to re-
strict and regulate desires. That task was
assigned to “religion,” which the culture
of karma itself rendered irrelevant. When
the culture of karma encountered its lim-
its, the voracity and tenacity of Western
material aspirations put renunciation out
of reach. Consequently, transcendence
appeared as hostile and life-threatening,
and nihilism remained as aninsurmount-
able obstacle.

In these circumstances, the worst fea-
tures of karma and jAigna combine to rein-
force each other. Sometimes the “absolute”
is manifest: terrible, malevolent, all-
devouring, compelling one’s abasement
and debasement before it. Yet at the same
time, emptiness looms everywhere, en-
gendering ontological panic and terror.
The insubstantial fabric of the unreal
world floats without foundation or sup-
port, a myth or dream, but one is still
driven by an unrelenting urge to master it
and enjoy it. All truth is myth; reality itself
is malleable to the imagination of the
strong. The absolute erupts through every-
where, but only he who surrenders to its
ferocious demands embodies in his own
person its indomitable energies, and so
becomes the master of the world.

In this way, the failed jAiana of the West
breeds demonic forms of faith—the most
outstanding instance, of course, being the
Nazi movement in Germany.

Once again, the West is essaying the
same transition. The sixties’ countercul-
ture in America was a dramatic irruption
bythe culture ofjiana. Nearly all of its cen-
tral ideals and doctrines were expressed
centuries ago in the original counter-
Enlightenment. The counterculture has
grown up and settled down to steady work
in the so-called “Aquarian conspiracy,”
and the secular humanist tradition, bear-
ing the torch of the Enlightenment, has
gone on the offensive. What is happening
now is thus the continuation of an old cul-
tural dynamic. Once again the void or
undifferentiated absolute is being prof-
fered as the solution to our difficulties.

I do not see much hope for progress,
however. According to my analysis, if
jAdna is to be successful, it must be
accompanied by vairagya, renunciation.
Yet little, if any, renunciation seems to
have been manifest in the counterculture
and in those who continue its work. In-
deed, the debased forms of jagna inaugu-
rated by the counterculture have already
produced several notable instances of de-
monic faith. All the proponents of the



Modern Influences of
The Enlightenment
And Counter-Enlightenment

he “Enlightenment” denotes a broad

European social and intellectual
movement that coincided roughly with
the eighteenth century, giving that period
the name the “Age of Reason.” It was cen-
tered in England and France, where
groups of like-minded thinkers worked
together on the task of freeing human so-
ciety from what they saw as the accumu-
lated errors and superstitions of the past,
in ordertorecreate itentirely on arational
and scientific basis. Francis Hutcheson
and David Hume, and later Edward Gib-
bon and Jeremy Bentham, developed
Enlightenment ideas in Scotland and
England. In France a group of thinkers
known as the philosophes, of whom Vol-
taire and Rousseau are the most well
known, united under the editorship of
Diderot and D’Alembert to produce the
Encyclopédie of 1751, the summa of En-
lightenment ideas.

Enlightenment thinkers placed their
faith in autonomous human reason. They
believed that the method of Newtonian
physics, based on measurement and
mathematical operations, could alone
give reliable knowledge. Profoundly in-
spired by the apparent success of Newton
in opening nature to our understanding,
they sought to extend his methods to all
human concerns—but most of all to the
ordering of human life in society. They
thought that Newton's laws revealed a
universe that was neat, orderly, regulated,
and rational through and through—like a
gigantic mechanical clock in which every-
thing fit smoothly and intelligibly to-
gether with no loose ends. Human
societies were embedded within nature
and part of it, yet human society, as they
experienced it, was not like the universe:
it was unruly, disordered, conflicted, and
irrational.

Run by priests and kings whose au-
thority derived from revelation and tradi-
tion and not scientific observation,
society was, in a word, unenlightened. To
overhaul human society, they thought, we
must extend Newton’s method from in-
animatenatureto humanbeings and their
moral, social, and political behavior. This
program will uncover all the natural
mechanisms that operate human beings
and give us the same control over human
nature that Newton's physics promised to
give over inanimate nature.

In this way the Enlightenment pro-
pounded and initiated the cultural
movement that enshrines the method of
quantitative, empirical science as the only
valid means of knowledge, seeks to ex-
tend the hegemony of science over all

phenomena, and dismisses anything not
accessible to the method of mechanistic
science as nonexistent or insignificant.

The “Counter-Enlightenment” refers
to the effort of a number of thinkers, con-
temporary with the Enlightenment, to
criticize and attack Enlightenment ra-
tionalism and scientism. The German
theologian and philosopher J. G, Ham-
man, for example, began as a follower of
the Enlightenment but turned into one of
its most vigorous critics. Emphasizing
feeling over abstract thinking, sympathetic
participation over detached observation,
inspiration over analytic reasoning, he
was aforerunneroftheattitudes thatchar-
acterized the Romantic movement.

The Romanticism of the nineteenth
century ran directly counter to the doc-
trines of the Enlightenment. The indi-
vidual, the unique, and the exotic were
valued over the universal, the uniform,
and the familiar. The Middle Ages even
returned to favor, and the Renaissance
was viewed as a “second Fall.” An interest
in mysticism and mystical experience re-
vived, and Oriental religions attracted stu-
dents and admirers. Monistic, idealistic,
and pantheistic philosophies prolifer-
ated. Nature was viewed as alive, as a
seamlessly flowing organic whole. Science,
with its piles of discrete measurement,
could only destroy and misrepresent: “We
murder to dissect,” as Wordsworth wrote.

The forces of both the Enlightenment
and Counter-Enlightenment are with us
today. In the field of psychology, for ex-
ample, the Enlightenment spirit is em-
bodied in “behavioral psychology,”
which is dedicated to achieving reproduc-
ible results from controlled laboratory
experiments on human and animal “sub-
jects.” It uses careful measurement to pro-
duce quantified data and subjects them to
statistical analysis. But the spirit of the
Counter-Enlightenment continues on in
what is now called “humanistic psy-
chology,” which focuses on the emotional
and spiritual concerns of people and is
even open to recognizing religious experi-
ence as a major value in human life. Al-
though both groups inhabit the field of
psychology, they have little, if anything, to
say to each other.

The unresolved conflict between these
two cultural movements has determined
much of the agenda of European history
for the last three centuries. Both the En-
lightenment and Counter-Enlightenment
are very much with us, but the shortcom-
ings of both of them make progress
unlikely. The stalemate will have to be
broken by forces beyond the conflict.

Eastern form of jAgna who have come
proselytizing in the West have removed or
minimized the demands ofvairdgya tosuit
the palate of Western consumers. If my
analysis is correct, this is practically a
criminal act.

Therefore, there is not much prospect
for real progress in the present culture of
Jfiana in the West. On the contrary, we are
in great danger—mortal danger—of re-
peating the horrific mistakes of the past.
Hope for progress must lie elsewhere,

According to the paradigm I am pre-
senting, jidna is not the ultimate but the
penultimate stage of spiritual develop-
ment. According to the Bhagavad-gita, if
JAana is properly cultivated to maturity, it
undergoes a further transformation into
bhakti (Bg. 7.19). If we can understand this
point,then perhaps we mightsee a wayout
of our impasse.

The stage of jiana is not complete
knowledge. It is a reactionary stage, anti-
thetical to karma, and therefore bound to
it, as the negation of a proposition is
bound to the proposition. It seeks the ab-
solute through negation of relative names,
forms, qualities, and so on, yet these nega-
tions, being opposites, are themselves
thereforerelative and, as such, fall short of
disclosing the absolute. In both thought
and action, jiidna rejects the world of ob-
jects, names, senses, desires, and activi-
ties, but whatis denied continues to haunt
itlike a familiar ghost—just as,in Sankar-
acarya’s metaphysics, the world, which
strictly speaking does not exist, still
haunts the ontology. Is discursive thought
that denies the reality of discursive
thought real or unreal?

ForjAanatobe successful and attain the
unitary knowledge it seeks, it must also
overcome the opposition between affir-
mation and negation, between name and
form, quality and relation, and the denial
ofthem; between action and the cessation
of action; between, indeed, karma and
JAana. There are statements to this effect
in the literature of jAana itself, but the
solution is not explicated; it is usually
presented as a final, mystifying, mind-
blowing paradox, its resolution beyond
any expressible content.

If, for example, the thesis (karma) is
“form,” then the antithesis (jAdna) is
“formless.” How do we overcome this
duality, this opposition? What do we seek
that has form and is formless at the same
time?

The resolution is disclosed on the plat-
form of bhakti. At this stage knowledge of
the absolute attains completion, and be-
yond theundifferentiated light, thereisre-
vealed within transcendence a supreme
entity of spiritual variegatedness—the
manifest Absolute Truth, the Personality
of Godhead. This disclosure of tran-
scendental or spiritual form unites the
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opposition of form and formlessness: there
is form but no form, i.e., no material form.

Synthesis is achieved by dissolving the
common assumption of the first two
stages. For both the karmi and the jaani,
“form” means “material form,” so that the
locution “spiritual form” is perceived as
self-contradictory. The assumption im-
plicit in jiarna that name, form, attribute,
relation, and activity are by definition ma-
terial illustrates how jiiana is tied to the
phenomenal world and united with karma.

Neither karma nor jfiana has access to
transcendental form, for neither the per-
ceptions of material senses nor the nega-
tion of them can apprehend it. But when,
in relationship with the supreme person,
spiritual senses are manifest by acting in
devotion, transcendental form becomes
cognizable.

Bhakti sublates both karma and jfiana,
fusing action and inaction, form and
formlessness. The world, denied in jAana,
returns in bhakti, but in a wholly transfig-
ured manner; it is not the profane world
enjoyed by the karmr or renounced by the
Jjnant. Inboth cases, the world is unrelated
to the Supreme, but the bhakta sees the
world as intrinsically related, as energy to
the energetic source, as one with God and
yet different from Him at the same time.
God and God’s energies constitute the
whole Absolute Truth, a unity that in-
cludes, not excludes, diversity.

A person on the platform of jiana be-
comes eligible for bhakti if, by becoming
sufficiently distanced from the world, he
loses his material conceptions of form, ac-
tivity, and individuality, and if, further, he
gains humility, abandoning his own aspi-
rations toward supremacy. Both karma
and jAdana are averse to acknowledging
personal subordination to a supreme in-
dividual. The philosophies of both re-
move God from the ontology, or at least
demote Him, for a categorically supreme
individual interferes with the aspirations
of the practitioner.

Here I will end my presentation of the
paradigm of karma, jidna, and bhakti. 1
hope to have made as least a prima facie
case for the plausibility of the paradigm. I
am persuaded that this is what Krsna
meant when He said: vedais ca sarvair
aham eva vedyah. 1 have tried to show how,
among those who let themselves be
guided by the Vedas, the human aspira-
tion toward knowledge and well-being
follows the path from karma to jfiana to
bhakti. Being fully cognizant of the entire
process, the leaders of Vedic culture cre-
ated anenvironment that fostered and en-
couraged such development.

Yet we see the same paradigm mani-
festing itself in the modern West, within
the enterprise we call not religion but sci-
ence. Since the identical paradigm is at
work, we can see that our categorical
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separation of religion and science, our
secularized understanding, is inadequate
to reality.

Although the same paradigm is at work
in the modern West, it is unfolding in an
environment that does not foster and en-
courage development. This is the primary
difference between Vedic culture and
modern Western culture. Development in
the West has been baffled in the past, with
terrifying results, and there is everyreason
to believe the same pitfall lies before us.

According to my analysis, to rectify the
Western situation, one would somehow
have to introduce a powerful impetus to
restraint in the practices of karma, and to
austerity and renunciation in the prac-
tices of jigna. That, to us, these elements
strike the note of “religion” should not
now be seen as a valid theoretical objec-
tion, but it is a serious practical one. The
fact is that such a wholesale reformation

Kr.,sna offers in
the Bhagavad-
gita the opportunity
to come directly to
bhakti—even if one
is a failure at the
proper execution of
karma and jriana.
You may abandon
all other dharmas,
Krsna says, and di-
rectly come to Me.

of society, working up from karma to
jfiana, is impossible.

It is possible, however, to reform from
the top down. That is the specific point
Krsna makes in the Bhagavad-gita.

The Bhagavad-gita recognizes that the
natural spiritual development from karma
tojfiana to bhakti is very slow and very dif-
ficult. There are many ways to become
baffled and deviated from the course.
Thus, Krsna states that only after under-
going the trouble of many births does one
who is actually wise—i.e., developed in
jAana—surrender unto Him, saying,
“Vasudeva [Krsna] is everything.” Such a
great soul, Krsna says, is very rare (Bg.
7.19). Indeed, we have noted how, even
under the protective shelter of Vedic cul-
ture, karma and jAidna sometimes became
spiritual dead ends.

Precisely forthisreason, Krsnaoffersin
the Bhagavad-gita the opportunity tocome

directly to bhakti—even if one is a failure
at the proper execution of karma and
jfiana. You may abandon all other dhar-
mas, Krsna says to Arjuna, and directly
come to Me. This offer comes atthe end of
the Bhagavad-gita, after Krsna has dem-
onstrated to Arjuna’s satisfaction that all
the Vedas, all knowledge, all science is just
a seeking after Him. I have tried to give
some reasons for recognizing the plausi-
bility of Krsna’s analysis.

In short, if we cannot reform Western
culture from the bottom up, the Bhagavad-
gita offers us the opportunity to do it from
the top down. My own hope, therefore, for
the prospects of humanity, is that sincere

. and thoughtful people, after giving seri-

ous reflection to the analysis of dharma in
the Bhagavad-gita, will accept, simply in
principle, that all human endeavor as-
pires after bhakti. Such people will then be
able to take advantage of Krsna’s offer in
the Bhagavad-gitd, in spite of their baffle-
ment in karma and jAana. If bhakti is thus
established, then as a matter of course,
karma and jAiana, included as they are in
bhakti, will be rectified and reformed.

