


His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada,
Founder-Acarya of the
International Society for Krishna
Consciousness, came to America
in 1965, at age sixty-nine, to fulfill
his spiritual master’s request that
 he teach the science of Krsna
consciousness throughout the
English-speaking world. In a
dozen years he published some
seventy volumes of translation
and commentary on India’s Vedic
literature, and these are now
standard in universities world-
wide. Meanwhile, traveling
almost nonstop, Srila Prabhupada
molded his international society
into a worldwide confederation of
asramas, schools, temples, and
farm communities. He passed
away in 1977 in India’s
Vrndavana, the place most.
sacred to Lord Krsna. His
disciples are carrying forward the
movement he started.

BACK 1O GODHEAD is the monthly journal of the
International Society for Krishna Consciousness.
When Srila Prabhupada began the Society (in New
York City, in 1966), he put into writing the purposes
he wanted it to achieve. They are as follows:

1. To systematically propagate spiritual knowl-
edge to society at large and to educate all
- peoples in the techniques of spiritual life in
order to check the imbalance of values in life
and to achieve real unity and peace in the world.

2. To propagate a consciousness of Krsna, as it is re-

vealed in Bhagavad-gita and Srimad-Bhagavatam.

- 3. To bring the members of the Society together
with each other and nearer to Krsna, the prime
entity, thus developing the idea within the

members, and humanity at large, that each soul is
part and parcel of the quality of Godhead (Krsna).

4. To teach and encourage the sarikirtana

movement, congregational chanting of the holy
names of God, as revealed in the teachings of
Lord Sri Caitanya Mahaprabhu.

5. To erect for the members and for society at large
a holy place of transcendental pastimes
dedicated to the personality of Krsna.

6. To bring the members closer together for the
purpose of teaching a simpler, more natural way
of life.

7. With a view toward achif_:ving- the aforementioned
purposes, to publish and distribute periodicals,
books, and other writings.
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Lord gradually reveals Himself to us.”

So, how can we understand the birth of
the Lord? Actually, there is no question of
birth for either the Lord or the living en-
tities, because both the Lord and the living
entities are eternal. A good analogy is the
sunrise. Actually, there is no sunrise: it is
simply an adjustment of our own position.
Similarly, there is actually no birth of ei-
ther God or ourselves. We are all eternal.
We simply use the word birth when the
body appears.

But there is a difference between God’s
birth and our birth. We appear in different
bodies that are forced upon us by the ma-
terial nature, according to our karma, or
past selfish activities. But God always ap-
pears by His own sweet will, in His own
original body. That is the difference. And
because God appears in His original body,
He is not forgetful of His past appear-
ances. On the other hand, because we ap-
pear in different material bodies, we do
forget our past lives.

Now, in this verse from the Bhagavad-
gita Lord Krsna specifically uses the word
divyam to describe His birth and activi-
ties. Divyam means “divine,” “spiritual,”
“transcendental.” Our birth is not divine
or spiritual—it’s full of suffering. This is
another difference between our appearance
and the Lord’s.

If one wants to return to the spiritual
kingdom, the kingdom of God, one has to
learn of Krsna’s appearance and activities.
And how can they be understood? Simply
by serving the Lord. We cannot learn this
transcendental subject matter by chal-
lenge. If we are submissive, if we engage
in His service, then by His divine grace He
will reveal Himself. Understanding of the
Lord comes by revelation, not by the ex-
perimental process. We cannot understand
God in that way. '

Atah Sri-krsna-namadi na bhaved grah-
yam indriyaih: Because our senses are now
materially contaminated, we cannot under-
stand God’s appearance, name, or activi-
ties with them. It is not possible. So we
have to accept the process of purifying
the senses. And the first step is to free
ourselves from all artificial designations
(sarvopadhi-vinirmuktarn tat paratvena nir-
malam). We are now acting under various
designations. Every one of us is thinking,
“I am my body, and this body has been
produced in a certain family, in a certain
society, a certain country. Therefore I
have so many designations.” But we have
to become free of all these designations.
That is the first qualification for under-
standing the science of God.

How can one become free of designa-
tions? By taking up Krsna consciousness.
A Krsna conscious person thinks, “I am
not Indian, I am not American, [ am not
white, I am not black. I am not Christian,
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Hindu, or Mohammedan. I am a servant
of Krspa.” Caitanya Mahaprabhu* de-
scribed Himself like that. He said, “I am
not a brahmana [intellectual], I am not a
ksatriya [political leader|, I am not a vaisya
[merchant] or a §iidra [laborer]. T am not a
brahmacari [student], I am not a grhastha
[householder], I am not a vanaprastha
{retired person] or a sannydsi [renunciant].”
Then what are you? Caitanya Mahaprabhu
said, gopi-bhartuh pada-kamalayor dasa-
dasanudasah: “I am the servant of the
servant of the servant of Krsna.” This
should be our identification. This is a very
good identification.

In Krsna consciousness we address our
Godbrothers as “prabhu.” Prabhu means

Today many people
are anxious to get an

M.A. or a Ph.D. But
what is this M.A.,
this Ph.D.? Simply

bodily designations.

As soon as your body
is finished, all your

M.A.’s and Ph.D.’s
are finished. Then
you will have to
accept another body.

“master.” The idea is that I recognize that
you are my master and that I am your ser-
vant—just the opposite of material con-
sciousness. In the material world everyone
wants to place himself as the master. “I am
your master; you are my servant.” That is
the mentality of material existence. But
spiritual existence means thinking, “I am
your servant; you are my master.”

By the force of maya, or illusion, we
adopt so many identifications: “I am a rich
man,” “I am the prime minister,” “I am
this,” “I am that.” And when we become
frustrated with all these designations, we
try to become God. This is the last snare of
mayda.

But the philosophy of Krsna conscious-
ness teaches us to think in just the oppo-

*Caitanya Mahaprabhu is Lord Krsna Himself
in the form of His own devotee. He appeared in
Bengal, India, five hundred years ago to teach
love of God through the chanting of the Hare
Krsna mantra.

site way. Instead of thinking yourself
God, you have to think of yourself as the
servant of the servant of the servant of
God. So in one sense Krsna consciousness
is very difficult, because you must become
very humble. As Caitanya Mahaprabhu
instructs, trndd api sunicena: You have to
think that you’re lower than the straw in
the street. Very humble. And taror iva
sahisnund: more tolerant than the tree.
The trees are very tolerant. They give you
shelter, they give you shade, they give you
fruits, flowers, and wood. But the trees do
not protest. They stand silently. So the
perfect example of tolerance is the tree.

Sri Caitanya Mahaprabhu then says,
amanind manadena: “One must refuse all
kinds of respect for oneself and offer all
respect to others.” In other words, you
must completely refuse to take part in the
usual dealings of this material world. Sup-
pose somebody insults you: “You rascal!
You such-and-such!” If you know that you
are not your body, that you have nothing
to do with your body, then whether you
are called “rascal” or “your lordship,” it is
the same to you. You know these are only
designations of the body.

Today many people are anxious to get
an M.A. ora Ph.D. But what is this M. A,
this Ph.D.? They are simply designations
of the body. As soon as your body is
finished, all your M.A.’s and Ph.D.’s are
finished. Then you will have to accept an-
other body. And you do not know what
kind of body you will have to accept—
what kind of body is going to be forced
upon you by nature.

Prakrteh kriyamanani gunaih karmani
sarvasah: “Everything is happening by the
force of nature, or prakrii.” So, prakrii
is forcing you to accept body after body.
Prakrti is Krsna’s government. You can-
not avoid its control. There are 8,400,000
different kinds of bodies, and which kind
of body you will get in your next life is
determined by your activities in this life.
According to your mentality at the last mo-
ment of your present life, you will get a
certain kind of body in your next. The
mind is your subtle body, and at the time
of death it will carry you to a suitable
womb of a mother, where you will get an-
other gross body. Then you will develop
that body, come out from the mother’s
womb, and begin to work according to the
facilities of your body. This is the process
of birth, which is full of suffering.

So in order to avoid taking birth again,
we have to learn the science of Krsna con-
sciousness very carefully. If we simply try
to understand God and our relationship
with Him, we become qualified to enter
the spiritual kingdom. And when we enter
the spiritual kingdom after giving up our
present body, we are assured of never
again having to take birth in this material



world (tyaktva dehari punar janma naiti
mam eti so ‘rjuna). In another place in
Bhagavad-gita [8.15], Krsna states the same
thing:

mam upetya punar janma
duhkhalayam a$asvatam

napnuvanti mahatmanah
samsiddhim paramarn gatah

“One who goes back home, back to
Godhead, never comes again to this mis-
erable, conditioned life in the material
world.”

This material world is duhkhalayam, a
place of misery. But we are thinking we
are happy. This is maya, “whatisnot.” We
are thinking that we are making progress,
that we are happy, that we are civilized,
that we are advanced. No, you are not ad-
vanced, you are not civilized, you are not
happy. And you are not wise, because you
do not know what you are. You are think-
ing that you are the body. Therefore,
whatever else you are thinking is all null
and void, maya.

Mayais very strong. It is very difficult to
overcome rmayd. But Krsna gives us the
formula in the seventh chapter of the
Bhagavad-gita [7.14],

daivi hy esa guna-mayit
mama maya duratyaya

mam eva ye prapadyante
maydm etam taranti te

“This illusory energy of Mine is very dif-
ficult to surpass, but if you surrender to
Me, Krsna, you can easily overcome it.”

It is not easy to overcome maya, be-
cause she is capturing you in so many
ways. For example, even if you are very
wise and you understand your spiritual
position—*“Aham brahmasmi: 1 am not
matter; I am Brahman, a spirit soul” —
even at this stage maya may act. What is
that action? When you realize “I am
Brahman,” you may think, “I am the Su-
preme Brahman, God.” This means that
you are still in ignorance, because you are
not God.

In the Bhagavad-gitd Krsna explains the
actual meaning of ahari brahmasmi. First
He says, brahma-bhiitah prasanndtma:
When you are actually Brahman-realized,
when you have realized that you are not
matter but spirit, the first symptom is that
you become joyful (prasanndtma). You
have no more anxiety. Then, na Socati
na karksati: You stop lamenting and
hankering.

And, samah sarvesu bhiitesu: Because
you have spiritual vision, vou see every
living entity on an equal level. You do not
see the body: you see the spirit. When you
see a dog, you think, “There is a spirit
soul.” And when you see a brahmana, you
think, “There is another spirit soul.” You
do not see an American: you see the spirit

soul. You do not see an Indian: you see the -

spirit soul. This is real Brahman realiza-
tion. Brahman realization does not mean
that I think, “My brotheris Brahman and I
am Brahman, but all others are not
Brahman.” This is not Brahman realiza-
tion. Brahman realization means to see
the spiritual existence of all living entities.

But seeing the oneness of all living en-
tities is still not sufficient. You have to
go further and engage yourself in the
activities of Brahman. That is perfection.
Therefore, Krsna finally says, mad-bhak-
tim labhate param: “After Brahman reali-
zation, actual devotional service begins.”
Brahman realization ultimately means to
understand, “I am a spirit soul, and the

The earth is God’s
property. We come
and go, but God’s
property remains.
When we accept that
God is the ultimate
proprietor of
everything and that
all living entities
are His sons, there
is peace. This is
spiritual communism.

Lord is the Supreme Spirit. Therefore I
should serve Him.”

In the Vedas it is said, nityo nityanam
cetanas cetananam: “Of the innumerable
living entities, one is supreme.” The living
entities are innumerable, but God is one.
And eko bahiinam yo vidadhati kaman:
“One living entity (God) is supplying all
the necessities of the innumerable other
living entities.” In the Christian religion
this idea is very prominent. That is why
Christians pray in church, “O God, please
give us our daily bread. Please excuse our
faults.” Because God is the Supreme, He
can supply all your necessities. You re-
quire sunlight, so God has created sun-
light for you. You require water, so God
has created immense quantities of water
for you. You require air, so God provides
an immense amount of air for you. He is
providing practical help for you at every
step.

And He is also helping those who are
not human beings. The birds, the beasts,

the worms, the trees—they have no eco-
nomic problems. In India I have seen
the sparrows chirping and dancing and
eating, and here I have also seen the spar-
rows chirping and dancing and eating.
Whether in India or in Canada, the spar-
rows have no economic problems, be-
cause they are depending completely on
nature’s laws. But because we violate na-
ture’s laws, we have big economic prob-
lems. We have made our own economic
problems.

Lord Krsna has created the sun, He has
created the moon, He has created every-
thing. Then how do we claim that this
planet, earth, belongs to us? It is loaned to
us for our livelihood, that’s all. A rich
man’s son has the right to enjoy his
father’s property, but if he disobeys his
father he is put into trouble. Similarly, be-
cause we are all sons of God, we have a
right to enjoy His property, but because
we have disobeyed the orders of God,
there are so many economic problems.

The ISopanisad very nicely explains,

isavasyam idam sarvam
yat kifica jagatyam jagat
tena tyaktena bhunjitha
ma grdhah kasya svid dhanam

“Everything you see belongs to God.
Don’t claim for yourself more than you
need.” Similarly, in the Bhagavad-gita
Krsna says, sarva-loka-mahesvaram: “I
am the proprietor of all planets.”

So, this particular planet, earth, is also
God’s property. We come and go, but
God’s property remains. It is a simple
thing to understand. And when we accept
that God is the ultimate proprietor of every-
thing and that all living entities are His sons,
there is peace. This is spiritual communism.

Everyone has a right to live at the ex-
pense of God, but nobody should en-
croach upon the property of others. This s
the system for perfect social harmony.
Just try to enjoy what is allotted to you,
and be satisfied with that. God has given
you a certain portion of land, so be happy
with it. Don’t encroach upon others’ land.
This is Krsna consciousness.

Krsna consciousness is nothing mysteri-
ous. You simply have to think of everything
in relation to Krsna and use everything in
His service (nirbandhah krsnha-sambandhe
yuktam vairagyam ucyate). In the Bhakti-
rasamrta-sindhu [a sixteenth-century de-
votional classic], Srila Riipa Gosvami says
that when you dovetail everything in
Krsna’s service, you are free of birth and
death. This is what we’re doing in the Krsna
consciousness society. For example, every
day we use a dictating machine. How are
we using it? We're recording words about
Krsna. Similarly, this apartment is being
used for Krsna, and this body is being used

(continued on page 27)
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The Mind-Control Ca

A theologian and a historian ot

In a misguided attempt to make sense of the
exit of thousands of young adults from
mainstream society into new and alterna-
tive religious movements, “anticultists” be-
gan in the midseventies to invoke a new and
[rightening imagery: the “cultist” as “brain-
washed zombie” or “mindless robot.” The
result was a new kind of inquisition, one
couched in psychiatric rather than theo-
logical jargon—the “victims™ being now

“brainwashed” by evil cult leaders rather
than “possessed” by evil spirits. This new
irnagery also led to a new kind of exorcism:
“deprogramming,” or forcibledeconversion.

What follows are excerpts from interviews
with Dr. Harvey Cox, the noted Harvard
theologian, and Dr. Larry Shinn, Dan-
forth Professor of Religion at Oberlin Col-
lege. They discuss the implications of the
“brainwashing” issue, especially as it af-

fects the Krsna consciousness movement.
The full interviews appear in Hare Krishna,
Hare Krishna: Five Distinguished Scholars
on the Krishna Movement in the West, a
book just published by Grove Press (paper,
$7.95). The interviewer, and the book’s
editor, is Steven J. Gelberg, a senior editor
of the Bhaktivedanta Book Trust who is
known within the Hare Krsna movement as
Subhananda dasa.

Dr. Harvey Cox

Suhhﬁnanda dasa: Why do many Amer-
icans seem to fear the Krsna con-
sciousness movement? Why the often
negative public reaction?

Harvey Cox: I think the main thing is plain
unfamiliarity, the apparent strangeness of
the movement. You find an underlying
fear in many people that they could easily
be lured in, and therefore they’re afraid of
it. All the hysterical talk about people get-
ting brainwashed and converted against
their will has as its underlying psychologi-
cal dynamic the fear that “That could hap-
pen to me too; I'm not really in full control
of my own mind.”

I think the reason that fear is there is
that there is an underlying wish that T
didn’t have to be in control of my own
mind. We fear the thing we hope for. This
is the old concept of ambivalence. People
are attracted to authority against their
own better judgment, and they’re sur-
prised, occasionally, at how often and how
marked the need is. I think the only way to
explain this underlying, constant fear is to
point out that it springs from an insuffi-
ciently well grounded authority structure
i one’s own life, and [ would say that that
has to do with not being related to God in
a way that requires one’s full devotion and
that produces authentic freedom.

So the Krsna consciousness movement
is another of what my colleague Krister
Stendahl calls the “hot religions™ (as op-
posed to the “cool religions™), where there

Reprinted by permission of Grove Press, Inc.
Copyright 1983 by Steven Gelberg.
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is a high degree of devotional involvement.
This devotion frightens people because it
makes them aware of something in them-
selves. Otherwise, they wouldn’t be fright-
ened. Why should they be frightened? Just
walk away, ignore it, go home. Why should
they have to stop and shake their heads
when they see people chanting? There’s
something that bothers them, and one has
to ask what that is.

Subhananda dasa: So, you're saying that
they fear coming under the influence of
some unknown external power, that they
lack confidence in their own psychological
autonomy?

Harvey Cox: “I'm not really all that free,”
they’re saying. “I say I'm free, but I could
also become a marionette, a puppet, a
zombie.” This is not such an uncommon
theme in literature and in science-fiction
movies—that is, people’s minds or bodies
being taken over by alien, malevolent
forces, people being turned into “pod
people,” “the living dead,” “zombies,”
“robots.” I think the fear that I am not
really in control of myself—that I should
be in control, but I'm not—is deep-seated
in the modern psyche, very deep-seated.
Subhananda dasa: So what is it about
the Krsna consciousness movement that
makes some people think that its members
are being controlled by some mysterious,
malevolent power?

Harvey Cox: Well, they’re told that.
They’re told that constantly by the press
and, in addition, they see people doing
things that appear irrational—shaving
their heads, wearing unusual costumes,

dancing, and playing instruments. What
else could have happened to these people
except that they must have been possessed?
That’s the only category observers have to
deal with what they see.
Subhananda dasa: Why should people be
so resistant to the idea that the Hare Krsna
devotees have made a choice to do these
things out of free will? Why do people
tend to opt more for the “brainwashing”
paradigm?
Harvey Cox: I think it’s because there
aren’t many examples around of people
who choose a path of religious asceticism
and devotion. There are so few examples
of this that they don’t have any models for
it within their own repertoire of personal
experiences. The people who understand
the Hare Krsna movement better than
many others are people who have a rela-
tive who’s become a Benedictine monk or
a nun. They know somebody who has
chosen to do something that appears to
the world to be crazy: giving up television,
giving up family life, leaving professional
careers and going off to live in a monastery.
But that’s legitimated in the Catholic sys-
tem. I've talked with people about the
Hare Krsna movement in this way, and
they can easily make the connection.
There are so few examples, in most
people’s lives, of anybody who does any-
thing other than simply drift along with
the existing current and the existing op-
tions of more or less similar lifestyles—a
little bit more or a little bit less accumula-
tion, a little bit more or a little bit less
sexual promiscuity, and never much dis-
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cipline or intellectual rigor. They just drift
along. The heroic choice is a rare one. Few
people make heroic choices.

