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Daramhangs Sree Srveemad Bhahti Siddhanta
Suaraswati Goswami Faharaj,

ONE

Adore adore ye all,

The bappy day.
Blessed than Heaven,

Sweeter than May,
When He appeared at Puori,

The holy place,
My Lord and Master

His Divine Grace,

TWO

Oh | my Master

The evangelic angel.
Give us thy light,

Lit vp thy candle,
Steuggle for existence

A Human race,
The only hope

His Divine Grace,

THREE

Mizled we are

All going astray,
Save us Lord

Our fervent pray,
Wonder thy ways

To tuen our face
Adore thy feet

Your Divine Grace.
FOUR

Forgotten Krishna

We fallen soul.
Paying most heavy

The illusion’s toll,
Dackness acound

All unteace,
The only hope

Hig Divine Grace]
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FIVE

Message of service
Thou hast brought.

A heslthful life

As Chaitanya wronght.

Unknown to all

It's {ull of brace.
That's your gift

Your Divine Grace.

SIX

Absolute is sentient

Thou hast proved.
Imperzonal calimity

Thou hast moved.
This give: vs a life

Anew and fresh,
Worship thy feet

Your Deyvins Grace,

SEVEN.
Had youn not come
Who had told,
The message of Krishna
Forcelul and bold,
That's your right
You hiva the mace,
Save me a fallzn
Your Divine Grace,

EIGHT
The line of service

As dzawn by you,
Is pleasing and healthy

Like morning dew
The oldest of all

Buot in new-dress
Miracle done

Your Divine Grace,

Om Vishnupada Sree Sreemad Bhakti
Siadhanta Saraswati Goswami appeared
in this mortal world in the year  io Feb-
fuary oo as the third zon of Srila
Bhaktivinode Thakur known as Late
Kedarnath Datt in His sily householder
lifee Srila Bhakti Siddhanta Saraswati was
known as Bimala Prasad Datt in His sarly
life and from His very boyhood, inspired
by His devotee father, lived a strict pious
and religions life, One instance in His
eatly life will prove how much He was
rigid in His principle of religions way of
life. The instance may be cited hore as a
matter of course, Srila Kedir Nuth Duatta
as an ideal Grihastha used to worship Sces
Sree Radha Govinda Vigraha at his hoase,
As such one day he puarchased somez good
quality mango2s for the deity when Srila
Bhakti Sidhaaota Sarasawali wis a moars
child, The child Bimala Prasad pretend-
ing the childish nature ate up the mangoes
without the knowledge of His father, The
father wh2an he cam: to> koow that tha
mangoes purchazed for offiring to the
dietias at his houss were swallowed np by
his child Bimala Prasad, b2 mildly rebukad
Him and warned Him also not to com-
mit the mistake in fature, The child
Bimala Prasad took up thiz matter very
serionsly and as the proverb goes that child
is the father of future men, so He provad
Himself then as the futare Acharya of the
human community. From that day for-
ward till His departure from this mortal
world He rememberad that mistake which
He had committei in His early life a:d
as a matter of self imposed punishment.
He never toushed mangoes of any kind for
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His eating purpose. In His later life He
was so many times requested by His thou-
sands and thousamds desciples to accept
mangoes but He always reminded of His
childish so called mistake and
quuted the instraction from the Ishopani-
shad that everything belongs to the
Almighty God. No body therefore accept
anything in this woeld unless the same has

always

first been offered to Him (Almighty Gadi,

Another ipstance of His early life may be
stated here that when Bimala Peasad wasr
on the lap of his beloved mother His fathe
Late Kedar Nath Dutta was posted as
mMagistrate of Puri. The Car festival cf]
Sree Sree Jagannathji took place at that
time, The house was situated just ner
the main road throngh which the Cac used
to pass, So when the Car was moving
it stopped all of a sudden o front of the
house where Sri Bimala Prasid was on the
lap of His mother. The Car of Jagannath
stopped and did not move with ntmost
endeavour of the pulling devotess. The
mother of Bimala Prasad took this oppoe-
topity and was helpad to get up oo the
Car or Darzhan of the Deity with her
saintly son, The baby Bimala Prasad was
then thrown on the holy feet of Sree
Sree Jagannathji and at once the baby was
blessed by the God as some flowers le]l
down on the baby from the hands of the
Deity, Aftec this incidence the Car began
to move and every intelligent person pre-