In the concluding paragraph of Novum
Organum, Francis Bacon, that great har-
binger of the Enlightenment, makes this
pregnant comment: “Man, by the fall, lost
atonce his state of innocence, and his em-
pire over creation, both of which can be
partially recovered even in this life, the
first by religion and faith, the second by
the arts and sciences.”

Defenders of Bacon are right when they
say that Bacon did not envision the elimi-
nation of religion. Rather, as this state-
ment shows, he saw the need for science
and religion. Both are needed so that hu-
manity may possess both power and
innocence.

Bacon’s hope was unfulfilled. Rather,
we have seen that since Bacon’s time
humanity has purchased power at the ex-
pense of innocence, has established sci-
ence by driving out religion. Indeed, the
seed of this disaster was present in Bacon
himself, who, for all his genuine piety,
espoused the late medieval doctrine of
double truth, i.e., one truth of science or
natural reason, another truth of religion
or scripture, neither related to the other.
The process of secularization was founded
upon this doctrine.

Science and religion were already es-
tranged in Bacon, even though formal
divorce proceedings had not been insti-
gated. Yet the ideal of the union of power
and innocence is compelling. That, pre-
cisely, is what is lacking in the modern
world—full of power but devoid of all in-
nocence, or, more insidiously, exercising
power in one sphere and innocence in
another. We see power and innocence as
antithetical; how can we unite them?

(continued on page 31)



Anyone Listening!

We can pray as our heart leads us, but Lord Caitanya’s
special prayer will give us complete solace.

by DVARAKADHISA-DEVI DASI

Ncstled within the nucleus of a large
suburban hospital is a room of a
different color. Its decor departs from
the chrome-and-tile motif that slinks
throughout the hallways; this room is
adorned with thick red draperies,
mahogany benches, somber wallpaper.
A perpetual hush hangs in the air,
unbroken by nurses’ chatter or clanging
bed trays. Yet it is in this room that the
most significant utterances in the
hospital find their voice. The small
placard outside the door reads simply
“Chapel.”

On any day-herein you'll find heads
bowed into clasped hands, a pose rarely
adopted elsewhere under the relentless

scrutiny of fluorescent hospital lights,
Here, tears flow without excuse, as
victims of despair plead for one
merciful last hope. And here, in the face
of the uncontrollable, supreme will is
acknowledged with poignant
supplication.

My mother, who works in the
hospital, confided to me that she sends
people here when she senses that their
human endurance has crumbled. “And
you know, they always do find
strength,” she nods sagaciously, “when
they put it in a prayer.” Indeed, the
solace of sincere prayer is the
testament of every religious creed.
Prayer draws forth with solemn clarity

DRAWING BY KESISODANA DASA
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the essence of spiritual being. Some tre-
mendous source of love and compassion
is tapped, some sense of higher destiny re-
vealed, if only for a brief glimpse, to the
humble believer.

Now there’s even scientific evidence to
bolster my mother’s recommendation. In
an unusual study conducted by San Fran-
cisco cardiologist Dr. Randy Byrd,
prayers seemed to benefit the health of the
prayer’s beneficiary. The 393 patientsin a
coronary care unit were split into equal
groups of comparable age and degree of
illness. Unbeknownst to both the patients
and their doctors, members of one group
were assigned to individuals who agreed
to pray for them each day. The prayer-
persons were asked to pray in any manner
they chose, adding a prayer for the “bene-
ficial healing and quick recovery” of their
assigned patient.

The results showed that the health of
the prayer recipients fared markedly bet-
ter than that of the control group. They
had fewer complications, required less
antibiotics, and none of them required
intubation.

Yet, interesting as this evidence might
be, God is never compelled to answer any-
one’s prayer, however ardent, and so this
“scientific” study presents a distorted
image of God and prayer. The Supreme
Lord is not like the genie in the lamp,
awaiting our commands. After all, while
these particular prayers were selfless and

beneficent, otherequally heartfelt prayers
areless so. Some people pray, forinstance,
for tickets to a rock concert. Others pray,
quite earnestly, for sunshine on weekends
or revenge on the neighborhood bully.
And what happens when the objectives of
two prayers collide, such as when soldiers’
wives on both sides of a battle pray for
their husbands’ safe return? How can
both be satisfied?

Ultimately, God’s inscrutable will is
shrouded to our puny calculations. Some-
times He seems to lavishly reward one per-
son while remaining fiercely implacable
to another. From scriptural descriptions,
however, we can gain some understand-
ing of His transcendental dealings, for,
whatever the outcome, He always has the
spiritual prosperity of the petitioner at
heart. From His viewpoint, our physical
bodies, our complicated lives, our burn-
ing hopes and fears all constitute but a
flicker in the movement of infinite time. It
all comes and goes so quickly that it’s
really inconsequential. His concern is for
the beloved spirit soul encased in the
body: how to awaken his spiritual con-
sciousness? Sometimes that awakening
requires some shocking insight into the
ephemeral nature of material happiness,
some great pain or loss that brings us to
perceive reality. If through suffering we
are driven to seek out the Lord’s mercy,
then we are brought closer to the perma-
nent liberation of spiritual realization.

When we pray, therefore, we might con-
sider forgoing requests for material
boons, however altruistic, that will even-
tually vanish anyway. All material bene-
dictions are but patchwork remedies for
an underlying spiritual disease. Our best
prayer, for ourselves and others, is one
that will awaken our relationship with the
Supreme Lord. Thus the advice of Sri Cai-
tanya Mahaprabhuis that we concentrate
on one very special prayer: Hare Krsna,
Hare Krsna, Krsna Krsna, Hare Hare/
Hare Rama, Hare Rama, Rama Rama,
Hare Hare. This prayer is translated, “O
my dear Lord, please engage me in Your
service.”

Loving service to the Supreme Lord,
guided by knowledge of Him, removes
material illusions fromthe heart. Thusthe
Hare Krsna mantra is the most powerful
remedy for suffering, and it is the highest
form of prayer. Yet it is so simple that it
canbe uttered again and again, under any
circumstance, for it is always the appro-
priate prayer.

Since we all have a precious, unique re-
lationship with God, our prayers are spe-
cial and dear to Him. So we might pray as
our heart leads us and at the same time
chant Hare Krsna and cultivate a higher
understanding of spiritual existence.
Gradually we can be drawn into a state of
exalted consciousness, untroubled even
at the prospect of suffering and death, se-
cure in spiritual trust of Him.

We welcome your letters. Write to
BACK TO GODHEAD

4] West Allens Lane
Philadelphia, Pennsylvania 19119

Ilost my renewal notice, but I'm enclos-
ing a check for renewing my subscription.
I've canceled all my other magazine sub-
scriptions, to Smithsonian, Time, National
Geographic, Guideposts, etc., because I
never have time to read them. They just
keep piling up and making me frustrated.
Butyour magazine is the only one I've al-
ways looked forward to and read cover to
cover, Thanks!

Jack Focht
Bear Mountain, New York

* * *

Iwasreadingthe article “Election Scan-
dal” [by Mathuresa dasa; Vol. 23, No. 9],
and I wassurprisedtoreadinthelastpara-
graph, “I'm all for the separation of
church and state. ...”

From Srila Prabhupada’s writings on
varnasrama and the Vedic way, it would
appear that this would be the last thing
devotees would be for. The brahmanas
guide the society and disseminate Vedic
knowledge, as well as train up the ksat-
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riyas, who are the administrators. The
brahmanas also try to focus the activities
of the ksatriyas, vaisyas, and Sidras on
Krsna’s service, unlike our separate church
and state today.

The separation of church and state, in
the United States and all over the world,
appears to be a degradation of Krsna’s su-
preme plan. A church and a state—and
never the twain shall meet! Kali-yuga so-
ciety is in the hands of godless §izdras, who
manage by speculation rather than $astra.

Perhaps the author meant something
else in his article. If so, please elaborate.

Amita Cara dasa
Rougemont, North Carolina

MATHURESA DASA REPLIES: Yes, it
may sound odd to come out for separation
of church and state, especially when we
know that the Vedic state was supervised
by brahmanas. But Srila Prabhupiada em-
phasizes that while leaders of a state must
not neglect religious principles—such as
cleanliness, austerity, and so on—they

need not be partial to a particular faith,
creed, or dogma. The principles of reli-
gion must be followed by any human
being who claims to be more than an ani-
mal, butthose principles are notthe exclu-
sive property of the Hindu or Muslim or
Christian faiths. They are universal,

The First Canto, Part Three, of the
Srimad-Bhagavatam is a good source of in-
formation on these points. Verses 1.17.25
and 117.32 in particular talk about the
difference between dogma and principle.
Nowadays, when many religious organi-
zations openly support sinful activities
such as gambling and meat-eating, the
“church” as such really doesn’t have
much to offer in the way of guidance.

As members of ISKCON, we too haveto
remember that our strength and authority
come from following and becoming well
acquainted with the various principles of
religion, so that we do not appear to the
public, or to each other, as self-righteous
dogmatists and fanatics.

In my article on the election, I was indi-
cating that political leaders might avoid
officially recognizing the Hare Krsna
movement or the Bhagavad-gita, but they
can't avoid recognizing the principle of
sacrificeif they wantto give their followers
even material prosperity. 3



SRILA PRABHUPADA SPEAKS OUT

Skyscraper Hell

This is the continuation of a conversation
between His Divine Grace A. C. Bhakti-
vedanta Swami Prabhupada and some of
his disciples in New Vrindaban, West Vir-
ginia, on June 26, 1976,

Srila Prabhupada: If, rather than sur-
render to Krsna, you want to do some-
thing else, Krsna is so kind that He’ll
say, “All right, do it—see the effect.”
Afterall, without Krsna’s help, we can-
not do anything.

Disciple: Srila Prabhupada, you have
said that today’s leaders are followers
of HiranyakasSipu. Like that demon,
they are devoted to the idea of becom-
ing powerful and opulent—justdevoted
to becoming powerful and opulent.
Srila Prabhupada: Yes. The scriptures
describe two kinds of men: daiva asura
eva ca—all over the universe, there are
two groups, the godly and the ungodly.
These two kinds of men and these two
kinds of activities will go on. Thisis the
nature of the material world. You will
not find that cent percent of the men
here are perfect. That is not possible.
There are a class of men who are im-
perfect, bewildered.

But in the scriptures it is being de-
scribed who is perfect and who is im-
perfect. That you have to distinguish.
You cannotclearthis material world of
imperfect persons; thatis not possible.
But you must know who is perfect and
who is imperfect. And you must make
your choice—whether you want to re-
main imperfect or you want to make
progress toward becoming perfect. That
is up to you.

Disciple: Srila Prabhupada, it seems
almost like a contradiction, in one
sense, when Krsna says in this verse
[Bhagavad-gita 16.9], speaking of the
demoniac, prabhavanti—that they are
flourishing.

Srila Prabhupada: Materially—materi-
ally. It is just as when you go to a mod-
ern city and say, “Oh, how developed.”
Prabhavanti—a kind of flourishing is
going on. But whatkind of prabhavanti,
what kind of flourishing? Krsna ex-
plains this in His next words. Ksayaya
Jagato ‘hitah: flourishing, yes—flour-
ishing toward world destruction.

Sothe flourishing of the demoniacis
in the wrong direction. That is not
flourishing, actually. It is flourishing

Text and photo ®The Bhaktivedanta Book Trust.

in the material sense, but what is the
purpose, what is the end? Ksayaya
Jjagato ‘hitah—world destruction. In
other words, there are two kinds of prog-
ress: to hell, to heaven.

Disciple: As you know, Srila Prabhu-
pada, starting around the turn of the
century, people were thinking it was
progress to build big skyscrapers. Now
it’s so hellish in the cities, everybody is
moving out.

Srila Prabhupada: Yes. Yes. Actually,
when there are so many skyscrapers, it
is hell. The natural flow of air is ob-
structed. In Bombay, for instance,
you'll see this unnatural situation. If
you are on the top floor, you have gota
little facility. If you are on the lower
floors, it is hell. When you are in the
midst of several skyscrapers and you
are on the first or second floor, itis sim-
plyhell. No air. You have to run electric
fans or air conditioning. You cannot
see the sky, because the buildings are
so tall. In fact, is that not why they are
called skyscrapers?

Disciple: Yes, Srila Prabhupada. They
are so tall that they virtually touch the

sky.
Srila Prabhupada: So you have touched
the sky in such a way that I cannot see,
even. And always I need to use electric
lights.

But here in the country, we see the
sky, the sun. How nice it is! This is life.
We see the green. We see down and

up—clear sky, sun. This is life. We get
rejuvenation in this atmosphere.

What is this nonsense—all sky-
scrapers, no air, no light? Ksayaya jaga-
to ‘hitah. The mind becomes crippled.
Health deteriorates. Children cannot
even see the sky. Everything s spoiled.
Disciple: Every day in the big cities,
Srila Prabhupada, an “air-quality
management” bureau makes a report
on the level of pollution. And on some
days, it is not good for your health to
leave your home. Nowsome people are
even selling fresh air.

Srila Prabhupada: Fresh air? (Laugh-
ter.) Fresh water also.
Disciple: In Tokyo there are special
machines from which you can pur-
chase clean air and clean water.
Srila Prabhupada: “Clean water”—by
treating sewage and cleaning urine.
Now people are doing that. Clean
water by cleaning urine. During the
last war, the German people derived
fat from stool. Fat extracted from stool.
Scientifically. You can use it as butter
very nicely on your bread. This kind of
thing is going on.
Disciple: Stila Prabhupada, some of
these materialists argue that their
modern techniques are not totally
unbeneficial. For example, they have
developed the tractor, which, they say,
enables them to produce bountiful
harvests. So much so that they can feed
practically the entire world.
Srila Prabhupada: Why do they not?
Disciple: Because their mentality is
very abominable.
Srila Prabhupada: But if they can feed
so many people, they should do that.
There are so many starving people, and
in America alone, so much land is
lying fallow.
Disciple: Yes, and so many people are
unemployed. Better to put people to
work in the fields than in factories. If
they are going to work, let them grow

ain and milk the cows.

rila Prabhupada: Yes. Then they will
live very happily.