Subhananda dasa: Could you take a closer
look at this notion of “brainwashing”?
Does it have psychiatric validity? How do
you see it functioning culturally?

Harvey Cox: Well, perhaps I can offer
some random comments. First of all, the
term “brainwashing” has no respectable
standing in scientific or psychiatric circles
and is used almost entirely to describe a
process by which somebody has arrived at
convictions that I do not agree with. If a

person has changed in the last few years,
or months, or weeks, and we like the
change, we say that this person has “im-
proved.” We say they've learned some-
thing, or they’ve grown, or they’ve seen
the light, or they've had some remarkable,
effective therapy. If we don’t happen to
like the outcome, we say they must have
been “brainwashed.”

I think it’s Thomas Szasz who said that a
brain cannot be washed any more than a
cutting remark can draw blood. The term
is obviously a metaphor, and it’s so flex-
ible in the possibilities for its application

WEVO VEINYLIINY

ntroversy: Brains Awash

religion examine “the new bigotry.”

“The term
‘brainwashing’ has no
respectable standing
in scientific or
psychiatric circles
and is used almost
entirely to describe

a process by which
somebody has arrived
at convictions that

I do not agree with.”

that I would again want to plead for care in
not using it indiscriminately. I think it’s
such an ambiguous and loaded term that it
shouldn’t be used at all.

Of course, we live in a society in which
the effort to control other people’s ideas,
preferences, and values is an overwhelm-
ing feature. In fact, our society probably
spends more money and expends more
energy and technology to control other
people’s minds than any in history. We
have a multibillion dollar industry that is
designed specifically to stimulate needs,
preferences, and tastes, and to persuade:
the advertising industry. And besides com-
modity advertising, we also have the gen-
eral socialization process that goes on in
society, enacted through its various insti-
tutions—the family, the educational sys-
tem, the religious establishment, and so
on. The act of persuasion, along with its
fruits, is noticed only when people, through
one or another process of persuasion, so-
cialization, or conversion—especially al-
ternative systems—find themselves, or
are seen to be, in a situation that other
people don’t like for one reason or another.
Then the term “brainwashing” is used.

I personally am made very uncomfort-
able by coercive forms—even mildly co-
ercive forms—of persuasion. I don’t like
them at all. I object to them when they’re
used by advertisers, by military recruiters,
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by salesmen, by evangelists, by anyone. I
have a strong distaste for them. However,
I see absolutely no way that one can pre-
serve freedom of inquiry and freedom of
open interchange in society without pre-
serving the rights of people to try to sell
me or persuade me about things. And I
think that’s a valuable enough freedom to
maintain that I'm willing to pay the price
for maintaining it.

In my mind, coercive persuasion has to
include at least some element of physical
isolation and of forced imprisonment. Ifin
any movement—religious, political, or
otherwise —people were being physically
prevented from getting out, I would be the
first to lead the charge and rescue them
and demand their right to leave. How-
ever, short of a critical situation of actual
imprisonment, you cannot take matters
into your own hands and force a person to
leave a movement that they sincerely feel
they joined voluntarily.

I do object, both aesthetically and ethi-
cally, to any form of browbeating or the
use of some psychological knowledge to
manipulate other people. But I would ob-
ject more strongly to putting the power
into the hands of a government, a court, or
the police to prevent this from happening.
The cost would be too high. I think allow-
ing for strong forms of persuasion is simply
the cost we pay to live in a free society, and
I'm willing to pay that cost.

Subhananda dasa: There’s an old tradition
within psychology, especially since Freud,
that tends to equate religious, mystical, or
conversionary experience with mental ill-
ness. Do you think that perhaps this sort
of antireligious bias is coming into play
here? Isn’t there a tendency to view any
expression of spirituality that goes beyond
socially accepted religious norms as a sign
of psychopathology or, more colloguially,
as “brainwashing”?

Harvey Cox: Yes, as a symptom of brain-
washing, or as a symptom of psychotic,
schizophrenic, paranoic, or some other
deranged or unhealthy form of behavior. I
think that’s true. To some extent, this is a
result of a severe limiting of the range of
possible forms of behavior to that which is
publicly acceptable, over even what we
were previously allowed in our society.
You have to remember that if you had
been there at the early Methodist fron-
tier revivals here in America, where the

grandparents of some of our present psy-

chiatrists were saved, you would have seen
some very ecstatic behavior. Right in Mar-
tha’s Vineyard, where I have my summer
home, there are pictures of people at the
campground jumping up and down and
singing. This sort of ecstatic religious be-
havior is, of course, associated with reli-
gious devotion from time immemorial in
virtually every culture. We happen to be
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living in a culture that is very restricted,
unimaginative, and narrow in this regard.

A lot of this, I think, has to do with the
real underlying goal of America, which is
production, efficiency, and accumulation.
You can’t allow too much eccentricity and
ecstasy it everyone has to be geared into
the productive process all the time. One of
the criticisms that people sometimes make
of the Hare Krsna devotees is that they're
wasting their time. “They’re just out there
chanting. Why aren’t they working? Why
aren’t they doing something productive?”
There’s some suspicion even of people
who live in monasteries—that they’re just

“I think that these
criticisms of chanting
or repetition of
prayers as somehow
mentally destructive
are some of the most
ignorant I’ve run
across. They cannot
possibly be made by
people who know
anything about the
history of religions.”

sitting around, kneeling around, praying.
They’re not doing anything really useful.

Now, there’s something curious about
this. It doesn’t really matter what you're
doing productively. You could be manu-
facturing hand grenades or bottling liquor;
but if you're working somehow or other,
that’s commendable. I think it’s a curious
idea that it’s better to be working at de-
structive things than it is to be singing or
dancing or praying.

So, what we have here is a set of cultural
assumptions that are not self-evident. They
are a particular set of assumptions that are
drawn upon, often by people who pretend
to be very scientific and therapeutic, in
order to enforce on other people a particu-
lar view of reality or a particular standard
of behavior. And all this applies in the face
of our insistence that we are a free and
open society.

Subhananda dasa: Sometimes the repeti-
tive chanting of the Hare Krsna mantra, or
for that matter any type of devotional
practice, is viewed as a kind of “self-

hypnosis.” What parallels do we find
for this kind of contemplative discipline
in religious traditions other than Krsna
consciousness?

Harvey Cox: Almost every religious tradi-
tion I know of has formulae, prayers,
chants, or hymns in which the repetition of
sound, the repetition of names, some-
times with musical intonations, is used for
a devotional purpose. Now, again, if you're
operating from a different paradigm, you
can call that “self-hypnosis.” It’s a little bit
like the term “brainwashing”—nobody
quite knows what “self-hypnosis” really is.
But it’s evident to me that human beings
are capable of a wide variety of different
forms of consciousness and awareness and,
again, we have certain forms that are de-
clared to be okay and others that are sus-
pect, depending on what the underlying
goals of the dominant culture are.

But I think that these criticisms of
chanting or repetition of prayers as some-
how mentally destructive are frankly some
of the most uninformed and ignorant of
the criticisms that I've run across. These
sorts of criticisms cannot possibly be made
by people who know anything about the
history of religions, unless they want to
come right out and say that they’re against
all religion, or all devotional practices, all
prayer—which I think many of them are.
At least they ought to be honest and not
conceal their personal bias under al-
legedly scientific language.

Subhananda dasa: Consider, for example,
Dr. John Clark’s testimony before the Ver-
mont Senate, which at one time was inves-
tigating the “cult” phenomenon. While
delineating the psychological dangers of
cults, he offers several interesting examples
of pathological aberrations found therein:
The belief, held by some cults, that one is
not the physical body but the soul, he diag-
noses as “ego-loss”; living in any sort of a
religious community is “loss of autonomy”;
acceptance of religious authority, such as
a guru or scripture, is “loss of critical
thinking”; and so forth. Since these par-
ticular criteria of psychological pathology
can be applied to virtually any religion, I
suspect they betray a real bias against any
sort of spiritual lifestyle, especially a more
intensive one.

Harvey Cox: Using the term “ego-loss” as
a therapeutic value judgment is unwit-
tingly accepting the Western understand-
ing of ego. If you accuse the Buddhists of
encouraging ego-loss, they would say,
“That’s right, that's what our whole tradi-
tion of five hundred million strong is about.
Ego is a mistake; ego is an illusion, and we
happen to be trapped by this illusion.”
What disturbs me is the uninformed pro-
vinciality of such comments, which are
then escalated into what appear to be sci-
entific or medical judgments. And they’re




not. They’re simply opinions based on a
particular culture’s understanding of what
ego or self is, what autonomy is, what
rational thought is.

The coercive forcing of people into
treatment, psychiatric or otherwise, or
coercive persuasion to do anything—to

join a religious movement, to leave a reli-
gious movement, to join a political move-
ment, to leave one—is reprehensible, de-
structive to human personality, and in
every way evil. I'm especially shocked at
the way some professionals allow them-
selves to be used and even enter into this

kind of thing. I’'m strongly opposed to it. It
has, of course, its parallels in the history of
religions. We’ve had our Star Chamber
and the Inquisition and so on. So it’s not
new. The motive and the language now is
more psychiatric than theological, but the
process is similar.

Dr. Larry Shinn

S ubhananda dasa: There has developed
an image, reflected in or even defined
by the popular press, of the “brainwashed
cultist,” whose mind is controlled by
nefarious cult leaders and who becomes a
sort of unthinking “zombie.” This stereo-
type has at times been applied to the
Hare Krsna movement. Now, what is the
source of this image? How did it develop?
Larry Shinn: Well, it comes from a num-
ber of different sources. One source is the
media. For example, some reporters have
gone incognito into one group in particu-
lar and have discovered what appeared
to them to be techniques of coercion:
sleep deprivation, food deprivation, and

so on, and have then come out and written
exposés. Because the public is largely
ignorant of the great differences between
the various groups referred to as “cults,”
it’s assumed that if one group is doing
that then they all are. So there’s guilt by
association.

A second reason the public has this im-
pression is because there are some former
members of these groups— people who
have been “deprogrammed” out of them
or have left for any one of a variety of
reasons—who will describe life in these
groups in very bleak terms. Such people,
of course, often don’t want to accept re-
sponsibility for having joined these groups

“From my experience
of the lifestyle within
the Hare Krsna
movement, far from
conformity I find
nonconformity much
more the norm. There
is a tremendous variety
of different modes of
life and behavior

in the movement.”

in the first place, and thus they find it con-
venient to attribute their involvement in
them to a coercive outside influence, such
as brainwashing. Under the auspices of
anticult and deprogramming organizations,
such people will often describe how they
lived in a brainwashed state while in the
group. It just seems to me, therefore, that
one of the causes of the popular brain-
washing stereotype is the allegation of
extreme regimentation and conformity
coming from people who have left the
movement, people who, for a variety of
reasons, have questionable motives for
the way in which they describe life within
the movement.

Now, from my experience of the prac-
tices and lifestyle of the Hare Krsna
movement, far from conformity I find non-
conformity much more the norm. I could °
explain that at great length, but let it suf-
fice for now to say that there is a tremen-
dous variety of different modes of life and
behavior in the movement.

A third reason—and this perhaps is the
most important and most complex reason—
is that parents of new members encounter
their children, whom they thought they
knew, and experience virtually new people.
So already, because of this, a parent feels a
sense of distance, a feeling of “What are
they doing with my child?”

‘When there is an encounter, and the son
in the movement begins to speak, what
does he say? “Hare Krsna.” The mother
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starts talking with her son, who identifies
himself by his new Sanskrit name: “I'm
Subhidnanda now; I'm not Steven.” The
parents try to appeal to the child’s logic,
and inresponse they get preached atfroma
very enthusiasticand, to a great extent, yet
uninformed novice. So, what are the
parents hearing? The parents are hearing
their child, who has given up the name that
they had given him, a child who, because of
his lack of expertise and his apprehension
about the parents’ response to the radical
step he’s taken, sounds nervous, who is
preaching a strange philosophy that he
has only partially absorbed. If I as a par-
ent were to hear one of my children come
at me with that kind of approach, I would
feel that I was encountering a very differ-
ent person.

How does one explain, then, that radical
transformation? One way to explain it is,
“Somebody has done this to my child.
Somebody has brainwashed him.” I would
say that this is probably the most immedi-
ate reason why many people find brain-
washing a believable notion— because what
they encounteris, in fact, a person who has
changed radically.

Now, let’s point out immediately that
throughout history, parents have made the
same kind of response to their children
who have made those kinds of choices. In
the early years of his ministry, the Buddha
had to make a requirement that every
underage member had to have a written
consent from his parents, because the par-
ents were absolutely up in arms that he was
taking away their children—often from
middle-class or upper-class economic sur-
roundings, the royalty classes, from lives
of leisure and luxury—into an austere, as-
cetical lifestyle. That was a real problem
for parents. It was also a problem in the
days of Jesus. It was a problem in the early
days of some of the early Muslim saints.
And so I don’t think we should find it sur-
prising that parents—who in most cases
have invested a tremendous amount of
psychic energy in their children and who
love them dearly—feel threatened by
their children joining the Hare Krsna
movement. Loving them dearly, they wish
for their children things that they as par-
ents view as being valuable and meaning-
ful, and thus they can almost totally mis-
understand their child’s adoption of a new
and different way.

Subhananda dasa: Is there anything the
movement could do to minimize parents’
fears in this regard?

Larry Shinn: I think one thing that has
gone a long way to minimizing these fears
has been the movement’s encouragment of
contact between the new devotee and his
parents from the very beginning, both by
inviting the parents to the temple and by
having the new devotee return home to
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visit his or her parents, unless the parents
have expressed such extreme adversity to
the movement that it seems likely they may
try to kidnap and deprogram the devo-
tee. It's been much more the case in recent
years that young people have kept closer
contact with their parents all the way along
the line.

Subhananda dasa: We've been discussing
why the idea of “brainwashing” comes up
at all in the public mind. What is your per-
sonal view of the matter?

Larry Shinn: As fas as I can tell, “brain-
washing” —in the classical or technical
sense of taking a person who holds one set
of attitudes and ideas and forcibly eradi-
cating those attitudes and ideas and sup-
planting them with others—simply is not

“If anything
approximates
the process of

brainwashing, in
the sense of
coercive political
indoctrination,
deprogramming fits
that description.”

common anywhere. I take this from people
who have studied brainwashing extensive-
ly, such as Robert J. Lifton and J.A.C.
Brown, who argue that even in cases
where you find radical changes in attitudes
orideas, there was an inclination to accept
those changes in the first place. So, I'm
adopting that as a basic assumption. From
this point of view, “brainwashing,” in the
sense of wiping out previous memories,
clearing the slate of the mind, and imprint-
ing something totally new, just can’t be
done.

What you can do is to exert various
kinds of persuasion on people, and that
persuasion can be coercive. That’s what
happensin the case of some political indoc-
trination, as was found, for instance, dur-
ing the Korecan War. In these classical
cases, persuasion becomes coercive be-
cause it is accompanied by imprisonment,
food deprivation, sleep deprivation, fear
of potential loss of life, punishments, and
even torture. That sort of physical and
psychological pressure is used in the at-
tempt to have people “confess” their previ-
ous mode of thought and behavior asbeing

terrible and wrong and to have them accept
as a tutor the person who is subjecting
them to that coercive process, who then
reeducates them in a new mode of thought
and behavior. Even with all these forms of
extreme coercion, “brainwashing” is effec-
tive in less than thirty percent of the cases,
according to Lifton and Brown.

So it’s ludicrous to talk about “brain-
washing,” even in the least restrictive
sense, in regards to the new religious groups
in America—at least any of whom I'm
aware, even the ones I find to be destruc-
tive cults. Brainwashing just is not taking
place. I think persuasion, a milder form of
indoctrination, does take place— persua-
sion that does involve convincing someone
that the view they’ve held is wrong and that
another 1s correct. But, as I've said, now
we're talking about someone making a
personal decision to change his way of life
and his view of the world. Thathappensina
wide variety of circumstances, including the
Hare Krsna movement.

Your movement happens to be among
those which I would call the “low-key
movements” —Ilow-key in terms of re-
cruiting peopleinto the movement. The at-
tempt to bring someone from the outside
into the movement does not involve any of
the classical features of political indoctri-
nation or any heavy kind of coercive per-
suasion. It’s just not present here. But
more importantly, the style of preaching
tends much more to be just that: preach-
ing—certainly preaching hard and preach-
ing enthusiastically, preaching with all the
powers of intellect on full throttle—but
it’s just that: it’s preaching.

Subhananda dasa: Have you found any
other evidences against the notion of
“brainwashing” as applied to the Hare
Krsna movement?
Larry Shinn: “Brainwashing” means two
different things. One is the process itself,
the process by which someone becomes
“brainwashed.” Secondly, you have the
supposed state of mind that is achieved
through the process. And that’s the state
referred to when people speak of “glazed
eyes” and so forth. Well. I don’t see any
“glazed eyes” in the Hare Krsna move-
ment. I shouldn’t say [ don’t see any. I see
very few “glazed eyes.” When I do see
“slazed eyes.” it’s often when devotees are
chanting on the streets or in the temple
during the arati ceremony and are sort of
lost in the ecstasy of dancing and chanting
and singing. Sure they are lost in their
dancing and singing, just as people can get
“lost” in a Becthoven symphony or in
watching football on television. What
might be misinterpreted from the outside
as being a symptom of a brainwashed state
might be, in fact, the joy of someone who is
justreally deeply into his religious music or
(continued on page 27)
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“We shouldn’t let the darkness of ignorance dominate our lives.”

by DR. LAXMI NARAYAN CHATURVEDI

he Vedic literature of India is unique

because it clearly defines the goal of
human life. What is that goal? Asstated in
the first aphorism of the Vedanta-sitra
(the essence of Vedic spiritual knowledge),
athdto brahma-jijiiasa: “Now [in the human
form of life] one should inquire about
Brahman, the Absolute Truth.” For human
beings there is no goal more important
than this.

The basis of all animal life is sense
gratification. The animals know nothing
other than eating, sleeping, mating, and
defending their own interests. But human
life is blessed with abundant intelligence,
or power of discrimination. So the main
purpose of human life is to distinguish, by
discrimination, the absolute from the rela-
tive, the eternal from the ephemeral, the
real from the unreal, the spiritual from the
material. The ability to do this is given
only to mankind.

By nature, man is a rational animal. If
one removes the rationality from a human
being, what remains is merely an animal.
Man should therefore be responsible for
each of his acts. Not only God’s laws but
also the laws of society demand this. A
man’s instincts, the tendencies born of his
animal side, pull him toward the base de-
sires of sense gratification. But he should
use his intelligence to control these ten-
dencies and inquire into the Absolute
Truth.