future great personality and it so happened
that in His later age He became the most
powerful Acharya i1n the line of Gaudiya
Vaishnava Sampradaya in the desciplic
succession from the Madhyacharya who was
in the line of Brahma Sampradaya coming
down Brahma the Creator of this Universe.
There are four Sattawata or transcendental
spiritual Achurya Sampradayas or funda-
mental schools of Theism such as the
Brabma Sampradaya beginoing from Brah-
ma after His initiation from the Personality
of Godhead; the Rudra Sampradaya begin-
ning from Sankara or Mahadeva ; the
Shree Sampradaya baginning from Sreemati
Luxmi Deavi tnhe Etecnal Consort of Shres
Narayana

and the Komar Sampradaya

th2 Kumar namaly
Saoak Swnat Kamars, Scee Madhyacharya
belonged to Brahma Simpradaya,
Ramanuj:  to

beginning  from
Sree
the Sree Sampradaya,
Sree Vishnuswami to the Rudra Sampra-
daya and Sree Nimbarka belonged to
Kumar Sampradaya. All thase four
Acharyas are bonafizd preachers of the
pure transcendental philosophy dealing
with the problems of the world, the living
entities and the Almighty God who is the
Father of the creation as well as the liviag
entities who ace falsely trying to dominate
over the creation and the controlling energy
known as the material Natuce.

Sree Bhakti Siddhaota Saraswati Gos-
wami Mabaraj happened to bs the tenth

sent there could undarstand that the child generation in the line of desciplic s 1:cession

Bimala Prasad was not an ordinary one.
There are many such small but very signi
ficant instances from His very childhood

from Lord Chaitanya who asceptad Srila
Iswar Puri as  His spiritual Master, Srila
Madhabendra Puari was tha spiritual Mastar

which {adicated Bimila Prasad to bs a of Srila lswar Pari and Ha (Sti Madha-
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bendra Puri) balonged to ba in the descip
lic succession from Madhyacharya who
was diract desciple of Sres Vyasdeva, The
Spiritual Master of Srila Vyasdeva was
Srila Narada Muni who was dicectly
initiated by Brahma the originatar of ths
Brahma Sampradaya and therefore my
spiritual Master Sree Sresmad Bhakti Sidd-
hanta Saraswati Gorswami Miharaj belong:
ed to the transcandental spicitaal school
of philosophy of tha Brahma Sampradaya
linking Brahma to Vyasdeva; from Him to
Madhyacharya from Madhyacharys to Lored
Chaitanya and from Lord Chaitanya to
Himseli in a systemutic principl2 of des-
ciplic sucesssion as statad 1a the Bhagwat
Geela,

Ebam Parampara Paraptlam ete,

As a bonafide Acharys of the Brahma-
Madhya-Gaudiya Sampridiya the mission
of Scea Sreemad Bhaiti Siddhanta Saras-
wati Goawami was ta recestablizh the pure
form of
Chaitanya ia the line of His predecessors,
Lord Chaitanya preached only the teich-
ings of Bhagwat Geeta io the most practi-

theism as propounded by Lord

cal way to suit the present enviranment
created by the dack ags of qoarrel and
fight. Lo the lattes-ags ca'calated to bz two
hundred yaars before tne advent of Seila
Bhakti Siddbunta Goswami
Maharaj miny pizoadosspiritualistic pac-
ties in the pame of Lord Chaitanya
geaw up like mashrooms to exploit ths
noble seniiment of spicitualism  of the
innocent peoaple of Earth, Sash pieds
spiritnalistic pactias deviated poles assander
from the preaching of Lord Chaitanya be-
cause they were anfit to unlergs the des-