“But,” say the leaders, “that we will
not do.”

Ksayaya jagato 'hitah: they are bent
uponworld destruction. Ksayaya means
“total ruination.” So save these people
from ruination.

(To be continued.)
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Painting by Bharadvaja dasa. ®The Bhaktivedanta Book Trust
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NOTES

(continued from page 36)

and are now fully engaged in worshiping
and serving Krsna and spreading Krsna
consciousness. Most regular readers of
BTG demand that we keep this standard.
Athough Jamie may have been irritated
that the article on Danavira seemed to
show an all-or-nothing attitude, another
reader complained that we had given too
much attention to sports. He wrote, “Why

the full-page picture of a man playing
volleyball? If T want sports pictures, I'll
buy Sports Hlustrated!”

Editors can’t please everyone. While
we’ll take the good advice not to try to por-
traydevotees as angels who never have the
slightest material desire or suffering, still,
it’s not our duty to show slack, substan-
dard behavior. Because Krsna conscious-
ness is so attractive, there are actually
thousands of devotees around the world
who are quite satisfied to engage them-
selves full-time in the type of devotional

activities we normally depict in the pages
of Back to Godhead. As Srila Prabhupada
writes:

The seekers of the Absolute Truth are
never allured by unnecessary engagements
in sense gratification, because the serious
students seeking the Absolute Truth are
always overwhelmed with the work of re-
searching the truth ..., and that sort of
engagement will make everyone happy be-
cause they will be less engaged in varieties of
sense gratification.

—SDG

DEFEAT

(continued from page 4)

consciousness movement mustbe veryin-
telligent. Without being intelligent, no-
body can understand the basic principle
of this movement.

The basic principle of this movement is
to understand Krsna. And if you under-
stand Krsna, then after giving up this
body, you go to Krsna. This devotional
service—worshiping Krsna in the temple,
dressing Him, and so on—all these occu-
pational duties will help you understand
Krsna. Although it is very difficult to un-
derstand Krsna, if you engage yourselfin
Krsna's service as prescribed in the §astras
or by the spiritual master, then Krsna will
reveal to you what He is. And that is
wanted. That is the perfection of your life.
As soon as you understand Krsna, then
you become fit to go back home, back to
Godhead and finish this business of re-
peated birth and death.

People do not know this secret of suc-
cess. Nor can they understand. They’re
not fortunate enough. But it is our duty to
push on this movementby superior order.
Anyone who will take advantage of this
movement will be saved from the repeti-
tion of birth and death.

Rsabhadeva says that as long as one’s
mind is absorbed in the conception that“I
shall work, and I shall enjoy,” then one is
defeated. As people are doing here—
industry, trade, so many things. The real
purpose is to gratify their senses. But with-
out understanding Krspa consciousness,
without being Krsna conscious, if one
simply wastes his time for these fruitive
activities, then he is defeated. Parabhavas
tavad abodha-jatah.

In the next verse, Lord Rsabhadeva
says:

evarn manah karma-vasarh prayunkie
avidyayatmany upadhivamane

pritir na yavan mayi vasudeve
na mucyate deha-yogena tavat

“When the living entity is covered by the
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mode of ignorance, he does not under-
stand the individual living being and the
supremelivingbeing, and his mind is sub-
jugated to fruitive activity. Therefore,
until one has love for Lord Vasudeva, who
is none other than Myself, he is certainly
not delivered from having to accept a ma-
terial body again and again.”

So everyone is under this impression,
this wrong conception of life. But he can
be saved if he somehow or other becomes
a devotee of Vasudeva, Krsna. Pritir na
yavan mayivasudeve. Rsabhadevaisanin-
carnation of Vasudeva. In this entangle-
ment of birth and death, if someone
comes in contact with a devotee and gets
the seed of devotional service, that is the
beginning of his being saved from the
repetition of birth and death. We are giv-
ing opportunities to the people in general.
We are opening centers in different parts
of the world. What is the purpose? The
purpose is to give the chance for everyone
to become a devotee of Vasudeva, Krsna.
Then he will be saved.

People are struggling, working hard
and getting the result for sense gratifica-
tion and the repetition of birth and death.
In this struggle for existence, if somehow
or other one gets the seed of devotional
service to Vasudeva, then he’s saved. Un-
less one becomes Krsna conscious, his
repetition of birth and death—contacting
one body after another—will continue.
This understanding is the basic principle
of Krsna consciousness.

Do not misunderstand that Krsna con-
sciousnessisakind of religious faith.Itisa
science: howto getrelease from the repeti-
tion of birth and death. This is the science.
It is not a system of religion, as people
accept some type of religion. Somebody’s
a Hindu; somebody’s a Muslim; some-
body’s a Christian. Itis not that. It is a sci-
ence. We are teaching, “Somehow or
other, enhance your love for God. Then
you are saved.” And how do we enhance
that love of Godhead? By our activities:
rising early in the morning, offering
mangala-arati, dressing the Deity, offering
Him nice foodstuff, observing festivals,
writing books, distributing them. These

activities in devotional service will save us
from the repetition of birth and death.
Otherwise, we are doomed. We’'ll have to
continue this repetition of birth and
death.

This is avidva. By avidya, ignorance,
sometimes we are human beings, some-
times cats, sometimes dogs, sometimes
demigods. This is going on. Caitanya
Mahaprabhu says: brahmanda bhramite.
We are wandering throughout the uni-
verse from one body to another, one
planet to another. But if somebody comes
in contact with this Krsna consciousness
movement and tries to understand Krsna
consciousness, he’s fortunate, because
he’ll be saved from the repetition of birth
and death.

Therefore Krsna personally comes, and
He says, sarva-dharman parityajya mawm
ekam Saranari vraja. Thatis for yourinter-
est. Krsna says, “Surrender unto Me.” It
is not Krsna’s interest. If you don’t sur-
render, Krsna does notlose anything. He's
omnipotent. He can create millions of
devotees like you by His desire. He’s not
canvassing: “You become My devotee,
and I shall be very rich.” No. It is for your
interest. If you become a devotee of
Vasudeva, then you are saved from the
repetition of birth and death.

Itis Krsna'sinterestin this way: because
we are partand parcel of Krsna, we are His
sons. The rich father does not like to see
his son become a crazy fellow loitering in
the street. But if his son does not come
home, there is noloss for the father. And if
the son comes back to the home of his rich
father, it is in the son’s interest.

So Krspa is canvassing: “Surrender
unto Me.” Those who are fortunate will
accept this offer of Krsna’s. And when we
actually love Krsna, that is called priti. We
love our beloved—our child or husband
or wife—but thatis not real love. Thatis a
temporary sentiment. Actual love is possi-
ble only with Krsna. Once you love Krsna.
that love cannot be broken at any time.
Therefore, somehow or other we have to
engage ourselves in loving Krsna. That is
the success of life.

Thank you very much. ¢



Amaogha dasa

Close

Encounters

From apprehension to confidence to bliss—a devotee’s
first day distributing Srila Prabhupada’s books.

by VANAMALI DASA

eing a devotee of Krsna and a

follower of His Divine Grace
A. C. Bhaktivedanta Swami
Prabhupada brings with it certain
responsibilities: rising early,
bathing regularly, maintaining
regulative principles (including
abstinence from meat-eating,
illicit sex, intoxication, and
gambling), and of course daily
chanting the Hare Krsna maha-
mantra. But as well as these basic
principles of spiritual life, Srila
Prabhupada’s followers have
inherited a great mission, a
mission that has been handed
down throughout the millennia in

our line of disciplic succession.
That mission, which epitomizes
the mercy and compassion of
Krsna and His pure devotees, is
the respiritualization of a godless
society.

Srila Prabhupada showed by
his own example how to spread
Krsna consciousness, and he left
countless instructions on how to
do it. Most important, he told us
that his books—translations of
Vedic literature with his
commentary—could revolutionize
human thought. He encouraged
his followers to distribute his
books profusely in order to
redirect people’s attention from
materialistic endeavors to spiritual
life, or service to the Supreme
Lord, Sri Krsna. i

Desiring to assist in Srila
Prabhupada’s mission, I find
myself on a cold and blustery
winter morning in Sydney rather
nervously picking up a box of
books and making my way to the
van and the awaiting devotees.
This is my first attempt to
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distribute Srila Prabhupada’s books, and
my mind is a kaleidoscope of thoughts
and emotions as I take my place in the
back with the other men.

There is Bhakta Richard, a strong but
gentle young man from Tonga. He left the
simple life of his tropical-island home
and came to Australia looking for the
pleasures of a technologically advanced
society. He found only frustrated and dis-
appointed persons who had all the mod-
ern conveniences but had lost touch with
their spiritual dimension. Then one day
he read one of Srila Prabhupada’s books
and found Krsna, the reservoir of all
pleasure.

Then there’s Bhakta Brett, a fresh-faced
university student who found the answers
to the really important questions of life at
the Hare Krsna club on campus. Now,
with freshly shaven head and rosy cheeks,
he looks like the picture of innocence and
vitality.

Our driver and party leader is Krta-
gama dasa from Germany. He was travel-
ing around the world when he stumbled
upon a Hare Krsna restaurant, and his
spiritual life began.

I settle back to chanton my beads as we
wind through the early-morning traffic.
Praying for strength and purity of pur-
pose, I find solace from the pangs of ap-
prehension I'm feeling on my first day
with the book-selling team. In a somber
state of mind, I reflect on the present con-
dition of “humanity”—a strangely alien
term when compared with the activities I
know are going on around me: abortion,
drug abuse, prostitution, murder, rape,
cowslaughter, and so on. It’s a civilization
gone awry, forgetful of its spiritual iden-
tity and its responsibility to obey the
laws of God, spiraling downward into
the dark abyss of atheistic, materialistic
doom.

I remember the words of Srila Sata Go-
svami in the Srimad-Bhagavatam: “This
Bhagavata Puranais as brilliant as the sun,
andithas arisen justafter the departure of
Lord Krsna to His own abode, accompan-
ied by religion, knowledge, etc. Persons
who have lost their vision due to the dense
darkness of ignorance in the age of Kali
shall get light from this Purana.” Fortified
by this knowledge, I wait peacefully as we
park the van. I then set off with humble
confidence and determination.

Sam is a barber who for the last forty
years has conversed with clients on every
conceivable topic of public interest from
the opening of the harbor bridge to the
World Expo. His conclusion: “God don’t
exist. Science and hard work—that’s the
answer to all our world problems these
days. It helped us in the past, and it will
help us in the future. We don’t need any
belief in God.”

He likes me, though, because I'm smil-
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ingand I seem to be working hard. So I get
a chance to explain to him that although
science has made many changes in the
world,ithasn’teradicated the problems of
birth, death, old age, and disease. We suf-
fer from these problems today just as
othersdid in the past,and we will continue
to suffer from them into the future.
Though scientists claim they’ll solve these
problems in time, they never will, because
science can’t change the powerful laws of
God that control the universe.

I show him the Bhagavad-gita and
explain how it gives real scientific knowl-
edge for understanding our eternal, spiri-
tual nature, and how our suffering is due
only to misidentification with the body as
the self. I explain that actions on the spiri-
tual platform don’t create bad reactions,
and so they reduce our suffering. This can
be confirmed, I explain, by anyone who
seriously practices spiritual life.

Isettle back to
chant on my
beads as we wind
through the early-
morning traffic.
Praying for strength
and purity, 1 find
solace from the
pangs of apprehen-
sion on my first
day with the book-
selling team.

He likes the philosophybut doesn’t buy
a Gita. He takes a Back to Godhead maga-
zine, though, and an invitation to our res-
taurant. He says he’ll bring his wife along
for a “fancy Hare Krsna meal.” AsIleave,
he waves and wishes me well in my
endeavor.

Sally and Joan are bank tellers. I find
them two floors up in their morning tea
room. I introduce myself and the books.
Joan tells me she’s had a long interest in
vegetarian cooking, and she takes a cook-
book and starts to look through it. Sally’s
father has an interest in reincarnation,
and Sally is full of questions as she leafs
through the Bhagavad-gita. They are
pleased to meeta Hare Krsna devotee, and
they inquire at length into the way devo-
tees live.

Eventually Joan decides our cookbook
isjustwhatshe needsto revitalize her diet,
and Sally is convinced that the Gita is the

most authoritative book on reincarna-
tion. They each buy a book and agree to
come to our next Sunday Feast.

Down the street I enter a locksmith
shop. The two men behind the counter are
a little shocked to see a Hare Krsna
devotee—complete with shaved head and
robes—right there in their premises. I tell
them I'm presenting Bhagavad-gita, the
oldest and most comprehensive spiritual
guide known to man. Itcontains complete
information on the soul, God, karma, and
reincarnation.

Theylook more stunned nowand begin
to slowly shake their heads, indicating
that they have no real interest in such
things. Before I can counter with our vege-
tarian cookbook—which strikes a little
closer to home with most people—a voice
from behind me says, “What’s that you
said about reincarnation?” I turn around
and see a small man in his late fifties sit-
ting on an old safe in the corner. I show
him the Bhagavad-gita and explain some
of the sublime knowledge contained with-
in it, especially that pertaining to the
transmigration of the soul from one body
to another.

He is extremely interested and asks me
to walk outside with him. We exit, passing
the two storekeepers, who are still staring
blankly in shocked disbelief. He tells me
that last year he suffered a major stroke
and was taken to the hospital, where the
doctors worked for several hours to keep
his heartbeating. On three occasions dur-
ing that time, he felt himself to be floating
in the room, looking down on the scene of
doctors and nurses trying to revive his
malfunctioning body.

This profound experience started him
on a voyage of discovery, to unearth the
true nature of the self. So far his questions
had not met with satisfactory answers, but
now, inthe presence of the glowing knowl-
edge of the Gita, he is feeling that his
journey in search of the truth has ended.
Obviously experiencing great emotional
relief, he buys a copy of the Gira and gives
me his name and address. I promise to
visit, and we sit and talk until it’s time for
me to go back to the van.