The purpose of our animal instincts is to
preserve the integrity of the body. Eating
provides energy for our body’s activities,
growth, and repair. But indiscriminate over-
eating results in such diseases as obesity,
diabetes, and hypertension. And under-
eating, as in anorexia nervosa, tesults in
physical deterioration and premature death.
So moderation is called for in eating and in
all our other sensual activities. As Lord
Krsna says in the Bhagavad-gita (6.16—
17), “O Arjuna, there is no possibility of

DR. CHATURVEDI, alife member of the Hare
Krsna movement, lives in Akron, Ohio.

becoming a yogi [a seeker of the Absolute
Truth] if one eats too much or eats too
little, sleeps too much or does not sieep
enough. He who is regulated in his habits
of eating, sleeping, recreation, and work
can mitigate all material pains by practic-
ing the yoga system.”

In summary, human beings should in-
dulge in only as much sense gratification
as is absolutely necessary to keep body and
soul together. Then one will have ample
time and energy to strive for the all-
important goal of life: understanding the
Absolute Truth.

Unfortunately, most modern men and
women fail to appreciate the value of ei-
ther minimizing sense gratification or un-
derstanding the Absolute Truth. Thus
they waste their time and energy strug-
gling only for sense gratification. Indul-
gence has become the watchword of modern
society, in which virtually no one teaches
the ultimate purpose of life. The intelli-
gence one should use to explore the Abso-
lute Truth is instead used for exploiting
nature and enhancing sense enjoyment.
The result is the growth of modern
technology, which has brought society to

the brink of a terrible disaster. People
have become self-centered, motivated
only by the desire for sense gratification.
They have developed jealously and hatred
for each other, which on a small scale
produce ever-increasing crime and on a
large scale produce widespread wars and
destruction.

Science has provided the lethal weapons
for such a greedy society—a horrible
waste of human intelligence. And the trag-
edy does not end here. The scientists, with
their glamorous technology, have confused
the people so that they cannot see things in
their proper perspective. Man thus aspires
to become immortal so he can enjoy un-
limited material pleasure, but he forgets
that death is gradually approaching him.
No scientist can check old age, disease, and
death. Man’s efforts to enjoy material na-
ture are like those of an animal in the
slaughterhouse who is too busy enjoying
his food to notice the butcher approaching
with an ax.

A lot would change if the scientists and
other leaders would try to understand the
teachings of the Vedic scriptures, such as
this from Srimad-Bhagavatam (1.13.46):
“This material body made of five elements
is already under the control of eternal time
(kala), action (karma), and the modes of
material nature (guna). How, then, canit,
being already in the jaws of the serpent
(death), protect others?”

No matter how comfortable our situa-
tion is in the material world, it is only tem-
porary: eternal time, in the form of death,
always limits it. No scientist, industrialist,
or world leader can avert death.

Therefore, we should not let the dark-
ness of ignorance, symptomized by the
mad search for sense gratification, domi-
nate our lives. Rather, under the guidance
of spiritual intelligence, we should search
out the light of Absolute Truth. Thisis the
only purpose of human life.

As the Vedas sing, tamasi ma jyotir
gama: “Don’t stay in darkness. Come to
the light.” &
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MINISTERS
OF A HIGHER ORDER

Having given up wealth and high position,
they led lives and wrote books that still
illumine the path of devotion.

by DRAVIDA DASA

Fivc hundred years ago, in Bengal, India, Lord Krsna ap-
peared in the form of Sri Caitanya Mahaprabhu to teach
love of God through the chanting of Hare Krsna. Two of Lord
Caitanya’s chief disciples were Srila Riipa Gosvami and Srila
Sanatana Gosvami (shown at right). These two brothers received
extensive instruction from the Lord in the science of devotional
service, and the books they wrote form an important philosophi-
cal pillar of the Krsna consciousness movement.

Before joining Lord Caitanya, Rapa Gosvami and Sanatana
Gosvami were named Dabira Khasa and Sakara Mallika, re-
spectively. Though not Muslims themselves, they held top
ministerial posts in the government of Nawab Hussain Shah, the
Muslim king who ruled Bengal from 1499 to 1522. In addition to
being expert administrators, however, they were also learned
scholars fluent in Sanskrit, Persian, and other languages. The
Nawab trusted them implicitly, and whenever he left his capital,
Ramakeli, he would put them in charge. Thus the brothers
enjoyed the privileges of high office.

While in the Nawab’s service, Dabira Khasa and Sakara Mal-
lika heard about Lord Caitanya, and when He visited Ramakeli
they took the opportunity to meet Him. Inspired by the Lord,
they decided to retire from the government and join Him. Lord
Caitanya gladly accepted them as His disciples and gave them
the names they’re known by today.

Riipa Gosvami was the first to retire. After resigning from the
Nawab’s court, he left Bengal and went to meet Lord Caitanya
at Allahabad, where for ten days the Lord instructed him in the
principles of devotional service.

Lord Caitanya told Rupa that people generally don’t know
that the purpose of life is to reestablish one’s relationship with
God, break free of repeated birth and death, and return to Lord
Krsna’s spiritual kingdom. Lord Caitanya explained these goals
along with the process for achieving them—devotional service
to Krsna. Later, Riapa Gosvami wrote many Sanskrit works
elaborating on these teachings.

Most prominent among Riipa Gosvami’s writings is the Bhakti-
rasamrta-sindhu. His Divine Grace A. C. Bhaktivedanta Swami
Prabhupéda has presented this book in English in the form of a
summary study called The Nectar of Devotion, and in the
Preface he explains its significance: “The basic principle of the
living condition is that we have a general propensity to love
someone. No one can live without loving someone else. . . .
The missing point, however, is where to repose our love so that
everyone can become happy. At the present moment the human
society teaches one to love his country or family or his personal
self, but there is no information about where to repose the loving
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propensity so that everyone can become happy. That missing
point is Krsna, and The Nectar of Devotion teaches us how to
stimulate our original love for Krsna and how to be situated in
that position where we can enjoy our blissful life.”

After instructing Rupa Gosvami, Lord Caitanya sent him to
Vrndavana, the holy place in northern India where Krsna
enacted His childhood pastimes. The Lord then left Allahabad
and went to Benares.

Meanwhile, Riipa’s brother Sanatana Gosvami hadn’t been
able to get the Nawab’s permission to resign from the govern-
ment. In fact, the Nawab was so angry at the prospect of losing
his chief minister that he had Sanatana thrown in jail. But
Sanatana managed to escape by bribing the jailer, and with
little more than the clothes he was wearing he slipped out of
Bengal by the back roads and caught up with Lord Caitanya in
Benares.

Lord Caitanya was overjoyed to see His dear disciple and was
deeply moved that he had taken so much trouble to come to
Him. Sanatana Gosvami bowed down before the Lord, and the
Lord lifted him up and embraced him. “My dear Lord,”
Sanatana said, “I have passed my whole life in the deep well of
sinful materialism. Still, by Your causcless mercy You have
delivered me. Now, by that same causeless mercy, please tell me
what my duty is.” Sanatana Gosvami also asked about his spiri-
tual identity and how he could get free of the suffering that ac-
companies life in the material world.

Pleased with Sandtana’s humility and his eagerness to learn
spiritual truths, Lord Caitanya instructed Sandtana on many
topics, including Lord Krsna's transcendental forms, incarna-
tions, opulences, beauty, and service.

Afterward, Lord Caitanya sent Sanatana to Vrndavana to
join his brother in writing extensively on the science of devo-
tional service and in reestablishing Vrndavana as a place of pil-
grimage. Although the brothers had formerly been wealthy gov-
ernment officials, they now lived in Vrndavana as mendicants,
wearing loincloths, eating and sleeping very little, writing tran-
scendental literature, and absorbing themselves in the ccstasy of
Krsna consciousness.

The writings and exemplary lives of Srila Ripa Gosvami and
Srila Sanatana Gosvami have inspired generations of devoteesin
the disciplic line coming from Lord Caitanya (the Hare Krsna
movement is partof this line), and many devotees have carried on
the literary exposition of Krsna consciousness. Thus the books of
Srila Riipa Gosvami, Srila Sanatana Gosvami, and their follow-
ers comprise the most voluminous, exacting, and consistent body

e

of spiritual literature in the world. fuei:

PAINTING BY PUSKARA DASA
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SRILA PRABHUPADA SPEAKS OUT

On the Operator of the Universal Machine

The following conversation between His
Divine Grace A. C. Bhaktivedanta Swami
Prabhupada and some of his disciples took
place in May 1975 during an early-morning
walk in Perth, Australia.

Srila Prabhupada: The atheist says there is
no God, no operator of this big universal
machine. But has the atheist any experi-
ence of a machine working without an
operator?

Devotee: No. But you cannot compare
this whole universe to any man-made
machine.

Srila Prabhupada: Why? Just the other
day we saw a huge printing press in Japan.
It was printing the sheets, collecting them,
stacking them—so many things were
being done systematically, all by machine.
Similarly, by the universal machine the
seasonal changes are going on, the sun is
rising, the moon is rising, the water of the
oceans is moving in waves. Everything is
being done systematically: the sun and the
moon are rising exactly on time, the sea-
sons are coming exactly on time. Is this not
how a machine works?

Devotee: [taking the role of an atheist] But
this universal machine is so wonderful that
it goes on without an operator.

Srila Prabhupada: You're a rascal— dull —
s0 you cannot understand how someone
is operating this universal machine. You
cannot find in your experience any ma-
chine that is working without a person.
Why do you bring this idea that without an
operator this big universal machine is work-
ing? This is a false idea. _
Devotee: There are some automatic ma-
chines.

Srila Prabhupada: No. Behind every ma-
chine there is an operator.

Devotee: Someone must turn it on and off.
Srila Prabhupada: Yes. There is no such
thing as an automatic machine. That is
impersonalism.

Devotee: We can see the operator of these
small machines, Srila Prabhupada, but we
can’t see the operator of this universal
machine.

Srila Prabhupada: Have you seen the
operator of the electric powerhouse? Do
you think the powerhouse is working
automatically?

Devotee: Well, we could see him if we
wanted to. We could drive there right
now.

Srila Prabhupada: Yes, and you can go to

[

Krsna and see Him, also. But first you
must become qualified.
Devotee: That’s not so easy.
Srila Prabhupada: It is very easy. As
Krsna says in the Bhagavad-gita, bahavo
Jhana-tapasa puta mad-bhavam agatih:
“By becoming purified through knowl-
edge and penance, many have come to Me
in the past.” So why are you disappointed?
You can go to Krsna. Striyo vaisyas tatha
Sadrah: Even if you are low-born or less in-
telligent, you can go to Him. Krsna is open
to everyone. Simply become qualified,
that’s all. And what is the qualification?
Krsna says, man-mana bhava mad-bhakto
mad-yaji mam namaskuru: “Just always
think of Me, become My devotee, worship
Me, and offer your respect to Me.” These
four things you must do. We have opened
our temples for this purpose—so you can
always think of Krsna, worship Him, offer
obeisances to Him, and become His devo-
tee. Then mam evaisyaty asarmsayah: With-
out any doubt, you will go to Him. What is
the difficulty?
Devotee: The operator of the powerhouse
is running the powerhouse, but it’s not
really necessary that we go see him. We
can simply enjoy the electricity provided
by the powerhouse.
Srila Prabhupada: That’s what you do if
you’re a rascal, a fool. But if you are intelli-
gent enough, you'll ask, “Who is the
operator? Let me see him,” That is the dif-
ference between an intelligent person and
one who is dull

I once heard a story about a little boy
who was beating on a drum—dumm,

dumm, dumm. He became inquisitive and
thought, “Wherefrom is the sound com-
ing? Somebody must be within the drum.”
So he found a way to open the drum and
look inside. Thisis intelligence. A dull stu-
dent will think, “Oh, the sound is just
coming, that’s all.” But an intelligent boy
will always inquire, “What is this, father?
What is this, father?”

So if one is very dull, just like the cats
and dogs, he will not inquire about the
operator behind this universal machine.
In the human form of life this inquiry
should come. Otherwise, you remain cats
and dogs.

Devotee: What about the body, Srila
Prabhupada? Isn’t that also a machine?
Srila Prabhupada: Yes.

Devotee: But the scientists say that this
body is more complicated than any
machine because it can think, feel, and
will, whereas machines can’t do that.
Srila Prabhupada: The scientists cannot
see that the thinking, feeling, and willing
is coming from the operator of the ma-
chine, the soul. These rascals cannot un-
derstand that. Krsna says, dehino 'smin
yatha dehe: Within the bodily machine is
the operator, the soul.

Devotee: Just like the child who tried to
find the cause of the sound in his drum, the
scientists are trying to find the cause of the
material world. Is that not intelligence?
Srila Prabhupada: Yes, but they have not
reached the ultimate goal.

Devotee: But they’re trying.

Srila Prabhupada: They’re trying— that is
admitted. But they are concluding that
there is no operator. That is their foolish-
ness. They have to go further and further
until they conclude, “Yes, there is an
operator.” That is the final goal of their in-
vestigation. Krsna says in the Bhagavad-
gita, bahtinam janmanam ante jAanavan
mam prapadyate: “After many, many
births of sincere inquiry, if one is actually
intelligent he will surrender to Me.” And
then, vasudevah sarvam iti: “He’ll under-
stand that Vasudeva [Krsna] is everything.”

But these scientists waste time. When
we say, “Here is Krsna— here is the opera-
tor of the universal machine,” they’ll not
accept. They would rather waste time life
after life, laboring and wondering. But one
day they will come to the conclusion that
Krsna is the operator behind this whole
universe. e

(To be continued)
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Book Section
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Srimad-Bhagavatam is the “cream of the Vedic literatures™ of ancient India. Five thousand years ago the great sage
Krsna Dvaipayana Vyasa composed this purana, or history, to explain the essence of spiritual knowledge. The origi-

nal Sanskrit text is presented here with transliteration, word meanings, translation, and purports by His Divine Grace
A.C. Bhaktivedanta Swami Prabhupada, Founder-Acarya of the International Society for Krishna Consciousness.

Third Canto: “The Status Quo”

CHAPTER ONE
Questions by Vidura

In this installment of our continuing presentation of Srimad-Bhagavatam,
Lord Kysna's great devotee Vidura continues questioning Uddhava, an
intimate associate of the Lord's, about the welfare of Krsna's family
members.

TEXT 31
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ksemarn sa kaccid yuwyudhana dste

yah phalgunal labdha-dhani-rahasyah
lebhe ‘Ajasadhoksaja-sevayaiva

gatim tadiyarh yatibhir durapam

ksemam—all good; sah—he; haccit—whether; yuyudhanah—
Sityaki; dste—is there; yah—one who; phalgunat—from Arjuna;
labdha—has achieved; dhanuh-rahasyah—one who understands the in-
tricacies of military art; lebhe—also achieved; anjasi—summarily;
adhoksaja—of the Transcendence; sevaya—by service; eva—certainly;
gotim—destination; fadiyam—transcendental; yatibhih—by great re-
nouncers; durdpam—very difficult to achieve.

TRANSLATION

O Uddhava, does Yuyudhina fare well? He learned the
intricacies of the military art from Arjuna and attained the
transcendental destination which is very difficult to reach even for
great renouncers. .

PURPORT

The destination of transcendence is to become the personal associate of
the Personality of Godhead, who is known as adhoksaja, He who is
beyond the reach of the senses. The renouncers of the world, the
sannydsis, give up all worldly connections, namely, family, wife,
children, friends, home, wealth—everything—to attain the tran-
scendental bliss of Brahman happiness. But adhoksaja happiness is
beyond Brahman happiness. The empiric philosophers enjoy a
transcendental quality of bliss by philosophical speculation on the
Supreme Truth, but beyond that pleasure is the pleasure enjoyed by
Brahman in His eternal form of the Personality of Godhead. Brahman
bliss is enjoyed by living entities after liberation from material bondage.
But Parabrahman, the Personality of Godhead, enjoys eternally a bliss
of His own potency, which is called the hladini potency. The empiric

philosopher who studies Brahman by negation of the external features
has not yet learned the quality of the hladini potency of Brahman. Qut of
many potencies of the Omnipotent, there are three features of His
internal potency—namely samuvit, sandhini and hladini. And in spite of
their strict adherence to the principles of yama, niyama, dsana, dhydna,
dharana and prandyama, the great yogis and jiianis are unable to enter
into the internal potency of the Lord. This internal potency is, however,
easily realized by the devotees of the Lord by dint of devotional service.
Yuyudhana achieved this stage of life, just as he achieved expert
knowledge in military science from Arjuna. Thus his life was successful
to the fullest extent from both the material and spiritual angles of vision.
That is the way of devotional service to the Lord.

TEXT 32
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kaccid budhah svasty anamiva dste
Svaphalka-putro bhagavat-prapannah

yah krsna-padankita-marga-parsusv
acestata prema-vibhinna-dhairyah

kaccit—whether; budhah—very learned; svasti—well; anamivah—
faultless; dste—does exist; Svaphalka-putrah—the son of Svaphalka,
Akrura; bhagavat—regarding the Personality of Godhead; pra-
pannah—surrendered; yeh—one who; krsna—the Lord; pada-
artkita—marked with footprints; marga—path; pamsusu—in the dust;
acestata—exhibited; prema-vibhinna—lost in transcendental love;
dhairyah—mental equilibrium.

TRANSLATION

Please tell me whether Akrira, the son of §vaphalka, is doing
well. He is a faultless soul surrendered unto the Personality of
Godhead. He once lost his mental equilibrium due to his ecstasy of
transcendental love and fell down on the dust of a road which was
marked with the footprints of Lord Krsna.

PURPORT

When Akrira came to Vrndivana in search of Krsna, he saw the
footprints of the Lord on the dust of Nanda-grama and at once fell on
them in ecstasy of transcendental love. This ecstasy is possible for a
devotee who is fully absorbed in incessant thoughts of Krsna. Such a
pure devotee of the Lord is naturally faultless because he is always
associated with the supremely pure Personality of Godhead. Constant
thought of the Lord is the antiseptic method for keeping oneself free
from the infectious contamination of the material qualities. The pure
devotee of the Lord is always in company with the Lord by thinking of
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Him. Yet. in the particular context of time and place, the transcendental
emotions take a different turn, and this breaks the mental equilibrium of
the devotee. Lord Caitanya displayed the typical example of tran-
scendental ecstasy, as we can understand from the life of this incarnation

of God.

TEXT 33
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kaccic chivari devaka-bhoja-putrya
visnu-prajaya iva deva-mdtuh

ya vai sva-garbhena dadhara devam
trayt yatha yajiia-vitdnam artham

kaccit—whether; Sivam—everything well; devaka-bhoja-putryah—
of the daughter of King Devaka-bhoja; visnu-prajayah—of she who
gave birth to the Personality of Godhead; iva—like that of; deva-
matuh—of the mother of the demigods (Aditi); yd—one who; vai—
indeed; sva-garbhena—by her own womb; dadhdra—conceived;
devam—the Supreme Lord; trayi—the Vedas; yatha—as much as;
yajiia-vitinam—of spreading the sacrifice; artham—purpose.