Saruswati

ciplic regulations and as such they had
mitigated a via-madia priocipls of rotten
matecialistic idea with pore spicitoalism.
They misunderstood the highest form of
worship contemplated by tha Gopies of
Brindaban io ths trao:cead2ntal
pastimes of Lord Shree Keishna and mis-
tdeatifisd the spicitaal
materialistic idea of erotic principle. Ag
such the highest principle Rashlils stated
in the Bhagwat to be uondarstord ad re
lished at the stage of the Parambiaias
was made a playthiog by sach peends
parties are known as the Oual, Bioul,
Nera, Kurta Bhajt, Sain, Ducbesy
vekhi, Sahajia, Caste Goswamins, Caste

loving

procssz with a

Siknls

Brahmios aod 0 on. These psendo partias
passed as the desciples of Lord Chaitanya
with their cheap nefarions activities and of
all the above parties the Sahajias and the
Caste Goswamins became the most obsti-
pata-obstructors to the onward—progress
al the universal moyemeat of Lord Chai-
tanya.

The Philosophy of Lord Chaitanya
was that Gad is One without a second.
He i3 known as Shree Krishoa but His
tacacnations such as Rama Noisiogha are
all identical with Him, The living entities
or Jivas are qualitatively one with God-
bead but quantitatively they are jnpumer-
able but staraal servitors of the Supre ne
Pacsanality of Gadhead, Tha
materialistic activities of the Jiva: ace to
ba understood as the acts of Maya oc illu-
sion and therefors they are all wasts of
energy of the human being, The eascoy
of tha human being as also of other Living
being should therefore be dicscted undar
tha bonafide regulations of th: Acharya s

presant
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tha line of Lord Chaitanya and as such He
vahemently protested against the principles
of those psendo transcendentalists now
passed in the name of Lord Chaitanya.

Srila Thakur Bhaktivinode initiated
the reformatorv movement by literacy con-
tributions while be was still engaged as a
high Government Officer. Duoriog s
householder life and serving as a Magistrate
he wrote books ol various descriptions io
Bengali, English Sanskrit & etc. to present
an actual picture of pure devotinal activities
of E.ord Chaitanyn, Srila Bhakti Siddhaata
Saraswati Goswami Maharaj got inspiration
from his very Childhood all about Srila
Thakor Bhaktivinode's movement. As a
matter of fact ont of all his other son's
Srila Saraswati Thakur practically worked
as the private secretary of Srila Bhakei-
vinod Thakur as such Bhaktivinode Thakuor
gave Him ( Srila Sarswati Thakuor ) the
transcendental Pawer af Attorney ta espouse
the cause of Lord Chaitanya and so after
Srila Bhaktivinode Thakur's departore—
Srila Saraswati Thakur took up seins of
that reformatory movement,

The fiest and foremost task of Srila
Saraswatli Thakur was to excavate the holy
birth-place of Lord Chaitanya at Sreedham
Mayapur in  the district of Nadia in West
Bengal, To substantiate this preliminary
act of His great future movement Srila
Saraswat Thakur bad to face tremendous
difficulties offered by the caste poswamins
at Nabadwip ~ because they apprehended a
lawyer in that intial movement, The caste
goswamins were exploitiog and still are
exploiting the religious sentiments of the
common people in the name of Lord Chai-
tanya and presented themselves as so called
relative and descendants of Lord Chaitanya
and Locd Nityananda, Factually Lord
Chaitanya or for the matter of that Lord
Nityananda accepted nobody as theic
relative or kinsmen who were not devotes
of the Lord. On the contrary Lord Chai-

tanya accepted Thakur Haridas, who hap-
pened to coms out of a Mohammedan
family, as the Namacharya or the most
powerful authority 'for preaching the sam-
kirtan movement which Locd Chaitanys
insugurated so arduously,

Lard Chaitanya, as it is stated in the
Bhagwat Geeta or in other authentic
scripturas, wanted to ce-establish the Vaish-
navia Dharma oo the real basis of spritua-
lism. He never deprecated the natural
caste system bot neither He approved of
the birth-right caste system, which has
depenersted into siut of anachronism,
Lord Chaitanya opined that anyone whois
well conversant with the philosophy of the
Absolute Truth Shrz2e Krishoa, never mind
what he is either a born Breahmin or Sudra
ar io the Asheam of & Sanyasi oc Grihas ;
tha 'is perfectly compstent to act in the
role of Spiritual Master. And He practically
demonstrated this fact daring His prea-
ching work.