Aswe drive back to the temple, we relate
our experiences. We are all happy, feeling
satisfaction in our small attempt to fulfill
Srila Prabhupada’s pure desire to eradi-
cate nescience from human society.

Yes, being a devotee of Krsna brings re-
sponsibility, but that responsibility brings
transcendental bliss, which is not avail-
able in even the most exalted material
posts. When a devotee goes to sleep at
night, he is not plagued by memories of a
trouble-filled day. Rather, he is filled with
great confidence in his chosen mission of
life, and he knows there can be only one
thingbetter than the day he has justspent,
and that’s tomorrow. 3
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The worldwide activities of the International

Devotees Tour

The Land of Krsna

Vrndavana, India—On the first day
of the auspicious month of Kartika
(October-November), more than
eighty devotees from twenty
countries left from ISKCON’s
Krishna Balaram Mandir here for
a traditional thirty-day, 168-mile
walking pilgrimage through the
holy land of Krsna. The pilgrimage
was organized by the ISKCON
Pada-yatra, under the management
of Lokanatha Swami and
Mahanidhi Swami. It is known as
the “Vraja-mandala Parik-ama.”

Yamardja dasa

The parikrama (pilgrimage) path
winds through the twelve major
forests of Vrndavana, where Lord
Krsna enacted His transcendental
pastimes five thousand years ago.
The path was established by
Narayana Bhatta Gosvami, a
follower of the six Gosvamis of
Vrndavana, Lord Caitanya’s chief
associates.

Following tradition, the devotees
first bathed in the Yamuna River at
Visrama-ghata, in the holy city of
Mathura. The procession was led
by the Pada-yatra elephant,
Laksmi, who was followed by
devotees chanting and dancing

ISKCON s Pada-yatra (walking pilgrimage) travelsthrough Vindavana.

before the deities of Lord Caitanya,
Lord Nityananda, and Srila
Prabhupada. Devotees distributed
Srila Prabhupada’s books to
interested persons along the way.

Walking barefoot, the pilgrims
visited the holy places associated
with Lord Krsna’s pastimes and
heard the transcendental glories of
Vrndavana as described in the
Vedic literature. Morning and
evening they would gather to
worship the deities, chant Hare
Krsna, and offer ghee lamps to
Lord Krsna, as prescribed during
the month of Kartika.

One particularly memorable
event was the midnight bathing
ceremony honoring the appearance
of Sri Radha-kunda, a pond that is
especially dear to Lord Krsna.
Joining throngs of pilgrims, the
devotees joyfully bathed in the
sacred waters.

This was the second Vraja-
mandala Parikrama organized by
ISKCON’s Pada-yatra. This year’s
parikrama included special visits to
Javat, the home of Srimati
Radharant’s relatives, and
Badarikasrama and Kedarnatha in
Vraja (Vrndavana). The holy sites
of Badarikasrama and Kedarnatha

AndVillage

Society for Krishna Consciousness (ISKCON)

in the Himalayas are expansions of
these original holy places in Vraja.

The devotees completed the
pilgrimage by bathing at ViSrama-
ghata on the full-moon day that
marks the end of the month of
Kartika.

Conference on
Reincarnation

Basle, Switzerland—Bhakti

Caru Swami, a member of
ISKCON’s Governing Body
Commission, was one of fifteen
hundred theologians, philosophers,
psychologists, and para-
psychologists from ten countries
and four continents who met for
four days here for the Sixth
Congress on Interdisciplinary
Discussion of Border Area
Problems of Science.

Bhakti Caru Swami and some of
the other participants were later
interviewed on Swiss Radio
International (SRI) in Bern.
Professor Alex Schneider, president
of the Swiss Society of Para-
psychology, explained, “In para-
psychology you'll find all the
subjects that the normal science
doesn’t want, and so reincarnation
landed in parapsychology. 'm con-
vinced that something exists—what
we call reincarnation—but 1
can’t say what it is, really. We felt
that it’s now time to discuss this
problem. I think we know only ten
percent of the truth.”

“To gain understanding of the
doctrine of reincarnation,” the
interviewer for SRI said, “the
participants were taken back to the
first writings on the subject—three
thousand years before Christ.”
Bhakti Caru Swami, citing several
verses from the Bhagavad-gita, then
explained that the soul is eternal
and that reincarnation is simply
the rejection of an old body and
the acceptance of a new one. “It’s
like vacating a dilapidated house,”
he said.

One of the important aspects of
the conference was to discuss what
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elements of traditional Eastern Attend classes given by Srila exchange of ideas, opinions, and

phildsophy apply to Western
religion and philosophy. Geddes
MacGregor, professor of Christian
Theology at UCLA, spoke on
reincarnation and Christianity: “I
would say this is the most confused
aspect of Christian teaching;
therefore, I'm inclined to treat

Bhakti Caru Swami

reincarnation as aligned with the
resurrection, and also with the
concept of purgatory. This is done
in various treatises within
Christianity, including the writings
of St. Catherine of Genoa and St.
Thomas. The implication is that
reincarnation is to be taken as
normal, something which is part of
the Christian outlook.”

Dr. Jamuna Prasad, an Indian
psychologist who takes a modern,
scientific approach to the study of
reincarnation, has conducted
reincarnation research with
children. He says, “There is so
much evidence that we cannot
brush it aside and say it is all
nonsense. The implications of
these findings are far-reaching for
man in general. Ideals regarding
creed, nationality, etc., will change,
and we can move closer to univer-
sal brotherhood and peace.”

RESOURCES

Now your television can bring you
closer to Krsna. Videocassettes from
ITV (ISKCON Television) bring
the spiritual vision of Krsna into
your home.

See the pastimes of Lord Krsna
and Lord Rama. . . . Visit the
centers of the Hare Krsna
movement around the world. . . .
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Prabhupada himself. . . . Relish
the life story of Srila Prabhupada
in Your Ever Well-Wisher.

Almost 100 shows to choose
from. Top-quality, low-priced
videocassettes. Available in ¥-inch,
¥-inch, NTSC (American), and
PAL (overseas).

For a full catalog, send $1.00
(U.S) to ITV, P.O. Box 1015 Culver
City, California, 90232, USA.

In Australasia, write to ITV, P.O.
Box 2329, Sydney, N.SW. 2001,
Australia.

ISKCON Education. There are
now two newsletters to help you
keep up with education in
ISKCON: ISKCON Gurukula
Newsletter (practical information
about teaching for schools,
teachers, and parents; three or four
issues a year), and ISKCON
Educational Journal (a forum for

news about education and
varnasrama in ISKCON; two or
three issues a year). Subscribe to
either or both for $5.00 for four
issues. Write to the ISKCON Board
of Education, 3764 Watseka Ave.,
Los Angeles, CA 90034,

Join the festival! 2
Padayatra America

ISKCON’s walking festival in the
U. S. will hold its inaugural
festivities on May 28, 1989, at the

- Berkeley, California, temple.
After a journey to Sacramento, the
state capital, devotees will walk
down the California coast from
San Francisco to Tijuana. You're
invited! For information, call
(213) 839-1992.

Festivals & Calendar

Krsnaconscious devotees follow a spiritual calendarthatdividesthe yearintotwelve months,
each named for a different form of Krsna. The devotees at the Hare Krsna center nearest you
will gladly tell you more about the meaning of the festivals listed here.

Month of Visnu
(March 23-April 21)

April 2—Papamocani Ekadasi. Fasting
from grains and beans.

April 10—Appearance anniversary of
Srila Ramanujacarya, a famous eleventh-
century philosopher and spiritual master.

April 14—Sri Rama Navami. The appear-
ance anniversary of Lord Ramacandra.
Fasting till 2:00 P.M., then feasting.

April 16—Kamada Ekadasi. Fasting from
grains and beans.

April 21—Sr Krsna Vasanta Rasa. Sri
Balarama Rasa-yatra.

Month of Madhusiidana
(April 22-May 20)

May 1—Disappearance anniversary of
Srila Vidavana dasa Thakura, author of
Sri Caitanya Bhagavata, a famous biogra-
phy of Lord Caitanya Mahaprabhu.

May 2—Trispr$a Maha-dvadasi. Fasting
from grains and beans.

May 5—Appearance anniversary of Srila

Gadadhara Pandita, a close associate of
Lord Caitanya.

May 8—Beginning of Candana-yatra, the
festival of anointing Lord Jagannatha with
sandalwood pulp for twenty-one days.

May 14—Appearance anniversary of Sri-
mati Sia-devi, the consort of Lord
Rémacandra. Appearance anniversary of
Srimati Jahnava-devi, the consort of Lord
Nityananda. Disappearance anniversary
of Srila Madhu Pandita, a great devotee of
Lord Caitanya.

May 16—Mohini Ek&dasi. Fasting from
grains and beans.

May 18—Disappearance anniversary of
Srila Jayananda Prabhu.

May 19—Nrsirmha Caturdasi, the appear-
ance anniversary of Lord Nrsirhhadeva,
the half-man, half-lion incamation. Fasting
till 2:00 P.M, followed by feasting.

May 20—Appearance anniversary of Srila
Madhavendra Puri, the spiritual master of
Lord Caitanya’s spiritual master. Appear-
anceanniversary of Srila Srinivasa Acarya,
one of the principal associates of Lord
Caitanya. Disappearance anniversary of
Srila Parame$vara Puri, an associate of
Lord Caitanya.
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SRIMAD-BHAGAVATAM

Srimad-Bhagavatam is the “cream of the Vedic literatures” of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The original
Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A. C.Bhaktivedanta Swami Prabhupada, Founder-dcaraya of the International Society for Krishna Consciousness.

Third Canto: “The Status Quo”’

CHAPTER TWENTY-ONE
Conversation Between Manu and Kardama

11,

In this in of our continuing | tation of Srimad-Bhagavatam,
thesageMaitreya describesto Vidura, a great devoteeof Lord Krsna, Kardama
Muni’s offering of prayers to the Supreme Lord, who is present before him.

TEXT 19
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ekah svayari sait jagatah sisrhsayd-
dvitiyaydtmann adhi-yogamayaya

spjasy adah pdsi punar grasisyase
yathorna-ndabhir bhagavan sva-Saktibhih

ekah—one; svayam—Yourself; san—being: jagatah—the universes;
sisrksaya—with a desire to create; advitiyayd—without a second; at-
man—in Yourself; adhi—controlling; yoga-mayayd—by yogamaya;
srjasi—You create; adah—those universes; pasi—You maintain;
punah—again; grasisyase—You will wind up; yatha—like; @rna-
nabhih—a spider; bhagavan—O Lord; sva-saktibhih—by its own
energy. :
TRANSLATION

My dear Lord, You alone create the universes. O Personality of
Godhead, desiring to create these universes, You create them,
maintain them and again wind them up by Your own energies,
which are under the control of Your second energy, called
yogamaya, just as a spider creates a cobweb by its own energy and
again winds it up.

PURPORT

In this verse two important words nullify the impersonalist theory that
everything is God. Here Kardama says, ‘O Personality of Godhead, You
are alone, but You have various energies.” The example of the spider is
very significant also. The spider is an individual living entity, and by its
energy it creates a cobweb and plays on it, and whenever it likes it winds
up the cobweb, thus ending the play. When the cobweb is manufactured
by the saliva of the spider, the spider does not become impersonal.
Similarly, the creation and manifestation of the material or spiritual en-
ergy does not render the creator impersonal. Here the very prayer sug-
gests that God is sentient and can hear the prayers and fulfill the desires
of the devotee. Therefore, He is sac-cid-ananda-vigraha, the form of
bliss, knowledge and eternity.

TEXT 20
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naitad batadhisa padam tavepsitam
yan mdyayd nas tanuse bhita-siksmam
anugrahdyastv api yarhi mayayd
lasat-tulasya bhagavan vilaksitah

na—not; etat—this; bata—indeed; adhisia—O Lord; padam—ma-
terial world; tava—Your; ipsitam—desire; yat—which; mayaya—by
Your external energy; nah—for us; tanuse—You manifest; bhita-
siksmam—the elements, gross and subtle; anugrahdya—for bestowing
mercy; astu—let it be; api—also; yarhi—when; mayayd—through
Your causeless mercy; lasat—splendid; tulasyd—with a wreath of tulasi
leaves; bhagavdn—the Supreme Personality of Godhead; vilaksitah—is
perceived.

TRANSLATION

My dear Lord, although it is not Your desire, You manifest this
creation of gross and subtle elements just for our sensual satisfac-
tion. Let Your causeless mercy be upon us, for You have appeared
before us in Your eternal form, adorned with a splendid wreath of
tulasi leaves.

PURPORT

It is clearly stated here that the material world is not created by the
personal will of the Supreme Lord; it is created by His external energy
because the living entities want to enjoy it. This material world is not
created for those who do not want to enjoy sense gratification, who con-
stantly remain in transcendental loving service and who are eternally
Krsnz conscious. For them, the spiritual world is eternally existing, and
they enjoy there. Elsewhere in the Srimad-Bhagavatam it is stated that
for those who have taken shelter of the lotus feet of the Supreme Per-
sonality of Godhead, this material world is useless; because this material
world is full of danger at every step, it is not meant for the devotees but
for living entities who want to lord it over the material energy at their
own risk. Krsna is so kind that He allows the sense-enjoying living en-
tities a separate world created by Him to enjoy as they like, yet at the
same time He appears in His personal form. The Lord unwillingly creates
this material world, but He descends in His personal form or sends one of
His reliable sons or a servant or a reliable author like Vyasadeva to give
instruction. He Himself also instructs in His speeches of Bhagavad-gita.
This propaganda work goes on side by side with the creation to convince
the misguided living entities who are rotting in this material world to
come back to Him and surrender unto Him. Therefore the last instruc-
tion of Bhagavad-gitd is this: “‘Give up all your manufactured engage-
ments in the material world and just surrender unto Me. I shall protect
you from all sinful reactions.”