TRANSLATION
As the Vedas are the reservoir of sacrificial purposes, so the
daughter of King Devaka-bhoja conceived the Supreme Per-
sonality of Godhead in her womb, as did the mother of the
demigods. Is she [Devaki] doing well?

PURPORT
The Vedas are full of transcendental knowledge and spiritual values,
and thus Devaki, the mother of Lord Krsna, conceived the Lord in her
womb as the personified meaning of the Vedas. There is no difference
between the Vedas and the Lord. The Fedas aim at the understanding of
the Lord, and the Lord is the Fedas personified. Devaki is compared to
the meaningful Vedas and the Lord to their purpose personified.

TEXT 34
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apisvid aste bhagavan sukhar vo
yah satvatam kama-dugho ‘niruddhah
yam amananti sma hi Sabda-yonim
mang-mayam seitva-turtya-tattvam

api—as also; svit—whether; dste—does He; bhagavan—the
Personality of Godhead; sukham—all happiness; vah—of you; yah—
one who; sdtvatim—of the devotees; kama-dughah—source of all
desires: aniruddhah—the plenary expansion Aniruddha; yam—whom;
amananti—they accept; sma—from yore; hi—certainly; sabda-
yonim—the cause of the Rg Veda; manah-mayam—creator of the
mind; saftva—transcendental; turiya—the fourth expansion; fattvam—
principle.

TRANSLATION

May I inquire whether Aniruddha is doing well? He is the
fulfiller of all the desires of the pure devotees and has been
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considered from yore to be the cause of the Rg Veda, the creator of
the mind and the fourth plenary expansion of Visnu.

PURPORT

Adi-caturbhuja, the original expansions from Baladeva, are Vasudeva,
Sankarsana, Pradyumna and Aniruddha. All of Them are visnu-tattvas,
or nondifferent Personahtles of Godhead, In the incarnation of Sri Rama,
all these different expansions appeared for particular pastimes. Lord
Rima is the original Vasudeva, and His brothers were Sankarsana,
Pradyumna and Aniruddha. Aniruddha is also the cause of Maha-Visnu,
from whose breathing the Rg Veda appeared. All this is nicely explained
in the Markandeya Purane. In the incarnation of Lord Krsna,
Aniruddha appeared as the son of the Lord. Lord Krsna in Dviraka is the
Vasudeva expansion of the original group. The original Lord Krsna

never leaves Goloka Vrndavana. All the plenary expansions are one and -

the same visnu-tattva, and there is no difference in Their potency.

TEXT 35
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apisvid anye ca nijatma-daivam
ananya-vrttyd samanuvratd ye

hrdika-satyatmaja-carudesna-
gadadayah svasti caranti saumya

api—as also; svit—whether; anye—others; ca—and; nija-atma—of
one’s own self; daivam—Sri Krsna; ananya—absolutely; vrttya—faith;
samanuvratdh—followers; ye—all those who; hrdika—Hrdika; satya-
aimaja—the son of Satyabhami; carudesna—Carudesna; gada—Gada;
ddayah—and others; svasti—all well; caranti—pass time; saumya—0
sober one.

TRANSLATION

O sober one, others, such as Hrdika, Carudesna, Gada and the
son of Satyabhama, who accept Lord Sri Krsna as the soul of the
self and thus follow His path without deviation—are they well?

: TEXT 36
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api sva-dorbhyam vijayacyutabhyam
dharmena dharmah paripati setum

duryodhano ‘tapyata yat-sabhayam
samrajya-laksmya vijayanuvrttya

api—as also; sva-dorbhyam—own arms; vijaya—Arjuna; acyutd-
bhyam—along with Sr1 Krsna; dharmena—on religious principles;
dharmah—King Yudhisthira; paripdti—maintains; setum—the respect
of religion; duryodhanah—Duryodhana; atapyata—envied; yat—
whose; sabhdyam—royal assembly; samrajya—imperial; laksmyd—
opulence; vijaya-anuvrttya—by the service of Arjuna.

TRANSLATION
Also let me inquire whether Maharaja Yudhisthira is now

maintaining the kingdom according to religious principles and .

with respect for the path of religion. Formerly Duryodhana was



Text 39]
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burning with envy because Yudhisthira was being protected by the

arms of Krsna and Arjuna as if they were his own arms.

PURPORT

Mahardja Yudhisthira was the emblem of religion. When he was
ruling his kingdom with the help of Lord Krspa and Arjuna, the
opulence of his kingdom surpassed all imaginations of the opulence of
the kingdom of heaven. His actual arms were Lord Krsna and Arjuna,
and thus he surpassed everyone’s opulence. Duryodhana, being envious
of this opulence, planned so many schemes to put Yudhisthira into
difficulty, and at last the Battle of Kuruksetra was brought about. After
the Battle of Kuruksetra, Mahardja Yudhisthira was again able to rule his
legitimate kingdom, and he reinstated the principles of honor and
respect for religion. That is the beauty of a kingdom ruled by a pious
king like Maharaja Yudhisthira.

TEXT 37
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ki vd krtaghesv agham atyamarsi
bhimo ‘hivad dirghatamarh vyamunicat
yasyanghri-patari rana-bhir na sehe
margar gadayds carato vicitram

kim—whether; vd—either; krta—performed; aghesu—unto. the
sinners; agham—angry; ati-amarsi—unconquerable; bhimah—Bhima;
ahi-vat—like a cobra; dirgha-tamam—long-cherished; vyamuricat—
has released; yasya—whose; anghri-patam—putting on the steps; rana-
bhih—the field of battle; na—could not; sehe—tolerate; margam—the
path; gaddayah—by the clubs; caratah—playing; vicitram —wonderful.

TRANSLATION

[Please tell me] whether the unconquerable Bhima, who is like a
cobra, has released his long-cherished anger upon the sinners?
The field of battle could not tolerate even the wonderful playing of
his club when he stepped on the path.

PURPORT

Vidura knew the strength of Bhima. Whenever Bhima was on the
battlefield, his steps on the path and the wonderful playing of his club
were unbearable for the enemy. Powerful Bhima did not take steps
against the sons of Dhrtarastra for a long time. Vidura's inquiry was
whether he had yet released his anger, which was like that of a suffering
cobra. When a cobra releases its venom after long-cherished anger, its
victim cannot survive. :
TEXT 38
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kaccid yasodha ratha-yathapanar
gandiva-dhanvoparatarir dste

alaksito yac-chara-kita-giidho
mdya-kirato girisas tutosa

kaccit—whether; yasah-dha—famous; ratha-ytithapanim —amongst
the great chariot warriors; gandiva—Gandiva; dhanva—bow; uparata-
arih—one who has vanquished the enemies; dste—doing well;

alaksitah—without being identified; yat—whose; sara-kita-gidhah—
being covered by arrows; maya-kiratah—false hunter; giriSah—Lord
Siva; futosa—was satisfied.

TRANSLATION
[Please tell me] whether Arjuna, whose bow bears the name

Gandiva and who is always famous amongst the chariot warriors
for vanquishing his enemies, is doing well. He once satisfied
Lord Siva by covering him with arrows when Siva came as an
unidentified false hunter.

PURPORT

Lord Siva tested Arjuna’s strength by picking a quarrel with him over
a hunted boar. He confronted Arjuna in the false dress of a hunter, and
Arjuna covered him with arrows until Lord Siva was satisfied with
Arjuna’s fighting, He offered Arjuna the Pasupati weapon and blessed
him. Here Vidura inquired about the great warrior’s well-being.

TEXT 39
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yamdv utasvit tanayau prthaydah
pdrthair vrtau paksmabhir aksiniva

remdta udddya mrdhe sva-riktharn
pardt suparnav iva vajri-vaktrat

yamau—twins (Nakula and Sahadeva); utasvit—whether; tanayau—
sons; prthayah—of Prtha; parthaih—by the sons of Prtha; vrtau—
protected; paksmabhih—by shields; aksini—of the eyes; iva—like;
remate—playing carelessly; udddya—snatching; mrdhe—in the fight;
sva-riktham—own property; parat—from the enemy Duryodhana;
suparnau—Garuda, the carrier of Lord Visnu; iva—like; wvajri-
vaktrat—from the mouth of Indra.

TRANSLATION

Are the twin brothers who are protected by their brothers doing
well? Just as the eye is always protected by the eyelid, they are
protected by the sons of Prtha, who snatched back their rightful
kingdom from the hands of their enemy Duryodhana, just as
Garuda snatched nectar from the mouth of Indra, the thunderbolt
carrier.

PURPORT

Indra, the King of heaven, carries a thunderbolt in his hand and is
very strong, yet Garuda, the carrier of Lord Visnu, was able to snatch
nectar from his mouth. Similarly, Duryodhana was as strong as the King
of heaven, and still the sons of Prtha, the Pandavas, were able to snatch
away their kingdom from Duryodhana. Both Garuda and the Parthas are
pet devotees of the Lord, and thus it was possible for them to face such
strong enemies.

Vidura's inquiry was about the youngest brothers of the Pandavas,
namely Nakula and Sahadeva. These twin brothers were sons of Madri,
the stepmother of the other Pandavas. But although they were
stepbrothers, because Kunti took charge of them after the departure of
Madri with her husband Maharaja Pandu, Nakula and Sahadeva were as
good as the other three Pandavas, Yudhisthira, Bhima and Arjuna. The
five brothers are known in the world as regular brothers. The three elder
Pandavas took care of the younger brothers, just as the eyelid takes care
of the eye. Vidura was anxious to know whether, after winning back
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their own kingdom from the hands of Duryodhana, the younger brothers
were still living happily under the care of the elder brothers.

TEXT 40
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aho prthapi dhriyate ‘rbhakarthe
rajarsi-varyena vindapi tena

yas tv eka-viro ‘dhiratho vijigye
dhanur dvitiyah kakubhas catasrah

aho—O my lord; prtha—Kunti; api—also; dhriyate—bears her life;
arbhaka-arthe—for the sake of fatherless children; rajarsi—King
Pandu; varyena—the best; vind api—without him; tena—him; yah—
one who; tu—but; eka—alone; virah—the warrior; adhirathah—
commander; vijigye—could conquer; dhanuh—the bow; dvitiyah—the
second; kakubhah—directions; catasrah—four.

TRANSLATION

O my lord, is Prtha still living? She lived only for the sake of
her fatherless children; otherwise it was impossible for her to live
without King Pandu, who was the greatest commander and who
alone conquered the four directions simply with the help of a
second bow.

PURPORT

A faithful wife cannot live without her lord, the husband, and
therefore all widows used to voluntarily embrace the burning fire which
consumed the dead husband. This system was very common in India
because all the wives were chaste and faithful to their husbands. Later
on, with the advent of the age of Kali, the wives gradually began to be
less adherent to their hushands, and the voluntary embrace of the fire by
the widows became a thing of the past. Very recently the system was
abolished, since the voluntary system had become a forcible social
custom. L

When Maharaja Pandu died, both his wives, namely Kunti and Madri,
were prepared to embrace the fire, but Madri requested Kunti to live for
the sake of the younger children, the five Pandavas. This was agreed
upon by Kunti at the added request of Vyasadeva. In spite of her great
bereavement, Kunti decided to live, not to enjoy life in the absence of her
hushand, but only to give protection to the children. This incident is
referred to here by Vidura because he knew all the facts about his sister-
in-law Kuntidevi. It is understood that Maharaja Pandu was a great
* warrior and that he alone, with the help of bow and arrow, could conquer

the world’s four directions. In the absence of such a hushand, it was -

almost impossible for Kuntl to live on even as a widow, but she had to do
it for the sake of the five children.

TEXT 41
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saumyanusoce tam adhah-patantar
bhratre paretaya vidudruhe yah

niryapito yena suhrt sva-purya
ahari sva-putrén samanuvratena

saumya—O0 gentle one; anusoce—just lamenting; tam—him; adhah-
patantam—egliding down; bhratre—on his brother’s; paretdya—death;
vidudruhe—revolted against; yah—one who; niryapitah—driven out;
yena—by whom; suhrt—well-wisher; sva-puryah—from his own
house; aham—myself; sva-putran—with his own sons: samanu-
vratena—accepting the same line of action.

TRANSLATION

O gentle one, I simply lament for he [Dhrtarastra] who rebelled
against his brother after death, By him I was driven out of my own
house, although I am his sincere well-wisher, because he accepted
the line of action adopted by his own sons.

PURPORT

Vidura did not ask about the welfare of his elder brother because there
was no chance of his well-being, only news of his gliding down to hell.
Vidura was a sincere well-wisher for Dhrtarastra, and he had a thought
about him in the corner of his heart. He lamented that Dhrtarastra could
rebel against the sons of his dead brother Pandu and that he could drive
him (Vidura) out of his own house on the dictation of his crooked sons.
In spite of these actions, Vidura never became an enemy of Dhrtarastra
but continued to be his well-wisher, and at the last stage of Dhrtarastra’s
life, it was Vidura only who proved to be his real friend. Such is the
behavior of a Vaisnava like Vidura: he desires all good, even for his
enemies.
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so 'ham harer martya-vidambanena
drso nrnam calayato vidhatuh
nanyopalaksyah padavim prasadac

cardmi pasyan gata-vismayo ‘tra

sah aham—therefore, I; hareh—of the Personality of Godhead;
marfya—in  this mortal world; vidambanena—without being
recognized; drsah—on sight; nrnam—of the people in general;
cdlayatah—bewildering; vidhatuh—in order to do it; na—not; anya—
other; upalaksyah—seen by others; padavim—glories; prasadat—by
the grace of; carami—do travel; pasyan—by seeing; gata-vismayah—
without doubt; atra—in this matter.

TRANSLATION
I am not astonished at this, having traveled over the world
without being seen by others. The activities of the Personality of
Godhead, which are like those of a man in this mortal world, are
bewildering to others, but I know of His greatness by His grace,
and thus I am happy in all respects.

(continued in next issue)



EveryTown and Village

A look at the worldwide activities of the International Society for Krishna Consciousness (ISKCON)

This two-foot fold-out is one of forty-eight exquisite full-color illustrations that grace the Chinese edition of Srila Pral)}lupéda;s Light {)f rhe.thig.avum_

Hong Kong— The Hare Krsna movement
has its first full-fledged art book: a
Chinese edition of Light of the Bhagavata,
originally written in English by Srila
Prabhupada in 1961 for Tokyo’s Congress
for Cultivating Human Spirit.

Published under the auspices of Srila
Tamal Krishna Goswami, one of ISKCON’s
present spiritual masters, the new book
measures almost nine inches by twelve
and boasts forty-eight full-color reproduc-
tions of paintings by Madame Yun-sheng
Li, one of the few remaining masters of
the Gongbi school of Chinese painting.

Light of the Bhagavata begins with a
series of poetic verses from the Srimad-
Bhagavatam that describe the scenic
beauty of Vrndavana, Lord Krsna’s child-
hood home, during autumn. The verses
generally employ analogies that either
criticize materialism and false religiosity,
extol morality and God consciousness, or
describe the transcendental pastimes of
Lord Krsna and His companions. One of
Madame Yun's illustrations accompanies
each verse.

The concluding section of the book con-
tains Srila Prabhupada’s elaborate pur-
ports on the Bhagavatam verses, along
with the verses themselves and black-and-
white reductions of the illustrations.

The first printing of ten thousand was
tunded by Harivilasa dasa, of Spiritual Sky
Scented Products in France. The North
American branch of the Bhaktivedanta

Book Trust will soon publish an English
edition, and editions in Japanese and other
languages will follow.

In other publishing news, ISKCON now
has a book in Urdu. It's Srila Prabhu-

George and Srila Jayapataka Swami Acarya-
pada tour the site of Srila Prabhupada’s memo-
rial at the Hare Krsna center in Mayapur.

pada’s Perfection of Yoga, translated from
the English by a Muslim poet from
Kashmir and published by Amogha-lila
dasa in Bombay. Thousands of people
have requested Krsna conscious books in
Urdu, the national language of Pakistan,
and more will be forthcoming.

Finally, two new Hebrew books have
recently tolled off ISKCON’s presses. Sri
[sopanisad and Perfect Questions, Perfect
Answers, two of Srila Prabhupada’s all-
time best-sellers, have been published by
Istraeli devotees under the direction of
Srila Bhagavan Goswami, who oversees
ISKCON’s affairs in Isracl and initiates
disciples there.

George Harrison Visits

ISKCON Center in Mayapur

Mayapur, West Bengal —Former Beatle
George Harrison, an old friend of the
Hare Krsna movement, recently paid his
first visit to the ISKCON center at this
holy place of pilgrimage. A guest of Srila
Jayapataka Swami Acaryapada, who over-
sees ISKCON’s affairs here, George took
part fully in the temple programs and
toured the garden-filled grounds. The
rapidly developing project impressed him,
and he promised to return in 1984 for the
opening of the ornate memorial to Srila
Prabhupada now under construction.
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Lord Krsna’s Cuisine

TheTaste of Krsna

From plain, pure water to exotic sharbat,
whatever we drink should make us think of Lord Krsna.

Text and photo by
VISAKHA-DEVI DAST

‘ N } ithout water, we’d die within a

week. And we wouldn’t be the only
ones. Sooner or later, every last bird,
beast, insect, fish, and plant would die
too. Without water no cow could produce
a drop of milk, not a blade of grass could
grow, not a flower bloom or a fruit ripen.
We couldn’t even brush our teeth without
water.
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But these days most of us probably
don’t think much about a water shortage.
The scientific know-how that makes the
water flow from our bathroom tap and
garden hose gives us a sense of security.
By the flick of our wrist, there’s water
when we want it. On a larger scale,
technology enables us to irrigate arid land.
On a recent drive through central Califor-

nia, I saw hundreds of acres of orange,
avacado, and grapefruit groves irrigated
by a system of pipes and sprinklers.

~ Yet the greatest scientists, despite all
their technical expertise, can’t end a
drought. The rain falls by God’s arrange-
ment: the sun evaporates some of the
ocean water, which then turns into clouds
and falls on the land as rain.

Besides providing the very means of
sustenance for all the earth’s creatures,
rain, in the form of drinking water and
other beverages, can produce God con-
sciousness. Srila Prabhupada explains,
“The knowledge received from Krsna en-
ables us to see Krsna. Someone may chal-
lenge, ‘Can you show me God?’ And our
answer is “Yes, God can be seen at every
moment. Krspa says, “I am the taste of
water.” We drink water every day, and the
taste of wateris there. Soif we think of this
taste as Krsna, we will have begun realiz-
ing God. Even if one is drinking liquor, if
he thinks, “The taste of this drink is
Krsna,” he will one day turn out to be a
great saintly person.’”

If we don’t get enough to drink every
day, we impair our ability to function.
Tests by the United States Army have
shown that if a man loses five percent or
more of his body weight from dehydra-
tion, his efficiency decreases tremen-
dously, although he may not realize it.
The obvious remedy: drink water—two
quarts a day for the average person, say
the Army’s researchers. So there’s ample
opportunity to drink water, think of
Krsna, and become Krsna conscious.