The caste goswamins assisted by the
other psendo-trunscendentalists made a
cligue to check up the universal movement
of Lord Chaitanya and made a business of
despatching those foolish followers to the

kingdom heaven after haviog drawiog a
lumpsom ammount for thi priesteraft
hooliganism,

Sree Sremad Bhaktt Sidhanta Saraswatt
Goswami Maharaj wanted to check up this
psendo-spiritualistic  activities of the so
called followers of Lord Chaitanya and
prezent the actual th ng for acceptance by
the general public religionists and modern
philosophers for a critical study of the sub-
lime gift of Lord Chaitanya, Itis the
honest belef or Srile Saraswati Thakure
that people in genscal, modern philosophers
and thinkers as also the religionists will be
stcuck with wonder when they seriously
make a study of the gift of Lord Chaitanya

[ Contirved on page 12, ]
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@heosophy  Goneluded

(Continued from last issue)

“It is from this realisation of an inter-
linking of all mankind, and in & very pre
cise manner the interlinking of man and
man within any community, whether small
like a village, or larze like a nation, that
the reality undeclying the word ‘citizen”
derives its implications of responsibility,
duty and sacrifice. The Theosaphist knows,
by his knowledge of the pattern, that m=n
have not come togather to form communi-
ties because of geeed or for the purpose of
self-protection ; but that they bhave to-
gether primarily because they are to be
mutually helpfol, each to give what he
can to the others, and to receive irom
them what he needs and to help to release
in every other the Gooldness, Love ani
Beauty that lie hidden in the heart of
every man, woman and child,

“It is towards this goal that the Great
Plan has fostered civilization from savage
to civilised ; therefore the word civilized
connoted the duties of Citizenship Among
these duties are a valiant defence of those
who are unjustly attacked, to protect the
weak against the exploitation by the strong,
and to release the hidden Baauty of tha
Divine in all men and things, by aiding
in the development of the sciences and the
arts, and by all ways which appsal to the
Highest in Mao and which bind man to
man and nation to pation.”

The Vaisnavite accepts all the aboys
principles in the bond of universal brother-

hood but he can see that thess ties of
brotherhood are only superficial and they
cannot stand for a permanent relationship
Great leadars of thooght in almost all
countries in the world have tried this me-
thod of binding man to main and nation
to nation by some sort of altraistic mathod
but the Vaisnavite diff:rs from them that
such process miy temporarily canse some
sort of external brotherhood between man
to man, ete,, but will fail in the ultimate,
unless oae 15 not helped to revive his in-
boro-nature techoically called “Swarupa"
as distinguished from his "Birupa” or ex-

ternal nature,

The valiant defence of
those who are unjastly attacked or pratect
the weak from the exploitation by the
strong, are undouhtedly worthy of meation
for binding man to man and nation to

nation but tha Vaisnavite wants to make

every one and all so strong that he
would not need any ountside protection
nor wll be exploied by...... R0y ons
else. The Vaisoavite says that a live
ing entity when he forgets his real
‘Swarupa' as the eteroal transcendental
subordinate unit of service, becomes

exploited and constantly attacked by the
“Birupa' or material nature. The exploita-
tion and attack which we generally see
externally on our fellowbasiags, are but
the attacks and exploitation of the Grim
Material Natare which tries to put the-
conditioned soul to the path of righteonsh
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ness in an indirect method—just like the
teacher chastises the studenot in order to
put tha latter into righteonsness, Tem-
porary help to save one from such attack
or exploitation, may save one from such
attacks or exploitation by a visible agent
of the material nature, but that will not
save the sufferer from the hands of Material
aatore which is called Godly aod unsur-
mountable in the Bhagwat Geeta, When a
culprit is given punishment within the walls
of a prison house by the Superintendent of
the prison, the childish cry of other prison-
ers or protest by them can give some
temporary relief to the prisonsc meant for
punmishment, but thit cannot give him real
Brothechoo! within the prison
walls by tne prisoners themselves, will oot
surely improve their ideal of

rehiel,

univecsal
brotherhood under the grip of the [ailor
in charge.