TEXT 21
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tar tvanubhityoparata-kriyarthari
sva-mdyayd vartita-loka-tantram
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namamy abhikspam namaniya-pada-
sargjam alpiyasi kama-varsam

tam—that; fva—You; anubhiitya—by realizing; uparata—disre-
garded; kriyd—enjoyment of fruitive activities; artham—in order that;
sva-mayayd—by Your own energy; varfita—brought about; loka-
tantram—the material worlds; namdmi—l offer obeisances; abhi-
ksnam—continuously; namaniya—worshipable; pdda-sarojam—Ilotus
feet; alpiyasi—on the insignificant; kdma—desires; varsam—showering.

TRANSLATION

I continuously offer my respectful obeisances unto Your lotus
feet, of which it is worthy to take shelter, because You shower all
benedictions on the insignificant. To give all living entities detach-
ment from fruitive activity by realizing You, You have expanded
these material worlds by Your own energy.

PURPORT

Everyone, therefore, whether he desires material enjoyment, libera-
tion or the transcendental loving service of the Lord, should engage him-
self, offering obeisances unto the Supreme Lord, because the Lord can
award everyone his desired benediction. In Bhagavad-gita the Lord
affirms, ye yathd mam prapadyante: anyone who desires to be a suc-
ceseful enjoyer in this material world is awarded that benediction by the
Lord, anyone who wants to be liberated from the entanglement of this
material world is given liberation by the Lord, and anyone who desires to
constantly engage in His service in full Krsna consciousness is awarded
that benediction by the Lord. For material enjoyment He has prescribed
80 many ritualistic sacrificial performances in the Vedas, and thus people
may take advantage of those instructions and enjoy material life in
higher planets or in a noble aristocratic family. These processes are men-
tioned in the Vedas, and one can take advantage of them. It is similar
with those who want to be liberated from this material world.

Unless one is disgusted with the enjoyment of this material world, he
cannot aspire for liberation. Liberation is for one who is disgusted with
material enjoyment. Veddnta-sitra says, therefore, athato brahma-
Jijfidisd: those who have given up the attempt to be happy in this material
world can inquire about the Absolute Truth, For those who want to know
the Absolute Truth, the Fedanta-sitra is available, as is Srimad-
Bhagavatam, the actual explanation of Vedanta-sitra. Since Bhagavad-
gita is also Pedanta-sitra, by understanding Srimad-Bhagavatam,
Vedanta-siltra or Bhagavad-gitd one can obtain real knowledge. When
one obtains real knowledge, he becomes theoretically one with the
Supreme, and when he actually begins the service of Brahman, or Krsna
consciousness, he is not only liberated but situated in his spiritual life.
Similarly, for those who want to lord it over material nature, there are so
many departments of material enjoyment; material knowledge and ma-
terial science are available, and the Lord provides for persons who want
to enjoy them. The conclusion is that one should worship the Supreme
Personality of Godhead for any benediction. The word kdma-varsam is
very significant, for it indicates that He satisfies the desires of anyone
who approaches Him, But one who sincerely loves Krgna and yet wants
material enjoyment is in perplexity. Krana, being very kind toward him,
gives him an opportunity to engage in the transcendental loving service
of the Lord, and o he gradually forgets the hallucination.

TEXT 22
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rsir uvdca
ity avyaliham pranuto 'bja-nabhas
tam dbabhdse vacasamrtena
suparna-paksopari rocamanafh
prema-smitodviksana-vibhramad-bhrith

rsih uvdca—the great sage Maitreya said; iti—thus; avyalikam—sin-
cerely; praputeh—having been praised; abja-nabhah—Lord Vignu;
tam—to Kardama Muni; atabhdse—replied; vacasa—with words; am-

rtena—as sweet as nectar; suparna—of Garuda; paksa—the shoulders;
upari—upon; rocamanah—shining; prema—of affection; smita—with
a smile; udviksapa—looking; vibhramat—gracefully moving; bhrih—
eyebrows.

TRANSLATION

Maitreya resumed: Sincerely extolled in these words, Lord
Visnu, shining very beautifully on the shoulders of Garuda,
replied with words as sweet as nectar. His eyebrows moved grace-
fully as He looked at the sage with a smile full of affection.

PURPORT

The word vacas@mrtena is significant. Whenever the Lord speaks, He
speaks from the transcendental world. He does not speak from the ma-
terial world. Since He is transcendental, His speech is also transcenden-
tal, as is His activity; everything in relation to Him is transcendental.
The word amrin refers to one who does not meet with death. The words
and activities of the Lord are deathless; therefore they are not manufac-
tured of this material world. The sound of this material world and that of
the spiritual world are completely different. The sound of the spiritual
world is nectarean and eternal, whereas the sound of the material world
is hackneyed and subject to end. The sound of the holy name—Hare
Krgna, Hare Krsna, Krena Krsna, Hare Hare—everlastingly increases
the enthusiasm of the chanter. If one repeats monotonous material
words, he will feel exhausted, but if he chants Hare Krsna twenty-four
hours a day, he will never feel exhausted; rather, he will feel encouraged
to continue chanting more and more. When the Lord replied to the sage
Kardama, the word vacasamrtena is specifically mentioned, since He
spoke from the transcendental world. He replied in transcendental
words, and when He spoke His eyebrows moved with great affection.
When a devotee praises the glories of the Lord, the Lord is very satisfied,
and He bestows His transcendental benediction upon the devotee with-
out reservation because He is always causelessly merciful toward His
devotee.

TEXT 23
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sri-bhagavdn uvdca
viditvd tava caityam me
puraiva samayoji tat
yad-artham dtma-niyamais
tvayaivaharh samarcitah

§ri-bhagavdn uvaca—the Supreme Lord said; viditva—understand-
ing: tava—your; caityam—mental condition; me—by Me; purd—
previously; eva—certainly; samayoji—was arranged; fat—that; yat-
artham—for the sake of which; dtme—of the mind and senses;
niyamaih—Dby discipline; tvayd—by you; eva—only; aham—1I; samar-
citah—have been worshiped.

TRANSLATION

The Supreme Lord said: Having come to know what was in your
mind, I have already arranged for that for which you have
worshiped Me well through your tal and y discipli

PURPORT

The Supreme Personality of Godhead in His Paramitmi feature is
situated in everyone’s heart. He knows, therefore, the past, present and
future of every individual person as well as his desires, activities and
everything about him. It is stated in Bhagavad-gita that He is seated in
the heart as a witness. The Personality of Godhead knew the heart's
desire of Kardama Muni, and He had already arranged for the fulfill-
ment of his desires. He never disappoints a sincere devotee, regardless of
what he wants, but He never allows anything which will be detrimental
to the individual’s devotional service.

TEXT 24
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na vai jatu mrsaiva syat
prajadhyaksa mad-arhanam

bhavad-uidhesu atitardm
mayi sangrbhitatmanam

na—not; vai—indeed; j@tu—ever: mrsa—useless; eva—only; syat—
it may be; praja—of the living entities; adhyaksa—O leader; mat-
arhapam—worship of Me: bhavat-vidhesu—unto persons like you;
atitardm—entirely: mayi—on Me; sangrbhita—are fixed; dtmanam—
of those whose minds.

TRANSLATION

The Lord continued: My dear rsi, @ leader of the living entities,
for those who serve Me in devotion by worshiping Me, especially
persons like you who have given up everything unto Me, there is
never any question of frustration.

PURPORT

Even if he has some desires, one engaged in the service of the Lord is
never frustrated. Those engaged in His service are called sakdma and
akama. Those who approach the Supreme Personality of Godhead with
desires for material enjoyment are called sakdma, and those devotees
who have no material desires for sense gratification but serve the
Supreme Lord out of spontaneous love for Him are called akdma.
Sakama devotees are divided into four classes—those in distress, those
in need of money, the inquisitive and the wise. Someone worships the
Supreme Lord because of bodily or mental distress, someone else wor-
ships the Supreme Lord because he is in need of money, someone else
worships the Lord out of inquisitiveness to know Him as He is, and
someone wants to know the Lord as a philosopher can know Him, by the
research work of his wisdom, There is no frustration for any of these
four classes of men; each is endowed with the desired result of his
worship.

TEXT 25
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prajapati-sutah samran
manur vikhyata-mangalah

brahmdvartam yo ‘dhivasan
sasti saptarnavdam mahim

prajapati-sutah—the son of Lord Brahmai; samrat—the Emperor;
manuh—Sviyambhuva Manu; vikhydata—well known; margalah—
whose right acts; brahmavariam—Brahmavarta; yah—he who;
adhivasan—living in; $dsti—rules; sapta—seven; arnavdim—oceans;
mahim—the earth.

TRANSLATION

The Emperor Svayambhuya Manu, the son of Lord Brahma, who
is well known for his righteous acts, has his seat in Brahmaivarta
and rules over the earth with its seven oceans.

PURPORT

Sometimes it is stated that Brahmivarta is a part of Kuruksetra or that
Kurukgetra itself is situated in Brahmavarta, because the demigods are
recommended to perform spiritual ritualistic performances in Kuru-
ksetra. But in others' opinion, Brahmavarta is a place in Brahmaloka,
where Sviyambhuva ruled. There are many places on the surface of this
earth which are also known in the higher planetary systems; we have
places on this planet like Vyndavana, Dvirakéd and Mathuré, but they are
also eternally situated in Krspaloka. There are many similar names on
the surface of the earth, and it may be that in the Boar age Sviyambhuva
Manu ruled this planet, as stated here. The word mangalah is significant.
Marigala means one who is elevated in every respect in the opulences of
religious performances, ruling power, cleanliness and all other good
qualities. Vikhydta means “‘celebrated.”” Svdyambhuva Manu was cele-
brated for all good qualities and opulences.

TEXT 26
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sa ceha vipra rajarsir
mahisya satardpaya

dyasyati didrksus tvam
parasvo dharma-kovidah

sah—Svayambhuva Manu; ce—and: itha—here; vipra—0 holy
brahmana; raja-rsih—the saintly king; mahisya—along with his queen;
satarapaya—called Satarapa; aydsyati—will come; didrksuh—desiring
to see; tvam—you; parasvah—the day after tomorrow; dharma—in
religious activities; kovidah—expert.

TRANSLATION

The day after tomorrow, O brahmana, that celebrated emperor,
who is expert in religious activities, will come here with his queen,
Sntarﬁpé. wishing to see you.

TEXT 27
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dtmajdm asitdpdngim
vayah-sila-gunanvitam

mrgayantin patim ddsyaty
anuripaya te prabho

dtma-jam—his own daughter; asita—Dblack; apdrigim—eyes; vayah—
grown-up age: sila—with character; guna—with good qualities: an-
vitam —endowed; mrgayantim—searching for; patim—a husband;
dasyati—he will give; anuripGya—who are suitable; fe—unto you;
prabho—My dear sir.

TRANSLATION

He has a grown-up daughter whaose eyes are black. She is ready
for marriage, and she has good character and all good qualities.
She is also searching for a good husband. My dear sir, her parents
will come to see you, who are exactly suitable for her, just to
deliver their daughter as your wife,

PURPORT

The selection of a good husband for a good girl was always entrusted to
the parents. Here it is clearly.stated that Manu and his wife were coming
to see Kardama Muni to offer their daughter because the daughter was
well qualified and the parents were searching out a similarly qualified
man. This is the duty of parents. Girls are never thrown into the public
street to search out their husband, for when girls are grown up and are
searching after a boy, they forget to consider whether the boy they select
is actually sutiable for them, Qut of the urge of sex desire, a girl may ac-
cept anyone, but if the husband is chosen by the parents, they can con-
sider who is to be selected and who is not. According to the Vedic system,
therefore, the girl is given over to a suitable boy by the parents; she is
never allowed to select her own hushand independently.

TEXT 28
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samahitam te hrdayarm
yatremdn parivatsaran

s& toarm brahman nrpe-vadhih
kamam asu bhajisyati

samahitam—has been fixed; te—your; hrdayam—heart; yatra-—on
whom; imdn—for all these; parivatsaran—years; sd—she; tvam—you;
brahman—0 brahmana; nrpa-vadhih—the princess; kdmam—as you
desire; asu—very soon; bhajisyati—will serve.

TRANSLATION

That princess, O holy sage, will be just the type you have been
thinking of in your heart for all these long years. She will soon be
yours and will serve you to your heart's content.

(continued in next issue)

BACKTOGODHEAD



What has science revealed,
perhaps unwittingly, about
the existence of the soul?

SEEING
SOUL

by DHANURDHARA SWAMI

ive thousand years ago, on the Battle-

field of Kuruksetra, the Supreme Lord,
Sri Krsna, was astonished when His dis-
tinguished friend Arjuna revealed his ig-
norance of life’s most basic truth—the
eternality of the soul—by lamenting the
inevitable death of his relatives. “My dear
Arjuna,” the Lord exclaimed, “how have
these impurities come upon you? They are
not at all befitting a man who knows the
value of life.” To enlighten Arjuna, Lord
Krsna then took the role of his teacher.
Using strong reason and clear evidence to
prove the existence of the soul, Krsna
began speaking the Bhagavad-gna.

Like Arjuna, most people accept the
body as the self. To prove the existence of
the soul means to first show that the self is
distinct from and superior to the body.
Lord Krsna reasons thus: “As the em-
bodied soul continuously passes, in this
body, from boyhood to youth to old age,
the soul similarly passesinto another body
at death. A sober person is not bewildered
by such a change.”

We can consider in this way: Formerly
we had a child’s body. As that body no
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longer exists, we must be in a different
body. Similarly, in the future we will have
an old body on the verge of death, and the
body we now occupy will be gone. Lord
Krsna’s reasoning is clear: Even within
this life our soul is transmigrating through
different bodies; therefore our conscious
self has the quality of permanence: it has
survived even though our different bodies
in this lifetime have been destroyed.
One might argue that we are not accept-

Book Trust.

ing different bodies within our lifetime;
our body is just growing. Yet even modern
science supports the Lord’s claim by rec-
ognizing thatthe cells of our body are con-
stantlychanging, and therefore ourbody is
different even from one moment to the
next. And after a certain period, the whole
body has changed.