Krsna consciousnéss means always to
be aware of Krsna's presence everywhere.
Since Lord Krsna is all-pervasive by His
diverse material and spiritual energies,
even the beginner in spiritual life can per-
ceive Krsna. Water is one of Krsna’s ener-
gies, and in the pure taste of water we can
perceive Him. And naturally, we’ll glorify
the Lord for His kindly supplying water to
quench our thirst.

Who would have thought we could be-
come God conscious just by drinking? Yet
it’s true. Through beverages we can real-
ize our complete dependence on the
mercy of the Lord and become attracted
to serving Him with devotion. And this
transcendental process can begin the next
time we drink something.

Lord Krsna’s cuisine has a wide variety
of beverages for quenching the thirst and
pleasing the palate. The foremost of these
is fresh water. (You’ll wonder why we con-
sider water pleasing to the palate only if
you’ve never experienced the special taste
of cool, clear, sweet water drawn from a
mountain spring or a deep well.) It’s tradi-
tional to welcome a guest with fresh water,
a comfortable place to sit, and pleasing
words. In this way anyone, rich or poor,



can make his guest feel refreshed and
thoroughly welcome.

Fresh water is also the standard bever-
age for full meals, while fresh juices
squeezed from tree- or vine-ripened fruits
may accompany a savory or sweet for a
light meal. (Fruit juices are rich in vitamin
C. A small glass of orange juice will supply
the day’s requirements. )

You can make more substantial bever-
ages by combining fruits, spices, nuts, and

Milk, also the basis for cold shakes, makes
a soothing nightcap when served hot.
With yogurt and buttermilk you can make
cooling refreshments that are ideal for
counteracting the heat of a midsummer’s
day. And if you’re at all hesitant about
yogurt, try a lassi, a sweet yogurt smoothie.
It fills the body with strength and cools the
head and stomach.

More exotic are the classic Vedic bever-
ages, sharbats and squashes. Sharbats (not

called sherbets) are drinks made with a
syrup containing extracts from herbs,
flower petals, bark, nuts, or fruits. A
squash is a drink made from fruit syrup.
Both sharbats and squashes are delightful
drinks, as well as remedies for minor ail-
ments. They’re fragrant, full of nutrients,
and great-tasting—altogether a pleasure
to offer Krsna. And, while you share them
with your family and friends, you can
meditate on how wonderful the Lord
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essences with milk, buttermilk, or yogurt.  to be confused with the flavored ices tastes. e
~
(Recipes by Yamuna-devi dasi) blender and blend for about 1 minute. Ya cup split, deep-fried puffed lotus pods for
2. Stop the machine, add the ice cubes, and garnishing (optional)
Easy Lime or Lemonade Squash Mix blend for another minute. Pour the juice Y cup fine bottled rosewater
(Nimbu Squash) through a fine strainer into a 1% quart
pitcher. Now add the orange juice and car- 1. Boil the milk and then chill it.
This mix is convenient to have on hand in the damom powder, stir well, pour out a glass, 2. Extract 1 cup of milk from the coconut.
refrigerator or on trips. Just add water andice  and offer to Krsna. 3. Combine the milk, yogurt, water, and
for a cooling, delicious refreshment. coconut milk in a large bowl and whip until
: blended.
Yield: about 1% quarts of syrup (enough for :;j:: h:??:::;))rmk 4. Place the mango pieces and honey in an

9 quarts of lemon- or limeade) : electric blender and blend until smooth. Then

Preparation time: 40 minutes add the cracked ice and blend for a few more
Servings: 4 Seronde.
5 to 8 lemons or limes Preparation time: 15 minutes 5. Combine the ingredients in a gallon
4 cup water ¥ A punch bowl resting on cracked ice. Sprinkle
1% cups sugar and 2 cups light corn syrup, 3 cups thick plain yogurt the surface with the dried coconut, deep-fried
or 3Y%: cups honey 1 cup ice water lotus pods, and rosewater. Allow the drink to
45 cups lemon or lime juice 4 crushed ice cubes sit for 10 to 15 minutes before offering Krsna
!4 to %2 cup sugar or equivalent mild honey the first glass.

1. Peel long strips of rind from the lemons :? tablcsPﬁ'O“ rosewater (OF;ti(;l“alg 3
or limes, avoiding any white pith, and place one-inch-square pieces of the thick yogurt s S = k
e sl et sn%ull l))(owl_ Pk E that forms on top of homemade yogurt Sglcy H')‘N‘r (,,)c(;nut-Mllk Tonic

2. Bring the water to a full boil, pouritinto | teaspoon sugar or honey for garnishing (Garam Nariyal Dhood)
the bowl, cover, and allow the mixture to sit 4 chilled glasses :

; g Se SO Servings: 4
for 30 minutes. Then pour through a strainer, Pior At me 00 i
collect the liquid, and discard the rinds. Note: If you use honey as the sweetener, heat patation lme. Sl mimpics

3. Over a medium flame, heat the rind- itin the water until it dissolves and then chill
water and sweetener in a saucepan until the the mixture until it’s ice cold. Allf‘resi? Locorut
: i e ! cups hot water
sweetener dissolves. Then remove from the j e R e LA
flame, add the citrus juice, and allow to cool. 1. Combine the yogurt, rosewater, and 63 ;ca lp black Ao
Now pour the syrup into a 2-quart jar, secure ~ SUgar or honc‘y—watcr in a Ilfz‘qua‘lrt mixing Vzw lglc ac ]pcpperco;lls. o
with a tight-fitting lid, and refrigerate. bowl. Churn vigorously with a lassi churn, or s eoon e;mm e % incl

4. To offer the first glass of lemon- or Whip with a wire whisk, or beat with a rotary a round P'CCC: ol fresh ginger root % inch
limeade to Krsna, do the following: Shake the beater until the mixture is light and smooth. If across and Y4 mcl? thick
jar, measure out Y cup of the syrup, pour it you used sugar as the sweetener, add the ice- 2o brablcspoonsifine honey
into a 12-ounce glass, add cracked ice, and fill ~Water and beat until blended. AP :
ith ol dae 2. Place ¥ of the ice into each chilled glass, : L. Peel the coconut and dice the meat into

pour in the yogurt drink, and stir. Before of-  #2-inch cubes. .

; fering to Krsna, place a small picce of thick 2. Place the coconut anld Y5 cup of water in
Ginger-Flavored Orange Squash yogurt on the surface of each drink and gar- 2 blender and blend on high speed for about
(Andrak-santara Sharbar) nish with a sprinkle of sugar or a few drops of 1% minutes. Now remove the cap on the lid

honey. and slowly pour in an additional 1% cups of

Servings: 4 hot water. Then add the cardamom seeds and

Preparation time: 5 minutes peppercorns, and blend until the coconut is
Chilled Five-Nectar Party Punch reduced to a smooth purée.

1 tablespoon finely minced, scraped fresh (Pancamrta) 3. Line a strainer with a double thickness of

ginger root cheesecloth or cotton muslin and strain the

1 cup warm water Servings: 10 coconut purée, collecting as much liquid as

5 cup honey or sugar Preparation time: 15 minutes possible. Press with your palms to extract all

' cup strained lemon or lime juice the liquid you can, and then gather the cor-

V4 cup washed, lightly packed fresh mint 3 cups milk ners of the cloth and twist out the remaining

leaves 2V4 cups plain yogurt liquid. You should have a little more than 2
3 ice cubes 1 cup chilled water cups of coconut milk. Now add enough water
2Y2 cups chilled fresh orange juice 1 fresh coconut to bring it to 4 cups.

s teaspoon cardamom powder 1 cup peeled, diced mango (make sure it’s ripe) 4. Heat the diluted coconut milk, lemon
1 cup honey juice, piece of ginger root, and sweetener in a

1. Combine the ginger, warm water, 6 to 8 ice cubes, cracked small saucepan until the mixture almost boils.
sweetener, lemon juice, and mint leaves ina % cup dried coconut ribbons Offer to Krsna hot.

s
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IN SEARCH OF

HAPPINESS

There are many ways to try to find it, but only one will give us
the full enjoyment and complete freedom we’re looking for.

by SUHOTRA SWAMI




f you were to go out onto the streets of

a typical Western city and ask the first
person you met, How do you think people
can achieve the most happiness? chances
are you'd get an answer something like
this: “Since life is meant to be enjoyed, so-
ciety should let us explore all kinds of
pleasures unrestrictedly, provided we
don’t hurt others. This will produce the
greatest amount of happiness for the most
people.” This is the ideology of liberalism,
more flippantly expressed in the common
slogan, “I do whatever turns me on, and I

2

let others do their own thing.

But unrestrained pursuit of pleasure
doesn’t necessarily bring happiness—in
fact, it brings just the opposite. What’s
more, my neighbor’s chosen pleasure may
very well bring me pain, and vice versa,
despite all pretensions of letting the other
fellow “do his own thing.” These days, the
pursuit of happiness by people we may not
even know is threatening our very lives:
Do we really feel secure under our nuclear
umbrella? Are we really thankful for toxic
waste and acid rain? Do we really want

cocaine addicts repairing the planes we fly
in? Obviously, in an interdependent world
of conflicting interests, letting everyone
“do his own thing” will bring havoc, not
happiness.

So if we want to find a practical prescrip-
tion for universal happiness, we’ll have
to discard the utopian clichés of liberalism
and delve into an analysis of the nature of
happiness itself.

# # #

All conceptions of happiness, diverse as
they may be, have two basic elements in
common: enjoyment and freedom. We feel
we cannot be happy unless we are enjoy-
ing in whatever way we think best. And
even while we’re enjoying, we feel we
can’t be completely happy unless we can
enjoy undisturbed and freely expand our
enjoyment without opposition.

So, keeping this common platform of
enjoyment and freedom in mind, let’s turn
to the three kinds of happiness described
in the Vedic literature and see how much
enjoyment and freedom are afforded by
each.

The first kind of happiness is material
happiness. This is the happiness of sense
gratification, enjoyed grossly through
varicties of eating, sleeping, mating, and
defending, and subtly through the plea-
sures of the mind: accumulation of knowl-
edge, speculation, the arts, and so on.

Those striving for material happiness
generally believe they can find the enjoy-
ment they seek in sex and that they can
purchase freedom with money. For ex-
ample, men look upon beautiful women as
icons of all that is enjoyable. (For this
reason, the Sanskrit word for woman is
stri, “that by which pleasure expands.”)
Even when marketing other enjoyable
sense objects, advertisers almost invari-
ably employ a pretty girl to convince us of
the pleasures inherent in their products.
And in the arts, sex is an ever-present
theme, as shown by some remarks attrib-
uted to the late choreographer George
Balanchine: “Ballet is woman. . . . Every-
thing a man does he does for his ideal
woman. You live only one life and you be-
lieve in something, and I believe in that.”

Thus material enjoyment, gross or subtle,
culminates in sex. And for enjoying sex to

Three kinds of happiness. When we see
the futility of sense enjoyment (far left), we
may look for happiness in merging with

the Absolute (center). But until we attain
the happiness of devotion to Krsna (left),
our search for happiness will remain
unfulfilled.

PAINTING BY RAMANATHA DASA
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the fullest, money is indispensable. With
money, even an ugly old man can enjoy
beautiful young women. Money, there-
fore, certainly seems the ticket to freedom
and well-being in this world.

But do money and sex bring us real free-
dom and real enjoyment—and thus real
happiness? Can we really say Elvis Presley
or Marilyn Monroe, for example, led
happy lives? “Well,” one might venture,
“they enjoyed the adulation of millions of
admirers and a level of sense pleasure un-
available to many. Yes, they were happy—
at least for some time.” And yet they died
before their time, in misery. Their sense
enjoyment didn’t bring them happiness,
nor did their wealth free them from anxi-
ety, heartbreak, disease, advancing age,
and death. How about Howard Hughes,
Aristotle Onassis, the Shah of Iran? Un-
arguably, even great wealth can’t insure -
happiness, and every materialist, wealthy
or not, must suffer a plethora of ever-
mounting problems that culminate in un-
avoidable death.

And because no one in the material
world actually obtains lasting happiness,
everyone becomes frustrated and is forced
by unfulfilled lust to compete for whatever
enjoyable things are to be had. Of course,
recognizing the futility of a “war of
everyone against everyone,” people do
make social alliances to further their mutual
goals of sense gratification. The most
common such alliance is marriage, which
then extends outward to family, friends,
and society.

But though materialistic alliances may
seem solid, they are extremely fragile and
never last for long. They are destroyed
from without by conflict with other allied
materialists (as when nations destroy one
another in war), or from within by the con-
flicting ambitions of members of the same
alliance (as when a husband cheats on his
wife, or vice versa). Or an alliance may
simply disintegrate from the corrosive de-
pravity that accompanies success, as when
entire societies collapse from moral decay
(witness ancient Rome). Ultimately, then,
since the root of material happiness is self-
ishness, lasting unity among materialists is
an unrealizable dream.

Thus the liberal ideal of universal ma-
terial happiness—the happiness achieved
by a “free” society unified on a common
platform of sense enjoyment—is nothing
but a mirage. Ever shimmering on the
horizon, this liberal utopia is a tempting
but illusory oasis in the Sahara of material
lust—a chimera ever retreating before
the ever-advancing caravan we call human
history, the “progress” of which is marked
by the bleached skeletons of previous gen-
erations of sense enjoyers. Unfortunately,
most people are convinced that this utopia
is just over the next sand dune, and they
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are quite content to march along in lock-
step, urged on toward a “better tomor-
row” by the scientists, politicians, and
Madison Avenue hucksters.

Out of many such determined material-
ists, however, a few may see the futility of
a life of illusory happiness. They break
away from the slavish pursuits of material-
ism and seek happiness in introspection,
beyond the veil of physical sense percep-
tion. This, the second kind of happiness, is
called the happiness of liberation, or (in
Sanskrit) brahmananda.

Brahmananda begins when a person un-
derstands he is not the material body and
mind but an eternal spirit soul. When a
person knows that his real self is undying,
he’s relieved of the multitude of anxieties

The “yogis” of the
big-city asramas are
more interested
in weight reduction
and increased sexual
power than in
liberation from

birth and death.

that plague the materialist because of his
fear of death. But attaining full brahma-
nanda requires much more than just theo-
retical appreciation of the soul. A person
must detach himself from worldly affairs
and situate his consciousness firmly on the
platform of eternal existence (Brahman).
Only then can he free his self, or soul,
from the cycle of sariisara, repeated birth
and death.

One can achieve brahmananda by prac-
ticing either jrana-yoga (cultivation of
knowledge of the Absolute Truth through
exhaustive ontological analysis), or a form
of dhyana-yoga (meditation on the Abso-
lute Truth in His impersonal feature), or a
combination of these two. These processes
entail complete renunciation of sex, mini-
mizing all other kinds of sense gratification
almost to nil, and, in the case of dhyana-
yoga, retiring from society to the wilder-
ness for severe austerities.

Now, referring to our definition of com-
plete happiness—full enjoyment and com-
plete freedom—we can easily see the
dilemma faced by those who pursue
brahmananda: to attain freedom, they
must renounce enjoyment. The freedom

they seck is liberation from repeated birth
and death. Mr. Balanchine notwithstand-
ing, everyone (every spirit soul) is being
shunted from life to life in higher and
lower species by his karma. To stop this
transmigration by jiidna-yoga and dhyana-
yoga, one must repress the senses and
absorb the mind in one’s eternal spiritual
nature, which is pure, undifferentiated
consciousness. If one can quit his body
while in the awareness of the Absolute
Truth, he attains brahmananda, the joy of
complete freedom.

This joy is the joy of relief. As long as
one remains totally absorbed in the aware-
ness of his eternal nature, he doesn’t have
to take on a physical body and experience
the miseries of material life. His joyous
sense of release is like the relief a man
feels when he at last sets down his heavy
burden after a long, painful journey.

Unfortunately, because mere negation
of one’s material entanglement affords no
positive enjoyment to the soul, it can-
not bring lasting satisfaction. Therefore
brahmananda is flawed. The desire for
active enjoyment eventually wells up in
the mind and diverts the attention once
again to the realm of sense gratification.

Brahmananda, then, though certainly
superior to material happiness, is for most
people an impractical goal. Who, espe-
cially in the Western world, will undergo
the arduous austerities required to tran-
scend body consciousness? Certainly not
those who practice the fashionable form
of yoga-like gymnastics imported from
India by a number of so-called gurus. The
“yogis” of the big-city asramas are more
interested in relaxation, weight reduction,
and increased sexual power than in libera-
tion from birth and death. This corruption
of the principles of yoga only further dem-
onstrates its inapplicability to today’s
society. Most people are simply unable to
suppress their desires for pleasure long
enough to attain brahmananda.

So far, the prospect of satisfying our
inner urge for real happiness seems bleak.
We are confronted with the choice of ei-
ther undergoing the hopeless struggle for
sense gratification or, if we can muster the
great stamina required, dropping out of
worldly life altogether and negating our
embodied existence through meditation
and introspection. Neither choice affords
us the optimum of enjoyment and free-
dom we all yearn for.

But there is a third kind of happiness—
devotional happiness. At first glance, the
idea of “devotional happiness” seems to
contradict our definition of ideal happi-
ness (total enjoyment with complete free-
dom). “If I must devote my life to God,
where is my freedom?” one may ask. “And
if I must offer the fruits of my work to

(continued on page 27)



Confronting

The Vedic Observer

The Politics of Athelsm

Negotiations, boycotts, threats—

nothing seems to tame the Russian bear. Why?

by MATHURESA DASA

he possibility of a summit meeting

between President Reagan and Gen-
eral Secretary Andropov has raised cau-
tious hopes for deescalating the nuclear
arms race. Some of us anticipate such a
conference with great interest, and some
with great skepticism. All of us, certainly,
are horrified at the prospect of nuclear
war, but with the SALT I and SALT II ac-
cords disintegrating and the INF talks in
Geneva moving at a snail’s pace, one won-
ders if negotiations with Moscow will ever
pay off.

In the twenty years since the construc-
tion of the Berlin wall, the Soviets have
marched into Czechoslovakia and Af-
ghanistan, crushed Poland’s nine-million-
member Solidarity trade union by proxy,
and slapped thousands of Russian dissi-
dents behind bars. In the face of such
brash aggression and disregard for human
rights, can we really expect an arms-
control treaty to hold up for long? And as
for other strategies, we’ve learned the
hard way that trade sanctions, boycotts,
empty threats, and other cold-war tactics
are useless.

Military confrontation, of course, is out
of the question: even downright hawks
shudder at the prospect of a conventional
war escalating into a nuclear holocaust.
Therefore, since neither diplomatic, eco-
nomic, nor military strategies seem effec-
tive, the United States and its allies would
do better to confront Soviet aggression on
a more fundamental platform—the plat-
form of ideology.