The whole ideal of universal brothers
hood, peac: and amity wil surely give
permuanent delight as soon as the brothers
ace given reliel from the exploitation and
attacks of the Material Nature just like
prisoners when they are freed from the
control of the Jail Superinendent to relish
the sweetness of brotherhood conceived
by them, Within the walls of a prison
house brotherhood for muatoal celief is
revolt against laws of the Jiil and as such
uaiversal brotherhood within ths laws of

Material Nature is meaningless.

The Vaisnavite therefora teies to bring
one first of all out of the exploitation and
attack from the hands of Material nature
by puttiog ooe under the guidance of

Yogamaya and then ooly he conceives for
a real universal brotherhood betwezn man
to man and nation to nation.

The process of getting relief fron the
exploiting and attackiog hands of the
Material Nature is to surrender oneself un-
conditionaly unto the care of the Absolate
Personality of Godhead and thatis the
recognised formula in the Bhagwat Geeta,
When one gets “BACK TO GODHEAD"
he can really form an unit in the ideals of
universal Brotherhood and none else.

Every action in the mundan: world
influenced by the modes of Material Nas
ture and as such they are activated either
by goad ideals, passion or ignorance. The
firzt class actions are pecformed uader the
modes of goodness but even such actiuns
are influenced by the material nature as
a result of which they are non-permanent,
imperfect and uocongenial,

So in order to get rid from the exploits
ing and attackiog hands of the Material
Natore, one has to transcend the modes
of material pature by coostant service of
the Personality of Godhead because that
is the process of transcending the modes
of material nature. When every one there-
fore is engaged in the service of the Per-
sonality of Godhead it is then and then
only in relation with the Personality of
Godhead everything becomes perfect, pec-
manent and transcendental, That is the
process concluded in Bhagwat Geeta,

The Personality of Godhead says in

the 26th sloka of the l4th chapter as
f ollows :—
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“And he who worships Me by an ex-
clusive devotion in service, having passed
over all the three modes, is conformed to
the nature of Brahman (the Absoluta),"

Thus according to the Vaisnavite, only
those who will engage themselves in the
devotional service of the Personality of
Godhead by their life, money, intelligence
snd words can be eligible to be a member
of the bond of universal brothechvod. By
gerving the whole only the units can be
served.

The ideals of the Theosophist as put
by H. P. Blavatsky are as follows :—

“Let thy Soul lend its ear to every cry
of pain like as the locus bares its heart to
drink the morning sun.

Let not the fierce sun dry on tear of
paia beface thyself has wiped it from the
suflerer’s eye.

But lat each burning homan tear droP
on thy heart and there remain; nor ever
brush it off until that caused it is re-
moved.

These tears, o thoo of heart most
merciful, these are the streams that irrigate
the fields of charity immortal."

Thase words can be given practical
shape only by those who have dedicated
their life for cent pec cent servize of the
Personality of Godhead and without this
they will simply remain 8s golden ideals
never to be folfilled in the kingdom of
man, The devotees only think for the
fallen and down-trodden, try to pick them
up from the mud of material existence
and it is they only who try for the perma-

pent benefit of the sufferers from the ex-
ploitating and attacking hands of the Grim
Material Nature represented by the figure
of the Goddess Kalika in destructive mode,