In fact, according to the Bhagavad-gita,
the body can even be considered “non-
existent.” Like the waves of the ocean, it



has no enduring identity, and in time it
disappears. Lord Krsna thus asks Arjuna
to consider the obvious difference be-
tween the soul and the body: “Of the
nonexistent [the body] there is no endur-
ance, and of the existent [the soul] there is
no change.”

The soul’s quality of permanence, dis-
tinct from the changing body, can also be
verified by our own experience. Srila
Prabhupada writes, “The soul does not at

any time become old, as the body does.
The so-called old man therefore feels
himself to be in the same spirit as in his
childhood or youth.”

Although reason and even physiologi-
cal experience can helpusunderstand the
soul, the strongestevidence for any imper-
ceptible reality is its influence or symp-
toms. For example, on a cloudy day we
may not see the sun, but we can know of its
presence by the sunlight. A strong medi-

cine taken unknowingly can be identified
by its influence, which pervades the body.
Similarly, the infinitesimal spirit soul,
which according to the Sverasvatara Upa-
nisad is smaller than the atom, can be per-
ceived by its influence, which pervades
the body as consciousness.

Srila Prabhupada states in his com-
mentary on the Bhagavad-gita, “Anyone
canunderstand whatis spread all over the
body: it is consciousness. Everyone is
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conscious of the pains and pleasures of
thebodyinpartorasawhole. Thisspread-
ing of consciousness is limited within
one’s body. The pains and pleasures of
one body are unknown to another. There-
fore every body is the embodiment of an
individual soul, and the symptom of the
soul’s presence is perceived as individual
consciousness.”

The phenomenon of death also reveals
that the soul is the active principle within
thebody.Uponlosingaloved one,evenan
atheist will exclaim, “My mother is gone”
or “My father is gone,” although the body,
with all its parts and chemicals, is still be-
fore him. Anyone can see that the body is
useless when devoid of its active principle.
Furthermore, because consciousness can-
not be revived at death by any mechanical
adjustment or scientific expertise, we can
reasonably conclude that consciousness
is due to a nonmaterial phenomenon: the
eternal soul.

Modern science indirectly supports
Lord Krsna’s analysis of the soul by its
failure to explain the conscious self
through physical laws. Many great scien-
tists, such as Einstein and Neils Bohr,
have stated that consciousness is beyond
the realm of physical phenomena. In the
same spirit, Nobel Laureate in physiologi-
cal medicine Albert Szent-Gyorgyi la-
mented, “In my search for the secret of life
I ended up with atoms and electrons,
which have no life at all. Somewhere
along theline, life has run out through my
fingers. So,in myold age, I am now retrac-
ing my steps.”

The presence of the soul can even be
understood by the anatomical fact that
the heart, which according to the Mun-
daka Upanisad is the seat of the soul, is the
source of the body’s animation. It is due
to the soul that the red blood cor-
puscles, which carry oxygen from the
lungs, become energized in the heart.
Therefore the blood-generating fusion
ceases when the soul leaves the body at
death. Although medical scientists have
notdiscovered the source of the body’s en-
ergy, by ascertaining the region of power
to be the heart they indirectly support the
Vedic version mentioned above: that the
source of the energy is the soul.

Finally, ourinstinctive awareness of the
presence of the soulisreflectedeveninour
common speech. We say, “This is my fin-
ger,” and not “I finger,” because we can in-
nately distinguish between the knower, or
possessor, of the body and the body itself.

Lord Krsna’s first instruction to Arjuna
was the most basic and important fact of
life: “For the soul there is neither birth nor
death at any time. He has not come into
being, does not come into being, and will
not come into being. He is unborn, eter-
nal, ever-existing, and primeval. He is not
slain when the body is slain.”
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Cooking with

KURMA &

Based on the three-part videotape series Cooking With Kiirma, produced by ISKCON
Television (ITV), this column features the gourmet recipes and authentic Indian
techniques of ISKCON's famous Australian chef Karma dasa.

Stuffed Tomatoes

(Serves 4)
Ingredients 2 cups water
1 cup basmati rice 1 cup green peas
2 whole cardamom pods 1% teaspoons salt
5 tablespoons ghee (clarified butter) or oil 4 medium-size tomatoes
6 whole cloves Y tablespoon fresh ginger, pealed and
1 cinnamon stick, 1% inches long minced
% cup slivered almonds 1 teaspoon turmeric

1. Wash and drain the rice. Partially crush the cardamom pods.

2. In a medium-size pot, heat 4 tablespoons of ghee on a medium flame. Add
the cloves, cinnamon, and cardamom. Fry for 30 seconds. Add the rice and
almonds and stir for 4 minutes.

3. Bring the water to a boil in a separate pot. Add the peas and salt and then
add to the rice. Simmer with the lid on for 15 to 20 minutes.

4. Preheat the oven to 350 °F. Cut off the top of each tomato and scoop out the
seeds and pulp. Blend and strain the rice.

5. Heat 1 tablespoon of ghee in a saucepan. Fry the ginger till brown and add
the tomato pulp and turmeric. Stir-fry to make a thick sauce and put aside.

6. Stuff the tomatoes with the blended rice and add 1 teaspoon of sauce on
top of each one. Cover with the tomato lids. Bake the tomatoes in a covered
casserole dish for 10 to 15 minutes. Offer to Krsna.

*For information on ITV, sce Resources on page 24.

Purugartha dasa



SCIENCE AND RELIGION

(continued from page 14)

In terms of my paradigm, karma epito-
mizes power, and jAdgna innocence, the
one controlling the world, the other with-
drawing from it. Aslong as they remain in
opposition or tension, we fail to reach our
desired aim. For this reason, the state of
JAana, even if obtained, is no solution to
the problem. In bhakti, however, karma
and jAdna are synthesized, and action in
the world by people wholly empty of de-
sire or ambition, wholly renounced and
yet immersed in social and natural com-
merce, is possible.

“I am situated in everyone's heart,”
Krsna tells Arjuna. The soul of the uni-
verse is the Supersoul in the heart of every
living being. “From Me comes knowl-
edge,” He continues (Bg. 15.15). Thus the
Bhagavad-gita explains how, through
bhakti, the intelligence of the embodied
individual can receive direct guidance
and instruction in all activities from the
supreme intelligence within. The possi-
bilities for science are immense, for that
instructor is the one who lures us on as the
single, unified elegant principle that con-
tains and explains everything. If we are in-
nocent, then—and only then—can we be-
come truly powerful.

Bhakti teaches that in order to receive
such knowledge and power, we must be-

come humble, for the Supreme bestows
these gifts only upon those who have
become His innocent servants. As practi-
tioners of karma and jAana, we have pur-
sued mastery, seeking great achievement
by our own efforts, in which we take much
pride. Hence, we have acquired an aver-
sion to servitude; we hesitate to recognize
another as our categorical superior, and,
admitting our failures, accept help from
His hands. Yet we should reflect on how
all our own great achievements in power
and knowledge have brought us to the
brink of our own destruction. Our situa-
tion could hardly be more critical. At this
point, we should be grateful to accept any
help we can get.
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The Lawof Karma

(continued from page 8)
fruits of action. Never consider yourselfto be

the cause of the results of your activities, and
never be attached to not doing your duty.

Now let’s review our two-part lesson on
karma.

Knowing the law of karma, we canun-
derstand that no one is really innocent.
Although we appear innocent at birth, the
consequences of our past deeds reveal
themselves in time. In fact, the material
body itself is a symptom of the living en-
tity’s entanglement in karmic reactions,
just as fever is a symptom of disease.

Yet there is always a chance to break

free from the cycle of birth and death,
which is propelled by karma. There is no
eternal hell. We come to the material
world to exercise our independence from
God, but He has given us the Vedic litera-
ture, an instruction manual explaining
how to return back to Godhead.

Rabbi Kushner couldn’t reconcile the
suffering of an apparently good person
with the existence of an all-powerful and
all-merciful God. Well, life is like a long
movie of hundreds of thousands of indi-
vidual pictures. In one scene the hero is
laughing, and in another one he is crying.
But the spectators know the movie is not
real. After the movie, only the screen
remains.

Similarly, the only real, permanent fac-

tor in the drama of our existence is the
soul, which passes through the various
scenes of differentbodies. Rabbi Kushner
couldn’t see beyond the scene of one life-
time and therefore didn’t know that the
“good” person had received ample oppor-
tunity to cause his own suffering,

Without knowledge of karma, we be-
come more and more entangled in the net-
work of actions and reactions, like a fly
caught in a spider’s web. But the practice
of Krsna consciousness can bring our ma-
terial existence to a happy end.

Afterattaining Me, the greatsouls, whoare
yogis in devotion, never return to this tempo-
rary world, which is full of miseries, because
they have attained the highest perfection.
(Bhagavad-gita 8.15) E3

MORE WOE

(continued from page 6)

liberate us; a way of life in which the world
is seen as it really is, and not as it appears
to be; a way of life in which we use time to
accomplish a higher goal, not just pass it
untilit'sused up; and a way oflife in which
the pleasures come from within, and not
from our interaction with matter. That

way of life is a means to self-realization
and begins with chanting the Hare Krsna
mantra.

For all Romeos, Juliets, and other
seekers, we offer a word of advice from
Srila Prabhupada, the founder-gedarya of
the Hare Krsna movement: “Material
sense pleasures are due to the contact of
the material senses with their objects.
These pleasures are all temporary be-
cause the body itself is temporary. A

liberated soul is notinterested in anything
which is temporary. Knowing well the
joys of transcendental pleasures, how can
a liberated soul agree to enjoy false
pleasure? Those who are true yogis or
learned transcendentalists are not at-
tracted by sense pleasures, which are the
causes of continuous material existence.
The more one is addicted to material
pleasures, the more he is entrapped by
material miseries.”
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Pisa—Via delle Colline, Loc. La Meridiana, 56030 Perignano (PI)/ Tel. (587) 616-194
Rome—Via di Tor Tre Teste 142, 00169 Roma
Turin—Strada Berra 15/1, Loc. Tetli Gariglio, 10025 Pino Torinese (TOY Tel. (11) 840-957
Varese—\Via Volta 19, 21013 Gallarate (VA)/ Tel. (331) 783-268

FARM COMMUNITY
Flerence (Villa Vindadvana}—Via Communale degli Scopeti 108, S. Andrea in Percussina, San Casciano

Val di Pesa (FI) 50026/ Tel, (55) 820-054

RESTAURANTS
Milan—Govinda's, Via Valpetrosa 3/5, 20123 Milano/ Tel. (2) B62-417
Rome—Govinda's, Via di San Simone 73/A, 00186 Roma/ Tel. (6) 854-1973

OTHER COUNTRIES
Amsterdam, Holland—Krsna Dham, 225 Ruysdaelkade, 1072 AW/ Tel. (020) 751 404
Athens, Greece—Posaidonos 27, llioupoli, 16 345/ Tel. 01-993-7080
Barcelona, Spaln— c/de U'Oblit, 67-08026/ (93) 347-9933
Brussels, Belgium—49 rue Marché aux Poulets-1000 Bruxelles/ Tel. (02) 513 88 05/04
Copenhagen, Denmark—Kongens Tvagruej 11, 2000 Copenhagen 1/ Tel (01) 86-85-81
Dildingen, Switzerland—Im Stillen Tal, CH3186 Didingen (FRY Tel. (037) 43-26-98
Durbuy, Belglum—Chateau de Petit Somme, Durbuy 5482/ Tel. 086-322926
Githenburg, Swoden—Ham Krishna Center, Grimmeredsvagen 103.42189 Vastra Frodunda/ Tel. 031-2909668
Griddinge, & s Gard, 140 32 Tel. 0753-29151
Helsinkl, Finland—Govinda's, Jitikdrinkatu 10D, Helsinki 15/ Tel. (085) 0039
9, W. Kirursien Anlage 5, 6900 Heidelberg/ Tel. 06221-15101
Mosmw. UBSR—OOI‘!IBCI ISKCON Office of Soviet Affairs, Almviks Géird, 15300 Jima, Sweden/ Tel. (46) 075552068
Oslo, Norway—Skolestien 11, 0373 Ris, Oslo 3
Parls, Fram:e-—-a‘l rue .Jean Vacquier, 93160 Noisy le Grand/ Tel 45921018; 43043263
Stockholm, § 22, 11240 f Tel. 08-549002
Spain—c/de Cadarso #12, Vedal de Torrente/ Tel. (961) 55862
Vienna, Austria—Center for \o\odlc Sﬂudnos Liechtensteinstrasse 23/, 1090 Vienna/ Tel. (0222) 310-10-33
, Poland —"T; ] | Kryszmy Bhaktl Yoga—w PR.L" skr. pocziowa nr. 257, 02-770
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Zirich, Switzerland—Bergstrasse 54, 8032 Zirich/ Tel. (01) 69-32-79

FARM COMMUNITIES
Bavarlan Forest (Bayrisher Wald), W. Germany :Nava-dirﬂl&-mha Kgetra)— (conlact ISKCON Heidelberg)
Brihuega, Spaln (New Vraja M {Santa Clara) Brihueg: k Tel. (11) 280018
Denmark—Gl, Kirkeve| 3, 6650 Broerup/ Te| 5-392921
JMirna, Sweden—Almviks Gard, 15300 Jima/ Tel (48) 755-52068
Lugano, Switzerland—The Gokula Project, La Pampa, 6981 Sessa (Malcantone) TI/ Tel (091) 73-25-73
Valencay, France (New Maydpur)|—Lucay-Le-Male, 36 600/ Tel (54) 40-23-53; 40-27-58