We can begin to understand communist
ideology by looking at the Soviet Union’s
denial of religious freedom. Karl Marx,

the father of communism, assumed that
religion of any kind is a product of the
imagination. He claimed that since op-
pressed people, especially the exploited
working class, are unable to realize happi-
ness in this life, they worship a nonexistent
God and aspire for an eternal heavenly life
beyond the grave. Absorbed in the pursuit
of this illusion of otherworldly satisfac-
tion, the workers neglect to fight for an
improvement in their socioeconomic con-
dition in this world.

Thus religion, according to Marx, is a
capitalist tool for keeping the workers
complacent in their poverty while an
clite—bankers, merchants, and indus-
trialists—enjoy the true satisfaction of
worldly wealth. Only when the workers
have completely rejected religion can they
overthrow the capitalist free-enterprise
system and transfer their devotion from
God to the communist state and its lead-
ers. In other words, the role of supreme
protector, provider, and friend—the role
normally attributed to what Marx said is
an imaginary God—devolves, after the
revolution, upon the communist state,
which becomes the recipient of all previ-
ously misdirected faith and devotion.

Marx likened the socioeconomic bond-
age of the working class to a chain, and
religion’s illusory promises to artificial
flowers decorating that chain. Captivated
by the artificial flowers, the workers
forget that they’re bound and make no at-
tempt to break the chain and pick the real
flowers of worldly happiness.

Marx predicted that with the overthrow
of the capitalist system, religion would au-
tomatically vanish. He further predicted

that material science, which explains reali-
ty without any reference to spiritual exis-
tence or an all-powerful creator, would
strip human society of any vestigial religious
misgivings. The abolition of religion would
thus be the natural result of communist
revolution and scientific advancement.

But religious faith in Russia did not die
after the Bolshevik revolution in 1917.
In applying Marx’s philosophy, there-
fore, Soviet leaders, beginning with Lenin,
took a stronger stance against religious
practices. Lenin held that before the rev-
olution could be successful the state would
have to eliminate belief in God by force.
The struggle against God, he said, was in-
separable from the struggle against socio-
economic bondage; both would have to be
executed simultaneously. Ever since Lenin,
therefore, the Soviet government has been
militantly antireligious. In fact, atheism is
so integral to Marxist-Leninist ideology
that the active suppression of God con-
sciousness is essential to the stability of the
Soviet state.

The United States, at its roots nominally
God conscious—“IN Gop WE TrusT,”
“ONE NATION UNDER GOD” —is the natu-
ral opponent of communism. Although
the U.S. and Russia regularly trade blows
on the political and economic levels and
threaten each other with nuclear annihila-
tion, their conflict is grounded in this most
crucial ideological disparity: the commu-
nist bloc officially denies the existence of
the Supreme Lord, while the Free World
officially acknowledges Him.

And what is the basic principle of free-
dom but the right to recognize our subser-
vience to the all-powerful and all-perfect
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Supreme Person? As Marx correctly ob-
served, when we deny that God is the ulti-
mate proprietor, master, and friend, the
powers and privileges normally recog-
nized as His are up for grabs. And they are
grabbed, as we have seen, by men who use
the advantages of absolute power for their
own corrupt, selfish purposes. This is the
essence of totalitarianism. To the degree
that both leaders and citizens recognize
the supreme leadership of God, a nation
remains free of the dictatorship of ordi-
nary, fallible men.

This is not to say that the United States
and its allies are free of corruption. It is
a question of degree. The U.S. doesn’t
openly and categorically deny the Supreme
Lord; therefore the corruption is not as
total, the disregard for human rights not as
prominent, as behind the Iron Curtain.
But as Marx predicted, the atheistic lean-
ings of modern science induce people to
reject God. Especially in America, the [ux-
uries of modern technology have fostered
hedonism. This atheistic inclination is the
greatest danger to the Free World, because
to remain strong the Free World must keep
a firm footing on the ground of God con-
sciousness. How can you throw a good
punch if you're standing in quicksand?

While the Kremlin vigorously propagates
Marx’s dialectical materialism, which logi-
cally and methodically denies God and
spiritual existence, the U.S. shows no ea-

gerness to spread the counterpropaganda
of God consciousness. Nor do the reli-
gious traditions of the West have the phil-
osophical depth and spiritual strength
necessary to counter atheistic communism.
The West’s strategic position, therefore, is
weak.

The Krsna consciousness movement
suggests that the deep logical and philo-
sophical understanding of the science of
God consciousness presented in the world’s
oldest scriptures, the Vedic literatures, is
the best weapon against Soviet expansion-
ism. The Vedic literatures provide us with
elaborate descriptions of the Supreme
Person and His inconceivable qualities,
powers, and activities. While other scrip-
tures merely state that God created the
cosmos, the Vedic literatures describe fow,
giving more than enough detail to satisfy
today’s scientifically-minded readers.

The more than seventy books written by
His Divine Grace A. C. Bhaktivedanta
Swami Prabhupada—translations, with
commentary, of essential portions of the
Vedic literatures—establish theism on an
unassailable scientific foundation and ex-
pose atheism as foolish and untenable. In
the foreword to the Srimad-Bhagavatam,

- Srila Prabhupada writes that simply by a

careful reading of these books “one will
know God perfectly well, so much so that
the reader will be sufficiently educated to
defend himself from the onslaught of

atheists. Over and above this, the reader
will be able to convert others to accepting -
God as a concrete principle.”

Srila Prabhupada’s books are well known
in the West, and to the dismay of the
Soviet leaders they are also becoming popu-
lar contraband behind the Iron Curtain.
By establishing the Supreme Lord as a
concrete principle and by establishing the
imperative of placing Him in the center of
all facets of society—political, economic,
social, religious, and so on—Krsna con-
sciousness indeed poses a threat to the
Soviet Union.

Interestingly, the Soviets consider the
Krsna consciousness movement primarily
American in origin. Last year, one Soviet
newspaper published by the Communist
Party’s Central Committee warned Rus-
sian adherents of the movement that “they
have allowed themselves to succumb to
alien influences, swallowing the lure cast
out by our ideological foes.”

Although both Krsna devotees and U.S.
officials will deny that the Hare Krsna
movement is American, it’s true that
America, by its tradition of religious toler-
ance, has inadvertently helped foster a
powerful “ideological foe” of Marxism-
Leninism. The United States and its allies,
in looking for new strategies to contain
Soviet expansion, would do well to take a
closer look at the theistic ideology of the
Hare Krsna movement. Lk
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ILLUSION

(continued from page 5)
for Krsna. And we are preparing food-
stuffs for Krsna.

In this way, you should develop your
Krsna consciousness by using everything
for Him. Krsna consciousness is nothing
artificial —some bogus meditation: “I am
the Supreme Lord. I am moving the sun, I
am moving the moon.” These nonsensical

things are going on in the name of “medi-
tation.” Simply a waste of time.

Just try to understand that you are an
eternal servant of God. Then you will be
perfect. You can enjoy God’s property
very nicely, and there will be no distress at
all. The lower animals—the birds and
beasts—are enjoying God’s property,
and you cannot enjoy it? Why are you
fighting with each other? Is that advance-
ment? Is that civilization?

So please try to understand the science
of Krsna consciousness. Your life will be
perfect. You will live peacefully and hap-
pily in this life, and after leaving your pres-
ent body you will never again take birth in
this miserable material world. Then where
will you go? Krsna says, mam eti: “You
will come to Me.” So it is very easy to
finish all problems in this lifetime. Simply
try to understand Krsna.

Thank you very much. o}

Brains Awash

(continued from page 10)

dance. From the outsider’s point of view he
may seem to have “glazed eyes,” but from
the insider’s point of view he is experienc-
ing ecstasy derived from intense religious
worship.
Subhananda dasa: Now, what about the
much publicized attempts at “rescuing”
people from brainwashing through what is
popularly called “deprogramming”?
Larry Shinn: I’ll be brief. If anything ap-
proximates the process of brainwashing, in
the sense of coercive political indoctrina-
tion—those processes which include in-
ducement of fear for one’s own emotional
or even physical well-being, and which also
include intense verbal haranguing and
harassment—deprogramming fits that
description.

Likewise, the state that people achieve
after having been deprogrammed, if that
deprogramming is successful, is very much

a zombielike state, if by “zombielike state”
we mean parroting what your master has
told you to parrot. Deprogramming, cer-
tainly, does not mean giving one the ability
to “think freely again,” as its proponents
often claim. It means making people think
the way you think they ought to think,
again. And so, to that extent, deprogram-
ming comes the closest to brainwashing
of any of the processes and any of the
results I’'ve seen in these new religious
movements.

One interesting point is that those
people who are engaged in deprogram-
ming have a much tougher time, for the
most part, with Krsna devotees than they
do with members of most other groups, be-
cause few of the deprogrammers know
anything about the movement’s theology
and very little about what actually goes on
in the movement. So, when they make
exaggerated allegations to the devotee
whom they are trying to deprogram, such
as that the Hare Krsna children are pulled

out of bed at two in the morning and
thrown into cold showers and forced to
dance before idols, the devotee is just sit-
ting there laughing to himself or herself,
because these things just don’t go on. So
the deprogrammers often come offlooking
like total buffoons, because they don’t know
what in the devil they’re doing. It's almost
ahumorous situation, in which people who
are terribly paranoid about the Hare Krsna
movement have so exaggerated their claims
against the movement that they become
meffectual in trying to deprogram some-
one out of it.

Deprogramming will continue to be
mostly unsuccessful, I believe, among
those devotees who have any serious level
of commitment to the movement. My sus-
picion—and it’s a suspicion which I think
can be borne out by the evidence —is that
those people who are successfully depro-
grammed are people who would probably
have dropped out anyway, somewhere
along the line. iy

HAPPINESS

(continued from page 24)

God, how will I enjoy?” We can answer
these questions by understanding some
facts about God and ourselves that are
given in the Vedic literatures.

According to the Vedanta-siitra, a book
of aphorisms that embody the essence of
Vedic spiritual knowledge, God is by na-
ture full of supreme happiness, eternally
situated in transcendental bliss. From the
Visnu Purana, another authoritative Vedic
literature, we learn that we, the spirit
souls, are like countless tiny sparks of
consciousness emanating from God, the
Supreme Spirit. Just as each spark in a fire
possesses the qualities of heat and light, so
each spirit soul possesses the ability to
enjoy the transcendental bliss Sri Krsna
Himself enjoys eternally. But the tiny
spirit souls cannot enjoy to their full ca-
pacity apart from Krsna, just as a spark
cannot glow apart from the fire. For a
spark to glow at all, it must dance within
the flames; if it should leave the fire, it
rapidly loses its brilliance. Similarly, the
individual spirit soul realizes his full ability

to enjoy only in contact with Krsna, the
supreme enjoyer. Thus the secret to hap-
piness lies in reestablishing our relation-
ship with the Lord. '

Since enjoyment originates in Krsna’s
transcendental personality, and since Krsna
Himself is far beyond any of the constraints
of the material energy placed upon our en-
joyment, one who associates with the Lord
through devotional service automatically
experiences the happiness of complete en-
joyment and freedom. This is devotional
happiness, or Krsna consciousness.

On the supreme value of devotional
happiness over any other kind, Srila
Prabhupada writes, “The standard of
comfort and happiness conceived by a
common man engaged in material labor is
the lowest grade of happiness, for it is in
relationship with the body. The highest
standard of such bodily comfort is achieved
by a fruitive worker who by pious activi-
ties reaches the plane of heaven. But the
conception of comfortable life in heaven is
insignificant in comparison to the happi-
ness enjoyed in the impersonal Brahman,
and this brahmananda, the spiritual bliss
derived from impersonal Brahman, is like

the water in the hoofprint of a calf com-
pared with the ocean of love of God.
When one develops pure love for the
Lord, he derives an ocean of transcenden-
tal happiness from the association of the
Personality of Godhead. To qualify one-
self to reach this stage of life is the highest
perfection.”

Human life is our only chance for attain-
ing the happiness of pure devotion to
Krsna and then returning to His eternal
spiritual abode after death. We shouldn’t
miss the chance. Unlike the struggle for
sense pleasure, Krsna consciousness isn’t
self-defeating, and unlike the struggle for
brahmananda, Krsna consciousness is eas-
ily performed and leads to eternal, posi-
tive enjoyment. Therefore those who try
to find permanent material happiness in
this fleeting life, as well as those who try to
negate their personhood for brahmananda,
are only cheating themselves of the great
opportunity for attaining real happiness,
devotional happiness, both in this life and
the next. So if you're actually serious
about finding lasting happiness, you
should inquire deeper into the subject of
devotional service to Krsna. o]
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MAN/MACHINE
INTERFACE

Computers Put the Byte on Humanity

Will the personalization of computers

bring the depersonalization of you and me?

by VISNU-JTVARA DASA

Latc last year, for the first time ever,
the editors of Time failed to name a
“Man of the Year.” Instead, they named
the computer “Machine of the Year.” All
human competitors for the award—from
President Reagan down to Lennie Skut-
nik, who pulled a drowning woman from
the freezing Potomac after the Air Florida
crash—were found wanting. Superceding
all rivals, the computer reigned supreme.

True enough, computers have acquired
a special place in modern society. Without
computers, there’d be no intercontinental
conference calls, no advanced television
circuitry for a flawless Trinitron picture,
no superaccurate cruise missiles. No pock-
et calculators, no Pac-Man, no Memory-
writers or instantaneous bank transactions.

Still, one wonders just what makes the
computer so great that Time would single
it out over thousands of worthwhile
nominees from the human race. After all,
who gives computers their brains? Who
puts them together? And when they break
down, who fixes them? We know of no
computer that is self-programming or self-
repairing. Inshort, computers rely on man
for every aspect of their existence. Man
can live perfectly well without computers
(and has for millennia), but computers
can’t exist without man.

But Time’s editors weren’t entirely off
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the mark. [t’s a peculiar fact that comput-
ers seem to acquire a life and “personali-
ty” of their own. Ever had the experience
of sending a letter to, say, the phone com-
pany and receiving a reply from its comput-
er? It’s a little disconcerting to find out
you’re not dealing with a human being but
with an impersonal thing that considers
you another impersonal thing. And the
way computers are proliferating, it won’t
be long before they’re controlling nearly
every aspect of our lives. Just imagine this
scenario:

First, a computer sends you a two-
million-dollar water bill. When you send
back several desperate notes of protest to
Central Waterworks, the computer classi-
fies you as a troublemaker and dispatches
the computerized robot police to your
home. Although you activate your laserized
home defense system, unfortunately it’s
tied into the city’s central data bank. . . .

The computer police bring you before
the android judge, who announces that his
sibling system couldn’t possibly be wrong
and threatens to implant a few microchips
in your brain for even suggesting such a
thing. Such errors, he says, went out with
Univac. He leaves you the choice of pay-
ing the bill, going to prison for three years,
or doing alternative service in the Silicon
Valley gulag.

PAINTING BY SRINIVASA DASA

Thus ends the perhaps not-too-futuristic
case of John Q. Public vs. The Computer.

But the matter is serious. The personali-
zation of the computer by Time and the
phone company is the obverse of an even
more sinister development: the deper-
sonalization of human beings. Modern sci-
ence, which has produced and refined the
computer, has reached the conclusion that
ultimately we are simply a combination of
chemicals and that life is nothing more than
the interactions of subatomic particles.

There is, however, an essential differ-
ence between machine and man. Unlike a
computer, a human being has the self-
contained powers of discrimination and
will. A computer can’t make any totally
independent decisions: it must receive in-
structions from a conscious entity, a human
being. But a human can make decisions
without the aid of an outside agent.

We have this power of perception be-
cause within the material body of flesh,
bone, blood, and so onis a conscious, spir-
itual observer, the soul. As living, spiritu-
al souls we can feel love, anger, fear, and
countless other emotions, and we can in-
dependently think and decide to act. Asa
conglomeration of dead substances like
steel, copper, glass, and silicon, comput-
ers can only juggle information with great
speed. So it’s a little disappointing that






Time awarded its 1982 prize to a machine.
Any man (or woman, for that matter)
would have been infinitely more qualified.

What I am suggesting is that the actual
wonder is not in the machine but in man,
and that the actual wonder in man is life.
But who deserves the credit for creating
the phenomenon of life? Life can’t be
explained by any mathematical formula or
physical law. If a man could create life in
the laboratory, he would certainly be the
just recipient. But so far, all the scien-
tists have done is take the essential life-
containing ingredients from one place and
transport them to another. No one has yet
been able to create life from inert ele-
ments. So where does the credit for creat-
ing life go? To someone who has already
created life, to the person who has created

all the life that we see around us.

“Oh, no,” you say, “now he’s going to
tell us about God.” But what’s the matter
with that? Do you have a better explana-
tion for life? If so, you’d rival the scientists
now vying to be society’s high priests. But
just as I don’t think the scientists, with all
their Ph.D.’s, can figure out where life
comes from, I don’t think you can either.

I’'m not asking you to accept my expla-
nation simply on blind faith. Nor is it actu-
ally my explanation. It’s the explanation
of the Vedic literatures of India, the
Sanskrit texts that form the oldest and
most comprehensive body of spiritual and
physical knowledge in the world. These
books, which are available in English
translation from ISKCON Educational
Services, provide thorough, scientific an-

swers to the question of the origin of life
and the universe. I encourage all of you to
investigate on your own and see whether
the Vedic literatures can answer these
questions for you, as they have for mil-
lions of people for thousands of years.
Perhaps Time could have named the
“Person of the Year” instead of the “Ma-
chine of the Year” or even the “Man of the
Year.” And if they had made an exhaustive
study, they would have had to conclude
that the real “Person of the Year” is God,
Lord Krspa. It is He alone who is the
source of all life and who has created the
entire universe by His innumerable incon-
ceivable potencies. Who could be a better
“Person of the Year” than God, on whom
everything rests, the Bhagavad-gita af-
firms, “like pearls strung on a thread”? &

[ETTERS

It strikes me that the scientists and you—
your people—are in many ways talking
about the same thing, only using different
language. But pick what words you will,
both groups are striving to find the under-
lying source of this world, or conscious-
ness. From personal experience I can testify
as to how science can be non-material. |
studied electricity. By the time I was fin-
ished, 1 felt 1 was very much in contact
with a phenomenon that lacked sensible
understanding. 1 mean, what really is a
volt, an amp, an ohm? Certainly nothing
you could put your hands on or see. All
you know are the effects of it. Forces from
an invisible world.

Ron Lyschik
Minneapolis, Minnesota

OUR REPLY: You're right about the limita-
tions of the senses. You're also correct to
say that the material scientists and we
devotees of Krsna are studying the same
thing. But it’s not simply a question of dif-
ferent vocabularies; it’s a question of dif-
ferent methods also. Whereas we accept
the authority of Vedic literature, material
scientists accept only data gathered through
their imperfect senses. What you spoke ot
as “the underlying source of this world, or
consciousness” —or, in other words, the
Absolute Truth, the prime mover, the Su-
preme Personality of Godhead, Krsna—
being beyond the realm of our limited
mind and senses, cannot be fully under-
stood by experiment and speculation.