“Charity immortal” can be effected only
when we are able to revive one's remem:
braoce of the eternal service of the Per-
sonality of Godhead, How this service
can be performed is a subject for delinea-
tion in another chapter but as the Theoso-
phist says that to become a citizen in the
kiogdom of God implies responsibility,
duty and sacrifice, the responsibility of a
Vaisoavite is to receive 1o the conscious-
ness of every one and all, the transceaden-
tal relation of Godhead. The duoty is first
to eogage oneself in the transcendental
service of the Personality of Godhead and
then to try to engage others also in the
same transcendental engagement and there-
fore there must be saciifice of life, money,
intelligence and word for the propagation
and revival of such tracscendental activi-
ties, Lord Jesus Cheist sacrificed His
life for this canse and everyone who wants
to enter into the Kingdom of God must be
ready to sacrifice at least portion of his
income if not othar things in acder ta tarn
this hell into the Kiogdom of God, God
is Great and He ressrves the right of pot
being exposed to the mundans speculation-
ist and dry philosophers but He appears
Himself by His own Will and ladepen-
dence when He i3 offared transcendantal
loving services in all respects, The Sun
appears in the morning just oot of His
own accord and not being bound up by
the extraneous effort of the scientist. The
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scientist will fail to make appear the Sun
at night by the discovery of all search-
lights and scientific instruments, When
He appears, igoorance disappears and one
is able to see Him All-Good. All-Know-
ledge and All-Beantiful and one isalso
able to see himself too, that he is also all-
good, all-knowledge and all-beautiful quali
tatively, When he rises one can see the
gun in the rays of the sus aod not only
the sun buot also himself and all other
things by bim. As with the appearance
of the Sun the darkness flies away so with
the appearance of Godhead by His trans-
cendental Name, Fame, Form, Qualities,
etc,, ignorance, poverty and wretchedness
disappears ; that is the verdict of all
savants aond scriptures,

The Theosophist tries to know the
Godhead and His Kingdom in the Pattern
by slow dagrees in the process of self-effort
and by the inductive process of generalisa-
tion but the Vaisnavite's process is the
opposite. He approches a Superior Author-
ity who knows Godhead and His kingdom
and tries to know from him submissively
by the process of deduction in a mode of
service and relevant sincere questions foc
knowiog the truth, The thirty-fourth
sloka of the foarth chapter of Bhagat
Geeta enjoing  this in  the
words i=—

tollowing

“Learn this (kaowledge ol Godhead
and His Kingdom, etc.) by doing reverenca
(i.e., by becoming disciple) by counters
questions and by services. Tha Wise (one
who has realised Godhead and His Kiog-

has seen the Troth will teach
(this knowledge) unto thee”

dom) who

The process of the - Vaisnavite is easier
and perfect than the process of the empiric
philosophers who try to konow God and
His Kingdom by dint of their poor fund
of limited senses and imperfect knowledge
In ordi-
nary course of our life also we approach
to the right person for learning a subject
perfectly.

derived from sensoal speculation,

We do not approach an engi-
neer if we waat to learn the science of
Similarly if we want to koow
God and His kingdom or if wa want to be

servant of God, we must approach a real

medicines

servant of God and maust not approach one
who i3 a servant of dog., Ualess therelore
one has not approached to the feet of one
who is transcendentally wise and perfect,

it is useless to talk of God and His king-
dom.

In that process the Vaisnavite has
realised Sree Keishna as the Avsolute Per-
sonality ot Godhead and the Origin of all
causes, The Great Goswamins have dis
covered 04 transcendental qualities in their
fullness in Sree Krishna whico are never
to be found out in any other person or
god and thecetore found Him (Kashaa) as
All-Good. All'Kaowledie and

tiful.

All-Bean-

The Theosophist tealizes Sree Krishna
in His Impersonal Aspect Brabman or All-
pervadiog Vishou Who dwels within as
Paramatma aad without as the Virata and
this realisation i2 in perfect bharmony with
the observation of the Vaisoava. Baut the
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Vaisnava goes still deeper and sees Him
as the Personality of Godhaad “"Bhagwan."
The alk-pervading aspect of the Personality
of Godhead is realised hy the Vaisoava
simultaneously along with his realisation
of His Personal Aspect. The vlvid ex-
ample for this is Pralhad Moharaj Whea
Pealhad Moharaj was being threatened by
His atheist father Hiranyakasipu to be
killed instantaneously, He (Pralhad Meha-
raj) stood firmly and boldly without any
care for His fathec's threatening words.
. Hiranyakasipn asked, “How i3 it that
you, foolish boy dare to neglect my anger
which threatens the whole of the universe?
Usnder whose influence you are so much
fearless that you do not take care for my
words ?"