AUSTRALASIA
AUSTRALIA
Adelaide—69 Belair Rd,, Kingswood, S.A. (mail: P.O. Box 235, Kingswood 5062)/ Tel. (08) 272-0488
Brisbane—95 Bank Road, Graceville, Q.LD. (mail: PO, Box 83, Indooroopilty 4088)/ Tel. (07) 379-5008
Calrns—&9 Spence St, Caims, Q.LD. (mail: RO, Box 5238, Caims Mail Centre, Q.LD. 4870)/ Tel. (070) 516946
Lismore—Hare Krishna Yoga Center, 17 Kyogle St, Lismore South, N.SW. 2484
Melbourne—157 Danks St Albert Park, Victoria 3206 (mail: RO, Box 125) Tel. (03) 6995122
North Sydney—180 Falcon St, N. Sydney, N.SW. 2060 (mail: P.O. Box 220, Cammeray, N.SW. 2080)/
Tel. (02) 926184
Perth—129 Bamack St, WA, 6000 (mail: P.O. Box 598, W. Perth, WA, 6005)/ Tel. (09) 3285171
Sydney—112 Darlinghurst Rd., Dardinghurst, N.SW. 2010 (mail: RO, Box 159, Kings Cross, NLSW.
2011)/ Tel. (02) 3575162

FARM COMMUNITIES
Bambra (New Nandagram)—0Qak Hill, Dean’s Marsh Road, Bambra, VIC 3241/ Tel. (052) 887383
Mur New G )—Tyalgum Rd., Eungela, via Murwi N.SW. 2484
(mail: RO, Box 887) Tel. (068) 721903
RESTAURANTS

Adelaide—Crossways, 79 Hindley St, Adelaide, S.A. 5000/ Tel. (08) 2515258
Brisbane—Crossways, First Floor, 99 Elisabeth Street
Melbourne—Crossways, First Floor, 123 Swanston St, Melboume, Victoria 3000/ Tel. (03) 650 2939
pal's, 139 St, Melb Victoria 3000/ Tel. (03) 650-1578
North Sydney—Gopal's, 180 Falcon St, N. Sydney, N.SW. 2060/ Tel. (02) 926164
Perth—Gopal's, 129 Barrack St., Perth, Wi 6000/ Tel. (09) 325-2168
Sydney—Govinda's Upstairs and Govinda's Take-away (both at ISKCON Sydney)/ Tel, (075) 501642
NEW ZEALAND AND FlJI
Auckland, New Zealand (New Varshan}—Hwy. 18, Riverhead (next to Huapai Golf Course)
{mail: R.D. 2, Kumeu, Auckland)/ Tel. (9) 4128075
Christchurch, New Zealand—B3 Bealey Ave. (mail: P.O. Box 25-190 Christchurch)/ Tel. (3) 61965
Labasa, Fiji—Delallabasa (mail: Box 133)/ Tel. 82916
Lautoka, Flji—5 Tavewa Ave. (mail: PO, Box 125)/ Tel. 61-633
Rakira, Fijl—Rewasa (mail: Box 129)/ Tel. 34243
Suva, Fii—P.0. Box 63786, Nasinu/ Tel. 351-282
Woellington, New Zealand—17 Kio Bay, Evans Bay Parade, Wellington {mail: P.O. Box 2753, Wellington)/
Tel, (4) 861441
RESTAURANTS
Auukland New Zealand—Gopal's, 15t Floor., Civic House, 261 Queen St/ Tel. (9) 34885
h, Now Zealand—Gopal's, 143 Worcester St/ Tel. 67-035
Lauloite. !—Gapal 's, Comer of Yasawa St. & Naviti St/ Tel. 62990
Suva, FIjl—Gopal's, Comer of Pratt St. & Joske St. (opp. Reserve Bank)/ Tel. 314154

AFRICA

Abeokuta, Nigeria—Ibadan Rd., Obantoke, behind NET (mail: P.O. Box 5177)
Abidjan, lvory Coast—01 BP 8366, Abidjan
Accra, Ghana—582 Blk. 20, Odokor, Official Town (mail: R.O. Box 01568, Osu)
Buea, Camercon—Southwast Province (mail: c/o Yuh Laban Nkesah, P and T, VHS)
Cape Town, South Africa—17 5t. Andrews Rd., Rondebosch 7700/ Tel (21) 689 1529
Durban (Natal), 5. Africa—Chatsworth Circle, Chatsworth 4030 (mail: PO, Box 58003)/ Tel. (31) 435-815
Freetown, Slerra Leone—13 Bright St. Brookfields (mail: P.O. Box 812, Freetown)
Johannesburg, South Africa—"Misty Hills,” Plot 69, Reitfontein Rd. {mail: RO, Box 723,
Muldersdrift (Tl), 1747)/ Tel. (11} 666-2716
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Harare, Zimbabwe—45 Crowhill Rd. {mail: PO, Box 2090) Tel. 8877801
Kitwe, Zambia—3122 Gandhi Close, Buyantanshi {mail: RO, Box 20242, Kitwe)/ Tel. 215-830
Lagos, Nigeria—No. 2 Murtala M ional Airport
(mail: RO, Bax 8793, Lagos)
Mauritlus—123 Sir Guy Forget Ave., Quatre Bomes {mall: P.0. Box 108, Qualre Bomes, Mauritius)/ Tel. 46804
Mombasa, Kenya—Hare Hrishna House, Sauli Ya Kenya and Kisumu Rds. (mail: RO, Box 82224,
Mombasa)/ Tel 312248
Nkawkaw, Ghana—F.0. Box 89, Nkawkaw
Mairobl, Kenya—Muhuroni Close, off West Nagara Rd. (mail: RO, Box 28946, Nairobi) Tel. 744365
Port Harcourt, Nigerla—2 Eligbam Rd. {comar of Obana Obhan St), GRA Il
[mail: RO. Box 4429, Trans Amadi)
Tokoradi, Ghana—64 Windy Ridge (mail: R.O. Box 328)
Warrl, Nigeria—1 Ogunu St, Bendel Housing Estate, Ugborikoro (P.O. Box 1922, Wari) Tel. 053-230-262
FARM COMMUNITIES
Lusaka, Zambla—Flot 4/288 Chingololo Rd., Makeni (mail: P.O. Box 35658, Lusaka)/ Tel. 210-578
Mauritius (ISKCON Vedic Farm)—Beau Bais, Bon Acceuil
RESTAURANT
Durban, S. Africa—Govinda's {contact ISKCON Durban)

ASIA
INDIA
Agartala, Tripura—Assam-Agartala Rd., Banamalipur, 799001
Ahmedabad, Gujarat—7, Kailas Society, Ashram Rd., 380 009/ Tel. Tol. 449935
Bamanbore, Gujarat—N.H. 88, Surendranagar Dist./ Tel. 57
Bangalore, Karnataka—Hare Krishna Hill, 1 "R’ Block, Chord Road, Rajajinagar 560 010/ Tel. 359 856
Baroda, Gujarat—Hare Krishna Land, Gofri Rd., 390 015/ Tel. 326289 and 56499
Bhubaneswar, Orissa—National Highway No. 5, Nayapali, 751 001/ Tel, 53125
Bombay, Maharashtra—Hare Krishna Land, Juhu 400 049/ Tel. 6206 860, 6200 870, 6202 226
Calcutta, W. Bengal—3C Albert Rd., 700 017/ Tel. 443757, 434265, 446075
Chandigarh, Punfab—Hara Krishna Land, Dakshin Marg, Sector 36-B, 160 036/ Tel, 44634
Chhaygharia (Haridaspur), W. Bengal—Thakur Haridas Sripatbari Sevashram, P.O. Chhaygharia,
P5. Bongaon, Dist, 24 Paragonas
Gauhati, Assam—Ulubari Charali, Gauhati 731 001/ Tel. 31208
Guntur, A.R.—Opp. Sivalayam, Peda Kakani 522 509
Hardwar, U.P.—Pghala Mala, Brittany Cottage, Kharkhari 248 401 {mail: PO, Box 14)
Hyderabad, A.P.—Hare Krishna Land, Nampally Station Rd., 500 001/ Tel. 551018, 552924
Imphal, Manipur—Hare Krishna Land, Airport Road, 795 001/ Tel. 21587
Madras, Tamll Nadu—53, Burkit Rd., T. Nagar, 600017/ Tel, 443266
Méaydpur, W. Bengal—Shree Maydpur Chandrodaya Mandir, P.O. Shree Mayapur Dham, Dist. Nadia/ Tel, 31

{Swarup Gunj)
Moirang, Manipur—mNongban Ingkhon, Tidim Rd./ Te. 795133
Magpur, 70 Hill Road, B. 440 010/ Tel. 33513

New Delhi—M-119 Greater Kailash 1, 110 048/ Tel. 8412058, 6419701
Pandharpur, Maharashtra—Hare Krishna Asrama, across Chandrabhaga River, Dist. Sholapur, 413 304
Patna, Bihar—Rajendra Nagar Road No. 12, B0O 016/ Tel. 50765
Pune, Maharashtra—4 Tarapoor Rd., Camp, 411 001/ Tel. 60124 and 54003
Secunderabad, A.P.—5-1-1 St. John's Road 500 026/ Tel. 825232
Silchar, Assam—Ambikapatti, Siichar, Cachar Dist., 788004
Siliguri, W. Bengal—Gitalpada, near Hariderpada, Anchal Office, Darjeefing Dist. 734 401
Surat, Gujarat—Rander Rd., Jahangirpura, 395 005/ Tel, 84215
Tirupati, A.P.—KT. Road, Vinayaka Nagar 517 507/ Tel. 2285
Trivandrum, Kerala—T.C. 224/1485, WC Hospital Rd., Thycaud, 695 014/ Tel, 68197
Udhampur, Jammu and Kashmir—Prabhupada Nagar, Udhampur 182 101/ Tel. 436 PP
Vrindavana, U.P.—Krishna-Balaram Mandir, Bhaktivedanta Swami Marg, Raman Reti, Mathura Dist. 281 124/
Tel. 82478
FARM COMMUNITIES

ljarat: Seva Ashram, Odhav Rd, (near Octroi Naka), Odhav 382 410/ Tel. 836 382
Ahmedabad District, Gujarat—Hare Krishna Farm, Katwada (contact: ISKCON Ahmedabad)
Ch hi, 78 Kri Ctham, District Gadhachiroli, 442 603
Hyderabad, A.P.—P.0, Dabilpur Village, Medchal Tq., R.R. District 501 401/ Tel. 552924 (Hyderabad)
Méyipur, W. Bengal—{contact Mayapur)
RESTAURANTS
Bombay, Maharashtra—Govinda's (at Hare Krishna Land)
Vrindavana—HKrishna-Balaram Mandir Guesthouse
OTHER COUNTRIES
Bali, Indonesla—{Contack ISKCON Jakarta)
Bangkok, Thalland—138, Soi Puttha-Osoth, New Road/ Tel, 233-2488
Chittagong, Bangladesh—Caitanya Culiural Society, Sri Pundarlk Dham, Mekhala, Hathazari/ Tel. 108
{city office and mall: 23 Nandan Kanan, Chittagong)/ Tel 20-2219
Colombo, Sri Lanka—188 New Chetty St, Colombe 13/ Tel, 33325
Hong Kong—27 Chatam Road South, 6/F, Kowloon/ Tel. 3-7396818
Jakarta, Indonesia—P.0. Box 2964, Jakarta Pusat 10001
Kathmandu, Nepal—Vishnu Gaun F Ward No. 2, i Tel. 4-10388
Kuala Lumpur, Malaysia—Lot 9901, Jalan Awan Jawa, Taman Yarl, olf 5% Mile, Jalan Kelang Lama,
Petaling/ Tel. 730172
Manila, Philippines—170 R. Femandez, San Juan, Metro Manila/ Tel. 707410
Taipei, Talwan—{mail: c/o ISKCON Hong Kong)
Tehran, Iran—Heshavarz-Dehkedeh Ave., Kamran St. Mo, 58/ Tel 658870
Tel Aviv, Israel—[17 B] Gordon St., P.O. Box 48163, Tal Aviv 61480/ Tel 03-238-239
Tokyo, Japan—2-41-12 |zumi, Suginami-ku, Tokyo T168/ Tel, (3) 327-1541
FARM COMMUNITY
Cebu, Phillppines (Hare Krishna Paradise)—231 Pagsabungan Rd., Basak, Mandaue City/ Tel. 83254
RESTAURANT
Cebu, Philippines—Govinda's, 26 Sanchlangko St

BRAZIL
Belém, PA—Av. Gentil Bittencourt, 1002 (entre G I » & Quinting B
Belo Horizante, MG—Av, Gentilio Vargas, 167, Funciondrios/ Tel, (031) 223-2776
Brasilia, DF—HIGS 706-Bloco G, Casa 29/ Tel. {061) 2427579
Campo Grande, M5—Rua Carlos Chagas, 32-Caicara

Tel (091) 2221886

Campos, RJ—Av. Bezamath, 35, Pq. Califdémia
Curitiba, PR—Av. 7 de Satembro, 1594, Alto da Rua 15/ Tel. (041) 264-6634
Floriandpalls, SC—Rua Duarte Schutel, 61-Centro
Fortaleza, CE—Rua José Laurenca, 2114, Aldeata/ Tel. (D85) 244-7068
Golanla, GO—Rua 88-C, No. 2-Setor Sul/ Tel, {062) 241-7492
Manaus, AM—Rua dos Andradas, 465, Centro/ Tel (092) 233-3708
Pérto Alegre, RS—Rua Dr. Thimaleo, 753-Moinhos de Vento
Ribeiriio Prato, SP—Rua Cerqueira Cesar, 480, Centro
Rio de Janeiro, RJ—Ladeira da Gléria, 98, Gléria/ Tel. (D21) 2B5-5643
Salvador, BA—Rua Alvara Adomo, 17, Brotas/ Tel, (071) 244-1072
Santos, SP—Rua Nabuco de Aradjo, 151-Embard/ Tel (0132) 21-3596
Sao Josa dos Campos, SP—Rua Parand, 266-Vila Maria
580 Paulo, SP—Rua Bom Pastor, 798, [piranga (mail: C. P. 4855)/ Tel. (011) 63-1674
S#o Paulo, SP (Centro Cultural)—Rua havuri, 269-Indianapalis
Sorocaba, SP—Rua Cedaric Motta, 130, Centro
Vitdria, ES—Rua Chalic Murad, 218, Praia do Sod/ Tel (027) 227-0860
FARM COMMUNITIES
Caruaru, Pernambuco—Distrito de Murici {mail: Rua do Norde, 61, Sala 3, Cantro)
Pind, h 5P (New }—Bairro Riberac Grande (mail: Caixa Postal 108,
CEP 12.400)/ Tel, (0122) 42-5002
RESTAURANT
Belém, Pard [$ri Krgna Prasida)—Av, Gentil Bittencourt, Passagem Mac Dowell, 96 (entre Dr. Morais
e Benjamin Constant/ Tel (091) 222-1888
MEXICO
Guadatajara—Pedro Moreno 1791, Sector Juarez, Jalisco/ Tel. 26-12-78
Mexico City—Gob. Tiburcio Montiel 45, San Miquel Chapultepee, Mexico, D.F. 18/ Tel, (305) 271-0132
Mexico City—Govinda's Cultural Center, Insurgentes Sur 2384-1, Mexico City 01000 D.F./ Tel, 548-9323
Monterrey—Zaragoza 1007, nle. Zona centro/ Tel. 74-69-T6
Morella—Ticateme Mo. 52 pte., Col. Selix Ireta 58070, Morelia, Mich,