But the devotees’ knowledge is very
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practical. Like the scientist, he has knowl-
edge of the world; but beyond that, he
sees everything as the energy of the Su-
preme Personality of Godhead, Krsna. And
he utilizes everything in Krsna’s service.

I can’t tell you how glad I am when I find
BTG in my mailbox. Instant Sanity! My
only complaint is that BTG isn’t long
enough. I wish each issue were 300 pages
in length—so I could relish it all month
long instead of for a few hours.

May I just congratulate you all on your
splendid achievement— this little magazine
that has changed my life forever and keeps
making it better and better.

Cindy Lund
Lubbock, Texas

I am a Hindu boy of fifteen, and I like to
read all kinds of religious books. For the
past few days I have been reading the
Bhagavad-gita and have come across the
word “yoga” many times. Does this refer
to the yoga of physical exercise? Please
explain.

Vijay Chakravarty

Mombasa, Kenya

OuR REPLY: The Sanskrit word yoga liter-
ally means “to link.” So any process that
links us to God is yoga. In the Bhagavad-
gita Lord Krsna outlines several kinds of

yoga, including karma-yoga, jhiana-yoga,
astanga-yoga, and bhakti-yoga.

These yoga systems are like rungs on a
ladder. The physical exercises you're talk-
ing of are a small part of asfariga-yoga (the
yoga of meditation), which is one of the
lower rungs. In the sixth chapter of the
Gita, Krsna summarizes astdriga-yoga, and
at the end of the chapter He concludes
that bhakti-yoga (the yoga of loving devo-
tional service to God) is the highest of all
yogas. In other words, Krsna conscious-
ness is the top rung of the yoga ladder.

Unlike with other ladders, however, on
the yoga ladder you don’t have to climb
past the lower rungs to reach the top. You
can come at once to the highest level,
Krsna consciousness, simply by chanting
Hare Krsna and following Krsna’s instruc-
tions in the Gita. So Krsna has made it
easy for us to become perfect yogis in this
difficult age—if we but have faith in Him
and His holy name.

First of all, I would like to thank you so
very much for teaching me how to chant
the Holy Names of our Father, the Su-
preme Lord Krishna—Hare Krishna,
Hare Krishna, Krishna Krishna, Hare
Hare/ Hare Rama, Hare Riama, Rama
Réama, Hare Hare. After 44 years on the
Planet Earth, I must say it is a blessing, by
God, just to know the holy name Krishna.
Thank you for your beautiful magazine,
and thank you for teaching the truth about
God and mankind. I have learned that it is
a pleasure and a privilege to serve God,
that it is a natural thing for man to serve
God. Thank you.

Arthur Noldonor

The Bronx, New York



RESOURCES

This summer and fall, visit Prabhupada’s
Palace of Gold, the breathtaking “Taj Mahal
of the West.” Tour the gardens, the gilded walk-
ways, the marble halls and rooms. See the in-
spired works of devotee painters, sculptors,
and craftsmen. And enjoy delicious spiritual
food in the Palace Restaurant.

It’s at New Vrindaban, the 3,000-acre Hare
Krsna community in the scenic West Virginia
hills. Krsna’s devotees are here to welcome
you, and we have a comfortable guesthouse
where you can stay overnight.

The Palace of Gold is open throughout the
year, with special festivals during the summer
months. A schedule of festivals and events is
available.

For more information, write to Prabhupada’s
Palace of Gold, Hare Krsna Ridge. New Vrinda-
ban, West Virginia 26041. Or call (304) 845-2790.

FESTIVALS

and the Hare Krsna Calendar

Krsna conscious devotees follow a spiritual
calendar that divides the year into twelve

months, each named for a different form of

Krsna. The devotees at the Hare Krsna center
nearest you will gladly tell you more about the
meaning of the festivals listed here.

Month of Vamana
(June 26— July 24)

July 5—Disappearance anniversary of Srila
Srivasa Thakura, an intimate associate of Lord
Caitanya’s who personified the qualities of a
pure devotee of Krsna.

July 6— Yogini Ekiddasi (fasting from grains
and beans).

July 10— Disappearance anniversary of Srila
Gadadhara Pandita, an intimate associate of
Lord Caitanya’s who personified Krsna’'s inter-
nal, devotional energy. Also, the disappearance
anniversary of Srila Bhaktivinoda Thakura, the
pioneer of modern-day Krsna consciousness.
(Fasting till noon, followed by feasting. )

July 11— Gundica-marjana Mahotsava (Festi-
val of Cleansing the Gundica Temple). This festi-
val commemorates a pastime of Lord Caitanya’s
in which the Lord personally led His devotees in
cleansing a temple near Jagannatha Puri. Call
your local Hare Krsna center for details.

July 12— Ratha-yatra (Chariot Festival) of
Lord Jagannatha. This is the date of the festival
in Puri, India. Call your local Hare Krsna
center for the date of the festival in your area.
Also, the disappearance anniversary of Srila
Svaripa Damodara Gosvami, an intimate as-
sociate of Lord Caitanya, and Srila Sivananda
Sena, one of His foremost devotees.

July 13— The seventeenth anniversary of Srila
Prabhupada’s founding of the International So-
clety for Krishna Consciousness in New York
City.

July 16— Appearance anniversary of Srila
Réamesvara Swami, one of the present spiritual

masters in the Hare Krsna movement.

July 20 —Sayana Ekadasi (fasting from grains
and beans).

July 22— Appearance anniversary of Srila
Bhagavan Goswami Gurudeva, one of the
present spiritual masters in the Hare Krsna
movement.

July 24— Disappearance anniversary of Srila
Sanitana Gosvami (see page 12). Also, begin-
ning of first month of Caturmasya, a four-
month period of increased austerity and devo-
tional disciplines. (Fasting from spinach for one
month.)

Month of Sridhara
(July 25— August 23)

July 30 —Disappearance anniversary of Srila
Gopila Bhatta Gosvami, the great follower of
Lord Caitanya who established the Radha-
ramana temple in Vrndavana.

August 2— Disappearance anniversary of Srila
Lokanatha Gosvami, a great devotee of Krsna
coming in disciplic line from Lord Caitanya.

August 5—Kamika Ekadasi (fasting from
grains and beans). Also, the appearance an-
niversary of Srila Gopala Krsna Goswami
Bhagavatapada, one of the present spiritual
masters in the Hare Krsna movement.
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Chanting Hare Krsna—Only in Georgetown?

Every Saturday evening, Hare Krsna
devotees in the Washington, D.C.—Bal-
timore area gather in Georgetown with
drums and hand cymbals to perform con-
gregational chanting of the Hare Krsna
mantra. Saturday night in Georgetown is
a scene of heavy crowds out for enter-
tainment, as couples head for the restau-
rants, nightclubs, and fashionable shops.
Varieties of street minstrels and hawkers
appear, and sometimes people gather
around a public spectacle, as when the
devotees—shaven-headed men in saf-
fron or white robes and women in colorful
saris—dance and sing for hours: Hare
Krsna, Hare Krsna, Krsna Krsna, Hare
Hare/ Hare Rama, Hare Rama, Rama
Rama, Hare Hare.

Although devotees have been chanting
in America for almost two decades, for
many people the sight of a chanting party
is still sometimes jarring and unbelievable.
One Saturday night a woman stopped
before our party and shook her head in
disbelief. Finally she exclaimed, “Only in
Georgetown!” and walked off in shocked
dismay.

But it isn’t only in Georgetown. Nor is
there need for dismay. The chanting of
Hare Krsna is a pure spiritual tradition
performed today all over the world by
ISKCON members exactly as it has been
performed in India for thousands of years.
Yet a clashing of sensibilities may never-
theless occur when someone happens
upon devotees chanting in public. And
the reactions of amazement, alarm, laugh-
ter, and rejection illustrate a basic prob-
lem in introducing Krsna conscious culture
to the West: Krsna consciousness is new
and strange.

A. L. Basham, one of the world’s most
highly respected authorities on ancient
Indian civilization, wrote in his conclu-
sion to The Cultural History of India that
the Hare Krsna movement “is historical-
ly very significant, for now for the first
time since the days of the Roman Empire
an Asian religion is being openly practiced
by people of Western origin in the streets
of Western cities.” In a recent interview
(published in BACK TO GODHEAD, May
1983), Dr. Basham stated that although
other Asian movements have appeared
in the West, Krsna consciousness is espe-
cially prominent because of its strict ad-

herence to its spiritual tradition. Since
most people on the street aren’t authori-
ties on religious traditions, however, they
may dismiss the chanting of Hare Krsna
as weird or unimportant.

But not everyone makes this mistake.
Former Beatle George Harrison explains
his appreciation of the sudden appear-
ance of devotees in London back in 1968:
“I knew about Prabhupada because I had
read all the liner notes on his record
album. Having been to India, I could tell
where the devotees were all coming from,
with the style of dress and shaved heads.
I had seen them on the streets of Los
Angeles and New York. Since I'd read so
many books and was looking for yogis,
my concept of devotees wasn’t like that
of other people, who think the devotees
have all escaped from a lunatic asylum in
their pajamas.™ :

So it’s mostly a matter of information.
To one who knows, Krsna consciousness
1S an important, serious contribution to
world culture. The street chanting, which
at first may seem like a political protest
or a folk dance, is actually a highly de-
veloped form of group meditation. Next
time you encounter a chanting party on
the street, stop for a moment. Listen to
the chanters. You'll hear, above the steady
rhythm of the drums and hand cymbals,
chorus of voices repeatedly singing, “Hare
Krsna, Hare Krsna, Krsna Krsna, Hare
Hare = .

This chant is a mantra. In Sanskrit,
man means “mind” and fra means “free-
ing.” So a mantra is a combination of
transcendental sounds that frees our mind
from the anxieties of living in the material
world. Ancient India’s Vedic literatures
single out one mantra as the maha (su-

preme) mantra. The Kali-santarana Upa- .

nisad explains, “These sixteen words—
Hare Krsna, Hare Krsna, Krsna Krsna,
Hare Hare/ Hare Rama, Hare Rama,
Rama Rama, Hare Hare—are especially
meant for counteracting the ill effects of
the present age of quarrel and anxiety.”

Usually a chanting party is also accom-
panied by a few devotees handing out
Back To GODHEAD magazines or other
Krsna conscious literature. From this lit-
erature one can understand intellectually
how Krsna consciousness is beneficial for
everyone,

Of course, it’s natural to view anything
new or unfamiliar with a cautious or even
cynical eye, and certainly to most West-
erners, the public chanting of Hare Krsna
is new and unfamiliar. But aside from
this, another reason we may be skeptical
is that while the chanting of Hare Krsna
is pure spiritual sound, our modern civili-
zation is becoming more and more per-
meated with materialistic sound. Thus
the chanting clashes with the very heart
of the materialistic culture, which asserts,
“You only go around once in life, so grab
all the gusto you can get!” The chanting
informs us of our real self beyond the
temporary display of buy-and-sell in our
urban “reality.”

The chanting brings us face to face with
spiritual reality and prods us to question
the materialistic way: Do we really belong
to this temporary world and to the “nor-
mal” activities of Georgetown-Times
Square— Hollywood Saturday nights? Or
should we aspire to know our selves more
deeply, in our original spiritual identity
beyond the time and place of our present
bodily existence?

The contention of the Krsna conscious-
ness philosophy is that the clash between
the chanting and the normal activities in
the streets is actually the clash between
spiritual reality and material illusion, be-
tween truth and falsity. Moreover, the
chanting-meditation is the ideal method
of spiritual realization, because one can
perform it although living in the hectic
modern world. One can live in Krsna
consciousness anywhere and under any
conditions, even while continuing one’s
workaday existence with occupation, so-
ciety, family, and so on. Without going
to extreme lengths of renunciation, one
can chant the names of God, under-
stand the eternal reality, and go back to
Godhead.

A person can chant Hare Krsna at home
or with his friends. It’s not that the robed,
shaven-headed devotees on the streets
are the only ones with the privilege of
chanting Hare Krspa. Anyone can. If
you're interested but too hesitant or shy
to try the chanting, you can always stop
and watch the next time you see the Hare
Krsna devotees chanting in the streets.
You have nothing to lose, but the gain is
very great. —SDG
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Centers of the Hare Krsna Movement

(continued from the back cover)

EUROPE (continued)

FARM COMMUNITY
Florence (Villa Vndavana)—Via Communale degli Scopeti 108, 5.
50026 San Casciano Val di Pesa (Fi)/ 55 820.054

OTHER COUNTRIES
Amsterdam, Holland —Keizersgrache 94/ 020-249 410
Antwerp, Belgium—25 Katelijnevest/ 031-320957
Athens, Greece—Bhaktivedanta Cultural Assoc., 133 Solonoes St/ 30-1-364-1618
Barcelona, Spain—Calle Cuatro Caminos 27-29, Barcelona 22/ (9)3-211-0216
Copenhagen, Denmark— Ashoyvei 35, 4600 Koge/ (03) 650536
Gothenburg, Sweden—TParadisviigen 11, 43331 Parnille/ {031) 444636
Graz, Austria—ldlhofgasse 86/3, 8020 Graz/ 0316-37775
Gradinge, Sweden—Korsnis Gard, 140 32 Grodinge/ 0753-29151
Helsinki, Finland —Govinda's, akiirinkatu 1003, Helsinki 15/ (065) 0039
Heidelberg, W. (:crmany—Kurﬁlﬁtm Anlage 5, 6900 Heidelberg/ 06221-15101

S. Andrea in Percussina,

Lishon, Portugal—Rua Manoel Joaguim de Avelat No. 17, 2nd FL, 2750 Cascais/ (3) 51-284-1930

Madnd Spam—l Zalle del Tutor ‘\n 27, Madrid 8/ (9)1-247-6667
y—Gie r. 13, Gelsenkirchen-Schalke/ (089) 6014536
Paris, France-—(_.h'\te.m d'Ermenonville, 60440 Nanteuil le Haudouin 68950/ (4) 454-0400
Septon, Belgium—Chareau de Perit Somme, Sepron 5482/ 086-322480
Stockholm, Sweden—Fridhe: i 22, 112 40 Stockholm/ 08-515710
Strasbourg, France—57 Ave. des Vosges, 67000 Strashourg/ (88) 362409
Tel Aviv, Israel—F.0. Box 48163, Tel Aviv 61480
Vienna, Austria—Kirchengasse 32, A-1070 Wien/ (0222) 93 24 57
Zirich, Switzerland—Bergstrasse 54, 8032 Zirich/ (01) 69, 33,88
FARM COMMUNITIES
Almviks Gird, Sweden— 15300 Jarna/ (0755) 52068
Bavarian Forest (Bayrischer Wald), W. Germany (Nava-Jivada-Nrsithha-Ksetra)—
(contact ISKCOMN Heidelberg)
Brihuega, Spain (New Vraja Mandala)—(Santa Clara) Bribuega, Guadalajara/ (11) 280018
Diidingen, Switzerland—Im Srillen Tal, CH3186 Diidingen (FR)/ (037) 43.26.98
Valencay, France (New Mayapur)—Lucay-Le-Male, 36 600/ (54) 40-26-58
RESTAURANT
Copenhagen, Denmark —Srudiestraede 12, 1455 Copenhagen/ (01) 131051

AUSTRALASIA
AUSTRALIA

Adelaide—13a Frome 5t., Adelaide, Souch Australia 5000 (mail: Box 111, Rundle Screer Post
Office, Adelaide, S.A. 5000)/ (08) 223-2084

Brishbane—17 Armadale St., St. Lucia, Queensland 4067 (mail: P.O. Box 649, Toowong,
'ld. 4066)/ (07) 370-7478

Cairns—6Y Spence 5t., Cairns, Queensland 4870 (mail: P.O. Box 5238, Cairns Mail Cenrre
(ld. 4870)/ (070) 51-8601

Canberra—59 Argyle Sq. (cnr. Ainsley Ave. & Kogarah Lane) Reid, Australian Capital Territory

2601 (mail: P.O. Box 567, Civic Square, Canberra, A.C.T. 2608)/ (061) 48-9620
Hobart—63 King St.., Sandy Bay, Tasmania 7005 (mail: P.O. Box 579, Sandy Bay, Tas. 7005)
(002) 23 4569
Melbourne —197 Dianks St., Alberr Park, Victoria 3205 (mail: P.O, Box 125)/ (03) 699-5122
Newcastle—2nd Fl., 580 Hunrer St., Neweastle, New South Wales 2300 (mail: P.O. Box 169,
Merewether, N.S.W 2291}/ (049) 2-1391

Perth—60 Havelock St., West Perch, West Australia 6003 (mail: P.O. Box 598, West Perch, W.A.