Pralhad Moharaj replied to his [ather,
"Oh king, the strepgth on which I depend
is not only my strength but that is also
your strength and that steength is also the
strength of all strong men, Under that
strepgth everything animate or inanimate
in this universe works us sobordinate, Hae
is the Almighty, He is the Time. Hae i3
the Power of the senses, He is the
streogth of mind. He is the strength of
the body and Ha is the spirit of the sense
organs, His power is unlimited. He is
the Greatest of all, He is the Lord of the
three modes of nature and He by Yis own
steength, creates, maintains or destroys
this whole vniverse, You may give up
your this (faithless character, do not
noutish this nature of enmity and friend-
ship withio your beact but be equal to all
beiogs, Thers is oo other greater enemy

than the' mind who is uncontrolled and
always goiog astray. To feel for all
,entities as one with us is the highest form
of religion, In the ancient time some
foolish men like younrself, used to think
as if they have conquered all the four
corners af the universe, without conqueciog
the six senses within themselves who are
all-killing objectse But there is no enemy
for the one, who is equal to all entities,
gelf-conquered saint. The enemy §s created
by our ignorance only,"

The atheist father bescame too much
angry and these words of his son Pralhad
Moharaj and began to taunt him sayiog,
“You fool, you dare to ill-fame me and call
yoursell as tne conqueror of all enemy
and thus you are proud of your azquisis
By this I can clearly understand
that you are strongly desirous of death
as 1 know thoss who want to die, say all
these rubbish words before me. Do yon
believe that there is any God more power-
ful thap mysell ? Where does H: live 7
1t He is all-peevading why does H: got
live within this pillar before me 7 { shall
sever your head from your body who is so

much proud and let your God come here
and save you,"”

t'on.

Pralbad Moharaj still remained silen®
as He knew that God is all-pervading and
that Heis suce to live within the pillag
marked by Hiraoyakashipn. Hiranyaka-
shipu broke the Pillar and the Personality
ol God-head came out of it in the shaps of
Narasiogha just to kill the atheist Hica-
nyakashipu and other demonic people.



Part IX
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So the Vaisnwvite's realisatiop af the
Absolute Godhead is full and perfect in all
of His diffarent aspects while the realisa-
tion of the Empiricist or the Mystics
(Yogins) or Fruitive worker are but partial
and imperfect as they can only realise in
ane aspect of the Absolute Truth.

The Theo:ophist as an opit in the
Whole desires to mould his destiny and
thereby the destiny of the Whole. The
individua! soul when he becomes a Vais-
pava that is, identifies bimself with the
interast of the Vishnu, the Lord of the
Universe, it is then only he realises his
real position as an unit in the Whole and
thas he fods out his duty towards the
Whols also, He realises that he is a part
in the Whole and not equal with the
Whole. He is simuoltapeously one with
the Whole and different too. He realises
that Sree Krishoa the Absolute Personality
of Godhead is Geeat and Infinite while he
himself although the part and parcel of
that lofinite—is infinitesimal, Hzs is the
Fire and the 1odividioal souls are innumer-
able emanaed spacks from Him. As such
qualitatively the individuil souls bhave the
same potency of fire as the Fire Himself,
Stee Krishoa the Absolute Personality of
Godhead is all-attractive, so the individual
goul when he actually realises his awn
position and thus becomes atiracted by
Sree Krishna —he is then able to attract
thousands and thousaads of other indivi-
dual sovls towards the Lotus Feet of Sree
Krishna, In other words when an indivi-
dual soul realises himself fully by the
mercy of Sree Krishna, it is then only
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possible for him to attract athers to the
Lotus Feet of the Absolute Personality
of Godhead. At this stage only the indi-
vidual soul can realise that be is an eternal
servitor of the Great and the Infinite,
Eternal life is hizs constitution and trans-
cendental Love of Godhead is his business
or religion, As such the Vaisnavite at
this stage moulds his destiny by activities
which transcendentally increases his Love
of God and similarly he tries for athers
50 that they may also revive their latent
constitution of Love and Service for the
Absolate Person. These activities are as

practical as we have to do our daily neces-
sasy works and are never to be simply an
intellectnal speculation with result of
fatigue and disappointment, The practis
cal works are so much real that they
gradually put oneself in the ocean of trans-
cendental Bliss and the whole universe
shall appear to such lover of God, as all-
blisstul, eternal aod full of light, This is
called unconditional pure and eternal lifa
of the individual soul in his spiritual exist=
ence.