Vera Cruz—Calle 3, Carebefas Mo. 784, Fracci Reformay Tel. 50759
FARM COMMUNITY
Tulacingo, Hidalgo (Nueva Gauga-Mangala Bhimi)—{contact ISKCON Mexico City)
PERU

Arequipa—Jerusalen 402/ Tel. 229523
Cuzco—San Juan de Dios 285/ Tel. 222353
Lima—Pasaje Solea 101 Santa Marla-Chasica/ Tel. 10891
Lima—=Schell 615 Miraflores
Trufilo—Bolivar 738/ Tel 250523
FARM COMMUNITY
Hare Krishna-Correo De Bella Vista—DPTD De San Martin
RESTAURANTS

quipa—{at ISKCON Arequipa)
Cuzco—Espideros 128
Lima—=Schell 634 Miraflores

OTHER COUNTRIES
Bogota, Colombla—Calle 634, #10-62, Chapinera/ Tel, 249-5797
Bogota, Colombla—Transversal 1a, #56-22, Alfo Chapinero/ Tel, 255-8742
Buenos Alres, A Centro Bhakti Ands Jui 2054, (1431)
Cali, Colombla—Avenida 2 EN, #24N-39/ Tel 68-88-53
Caracas, Venezuela—Frolongacidn Ave. Las Palmas, Calle Capriles, Quinta Poliita/ Tel 782-1939
Christ Church, Barbados—31 Goodland Park/ Tel. (BO9) 42-84209
Cochabamba, Bolivia—P.0. Box 3988/ Tel. 46441
Concepcién, Chile—Nongien, 588/ Tel. 23150
Cérdoba, Argentina—Montevideo 950, Faso de los Andes/ Tel, {051) 262229

Crab Creek, Guy Grant 1803, Sec. D, Corentyne, Berbice
Cuenca, —Pje. F & Gral. Viaintimilla Barrio-las-Chiri f Tel. (07) 82-23-58
Essequibo Coast, Guyana—New Navadvipa Dham, Mal E: ibo Coast

Georgatown, Guyana—24 Uitviugt Fronl, West Coast Demerara
\p: Postal 1534
elez 1915 (b Carchi & Tulcan)/ Tel, 36-16-47
La Paz, Bolivia—Calle 16 Obrajes 480 {mall: PO. Box 10278)/ Tel. 783556
Montevideo, Uruguay—Pabilo de Maria 1427
Panama, Republic of Panama—Via las Cumbres, enlrada Villa Zaita, frente a INPSA No. 10
(mail; .0, Box 6-29-54, Panama)/ Tel. 31-2057
Perelra, Colombla—Carrera 5a, #19-36/ Tal. 42769
Quito, —Carron 641 A Tel. 520466
Rosario, Arg: entro B Caorrl 925, Rosaria 2000
Santa Cruz, Bollvia—P.0. Box 4920/ Tel. 40146 (31571)
8an Jose, Costa Rica—Centro Cultural govinda, 235 mirs. norte del Banco Anglo, San Pedre
{mall: Apdo. 166, 1002)/ Tel. 34-1218
San El Sal A ia 1132, Media Quadra al sur de la Embajada
Americana, San Salvador (mall: P.O. Box 1506)/ Tel 25-86-17
Santiago, Chile—Manudd Carvallo 771, Nunoa/ Tel 392734
Santo Dy Calle Cayetano Rodriquez No. 254
Trinidad and Tobago, West Indles—F Ave, L Ch
FARM COMMUNITIES
Buenos Alres, Argentina (Bhaktilata Puri)—{contact Centro Ehaktivedanta, Buenos Aires)
Colombia (Nueva Mathura)—Cruzero del Guali, Municiplo de Caloto, Valle del Cauca/ Tel. 12688 en Cali
Guayaqull, Ecuador (Nuevo Nildcalaj—{contact ISKCON Guayaquil)
Guyana—Seawell Village, Corentyne, East Berbice
San.Jose, Costa Rica—Granja Nueva Goloka Vrindavana, Carretera a Paralso, de la entrada del JardIn Lancaster (por
Calle Concava), 200 metros as sur (mano derecha) Cartago (mail: Apdo. 166, 1002) Tel. 51-6752
San Salvador, E| Salvador—Carretera a Santa Ang, Km, 34, Canton Los Indios, Zapofitan, Dpte. de La Libertad
RESTAURANTS
Cuenca, Ecuador—Govinda's, Annexo Hotel, Crespo
-Callejor a una cuadra abajo de Guated, Panajachel Solola
Guayaquil, Ecuador—Govinda's (contact ISKCON Guayaquil)
La Paz, Bolivia—Restaurant Marijari, Calle Potosi 1315, esq. Calén
San Salvador, El Salvador—25 Avenida Norte 1132
Santa Cruz, Bollvia—Restaurant Govinda's, Calle Florida 594, esq, Cafloto
Santa Cruz, Bolivia—Snack Govinda, Av. Argomosa (1° anillo), esq. Bolivar
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Krsna
Meditation

ord Krsna is the Supreme
Absolute Truth. We con-

ditioned souls in this material
world think that Krsna is like us,
however, and we take His pastimes
with His devotees in the spiritual
world to be like ordinary love
affairs. There is nothing sexual in
the Lord’s exchanges with His
devotees. Krsna is Bhagavan, “the
possessor of all opulences in full,”
and therefore He is fully satisfied
in Himself. His eternal associates
are expansions of His very self,
and so there can be no question of
impropriety when He wishes to
enjoy with them.

Once, when Krsna was enjoying
with His girlfriends, the gopis, He
left their company and thus
exhibited His quality of renun-
ciation. Krsna’s renouncing the
company of the gopis confirms His
total nonattachment. He is always
self-sufficient and is not depen-
dent on anything. This is the
platform on which His transcen-
dental pastimes are enacted.

While Krsna was exhibiting His
renunciation, He was simulta-
neously increasing the spiritual
ecstasy of the gopis by deepening
their attachment in separation
from Him. Lord Caitanya
Mahaprabhu has taught that of all
the devotees of Krsna, the gopis are
the best. And the best way to
increase our love for Krsna is to
long for His association as the
gopis do, in the mood of wanting
only to satisfy Him.
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NOTES FROM THE EDITOR

Let’s Be Realistic

Our regular readers may remember
the article “Saved from the
Clutches of Maya,” which appeared in
Volume 23, No. 8. It told of a devotee,
Danavira dasa, who had formerly been
a star volleyball player at UCLA, and of
how he had given up his sports career
for the life of Krsna consciousness. The
article was accompanied by a full-page
photo of Danavira in action on the
volleyball court in 1970, and another
photo showed him as he is nowadays,
in his devotee garb. One reader was
moved to write to us as follows:

T've been reading BTG for quite a while,
and I still don’t understand what the big
deal is to play a little sports or to be a
basketball player and preach Krsna’s
philosophy at the same time. I work, offer
my food, and give a donation to the
temple when I come. I do my best, and I'm
always enlivened and encouraged by
devotees.

But what irritates me about a lot of
articles, because I know devotees, is that it
makes it seem as if once you're a devotee
you never have problems, you never desire
to play volleyball or other sports. It sounds
very dogmatic to me. To me, it’s fine if the
writer wants to lead his life in that way,
but I've been visiting temples for over ten
years, and although I love and respect
devotees, most of them 1 have observed
are unable to not play an innocent game or
exercise.

Everything isn’t just a waste of time if
you're not chanting Hare Krsna, so long
as you have the right attitude. Please let’s
be more realistic. Maybe if you had
articles admitting deficiency, you would
attract more people who wouldn’t be
scared off by your demand of perfection-
ism. You may think this sort of article
attracts people, but my friends are
delinitely scared off by the all-or-nothing
attitude.

Your friend,
Jamie Reed
Doylestown, Pennsylvania

First of all, I will admit that Back to
Godhead magazine sometimes misses its
intended mark. It is not our policy to
show devotees as completely perfect. If
the image comes across as “we think
we're perfect,” that is due to our lack of
expertise in the art of preaching, or our
lack of self-realization.

In defense of BTG, however, there
have been essays and pictures that do
convey the “realistic,” warts-and-all
image that Jamie Reed would like to see
more of, It's not uncommon for a writer
to strike a sincere self-effacing tone, as
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we often see in the pieces by Mathuresa
dasa and others. It’s true that our staff
photographer, Yamaraja dasa, is always
trying to capture a photo of devotees
chanting when there are no unshaven
faces, sourpusses, crazy looks,
mismatched socks, and so on. But the
pictures don’t lie. The all-too-human
nature of the devotee is there for all to
see in the photos, which are usually of
very standard Krsna conscious
activities.

This brings us to the point that there
is a standard for followers of Krsna
consciousness, and the purpose of Back
to Godhead magazine is to portray it. It’s
“The Magazine of the Hare Krishna
Movement,” intended to espouse the
philosophy of the Vedic scriptures,
which is the philosophy of the
contemporary movement formed by
Srila Prabhupada, known as the
International Society for Krishna
Consciousness.

To be an initiated member in
ISKCON, one has to agree to follow
four rules: no illicit sex, no intoxication,
no meat-eating, and no gambling. In
addition, the initiate agrees to chant the
Hare Krsna mantra for about two hours
daily on beads. Furthermore, a sincere
devotee tries to fully engage his time in
service to Lord Krsna. A person who
cannot accept such a commitment
should not become initiated. And if one
is initiated and later falls below that
standard, he or she can’t be considered
a genuine standard-bearer of the Hare
Krsna movement.

So the standard should be clear. If a
person is below that standard, he is
certainly not to be condemned or even
unnecessarily criticized, but slack
or frivolous behavior cannot be
accepted as the standard in Krsna
consciousness.

We would agree there is no “big deal”
in a devotee’s exercising to keep healthy
and fit. Lord Caitanya, who inaugu-
rated the movement of chanting Hare
Krsna five hundred years ago in India,
used to bathe daily in the ocean, and
sometimes He and His devotees would
play water sports in the lakes. Unlike
us, of course, Lord Caitanya and His
associates were always merged in
ecstatic love of God. Whatever they
did, they never forgot Krsna for a
moment.

It's also a fact that most full-time
members of the Hare Krsna movement

don’t have the time or inclination to
participate in or watch sports contests.
Granted, Jamie may know some folks
who chant Hare Krsna and play sports,
but there comes a point when a
devotee’s serious commitment tends
to preclude spending time in anything
outside of direct service to Krsna.
Practicing Krsna consciousness is not
just a matter of temporary life-style.
According to Vedic knowledge, all souls
in this material world are trapped in the
cycle of repeated birth and death,
undergoing uncountable miseries. The
special purpose of human life is to
awaken our spiritual consciousness,
practice bhakti-yoga, and finally reach
the goal of spontaneous love of God.
Only in the perfected state can a soul
attain liberation, break the bonds of
repeated birth and death, and go back
to the eternal, spiritual world for a
life of eternity, bliss, and knowledge.
Lord Krsna states in the Bhagavad-
gita (7.28):

Persons who have acted piously in
previous lives and in this life and whose
sinful actions are completely eradicated
are freed from the dualities of delusion,
and they engage themselves in My service
with determination.

Until we become completely
absorbed in love of God, we have to
remain in the material world to enact
our different material desires or
karma. So what's the big deal if
someone wants to give up volleyball
and instead accept service to God, as by
chanting His name, hearing His glories,
and preaching His teachings?

As Srila Prabhupada saw it, there is,
especially in the present civilization, an
imbalance between the emphasis
placed on spiritual and material values.
Srila Prabhupada’s spiritual master
used to say, “The only shortage in this
world is of Krsna consciousness.”
Plenty of attention is given to business
and sports and entertainment, but there
exists very little genuine pure devotion
to God. The Krsna consciousness
movement, therefore, was formed to
help correct the imbalance.

The job of Back to Godhead magazine
is not to show that some devotees play
volleyball or golf. Athough some may
do that, it is not the highest standard. It
is also a fact that persons like Danavira
decided to give up former occupations
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Godhead s Light.

“The process of going back home, back
to Godhead, is to hear about the Supreme
Lord and His name, form, attributes, pas-
times, paraphernalia, and variegatedness.
Foolish people do not know this. They
want to hear something about the name,
form, etc., of everything temporary, and
they do not know how to utilize this pro-
pensity of hearing for the ultimate good.”
—From Srimad-Bhagavatam (2.1.2, purport)

by His Divine Grace A. C. Bhaktivedanta Swami
Prabhupada
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At ﬁhe Sunday Feast, you'll enjoy a delicious meal

. that’s nounshmg to the body and the soul. Every Sunday at
' ‘hundreds of Hare Krsna centers all over the world,
'devotees prepare an opulent vegetarian feast for the pleasure of
the Supreme Lord. Fresh grains, fruits, vegetables, and
- choice spices are cooked with devotion and offered to Lord
na;—and then to you. Because this krsna-prasadam, or mercy of
% fhe Lord, is spiritual, it's sure to uplift your spirit.
e to the Sunday Feast——for a taste of real food for the soul.

Se?e address list inside for the center nearest you.