6005)/ (09) 322-3243
Surfer's Paradise— 1804 Gold Coast Hlp,lw\ 1y, Surfer’s Paradise, OQld. 4217/ (075) 38 5060
Sydney—112 Darlinghurst Rd., Darlinghurst, New South Wales 2010 (mail: P.O. Box 159,
Kings Cross, N.S.W. 2011)/(02) 357- )
FARM COMMUNITIES
Colo (Bhaktivedanta Ashram)—Upper Colo Rd., Central Colo, New South Wales 2756
(mail: P.O. Box 493, St. Mary’s, N.S.W. 2760)/ (045) 75-5284
Murwillumbah (New Govardhana)—'Eungella.’ Tyalgum Rd. via Murwillumbah,
MNew South Wales 2484 (mail: PO, Box 687)/ (066) 72-1903
Riverina (New Gaudadesh)—Old Renmark Rd., via Wentworth, New South Wales 2648
(mail: P.O. Box 2446, Mildura, Vietoria 3500/ (050} 27-8216
RESTAURANTS
Adelaide—Govinda's (at [SKCON Adelaide)
Cairns—Gopal's (ar [SKCON Caims)
Melbourne—Gopal's, 139 Swanston St.
Melbourne—Crossways, 1st FI., 11-15 Elizabe 13) 62-2800
Surfer's I'aradm:—(.u.\pql 5, 2995 Gold © oast 1 hu £{075) 19 9310
Sydney—~Gopal's, 18a Darcy St., Parramartra
Sydney—Govinda's and Govinda'’s Take-away (both at [ISKCON Sydney)
Sydney—Hare Krsna Free Food Centre, Vicroria St., King's Cross
NEW ZEALAND AND FIJI
Auckland, New Zealand (New Varshan)—Hwy. 18, Riverhead (next to Huapai Golf Course)
(mail: c/o R.D. 2, Kumeu, Auckland)/ 412-8075
Christchurch, New Zealand—83 Bealey Ave., Christchurch {mail: P.O. Box 2298,
Christchurch/ 6 1965
Lautoka, Fiji—5 Tavewa Ave, (mail: ¢/o P.O, Box 125)/ 61-633, ext. 48
Suva, Fiji—P.O. Box 6376, Nasinu/ 391 182
Wellington, New Zealand—9 Shalimar Crescent, Khandallah, Wellington
(mail: P.O. Box 2753, Wellington)/ 79 6157
RESTAURANT
Auckland, New Zealand—Gopal's, 1st Fl., Civic House, 291 Queen St./ 3 4885

AFRICA

Accra, Ghana, W. Africa—3582 Blk. 210, Odokor, Official Town (mail: .O. Box 01568, Osu)

Cape Town, S. Africa—16 Grotro Rd., Rondebosch, 7700/ (0211 653 712

Durban (Natal), 8. Africa—F.0O. Box 212, Cato Ridge, Natal 3680/ (325) 219-19

Harare, Zimbabwe—P.0). Box 2090

Johannesburg, 8. Africa—62 Houghron Dr., Houghron 2196/ (011) 728-2157

Kisumu, Kenya—(Kibuye) off Nyerere Rd., (mail: P.O. Box 1102)

Lagos, Nigeria—2B Coker Rd., llupeju (mail: P.O. Box 8793) 962189

Mauritius—White House, Celicourt Antelme St., Quartre Bornes (mail: T.O. Box 108,
Quarre Dorne, Mauritius) 46804

Mombasa, Kenya, E. Africa—Madhavai House, Sauti Ya Kenva and Kisumu Rd.,
P.O. Box 82224/ 312248

Nairobi, Kenya—Puran Singh Close, P.O. Box 28046/ 744365

ASIA

INDIA
Ahmedabad, Gujarat—7, Kailas Society, Ashram Rd., 380 009/ 449933
Bangalore, Karnataka—34/A, 9th ‘B’ Cross, West of Chord Rd., Mahzlaxmi Layour,
560 086 (mail: P.O. Box 5181)/ 80418
Baroda, Gujarat—I8, Sujata Socicry, Gotri Rd., 390 015/ 66499
Bhubaneswar, Orissa—Mational Highway No. 5, Navapali, 731 001/ 33125
Bombay, Maharashtra—Hare Krishna Land, Juhu 400 049/ 6.26-860
Calcutta, W. Bengal—3 Alberr Rd., 700 017/ 443757
Chandigarh, Punjab—Hare Krishna Land, Dakshin Marg, Secror 36-B, 160 036/ 26674
Chhaygharia (Haridaspur), W. Bengal —Thakur Haridas Sripatbari Sevashram, PO
Chhaygharia, P.5. Bongaon, Dist. 24 Pargonas
Guwahati, Assam—DPost Bap No. 127, 781 001
Hyderabad, A.P.—Hare Krishna Land, Nampally Station Rd., 500 001/ 51018
Imphal, Manipur—Hare Krishna Land, Airpore Road, 793 ODI
Madras, Tamil Nadu—232 Kilpauk Garden Road, Madras 600 010
Mayapur, W. Bengal—Shree Mayvapur Chandrodaya Mandir, P.OL Shree Mayipur Dham (Dist. Nadia)
New Delhi—M-119 Gireater Kailash 1, 110 048/ 642058
Silichar, Assam—Mahaprabhu Colony, Malugram, Cachar Districr, 788002
Singapore, Singapore—P.0. Box 20, Sembawang Post Office
Surat, Gujarat—21-A Dhawalgini Aprs., Athwa Lines, 395 007/ 87608
Tirupati, A.P.—No. 37, B Type, T. T. [0. Ors., Vinayaka Nagar, K. T. Rd., 517501/ 2285
Trivandrum, Kerala—TF. B. No. 5098, Fort Post Office, 695023
Vrindavan, U.P.—Krishna-Balarim Mandir, Bhakrivedanta Swami Marg, Raman Reri, Marhurd/ 178
FARM COMMUNITIES
Hyderabad, A.P.—F.O. Dabilpur Village, Medchal Talue, Hyderabad Districe, 501 401
Mayapur, W. Bengal —(contact [ISKCON Mayapur)
RESTAURANTS
Bombay—Govinda's (ar Hare Krishna Land)
Vrindavan—Krishna-Balarim Mandir Guesthouse
OTHER COUNTRIES
Bali, Indonesia—Jalan Sagamona 17, Renon, Denpasar
Bangkok, Thailand—139, Soi Puttha-Os New Road/ 233-2488
Colombo, Sri Lanka— 188, New Cherty § slomba 13/ 33325
Hong Kong—s ||um mt]n St., Flar 23, Kowloon/ 3-T122630
Jakarta, Ind Jalan Rawamangun Muka Timur 50/ 4535-19
Kath du, Nepal "‘:rl]\llnjklr\ﬁlil‘l
Mandaue City, Philippines— 231 Pagabungan Rd., Basak, Cebu/ 83254
Manila, Philippines— 1446 Looban “-t Pacol 593652
Selangor, Malaysia—No. 18 Jalan 6/6, off Jalan Anak Gassing, Petaling Jaya/ 564957
Singapore— 103, Wellington Rd., Sembawang, 2775
Tehran, Iran—Felistin Ave., Shemsrad St., No. 3/644-272
Tokyo, Japan—3-13-4 Kamirenjyaku, Mitakashi, Tokyo T181/ (0422) 475547
FARM COMMUNITY
Luzon, Philippines—Comillas Cervantes, [locos, Sur

LATIN AMERICA
BRAZIL

Belem, PA—Av. Genril Bitencourr, passagem MacDowell, 96 {entre Dr. Morais e Benj. Constant)
Belo Horizonte, MG—Rua Gongalves Dias, 2411, Lurdes 30.000/ (031) 335-1351
Curitiba, PR—Rua Pres. Carlos Cavalcante, 1090, Sio Francisco 80,000/ 234-0573
Fortaleza, CE—Rua José Lourengo, 2114, Aldeota
Manaus, AM—FRua Leopoldo Neves, 387
Parto Alegre, RS —Rua Tomas Flores, 327, Bonfim/ 27-3078
Recife, PE—Ave. 17 de Aposto, 257 namirim 50,000/ (081) 268- 1908
Rio de Janeiro, R] —FRua ¢ ascaca, 70, Tijuca
Salvador, BA—FRua Alvaro Adorno, 17, Brors 40,0000 (071) 244-1072
Sao Luiz, MA—Rua Deputado José M 93.Fatima
Sao Paulo, SP—Rua dos Frances 23, Bela Vista/ (011) 284-4075
FARM COMMUNITY
Pindamonhangaba, SP (New Gokula)—Riberao Grande (mail: C.P. 108, 12,400 Pinda)
MEXICO
Guadalajara—Morelos No. 1514 Sector Hildago, Jaliscal 26-12-78
Mexico City—Gob. Tiburcio Monriel 45, San Miguel Chapuleepec, Mexico, DU 18/ (905) 271-0132
Monterrey—~Ceneral Albino Espinoza, 345 Pre., Zona Centro, Monterrey, N L./ 42 67 66
Puebla—Rio Nazas 5016, Col. San Manuel/ 459047
Vera Cruz—Calle 3, Carebelas No. 784, Fraccionamienito Reformal 50759
FARM COMMUNITY
Tulancingo, Hidalgo (Nueva Gauda-Mandala Bhami)— (conracr 1SKCON Mexico Ciry)
OTHER COUNTRIES
Arequipa, Peru—Lericia 104
Bl.r[,uta Colombia—Carrera 3A No. 54-A-T2/ 255-9842
Aires, Ar i CC 80, 1602 Florida
Cali, Colombia— Avenida 3B None, 23D-35/ 6684234
Cochabamba, Bolivia—P.O. Box 3988/ 46441
Concepeion, Chile—Nonguen, 588/ 23150
Crabwood Creek, Guyana—Granr 1803, Sec. 1), Corentyne, Berbice
Cuzco, Peru—Calle Plaza San Francisco Mo, 360 (altos)
Georgetown, Guyana— 24 Uirvlugt Front, West Coast Demerara
La Paz, Bolivia— Avenida Herando Siles 6239 (mail: Casilla 10278 Obrajes)/ 785023
Lima, Peru—IJiron Junin 415/ 289451
Medellin, Colombia—Villa Rica I Trasversal 75, No. 72B-110/ 345753
Mcnlev:deo, Uruguav—(_ asilla 10,531, Suc. Pluna
Pz of Panama—Via las Cumbres, entrada Villa Zaita, frente a INPSA No. 10
(mail: F.O. Box 6-29- 34, Panama)/ 681070
Quito, Ecuador—Apdo. 2384, Calle Yasuni No, 404 (mail: P.O. Box 1384)
San Jose, Costa Rica—100 mers. sureste de apros Torre Blance Urbanizacian Carmiol, Monres
de Oca, Casa No. 49 (mail: P.O. Box 166, Paseo Estudiantes, Z-1002)
San Salvador, El Salvador—67 Avenida Sur No., 13, Colonia Escalon
Santiago, Chile—Estudiantes, 150
Santo Domingo, Dominican Republic—Calle Cayvetano Rodriguez No. 254/ (809) 685-7242
Trinidad and Tobago, West Indies— Prabhupada Ave., Longdenville, Chaguanas
FARM COMMUNITIES
San Salvador, El Salvador—Carretera a Santa Ana, Km. 34, Canton Los Indics, Zapotitin,
Dpto. de La Libertad
Guyana—Seawell Village, Carenryne, East Berbice
RESTAURANTS
Cuzco, Peru—Calle Procuradores Mo, 36
Lima, Peru—A B
San José, Costa Ri ste de sa amarilla, Avenida 7, No. 1325
San Salvador, El Salvador—Govinda's, 7* Calle Oriente No. 155/ 218035
Santiago, Chile—Govinda's (ar [SKCON Santiago)




NORTH AMERICA

CANADA
Edmonton, Alberta—B957 T7th Ave., TSN ZNT/ (403) 466-9037
Montreal, Quebec—1626 Pie IX Boulevard, HIV 25/ (514) 527-1101
Montreal, Quebec— 1469 Mansfield St., H3A 175/ (514) 845-35624
Ottawa, Ontario—212 Somerser St. E., KIN 6V4/ (613) 233-1884
Regina, Saskatchewan— 2817 Vietoria Ave., S4T 1K6/ (306) 522-4973
Toronto, Ontario—243 Avenue Rd., M5R 2]6/ (416) 922-5415
Vancouver, B.C.—35462 S.E. Marine Dr., Burnaby V5] 3G8/ (604) 433-9728
Waterloo, Ontario—51 Amos Ave., NZL 2W6/ (519) 888-7321

FARM COMMUNITY
Woburn, Quebec (New Badarinatha) —145 Rang Louise, GOY 1RO/ (819) 566-2282
RESTAURANTS

Montreal —Chez Govinda, 3678 Saint Denis St./ (514) 843-8510
Ottawa— The Back Home Buffer, 212 Somerser St E./ (613) 233-460

U.S.A.
Ann Arbor, Michigan—606 Packard St., 48104/ (313} 665-9057
Atlanta, Georgia— 1287 Ponce de Leon Ave. NLE., 30306/ (404) 377-8680
Baltimore, Maryland—200 Bloomsbury Ave., Catonsville, 21228/ (301) 7883885
Berkeley, California—2334 Stuarr St., 94705/ (415) 540-9215
Boston, Massachusetts—77 Commonwealth Ave., 021167 (617) 247-8611
Chicago, Illinois—1716 W. Lunt Ave., 60626/ (312) 973-0900
Cleveland, Ohio—15720 Euclid Ave., E. Cleveland, 44112/ (216) 681-3193
Dallas, Texas—5430 Gurley Ave., 75223/ (214) 8276330
Denver, Colorado— 1400 Cherry St., B0220/ (303) 333-5461
Detrait, Michigan—383 Lenox Ave., 48215/ (313) 8§24-6000
E. Lansing, Michigan—319 Grove St., 48823/ (517) 351-6603
Fullerton, California—2011 E. Chapman Ave., 92631/ (714) 870-1156
Gainesville, Florida— 1208 5.W. 1st Ave., 32601/ (904) 371-2579
Honolulu, Hawaii—51 Coetho Way, 96817/ (808) 595-3947
Houston, Texas—1111 Rosalie St., 77004/ (713) 526-9860
Hyannis, Massachusetts— 127 Ridgewood Ave., 02601/ (617) 771-4244
Laguna Beach, California—285 Legion St., 92651/ (714) 494-7029
Lake Huntington, New York—P. Q. Box 388, 12752/ (914) 932-8332
Long Island, New York—197 5. Ocean Ave., Freeport, 11520/ (516) 378-6184
Los Angeles, California—37604 Waeseka Ave., 90034/ (213) 836-2676
Miami Beach, Florida—2445 Collins Ave., 33140/ (305) 531-0331
Morgantown, West Virginia—322 Beverley Ave., 26505/ (304) 292-6725
Mewark, Delaware — 168 Elkton Bd., 19711/ (3023 453-8510
Mew Orleans, Louisiana—2936 Esplanade Ave., 70119/ (504) 4858-7433
MNew York, New York—305 Schermerhorn St., Brooklyn, 11217/ (212) 855-6714

Norman, Oklahoma—312 5. Webster, 73069/ (405) 360-5536 (mail: P.O. Box 5997, 73070)

Orlando, Florida—801 Lowell Blvd., 32803/ (305) 894-7811

Philadelphia, P sylvania—31 W. Allens Lane, 19119/ (215) 247-4600
Portland, Oregon— 3828 Seitheast Division St., 97202/ (503) 232-2590

Provid , Rhode Island—39 Glendale Ave., 02906/ (401) 273-9010

St. Louis, Missouri—3926 Lindell Blvd., 63108/ (314) 535-8085

San Diego, California— 1030 Grand Ave., Pacific Beach, 92109/ (619) 483-2500

San Francisco, CA—Bhakrivedanta [nstitute & Fellowship, 84 Carl St., 94117/ (415) 664-2397

San Juan, Puerto Rico—TBox 215, R 181, Gurabo, Santa Wica, 00658/ {309 T17-6926
Seattle, Washington—400 18th Ave. E., 98112/ (206) 329-7011

State College, Pennsylvania—103 familton Ave., 16801/ (814) 234-1867
Tallahassee, Florida—701 W. Pensacola, 32304/ (904) 222-0790

Tampa, Florida—1814 127th Ave., 33612/ (813) 254.1256

Topanga, California—20395 Callon Dr., 90290/ (213) 455-1658

Towaco, NJ— 100 Jacksonville Rd., (mail: P.O. Box 109, 07082)/ (201) 299-0970

Enjoy the‘Taste of Spiritual°Life

At the centers of the Hare Krsna mavement, you'll find classes
in the science of self-realization, blissful chanting of Hare
Krsna, festivals, and—every Sunday afternoon—the
famous Hare Krsna feast. To find out more, call or visit
the Hare Krsna center nearest you.

Washington, D.C.—10310 Oaklyn Rd., Potomac, Maryland, 20854/ (301) 299-2100
FARM COMMUNITIES

Caddo, Oklahoma (New Kuruksetra)—Route 1, Box 296-A, 74719 (405) 367-2784

Carricre, Mississippi (New Talavan)—Route 2, Box 449, 39476/ (601) 798-8533

Gainesville, Florida—Rt. 2, Box 24, Alachua, 32615/ (904) 462-4880

Gurabo, Puerto Rico (New Govardhana Hill)—(contace ISKCON San Juan)

Hillsborough, North Carolina—Rt, 2, Box 395-E, 27278/ (914) 732-6492

Hopland, California {New Mt Kailas) —Route 175, Bow 469, 95449/ (707} 7441100

Hotchkiss, Colorado (New Barshana)—O. Box 112, 81419/ (303) 517-4584

Mulberry, Tennessee (Muriri-sevaka)—Murari Project, Rr, No. 1, Box 146-A, 37359/ (615) 759-7331

New Vrindaban, W. Virginia—R. [0, No. 1, Box 319, Hare Krishna Ridge, 26041/ (304) 843-1600

Ninole, Hawaii (New Krsnaloka)—P.0. Box 108, 96773/ (808) 595-3947

Port Royal, Pennsylvania (Giti-nagari)—R.D. No. 1, 17082/ (717) 527-2493

Three Rivers, CA (Bhaktivedanta Village)—44799 Dinely Dr., 93271/ (209) 561-3187
RESTAURANTS

Dallas—Kalachandji's (at ISKCON Dallas)

Detroit—Govinda's (at ISKCON Detroir)f (313) 331-6740

Los Angeles—Govinda's, 9624 Venice Blvd., Culver City, 90230/ (213) 836-1269

Miami Beach—CGovinda's {at ISKCON Miami Beach)

New Vrindaban—Palace of Gold Restaurant/ (304) 843-1233 (closed Dec. —April)

Portland—(at ISKCON Portland)

St. Louis—Govinda’s (ar ISKCON St Lowis)/ (314) 535-8161

San Diego—Govinda's, 1470 N. Hwy. 101, Leucadia 92024/ (619) 942-2330

San Francisco—]Jagannatha's Cart, 57 Jessie 5t., 94103/ (415) 495.3083

San Francisco—The Higher Taste, 775 Frederick St., 94117/ (415) 661-7290

San Francisco—The Seven Mothers, 86 Carl St., 94117/ (415) 753-9703

San Juan, Puerto Rico—Govinda, Tetuan 153, Viejo San Juan/ (809) 727-4885

EUROPE

ENGLAND, IRELAND, AND SCOTLAND
Belfast, Northern Ireland—21 Ava Avenue, Ormeau Rd., Belfast 7
Dublin, Ireland—Castlefield House, Knocklyon Road, Templeogue, Dublin 16/ 945504
Glasgow, Scotland—571 Sauchichall St., Charing Cross, Glasgow G3 TPQV 041-21-5999
London, England (city) —10 Soho St., London W1/ 01-437-3662
London, England (country)—Bhakrivedanta Manor, Letchmore Heath, Watford,
Hertsfordshire WD2 S8EF/ (01) 9276-7244
Manchester, England— 106 College Road, Whalley Range, Manchester 16/ 061-881-1947
Worcester, England— Chaitanya College ar Croome Court, Severn Stoke, Worcester
WS 9DW,/ 090 567-214
FARM COMMUNITIES
Glengariff, Ireland (Hare Krsna Farm )—County Cork
London, England— (contact Bhaktivedanta Manor)
RESTAURANT
London—Healthy, Wealthy; and Wise, 9-10 Soho St./ 01-437-1835

ITALY
Bologna—Via Salicero |, 40013 Castelmaggiore (BO)/ 51/700-868
Catania—Via San Nicold al Borgo 28, 95128 Catania, Sicily/ 95/552-252
Milan—Via Valperrosa 35, 20123 Milano/ 2/862-417
MNaples—Via Torricelli 77, 80059 Torre del Greeo {INA) B1/881-5431
Padua—Via delle Granze 107, 35040 Loc. Camin (PD)/ 49/760-007
Pisa—Via delle Colline, Loc. La Meridiana, 56030 Perignano (P1)/ 587/616-194
Rome—Via di San Simone 73/A, 00186 Roma/ 6/654-8856
Rome—Via di Tor Tre Teste 142, 00169 Roma/ 6/263-157
Turin—>Strada Berra 15/1, Loc. Tetti Gariglio, 10025 Pino Torinese (TOW 11/840-957
Varese—\Via Volra 19, 21013 Gallarace (VA ) 331/783-268

(This list of worldwide Hare Krsna centers continues on the inside back cover.)