As such the Vaisnavite can distinguish
the life of an individual soul in divisions
namely unconditional and conditiopal., As
referred to above the individual soul re-
maing the same part gnd parcel of the
Great and the Infinite both in the uncon-
ditional as well as conditional states, It
is never to be misanderstood that in the
upconditional state thes iodividual soul
becomes the Infinite from infinitesimal.
And becanse the individual soul is infinite-
simal always and nsver the Infinite, he is
subject to become conditiooal under the
laws of material patore and were he
infinite at any stage hc would bave neves
been subjectec to a conditiopal life undes
the laws of Nature, That is his macginal
pogition.
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Part I1X

Harmapopa of

sEgasy
g ERQl ey gadni 9 safdE |
WAE W Afg afqfr=an 1

2 Synonyms

S 7 FqA9  Acjuna Said.

et Renunciation.

L2l Of the works.

g Again,

AT S Karmavoga (Service without

attachment).

Hﬂﬁﬂ;‘ Puttiog 1o doubt.

q+g q What is bettzr,

Either of the:a two.

qAIE

aq That.
T l‘.fq Tell me.
giftwan Certainly.
TRANSLATION,

Arjuna said, Ob Krishna, you have said
about renunciation of works, and again you
are putting in doubt about works withoot
attachment, Please let me know certainly
as to which of these two is better,

PURFORT

To ba free from the bondage of works
by ‘Karmyoga’ ( to work withont attach-
ment forthe resnlt ) and to fight by des-
troying all doubts by thesward of pure
knowledge (renunciation) although appa-
rently seem to be cootradictory, actoally
they are one and the same thing, Ve
cannot stop our activities as living antities.
Activities dictated by lust are followad by
their action and reactions (bondage) and
the result of which is enjoyed by the con-
ditioned soul himself. Bat activities for
the service of the Absolute Truth are the
products of pure knowladge. When acti-
vities, therefore undertaken for the services
of the Absolute Truth, one has no respon-
sibility for the result of those actions,

Renunciation of all works means to
cease to enjoy the fraits of all works and
the very same resolt is ohtrined when ope

-
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Bhagwat Geeta

performs actions for the transcendental
service, Renouncement of any-thing 5 the
nepative side only of positive truth.  The
vafue of such renunciation is zero only if
there is no positive engagement  Stop
playing by a student is certainly a kind of
renunciation whose value is zero only 1f the
boy does not engage himself in his valu-
able stodies, menunciation of works (San-
yasam' thefore is & step forward from the
state of satisfying sense-gratification, to-
wards acceptance of epgagement in the
trancendental  services of the Absolute
truth, In the absence of such transcenden-
tal service for the Absolute Truth,
renunciation of works, has no value so to
say. Arjuna is to fight 1o order to execute
the supreme will of Sree Kashona the
Absolute Truth, Inorder to come to that
stute of pure knowledge, Arjuna is advised
to do works for the Absolute Truth 1. e,
to work without any attachment for the
result of the work. To renounce therefore
material attachment of a work 1s to creat
Inlerest is spiritual attachment, To ren-
ounce therefore material enjoyment means
to enter into spiritugl felicity, The aim
being one and the same there is no diffs
lcr(;m:e between Karmyoga and pure know-
eapge,

inere

L Continued from page 5. ]

What was thought by modern leaders
like Gandhi and Rabindranath was loog
long before thought by Lord Chaitanya
not as a public leader of political aspiration
but as the Father of all living entities,
The movement of Lord Chaitanya is ge-
ncrflllv known as the Samkirtan movement
which is a transcendental process of seli-
realisation by removing the dust of materia-
lism on the mirror of human intelligence,
The present problem confronting the
human civilization is due to lack of a

proper introspection of the goal of buman
knowledge.
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